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" hree score and ten years ago, the

first issue of THE WITNESS rolled
off the press in tabloid form into a
world scarred by political, social and
economic upheaval. On Jan. 6, 1917,
when Editor Irving Peake Johnson
checked the first WITNESS — an 8-
page weekly selling for $1 a year out
of Hobart, Ind. — two main events
were shaping the world’s destiny:

® A World War had been raging
in Europe since 1914 (and was to be
enjoined by the United States during
THE WITNESS’ fourth month of
publishing);

® A revolution was in its inchoate
stages in Russia, where a political
activist named Vladimir Ilyich Lenin

was organizing the Bolsheviks to end
Czarist rule.
In the second decade of the 20th

Irving Peake Johnson

William B. Spofford

century, the United States, having

fulfilled its “manifest destiny” to

reach from sea to shining sea, flexed
Continued on page 14
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Browning responds to homosexuality letters

Bridge-building in

I have read, reread, and pondered long
and hard upon the responses to our ex-
change of letters which appeared in the
September issue of THE WITNESS. 1
would like to share a few thoughts which
have emerged.

I want to thank THE WITNESS for
providing a forum for the public discus-
sion of homosexuality. I am gratified by
the response to our published corres-
pondence. Many sent me personal let-
ters. I have read all, and I hope that they
are but a small indication of the dialogue
within the church. I am pleased that the
concerns expressed in each letter have
been lifted up. I am intensely moved by
the anguish conveyed. And, I am en-
couraged by the remarkable vulnerability
several writers were willing to risk. I
have taken the liberty of sharing all the
letters I have received with the Standing
Commission on Human Affairs and
Health, which has been directed by

The Editorial Board of THE WITNESS magazine, concerned about rights
of gay men and lesbians in the Episcopal Church in the context of current
“gay-bashing” in U.S. society and in the churches, wrote an open letter to
Presiding Bishop Edmond L. Browning in September. The correspondence
urged him “to encourage bishops to accept, ordain and employ persons who
are qualified,” irrespective of their sexual orientation. Bishop Browning’s
response in that issue included an invitation to others to dialogue on this
“explosive” topic. Subsequently, THE WITNESS printed in its Letters
column in November and December a wide selection of responses. All
letters, including those we did not print, were forwarded to the Presiding
Bishop at his request. What follows is his second response to the cor-
respondence. Barbara Harris, in her column A Luta Continua, comments
on the Browning letter elsewhere in this issue.

a divided church

General Convention to address the issue
of human sexuality.

I must candidly remind you that our
church is of many minds about the place
of homosexual people in Christendom.
Since my remarks at the Los Angeles
Convention, I would suspect that I have
heard every possible position. Some
Episcopalians on both sides of this issue
hold views that reveal prejudice, myth,
misinformation and spiritual shallow-
ness. On the other hand, some of our
communicants’ — (again on both sides)
— strong views are based on careful
thought, extensive study and serious
soul-searching. The painful truth is that
we are not, as a church, reconciled about
whether gay and lesbian people, while
“children of God, fully deserving of the
pastoral care and concern of the church,”
should be admitted to Holy Orders or
whether their sexual unions should be
blessed by the church. The vote at the

1985 General Convention on the resolu-
tion concerning the ordination of openly
avowed and practicing homosexual peo-
ple made clear our lack of agreement on
these matters. These are the facts. While
this state of affairs causes pain and anger
all around, to contend that things were
otherwise would be to traffic in illusion,
and I cannot do that.

As Chief Pastor I want to say thatI am
grieved by this brokenness in our church.
I am in no way insulated from the an-
guish of gay and lesbian Episcopalians in
a church that is torn over how to treat
them. Many have shared with me their
heartrending stories; I have ached with
gay clergy and lay people who have been
treated with hostility by parishes and
dioceses. They have paid an enormous
price at times as they tried, in good con-
science, to lead integrated Christian
lives. I am appalled by the violence
against homosexual persons in our soci
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ety and, often, the denial of their basic
human rights.

Atthe same time, I have heard the rage
and anguish of some Episcopalians who
have felt disillusioned and confused about
their homosexual sisters and brothers.
They too want, with equal passion, to be
given clear and unequivocal assurance
that their beloved church is not disin-
tegrating into the hedonism that our age
seems to have spawned. For a number of
people in our churches today many
changes are not upsetting but frightening,
They view the basic heterosexual rela-
tionship as so much a part of the natural
order that it is fully normative. To hold
that there can be other forms of God-
given relationships raises difficult ques-
tions for them about the natural order
and, therefore, even about the existence
of God and God’s purposes as they have
understood them. They are also con-
cerned that full acceptance of homo-
sexual relationships would somehow
mean a breakdown of all forms of sexual
morality. I have sat with these people,
too, and ached.

As your Presiding Bishop I need to
share with you that the pain on both sides
is real; neither side has cornered the
market on anguish. I find that I share
deeply in the pain and struggle of many
individuals today and in the life of the
church as we try to come to fuller under-
standings of human sexuality. I am hope-
ful that the pain and struggle can be
redeemed and redeeming and that they
are leading us to both new compassion
and vision. Compassion, if it is to be
authentic, must be extended to all

As Primate, Chief Pastor, and Presi-
dent, the titles given to me as Presiding
Bishop, I am called to lead. But, to lead
does not mean to yank or to dictate. This
is not the style of my ministry. Nor is it
the mandate given me in our polity, in
which I have neither the right nor the

power to make unilateral declarations
about such issues as who should or
should not be ordained. Nor would I
want such a prerogative. We Episco-
palians proclaim the catholic faith; we
strive to be a collegial church.

In a controversy, then, my leadership
must consist of clarifying the issue and
building bridges. It is the vision of whole-
ness — of the oneness that is ours in
Christ — that I hope will lead me all the
days of my ministry as Presiding Bishop.
To be a bridge builder in a divided com-
munity is to reach out with both hands
and to draw the sides together. This is the
role of the prophetic pastor, seeking out
both sides and enabling them to enter
into dialogue for mutual understanding
and acceptance.

To be a prophetic pastor is to live in
tension — the tension of holding oppo-
sites together and the tension which grows
out of deep compassion with those who
have strong positions and passions. This
is not a passive ministry but one of in-
tentional engagement, constant growth
and awareness, risk and vulnerability. I
am called to this ministry and it is out of
this that I can honestly say that there will
be no outcasts.

In the midst of this longstanding con-
tention among us, what I yearn for is this:
that we be honest and vulnerable in our
sharing, compassionate in our listening,
and diligent in our search for truth. In
fact, I challenge the Episcopal Church
with these tasks. I give you my pledge
that I shall use all the resource and
persuasion of my office to foster dialogue
and study in the church on the matters of
sexuality, homosexuality and relation-
ships so that the myths can be dispelled,
the prejudices overcome, the truth known,
and our brokenness healed. I can do no
more; I shall do no less.

Edmond L. Browning
Presiding Bishop

For non-violent witness
The article “Black township theology”
in the October WITNESS well expresses
the drastic pressure between two dif-
ferent approaches to the apartheid op-
pression and violence experienced by the
Black people of Southern Africa.

The author seems to choose a response
of violence to the unjust system of greed,
oppression and violence. On a human
level this response is very understand-
able. I have no doubt there is much
ambivalence, as the young people Buti
Tlhagle speaks about so admirably try to
relate to their ongoing, unjust experiences.

This same ambivalence has been felt
down through the years in confronta-
tional experiences. There is no easy
answer to these different approaches and
each can be ably defended. My bias is
towards what I consider the pure Chris-
tian approach of non-violence, but I am
not living in South Africa, or El Salvador,
or wherever such drastic confrontations
are experienced these days.

Buti Tlhagle makes a generalization
that “The Christian discussion on vio-
lence tends to revolve around nuclear or
bacteriological warfare. The violent
struggle of the oppressed people against
White domination and against the ruth-
lessness of capitalism has simply been
dismissed as terrorism and therefore im-
moral.”” By whom? Not by me.

My presence in an American federal
prison is as much in solidarity with the
sufferings of the Blacks in South Africa
as it is with the Blacks in the South
Bronx. The greed, oppression and vio-
lence of the Global Corporate State is
found not only in militarism and nucle-
arism, but also in classism, sexism and
racism. I did my best to disarm a nuclear
missile not only in opposition to nuclear-
ism and militarism, but also because I

Continued on page 23
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A Luta Continua &

by Barbara C. Harris

Speaking the truth in love

T he published exchange of corre-
spondence between the Editorial Board
of the WITNESS and the Presiding
Bishop (September 1986) on the subject
of homosexuality and the church gen-
erated a barrage of responses both to this
magazine and Bishop Browning person-
ally. Several of the letters from openly
gay and lesbian WITNESS readers ex-
pressed disappointment in what, for
many, amounted to the PB’s polite and
politic skirting of the issue. As a‘“straight”
I found his diplomatic letter cold comfort
and I am certain it offered little to our gay
and lesbian brothers and sisters strug-
gling for more than a grudging tolerance
in the Body of Christ.

On the other hand, that Bishop Brown-
ing took time to ““read, reread and ponder
long and hard” the responses to his
September statement and share his fur-
ther reflection with the church is encour-
aging. That this exchange could take
place at all between a publication such as
the WITNESS and Bishop Browning is
significant, given the siege mentality of
the PB’s office in recent years. His fol-
low-up letter, published this month, is
thoughtful and reflects not only care in its
crafting, but caring in its content.

Where I take issue with our Chief
Pastor and President is in his assessment
of the role of leader and prophetic
pastor.

In a controversy, says Bishop Brown-
ing, ““my leadership must consist of clari-
fying the issue and building bridges.”
The first is true. The second is a desir-
able outcome if possible, but not at the
expense or sacrifice of a clarion call for
justice.

Two oft quoted or paraphased adages
come to mind. First, a leader does not
seek consensus, he or she makes it.
Second, nobody follows a leader who
does not look like he knows where he is
going,

The prophetic pastor, as the PB fur-
ther points out, does live in tension, but
not the tension of trying to hold opposites
together. Rather, the prophet lives in the
tension that results from speaking God’s
word unequivocally to a vain world that
is no friend to grace. Prophets live in the
tension of speaking the truth in love be-
cause they care that those to whom they
speak hear and obey God’s word. Bishop
Browning correctly assesses that this is
not a passive ministry. Moreover, prophets
are not likely to be popular figures.

Jeremiah, scarcely a seeker of consen-
sus, barely escaped with his life. Isaiah,
no builder of bridges, saw very clearly
that his task was to proclaim the year of
the Lord’s favor. Elijah’s position with
the priests of Baal was hardly diplomatic
and John the Baptist had little time for

““intentional engagement” with the Phar-
isees.

The role Bishop Browning lays out is
that of reconciler. This may well be what
a Presiding Bishop in a Protestant Epis-
copal Church is called to do and all that
office can be among the ““largest group of
unsupervised branch managers in the
world” (bishops and parish clergy), and
an even more independent thinking laity.
It is not, however, to be confused with
leadership or with being a prophetic
pastor. The role of prophet calls for far
greater risk of alienating or disaffecting
some in the community, including me.

That some will fall outside the paleis a
fact of life that issues from prophecy and
prophetic witness. The prophet himself/
herself may fall into disfavor and wind up
hiding in a cave or even hanging on a
cross. The price and the stakes are high
indeed and a prophetic Presiding Bishop
may well be the one who winds up an
“outcast.”

Bishop Browning can foster the dia-
logue that leads us to be ‘“honest and
vulnerable in our sharing, compassionate
in our listening and diligent in our search
for truth.” But in the end, the prophetic
pastor must speak to dispel the myths so
that the truth may be known. Only then
can prejudice be overcome and the broken-
ness in the Body of Christ be healed. No
more is required, nor any less.

January 1987
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Appalachia: U.S. ‘Third World’

The story of Appalachia is like the
story of much of the rest of the world’s
poor. The sorrow of Appalachia is “like
unto the sorrow” of sisters and brothers
on every continent.

An internal U.S. colony, Appalachia
reveals relationships between the power-
ful and the powerless like those in Third
World countries. Our own Third World
is near at hand. Through the entry point
of experienced suffering at home, we be-
gin to acknowledge the larger global
picture which otherwise remains too
obscure to contemplate.

Listen tu a Presbyterian minister re-
membering a recent week of visiting in
his mountain parish:

“Statistics and findings become real
for me in the memory of persons who give
names and faces to suffering. ‘Black lung’
becomes real as you observe the wake-
fulness of Bill’s children in the night
while they listen to their father struggle
for one more breath with the aid of an
oxygen tank. Powerlessness has new
meaning as you join Mrs. Hardaway, a
widow, in her attempts to produce records
from now-defunct coal companies to
prove to the government that her hus-
band died from black lung so that she can
gain a minimal pension, since she is now
disabled herself. Meanwhile the quilt she
made, which you helped to sell for her for
$50, provides the only income she is
likely to receive this month.

“Theright to adequate education rings

Jim Sessions is Executive Director of the
Commission on Religion in Appalachia
(CORA), a coalition of 18 denominations
and 10 state Councils of Churches. He pre-
pared the piece above for distribution by
Third World Sermon Notes.

by Jim Sessions

urgently as you accompany your child on
Parents’ Day to the house trailer that has
served as the classroom for her and 42
other pupils for a year. On the way, you
pass the line of children waiting for the
one working toilet, not yet connected to a
sewer, which serves the 600 students in
the building designed for 300 pupils.

“Mike, who is unemployed now for
the sixth straight week and for the third
time this year, invites you to share the
bowl of pinto beans and the goat’s milk,
which comprise the one meal his family
of four has for today. You join neighbors
in rebuilding the porch on Mary’s house,
which has fallen in again. The lumber for
the job is salvaged from the abandoned
coal tipple by the railroad. Just down the
road are the remains of the McElroy’s
home. You stood in their living room last
week and wept over the memories of a
lifetime smashed in a matter of minutes
by the boulder from the strip mining
operation. The mine had stopped 100
yards away, but not far enough to save
the two rooms at the back of the house in
the boulder’s path.

“Tears are all that can be offered to the
family of Joey, whom you bury today.
Words won’t suffice at the grave. There
is no statistic that can explain to the
Black mother of an 11-year old boy why
her child has died. He was an epileptic,
lacking proper nutrition because of the
family’s poverty and medical care be-
cause of the region’s exploitation. ‘Is it
nothing to you, all you who pass by?
Behold and see if there is any sorrow like
unto my sorrow.’

Like colonies of the Third World,
Appalachia was appropriated by eco-
nomic interests in Europe and the North-
eastern United States for use as a timber,
labor, and energy colony with the active

collaboration of the government. The
poverty and suffering of the region make
the people more docile and susceptible to
the exploitative policies of outside eco-
nomic interests:

® Three-fourths of the surface land
and four-fifths of the mineral rights in 80
Appalachian counties are absentee-
owned — 40% of the land and 70% of
the mineral rights are owned by outside
corporations. The top 1% of the owners
own 22% of the land, but pay only 4.7%
of the property taxes in those 80 counties.
The almost non-existent taxes paid by
absentee corporations mean that Ap-
palachians must deal with chronically
inadequate public service, despite the
wealth of coal and other natural resources
around them. And they must depend
upon state and federal revenue to provide
services and education.

® Some 70% of the working women
in West Virginia make $1.60 per hour or
less.

A woman who is a single parent in
Appalachia stands a 60% chance that
she and her children will live in poverty.

® What bargaining power the region’s
labor force has had is being subverted by
government budget cuts of unemploy-
ment insurance, public service jobs,
workers’ compensation, etc., promoting
and escalating the fears of being without
a job. A growing insecure labor pool of
unemployed is further threatened by loss
of food stamps and medical benefits.

Twenty-three of the 85 Central Ap-
palachian counties have had unemploy-
ment rates of well over 10% for the last
10 years. Some counties average 15 to
40% unemployment, in some cases dou-
ble the unemployment rates in the region
inthe early ’60s, on the eve of the War on
Poverty.

THE WITNESS



What is happening to Appalachia’s
poor in an age of retrenchment differs
only in degree from what is happening to
many others. Daily life turns more in-
secure, a sense of betrayal becomes in-
grained, docility prevails in the labor
markets, and a more predatory, survi-
valist mentality dominates social life.

Miners talk about men being “mashed
up”’ like one might talk about a dented
fender of an automobile. Destruction of
human beings and destruction of the en-
vironment happen on a daily basis. Vio-
lence is a sad fact of life and the church
must respond to its fundamental origins,
rather than simply to its symptoms.

The injustice within Appalachia is in-
terwoven with the prevailing institutions,
structures, and ties of which the local
parishes, the elders, the Sanhedrin, the
councils are a part. While there is some
wisdom in maintaining relations with
these institutions in order to provide
needed services for the poor, the church
would be acquiescing in a system de-

Appalachia in context

signed to perpetuate poverty, and a con-
sequent lack of empowerment if it simply
accepted things as they are.

In Appalachia, we perceive a distinc-
tion between the poor and the powerless.
Our service to the poor must be balanced
with a commitment to challenge the eco-
nomic and political organizations that
foster powerlessness and poverty. The
church’s concern for the poor cannot be
based on a need for people to whom we
can minister. We must not only assuage
the conditions of poverty and powerless-
ness, we must end them.

Prophets are often stoned. Their func-
tion is not to build something themselves,
but to motivate other people to action.
Thus they can appear inimical to the
elders, the prevailing institutions. But
where people undertake actions, they
soon initiate institutions. In other words,
the relationship between institutional in-
terests and prophetic missions are not
diametrically opposed but a synthesis
thatinvolves tension. This tension can be

creative in a sense of revitalizing insti-
tutions and making them uncomfortable
while also shaping the prophetic vision to
make it consistent with long-range strat-
egies of change and not merely dramatic
and episodic activities.

The Appalachian mountains store an
incredible amount of wealth, not only in
minerals, but in information the people
have about their country, about the pow-
erful and the powerless, and what it must
be like to suffer in Third World econ-
omies. Most importantly, mountain
people live a tradition of resistance born
of persecution that is redemptive and
permits the soul a place of rest.

The antidote for Appalachia is not dis-
tance, or even charity for the poor, but
active solidarity with the poor. It is not
justtheirplight, it is ours. As the Catholic
bishops of Appalachia put it, “It is the
mountain’s spirit of resistance which
must be defended at any cost, for at
stake is the spirit of all our humanity.”
(This Land is Home to Me) [

Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

® Appalachiais home to 9% of the U.S. population and 10.8% of
the nation’s poor. Itis home to 8% of the U.S. civilian workforce and
10% of the nation’s unemployed. It is home to 11% of U.S. Epis-
copalians.

® Appalachia is affected by the emergence of a two-tier national
economy. Almost two-thirds of the counties in the region have de-
clined economicallyin the last 15 years. Data show that roughly 80%
of the counties which fared worst in the first half of this decade are
found in 17 states, including those of Appalachia. 62% of Appa-
lachia’s adults have not completed high school.

® While the traditional sectors of the Appalachian economy —
mining, steel, manufacturing, farming — are losing enormous num-
bers of jobs, the new jobs are going to metropolitan areas which
already have the highest degrees of wealth, education and services,
leaving the rural areas, already the poorest in the nation, further and
further behind. The two-tiered economy has particular consequences
forrural women and rural Blacks, who already experience inordinate
levels of poverty.

o ‘“Blackness in the mountains makes people poorer still.”” One
third of the Black families live below the poverty line. As of December,
1985, one third of the Blacks in the region were unemployed. As
Blacks compete with low-income Whites for economic survival, there
has been arise inracial violence. The Ku Klux Klan, the White Patriot
Party, and other hate groups in the region have stepped up activity.
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Families win back homes
by Sandy Elledge

Adomed with signs reading, Please don’t buy our homes!,
the houses of Trammel, Va. went on the auction block last
summer. Ordinarily, the surrender of their homes to public
auction by an entire community would portend disaster for
those involved. But as it turned out, for the people who lived in
the homes of Trammel, an old mining camp nestled in the
mountains of Southwestern Virginia, the event provided a
bonding unparalleled in its history, as well as one of the most
dramatic church interventions in Appalachia of recent
memory.

The future looked bleak for Trammel when 79 homes were

sold in the estate settlement of a wealthy landowner who had
bought the camp some 60 years ago. While no written notifi-
cation was ever received, word of the settlement filtered down
on June 16, and more threatening, that an auction was set for
July 12. Residents heard they could purchase their homes
before the event, but many understood this to mean they
would have to pay cash. People were afraid that iftheir houses
were sold they would either be evicted or forced to move
because of higher rent. Most of the homes do not have indoor
toilets or running water and rented for under $100 a month.

Trammel is comprised chiefly of unemployed coal miners
or people who live on minimal, fixed incomes from black lung
benefits, SSI or social security.

Jean and Clyde Hale have lived there for 11 years, renting
different homes. As their son, Jason, 11%, wrote in a paper for
school, “‘T’'ve moved five times in my lifetime and I still live in
Trammel.”

Coy Williams remembers working in Trammel as a young
man. He poured the cement for the foundation of the house he
and his wife live in.

Dolores Rose and her husband lived elsewhere for 6%
years. “I thought when I moved away from here, I'd never
come back — it was just the pit of the world,” she said. But in
the end, she was homesick and wanted to return.

It was this love of community that made Trammel residents
determined to hang on to their homes, even if it took a fight.
One of these was Clady Johnson, a divorcee whose only
income derives from a $207 monthly welfare check. Clady
had worked with other community organizations in the area

Sandra Majors Elledge is communications director for the
Appalachian People's Service Organization (APSO), a coalition
of 14 Episcopal dioceses serving as an expression of missionand
ministry in Appalachia.

Dolores Rose, secretary of the Trammel Homeowner's As-
sociation, and her husband, Wayne, join hands in a tense
moment of bidding at auction of their community’s homes.

and had had some leadership training, primarily through
Grace House on the Mountain in nearby St. Paul, Va., a
Learning/Training Center affiliated with the Episcopal
Church. She contacted its director, Linda Johnson, (no re-
lation), for help in organizing her neighbors into the Trammel
Homeowner’s Association. ‘““We felt like we were going to be
cast out,” said Clady, who was to become vice-president of
the group.

Dolores Rose, who became the Association’s secretary,
affirmed Clady’s feelings. ‘““When you have children, that’s
something to worry about. It was like they were going to
auction you off as a person, or your kids. That’s a part of your
life and makes you real angry. My mother was raised here.

THE WITNESS
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My 84-year-old grandmother was 14 when she came here.”

“The community never got together until all this started,”
said Jean Hale, in whose home the first meeting took place.
“June 25 was the first time the people of Trammel ever got
together at a community dinner.” In the not quite three weeks
between that first meeting and the auction, the Homeowners’
Association raised enough money to make the down pay-
ments — 10% of'the total bidding price— on 25 homes, about
$30,000.

This included $10,000 from the Episcopal Church Pre-
siding Bishop’s Fund for World Relief, $1,000 from the
Episcopal Diocese of Southwestern Virginia, and gifts from
Episcopal congregations in the Dioceses of Upper South
Carolina, Virginia, Southwestern Virginia, and Newark.
Roman Catholics, Presbyterians, Methodists, and Lutherans
also made substantial contributions. The residents raised
$1,000 through bake sales, car washes, telephone solicita-
tions, and a gospel sing.

By the time the other 90% was due — 30 days — the
necessary $63,000 had been raised.

Clady Johnson’s home was the first offered at the auction.
She lost out to a Washington D.C. man who bid $4,000. He
also bought her mother’s and her son’s homes, spending a
total of $11,150.

After losing those first three bids, ““it seemed like a wet
blanket had been tossed on the whole scene,” said the Rev.
R. B. Lloyd, executive director of the Appalachian People’s
Service Organization (APSO).

“People got physically ill when they saw Clady’s family
lose their homes,” Linda Johnson said. “But even when
others kept tellling us that we were foolish, that we had poor
strategy and that it was a bad investment, we believed we
could still prevail.”

The Association called a hurried meeting to revise strategy.
They decided that two representatives would handle the bid-
ding, instead of an individual family bidding on its own home
— an emotionally ennervating and threatening task. The
group stood together in the center of the auction tent, offering
each other support and coaching the bidders. An Association
member held up a sign during the proceedings, ““ This house is
being used in a community ministry to assist low income
persons! Your bid will keep it that way. Thank you!”

Events began to change. “There would be a great cheer
after a successful bid,” Lloyd said. * Spirits lifted and then
soared.” At the end, the Association had purchased 25
houses for $63,000. Many of them sold for $1,600. Even
Clady Johnson and her brother have bought their homes from
the man who outbid them, since the auction. ‘I had just had
water put in in December. It was the first time I'd ever lived in
a house with water,” Clady said, recalling her feelings upon
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Top: A home typical of those up for auction; bottom, Harrison
and Shirley Hale in front of theirhome. He is an unemployed
coal miner; she, a volunteer community worker.

losing the house. Clady’s mother was given the opportunity to
purchase her home, but the asking price was higher than she
felt it was worth. Instead, she bought a home from the
Association for less. This home is not only larger, but has hot
and cold running water.

*“ Spirits are running pretty high around here,” said Dolores
Rose, secretary of the Association. “We have a house for
everyone in the Association.”

“There is little doubt that the Trammel miracle could have
happened without the assistance of the churches. The Epis-
copal Church especially will long be remembered here,” said
Linda Johnson.

The long grind of cleaning, repairing, and improving the
community, however has just begun.

Virginia Governor Gerald Baliles sent a delegation of state
and federal housing officials to Trammel to determine the
community’s water and sewer needs. State Secretary of Eco-
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nomic Development Richard M. Bagley, who led the delega-
tion, called the Trammel story ““one of the best examples I’'ve
ever seen of people using their own resources to solve their
own problems.”

But the original water system is antiquated. It was turned
over to the Association when attempts to sell it on the open
market were unsuccessful. The pipes leak beyond repair; the
system will not last through the winter months. Neither does
the chlorinator work. A gallon of Clorox has tobe added tothe
system manually each day.

When the government delegation visited Trammel, Andrew
Chafin, executive director of the Cumberland Plateau Plan-
ning District, said his agency would make a 4,000-gallon
water tanker available to deliver to the homes there, if
necessary.

Norma Jean Powers, president of the Homeowners’ As-
sociation, said she doubted if anything would be done if the
water system gave out. “ The county’s never done nothing for
us before.” But, she’d remember he made the offer in front of
other government officials and that he was quoted by the
press. “We're learning,” she chuckled.

Other water sources for the community are a spring and a
well. The well has often been contaminated with E. coli
bacteria from human waste.

Trammel has no sewage system. There are five or six septic
tanks in the community, one of which leaks raw sewage onto a
road. The rest of the homes either have outhouses or pipes
that run down to the creek to carry waste.

Neal J. Barber, director of the State Department of Housing
and Community Development said that state officials would
seek grants or loans for necessary construction of a water and
sewer system. An Appalachian Regional Commission
(ARC) grant is available, but under its terms, Trammel would
have to install bathrooms in all the houses currently lacking
them. Residents are willing to provide the labor, but cost of
materials will be about $80,000. If the money can be raised,
Barber has made a commitment to release the $430,000
ARC grant, which would go a long way toward covering the
estimated cost for the entire water and sewer system of be-
tween $800,000 and $1.2 million.

The water and sewer system is only one of the issues being
dealt with by the Trammel Homeowners’ Association Board.
Members meet several hours each week with Linda Johnson
and Elizabeth Rose of Grace House for leadership training.
They are learning to work together, set priorities, do problem
solving, solve conflicts, and set goals.

Johnson and Rose said they have discovered three main
themes in their work with the Homeowners’ Association:

® People want to control their own lives.

@ The people in Trammel were hungry and anxious to
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learn and opened themselves to that learning when they knew
that we would stand with them and that we believed in
them.

® The church as an institution can be present in a place
like Trammel, butonly in a partnership where all participants
are equal.

The three operative phrases in the contract between Grace
House and the Trammel Homeowners’ Association are:

1) You are your own best expert.

2) You can always say “no.”

3) You (the Homeowners’ Association) tell us what you
need, what you want, and what you want to learn and we’ll do
what we can to meet those needs or to find someone who
can.

The relationship has worked because, Powers said, ““ Linda
and Liz are the first people who've come to Trammel who
have believed in us and believed we could learn.”

Johnson said, ““ There are all kinds of gifts in the community
and it's a matter of affirming them and lifting them up. The
people of Trammel are some of the most passionate and
intelligent workers I have ever known.”

And work they do. With funds from the Virginia Housing
Authority and the Rural Action Development Agency,
Trammel residents are winterizing their homes. Most of the
money is used for materials. “Everybody’s helping each
other,” said Powers.

Insulation is being blown into the attic and walls, and, if
there is room, beneath the floor. New exterior doors and
thermopane windows are being installed. Roofs are being
repaired and at least five houses will have new roofs. Many of
the other homes have been painted and yards have been
cleaned up. A real civic pride is evident.

“Someday, we hope to have a playground here for kids,”
Powers said. For the time being, residents are remodeling a
three-room house the Association bought for use as a com-
munity center. It will provide a place for young people to play
and learn, for adult education classes and for community
worship.

Trammel has a church, but most of the residents don’t
attend for three reasons: “ They don’t have the right clothes to
wear; they’re embarrassed when the collection plate is passed
and they have no money to put in it; and they don’t see the
church reaching out to help in the community,” according to
Linda Johnson.

B. Lloyd has been visiting Trammel to share in community
celebrations and worship services. Residents are talking
about starting a home Bible study/prayer group.

Lloyd now describes Trammel as ““a true community in
which families are doing things together and helping one
another. A real miracle has happened.” (]

THE WITNESS
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Short Takes

The call to rebellion

The significant thing about the division be-
tween rich and poor people, rich and poor
nations is not simply that one has the re-
sources to provide comfort for all its citi-
zens and the other cannot provide basic
needs and services. The reality and depth
of the problem arises because the manwho
isrich has poweroverthe lives ofthosewho
are poor, and the rich nation has power
over the policies of those which are not
rich. And even more important is that our
social and economic system, nationally
andinternationally, supportsthose divisions
and constantly increases them, so that the
rich get ever richer and more powerful,
whilethe poorgetrelatively poorer.

My purpose today is to suggest to you
that the church should accept that the
development of people means rebellion. At
agivenanddecisive pointin history, people
decide to act against these conditions
which restrict theirfreedom as people. | am
suggesting that unless we participate ac-
tively in the rebellion against those social
structures and economic organizations
which condemn people to poverty, humili-
ation and degradation, then the church will
becomeirrelevantto people, and the Chris-
tian religion will degenerate into a set of
superstitions accepted by the fearful. Un-
less the church, its members and its organi-
zations, express God’s love for human
beings by involvement and leadership in
constructive protest against the present
human conditions, then it will become identi
fied with injustice and persecution. If this
happens it will die, and humanly speaking
will deserve to die — because it will then
serve no purpose comprehensible to the
modern world.

Julius Nyerere
Freedom and Development

‘Essential’ defined
When Congress failed to pass a spending
bill in time and the Government was forced
to furiough all of its “nonessential’ em-
ployees for half a day, the Defense Depart-
ment kept all of its 1,087,893 workers on
the job. The National Aeronautics and
Space Administration on the other hand,
found that21,861 of its 21,911 employees
— 99.8% — were nonessential.

The Progressive 12/86
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Crime does not pay at your level!
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Quote of note
We know that the edge of the American
plate was thrust upward to produce the
Appalachian Mountains. .. they are the
majestic harbingers of our land... They
are mountains of ancient destiny, and to
move among them is to establish contact
with a notable period of our history.
James Michener
Centennial

Seek Appalachian volunteers

A new listing of volunteer opportunities in
the Appalachian region, many designed for
church groups wishing to participate in a
workcamp experience, is just off the press.

Programs utilize physical labor, such as
home construction and repair; research and
teachingskills, clerical assistance, etc. Many
are designed for teenage volunteers. Others
are for individuals or small teams, some of
whom may wish to make a long-term com-
mitment.

“We hope this will encourage people to
come, live, work and learn in Appalachia.
This kind of shared ministry enables people
of different backgrounds to appreciate each
other's culture and struggles and to join
together in Christian community,” Sandra
Majors Elledge, APSO communicator, said.
Copies of the poster can be obtained from
APSO, P.O. Box 1007, Blacksburg, VA
24060.

. The atomic age is here to stay. But
- arewe? — BennettCerf ’

New abortion drug

A new drug known as RU-486, which en-
ables women to perform abortions privately
at home, could well transform, if not end,
the abortion debate. Developed by the
French drug company Roussel-Uclaf, RU-
486 is a steroid compound being tested in
Paris, Stockholm, and the University of
Southern California. The drug blocks the
cells in the lining of the uterus from receiv-
ing progesterone, the hormone that builds
up the uterine wall, allowing the fertilized
ovum to implant in the womb and mature.
Deprived of progesterone, the wall of the
uterus breaks down, just as it does in a
normal menstrual cycle. The ovum breaks
off from the uterine wall and is discharged
in a period. . .

Thus a woman could take RU-486 safely
and privately very soon after missing her
period without ever knowing whether she
was actually pregnant.

The biggest question women may have
about RU-486 will probably be medical, not
moral. Knowing that the first generation of
RU-486 users will be guinea pigs for the
drug’s long-term side effects, many women
may balk at using it.

Tony Kaye
The New Republic, 1/27/86

Rights and reconciliation

Wasn’t it Thomas Jefferson who said,
“...notafoot of land will ever be taken from
the Indians without their consent. The
sacredness of theirrights is felt by all think-
ing persons_in America.” But that was be-
fore we wanted it all, and not many thought
like Jefferson.

John Echohawk, an Indian attorney, re-
minds us (since we seem to have forgotten),
“Scarely a single tribe escaped the mur-
derous fury, the plundering of land and
resources or the desecration of shrines... .
Worse still the relentless war on our land
and treaty guaranteed rights continues!”

Vine Deloria, Jr., a contemporary Indian
thinker stated, “Before a final solution to
American history can occur, a reconciliation
must be effected between the spiritual
owner of the land, the American Indian, and
the political owner of the land, the Ameri-
can white man.”

Gordon MacDowell
The Living Church 8/17/86
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Women invisible in Appalachia’s

The role that women play in the economic fabric of Ap-

palachia is undervalued, uncounted, and to a large extent,
unknown. What is known is that women in Appalachia suffer
disproportionately the effects of a distressed economy,
poverty of resources and assistance, and a changing family
structure that places the burden of raising children increas-
ingly on single women.

Women in the region have been conscious of their in-
equality for many years, but it is only in the last decade that
they have begun to look at the economic consequences of that
inequality in a systematic way.

Because much of the region is rural and there are few
guidelines from existing research, women and their organi-
zations have begun to develop their own statistics and
propose their own answers to economic questions.

Among the most important coalitions in the region is the
Southeast Women’s Employment Coalition (SWEC), a
group of women’s projects dealing with economic issues inthe
southeast United States which includes Appalachia. This
coalition has operated since 1979 to address issues of eco-
nomic equity for Black and White women, including child
care, education, research, pay equity, and employment in
nontraditional jobs, among others.

A recent SWEC publication, Women in the Southern
Economy: Who Are We? describes ‘““making aliving’”: “ Most
Southern women work in one of three giant job ghettos: low
wage manufacturing, low wage services and low wage office
work. We are further segregated by race within our ‘women’s
work’ ”’. The effect of this occupational segregation is evi-
dent. “Poverty is a problem of women and their children.
Over 75% of Southern poor are women, children and mem-
bers of female-headed families.”

The wage gap among Black men, White women and
Black women is less than $2,000 per year — between
$11,000 and approximately $13,000. However, between
White men, the highest paid workers, and Black women, the
lowest paid, the gap is $9,500. White women have lost
ground relative to White men; the wage gap between them
more than quadrupled during 1956-1982.

Faced with these statistics, SWEC and other groups agree

Chris Weiss of Charleston, W. Va. is director of Women and
Employment and a member of the Board of Directors of the
Episcopal Church Publishing Company.
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that a job is not the answer to eliminating poverty in the
southeast. Wage discrimination, job segregation, lack of ade-
quate child care — all contribute to women’s poverty.

In documenting the nature of poverty and inequities that
result, women have begun to tell their own stories. Sub-
sequently, they have moved to look at how economic de-
velopment affects women, both positively and negatively.

Economic development is‘““‘done” by governments, private
corporations, and somewhat rarely, by communities of in-
terested citizens. Motives for consciously “doing” develop-
ment vary. But usually the objective is to increase economic
opportunities and the financial stability of those who
develop.

Jane Jacobs in Cities and the Wealth of Nations, says that
effective economic development involves strong and healthy
cities which provide a center for economic activity in a region.
She defines the necessary characteristics for these cities,
which include markets, jobs, technology, transplants and
capital, and cautions against another approach.  ‘Industrial
strategies’ to meet ‘targets’ using ‘resolute purpose,” ‘long-
range planning’ and ‘determined will’ express a military kind
of thinking. Behind that thinking lies a conscious or uncon-
scious assumption that economic life can be conquered,
mobilized, bullied, as indeed it can be when it is directed
toward warfare, but not when it directs itself to development
and expansion.”

It is just this kind of “military” thinking that has fueled
development theory in Third World countries. The disastrous
effects of ““development” on women became evident with the
appearance of Ester Boserup’s book, Woman’s Role in
Economic Development in 1970. Fourteen years later, a
writer concluded: “Despite differences in culture and history,
the Western model for development and Western definitions
and indicators of status have been transferred intact to the
developing nations. Thus, both the developing and developed
countries share a great emphasis on economic growth that
tends to obscure the importance of assessing development in
terms of improved human well-being, They also share similar
assumptions about women’s and men’s places in society,
such as the assumptions that men are the principal workers,
the heads of households, and the main breadwinners, and
women are dependents who have a ‘natural’ capacity for
homemaking and nurturance, but who are not mentally,
emotionally, or physically able to contribute significantly to

THE WITNESS
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shadow economy’

society.”

According to the ISIS publication, Women in Develop-
ment, “ Womeninthe United States must look at the struggles
of women in their rural communities, women in Appalachia,
Native American women, farmworker women, working class
women. Many of the problems these women are facing are
similar to those being faced by their sisters overseas.”

Sue Ellen Charleton’s recent Women in Third World
Development offers an important overview of women in the
development process, using a historical and political context.
She provides important insights for women in developed
countries as well. According to Charleton, ““ The challenge is
to provide culturally acceptable, nonexploitive opportunities
to earn money.” She also pointed out, “To be successful,
rural development must see women as cash earners and non-
agricultural producers as well as farmers and household
workers.”

In these statements lie two key problems/challenges to
address the question of inequality for women in Appalachia.
The first is for all those who concern themselves with de-
velopment to seek to develop those segments of the economy
that will not be exploitive.

Such development that has assisted women has been
around the marketing of handcrafts, the formation of agri-
cultural and other cooperatives that utilize skills familiar to
women, support of small businesses, including home-based
businesses, and education and training programs.

This raises an important question. While women in the
Appalachian region clearly suffer disproportionately from
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by Chris Weiss

the effects of exploitive development, does not the kind of
development that Jacobs referred to as ““militaristic,” affect
men too? Of course. When development concentrates on one
resource in a region, for instance coal, or brings in industry
that relies on skills not available in the local work force,
people of either sex are the losers. Therefore some of the
answers are universal. They include local control of the de-
velopment process, relying on citizens’ committees instead of
state officials, access to capital, both for small and large
loans, but particularly for support for small business, and
most importantly, support organizations which can provide
technical assistance and information on local growth.

The second problem/challenge, that women be seen as
cash earners and nonagricultural producers, is more appro-
priately directed to the issue of inequality. The role that
women play in the economic fabric of a community has barely
begun to be researched. Women in Appalachia have been
invisible players in the economy. Women in West Virginia
have a lower labor force participation rate than Kenya, a
meaningless statement, because in both countries, women
work very hard.

And labor force participation and unemployment rates do
not tell the whole story. According to author Barbara Smith,
“What these figures do not reveal is that most adults in rural
West Virginia ‘work,’” in the sense that they expend enormous
time and energy in the business of staying alive. Subsistence
agriculture, barter, food stamps, perhaps a small cash crop,
and an occasional temporary job are among the means of
survival. Cultivating a small plot of tobacco or raising a few
head of cattle are common ways of supplementing the family
income.”

A West Virginia newspaper recently documented the
existence of this “shadow’ economy. Estimates vary, from
5% to 30% of the gross national product, as to its extensive-
ness. Women are particularly involved in this ‘““shadow”
economy, selling jewelry and plastic kitchen containers to
their neighbors, taking care of children and old people, raising
and selling produce, and running home-based businesses.
However, economic planners in the state are not interested in
an indigenous economy, but are instead, looking at tourism
and relying on coal and “smokestack chasing” to lure in-
dustries into rural areas.

There are two basic solutions to the “shadow” economy.

Continued on page 22
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THE WITNESS CELEBRATES

YEARS

Continued from front cover
its muscles and started a period of
expansionism.

U.S. marines had been sent to
Nicaragua in 1912 and were to
occupy that nation for 20 years; Haiti
was similarly occupied. Puerto Rico
and the Philippines were ‘““annexed”
after the Spanish American War.

The United States landed troops in
Cuba in 1906, 1912, and 1917 and
corporations had begun to append the
Caribbean nation to the U.S.
economy.

In Aprilof 1917, troops were sent to the rescue of bleeding
Europe even as the United States began to close its golden
door to immigrants in a growing wave of xenophobia and
racism. And the fledgling revolution in Russia was an un-
welcome event to a country devoted to unfettered capitalism.

Still, Americans were distracted by the prospect of a ncw
prosperity in those days, fueled by credit and the availability
of cheap mass produced goods. The automobile — the rich
man’s toy and the poor man’s dream — sold for $750in 1917
and 4.8 million were on the streets.

Those were some of the salient features of the secular
society into which THE WITNESS was born.

In that context, Irving Peake Johnson, an Episcopal bishop,
tackled the question, “What kind of a newspaper do you
propose to publish?”’ as subject of his first editorial. He
opened humorously: “ We propose to publish a dollar (a year)
newspaper. At this price we must come unadorned and in
simple dress. The editors are working for love.” His editorial
staff consisted of George P. Atwater, Henry J. Mikell, John
C. Sage, Ralph B. Pomeroy, Charles J. Shutt, Charles J.
Sniffen, James Wise and Francis S. White.

Johnson continued, “we propose to publish a newspaper
that the plain man can read and understand. The staff has
been told to avoid big words and technical terms. We propose
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to publish a human newspaper, accounting human touch and
human viewpoints of more value than profound learning or
scholastic attainments. We propose to publish a newspaper
that shall be instructive and devotional rather than contro-
versial. Now of course this is impossible. For the moment a
man touches anything definitely somebody denies it and the
fight is on. We do not propose to issue a newspaper without
teaching definite truth and we hope that we may teach it with
some ‘punch;’ otherwise we are doomed to failure. . .

“By saying that we do not propose to be controversial we
do not mean that this paper will not have a definite sound.
What we hope is that it will not change that definite sound into
achaotic din. We do not expect every reader to agree with all
that is said. Write us if you think us unfair.”

Johnson defined witness as ““one who bears testimony to
facts rather than fancies, realities rather than theories — and
we believe that these facts are embodied in the formularies
and liturgy of the Episcopal Church. We propose to be loyal
to these facts.”

He ended by quoting Canon Scott Holland: “If only the
church will trust herself and the Spirit of God that is in her!
She has but to put out her true innate power . . . What clogs
her, what chokes her, is our dreadful worldliness, our con-
ventionality, our stupidity. We, her individual members, are
the main cause of her defeat. It is we who make her name a
byword for timidity and cowardice!”

In the church context, THE WITNESS was strongly in-
fluenced in its early days by the Social Gospel Movement,
and the writings of Walter Rauschenbusch, who stressed the
social teachings of Jesus and their applicability to public life.
Implicit was the beliefthat a Christian social order provided a
Third Way — a vision neither capitalist nor socialist — the
church being unwilling at that time to identify too closelywith
secular movements.

A new thrust developed in the second decade of the 20th
century, when many Christians adopted the position that
political parties rather than the church should be the primary
agents of social change. It was during this era that William B.
Spofford, who had served under Johnson and was to succeed
him as editor, began to make his mark. Spofford, an Episocpal
priest, and Vida Scudder, a noted Episcopal laywoman
launched the Church League for Industrial Democracy in
1919, which greatly influenced the history of THE WIT-

THE WITNESS
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NESS. The Church League sought justice in the workplace
and attempted to learn from and support secular movements
in their quest. In this way the League was a bridge from the
Social Gospel movement to the 1960s option of empower-
ment, which saw the direct participation in and funding of
secular movements by church groups.

From the 1920s to the 1950s, the CLID focused its activi-
ties in three areas: civil liberties, church education and
corporate responsibility. In the third area, Spofford and
Scudder came up against the fact that what is in the best
interest of the underclass frequently challenges the interests
and attitudes of an upper and middle income church.

In 1924, Spofford became executive secretary of the

League. At the same time he was managing editor of THE
WITNESS, setting the type himself and preaching at the
church in tones that sometimes thundered, sometimes ca-
joled. Some of his critiques read as though they were written
today. But Spofford paid dearly for his views. He was sum-
moned before the McCarthy committee in the *50s and the
paranoia of that era dealt a serious blow to THE WIT-
NESS.

We will continue the history of THE WITNESS and
return to the Spofford years in future issues, but in this edition
we would like to give a flavor of THE WITNESS during its
first years under Bishop Johnson, after the United States had
entered World War 1. Here are some excerpts:

War declared

When President Wilson signed the reso-
lution on Good Friday declaring ““a state
of war” existed between our country and
Germany the whistles of the City of
Washington blew for 15 minutes. This
took place shortly after 1 p.m. when the
three-hour service was being conducted
in most of our churches. It was a time
which will never be forgotten by the peo-
ple of the National Capital. On Easter
there was an unusally large number of
communicants in all the Parishes. The
Cathedral and many of the parish
churches had the national flag displayed.
At St. Paul’s two beautiful silk flags were
given, the one by a daughter of the Dean
of the U.S. navy and the other by two
ladies in memory of their husbands, the
one an army and the other a navy officer.
The flags were hung on the Gospel and
the Epistle sides of the Chancel and were
blessed by the rector. (4/28/17)

Backlash re Germans

We have heard of Christian people who
refused to allow anything German in
their house, who would not use a Ger-
man record in the phonograph. Such are
guilty of the same attitude of mind as they
condemn.

For it is our Christian duty to see the
good in our enemies and to forgive the
evilinthem.

What we need is a Christian framie of
mind more than we need anything else; a
frame of mind that will realize that this is
a great volcanic action, out of which
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come gold mines and fertile lands, event-
ually. And we do not hate Germans but
are fighting for greater unity and greater
liberty on land and sea. We need to pray
for the unity of spirit if we are ever to find
the bond of peace. Andto be a part of this
unity of spirit we must cultivate the mind
of the spirit, which St. Paul so adequately
describes. There never was a time when
people needed their religion more, both
to comfort them in the possible horrors of
war and also to enable them to emerge
from the conflict without bitterness.

The Christian religion is the one uni-
fying principle that can break down the
barriers of hate and build up a new man-
hood, for it is the one element that the
combatants have in common, that they
recognize Christ as their Master and the
fellowship of the Holy Spirit as their
bounden duty and service. (Editorial
6/1/17)

Plea for leadership
This frightful war is a demonstration of
the results of ““efficiency without con-
science”, and the same elements that
brought about the war in Europe are na-
turally present in America; in many a
conscienceless corporation of capital
and of labor; looking only to self interest,
demanding only its own special privilege.
The idealism of America still exists. It
may have been throttled by business and
politics, but it is still in the heart of that
portion of our personality which is
thoroughly American. What we shall
do? How shall we do it? We must have

leadership. Give us the leadership and
the idealism will be found true and sound.
(Editorial 2/17/17)

Women & 8-hour day

There was recently held in New York a
conference on the 8-hour day for women
workers. It is felt that this is the moment
for a drive upon the various State Legis-
latures and upon Congress simultane-
ously in behalf of an 8-hour work-day for
women. (1/27/17)

Paper too Western?
In Boston, New York or Philadelphia,
when a man was asked to take an interest
in THE WITNESS, the ordinary answer
was apttobe, ““ The paper is too Western.
Its news is too much from the middle
states or from beyond the Mississippi.”
There are two faults with such a critical
attitude: first, it is not true; second, it is
too curiously like a criticism that is often
made in the West with reference to
Eastern Church papers. They have been
called “too Eastern,” or too provincially
allied to the Atlantic coast. The impor-
tance and needs of the great West were
supposed to be of little interest to the
great Eastern Church Editor, surrounded
as he is by Parishes and ecclesiastical
organizations apparently active with
things done and said in the name of the
Church.

However feeble the effort might be, it
becomes the duty of every man on the
staff of THE WITNESS, or any other

Continued on back cover
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The Commission on Religion in Appalachia formed an
Economic Crisis Working Group recently to investigate
root causes of economic deterioration in the region, in-
cluding international dimensions of the problem. As part
of the process, ECWG sponsored four public hearings
over1985-86: On coal and land-related issues in William-
son, W.Va.; on agriculture, timber and natural resources
in Marshall, N.C.; on textiles, the service sector and rural
development in Chattanooga; and on steel and heavy in-
dustry in Rochester, Pa. Excerpts from testimony appear
on this page. The full report is available from CORA, P.O.
Box 10867, Knoxville, TN 37939 for $5.
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“A Kentucky employer
forced to compete with
goods made at 56 cents
per hour in the Caribbean,
was forced to close his
doors...he could not com-
pete with 56 cents per hour.
I had to tell 300 people
that they would no longer
have work...one woman
seemed devastated, sob-
bing uncontrollably. When
Iquestioned her privately...
she told me of her fear
that she could no longer
provide decent conditions

for her children. She didn’t
mind sacrificing for herself,
but couldn’t stand the
thought of her children
doing without. Finally, she
admitted she might have
to return to an abusive
husband in order for her
kids to have any economic
hope. Are these the kinds
of choices people of this
region should be forced
to make?”

Mr. Gary Ferraris
Chattanooga Hearing

“[A] miner’s son asked
his mother: ‘Why don’t
you light the fire—it’s so
cold?’ And the mother says,
‘Because we have no coal,
your father is out of work,
and we have no money to
buy coal.’” And the son
said, ‘But why is he out of
work, Mother?’ And the
mother says, ‘Because
there’s too much coal.”

Dr. John David
Williamson Hearing

“They come in...they
rape and steal from the
communities, nobody
makes them responsible
for their actions in the
plants. They make big
money but have no respon-
sibility to the community.
There must be some call—
from the community—from
the church—to monitor
and see what’s happening.
The stories are inside the
plant because as long as
they can keep their actions
from public view, they have
no fear.”

Ms. Barbara Taylor
Chattanooga Hearing

“I've been with Standard
Coosa-Thatcher for about
12 years...I was on quilling
and that was cut back last
week, so I’'m back in wind-
ing. When | received my
check yesterday, | just
wanted to cry because it
was cut from almost $200
to $65...1 said, ‘Lord, what
can | do with $65, when |
got a $200 house note and
a light bill over $100.’
...that’s the only income |
have coming in. I'm just
hoping and praying that
my husband will find a
job...it's rough—I have two
girls in school and just one
person working.”

Ms. Lila Ann Clay
Chattanooga Hearing

“l lease tobacco from
other farms and rent some
other farms and do all my
farming through the lease
method. You could never
pay for it. It’s not feasible
to lease at the price we’re
getting now, so | don’t
know what I'm going to
do for another year—I
guess I'll keep farming. I've
got a part-time job to sort
of make ends meet. My
wife works at Microswitch
five days a week, and we
grow about six acres of
tobacco, which you know
is a full time job, and | bale
a little bit of hay, and do a
little bit of other farm jobs:
cut a little timber now and
then and work in a sawmill
parttime. It takes about 15
hours a day of :vorking to
make ends meet on the
farm.”

Mr. Buster Norton
Marshall Hearing
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Theological reflections on Appalachia

Theology of Economics & Work

We affirm an economics of stewardship, an
economics aimed first of all at meeting
human need and caring forthe earth andits
resources; an economics which recognizes
that we are all heirs of God (THE OWNER)
and, therefore, equal owners (stewards) of
the earth and its resources; and an eco-
nomics of stewardship, therefore, that may
have to resist “the maximization of profits”
and the notion of private wealth and owner-
ship of the land, resources and the means
of production— in the interest of creatinga
true commonwealth — with social, eco-
nomic, political equity which works for the
common good.

We affirm for all persons the opportunity
to engage in meaningful, useful, celebra-
tive, and productive work aimed at gather-
ing and building community, meeting the
basic needs of community, and sharing in
the care of land and its resources.

Theology of Involvement

We need to do analysis which helps us to
understand and deal with the structural
causes of oppression and injustice, rather
than to address only symptoms and victims.

Our analysis should be shaped not only
by analytical tools and resources, but also
corporate prayer and contemplative reflec-
tion in the Spirit.

Our analysis and prayer should lead us
not only to personal change, but also to
participate in the struggle for systemic
change, or the transformation of our social,
economic, political system to one which is
more just and caring.

We affirm the right and need for systemic
change where there are concentrations and
monopolies of wealth, and where those
concentrations of wealth and the concen-
tration of power which often accompany it
have created social inequities, economic
injustices, and have denied political access
to decisions which affect people’s lives.

Both to defend their worth and dignity
and to witness to God's love for humanity,
we affirm the right of working people to
form free and independent unions for the
purpose of collective action in obtaining
just and adequate wages, safe working
conditions, health and retirement benefits,
job security rights, and other conditions
which contribute to meaningful, useful and
productive work.

We affirm the need for churches to foster
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dialogue across the social community in
order to build new solidarity with those
whose rights are under attack, so that groups
will not be played off against each other,
and that working people and the poor will
not be made the scapegoats of economic
crises within society. As the problems of
our present crisis extend beyond the poor
and the near-poor to those who have en-
joyed certain benefits and privileges from
“the system,” we need to explore increas-
ing opportunities to build bridges of under-
standing upon an analysis of the problems
which suggests radical, systemic change.

We affirm that these above tasks are now
integral elements of the churches’ mission
and ministry, and that such ministries of
justice and liberation supported by the
spiritual and material resources of the
churches are the way God's social mes-
sage becomes incarnate today.

Theology of Risk

There is nocheap grace and hence nocheap
discipleship. To follow in the path of the
Servant Jesus entails risk and a price —
“the cost of discipleship.”

The churches need increasingly to find
ways of putting their spiritual and material
resources, however vast or humble, at the
service of the poor and the oppressed, for it
is in the experience of the poor and the
oppressed that the Word of God speaks
with a special clarity.

Not only does the church need to be-
come achurchforthe poor, but alsoachurch
of the poor. We need to probe and plan for
what it would mean for the churches to heed
the call to a corporate witness of lifestyle
which identifies with the poor.

This will mean that some old institutional
forms and patterns of ministry must come
under close scrutiny as we affirm the neces-
sity of churches which are willing for some
of theirinstitutions to die so that new minis-
tries and missions more explicitly in the
service of faith and justice can come into
being.

There will be many ways for this to occur,
but we affirm those who are acting in a vari-
ety of ways to identify with, and act in soli-
darity with, the oppressed throughout the
world; we affirm those in Appalachia whose
ministries range from advocacy to taking
jobs in sewing factories, textile mills and
the mines; and we affirm those who are
struggling with all the hard questions which

arise in the imperfect institutions we are
part of in both church and state as we move
on with constant hope in the Lord to bring
liberation to the oppressed.

Theology of Hope, Resurrection

Since our witness of faith is not simply a
personal but also a social task, we are
called to probe the signs of an entirely dif-
ferent social, economic, political order,
radically different from the one we present-
ly know, in which we seek a true common-
wealth with respect to the land and natural
resources and the means of production,
and in which we seek to develop the gen-
uine work of all who are able to gather and
build communities which struggle together
for the common good.

In the pursuit of such a new and different
order we affirrn the need to build, with the
leading of the Spirit, religious and social
communities which will carry this vision and
commit their energies to this task.

As to our advocacy in current labor-man-
agement relations, we believe in a need for
moving beyond conventional bargaining
processes which only represent a kind of
power exchange without any new and dif-
ferent sense of ownership. We affirm mov-
ing toward the goal of worker ownership
and stewardship of natural resources and
the means of production. We seek thattime
when the adversary system of “bargaining”
will give way to cooperative decision-
making, and when work will be understood
collectively and be devoted to the common
good.

Different kinds of work, such as produc-
tive work and management work, are, under
present arrangements, assigned different
values and have too often led to class dis-
tinctions. A collective understanding of work
would mean amore equitable sharinginthe
whole process of planning, production, and
distribution of goods and services. It would
also mean that management work is not
qualified differently from productive work.
In such an arrangement there is a possibil-
ity for a non-adversary process/relation-
ship with a more egalitarian understanding
of, and participation in, different kinds of
work.

(Excerpted with permission from the report
of the Working Group on the Appalachian
Economic Crisis to the Committee on Re-
ligion in Appalachia, 10/15/86)
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D

Like tattooing on the body of education, Bill Tisherman,

the student in the front row of my class, had fine markings. He
had majored in English at Harvard. He wrote, read, and
savored poetry. In class he spoke in sentences and could gem
them with insights that brightened the discussions. Among
classmates, he had personal warmth and was immediately
likeable.

Tisherman is now a graduate student at American Uni-
versity in Washington and, through some chancy turn, ended
up last summer taking my course,  Peace and World Order.”
It went for $800 for 14 two-and-a-half hour classes and
earned three credits. The numbers were of little interest to
Tisherman, who saw them as useless externals. He was intro-
spective, trying to understand the interior life. He was be-
ginning to figure out, too, that even if you win the rat race
you're still a rat.

Near the end of the course, Tisherman wrote a paper. It
dropped the guises and disguises to which his Harvard edu-
cation and much else entitled him. He confessed to being
“surprised at the degree to which my attitudes and behavior
have been molded in ignorance and guided by assumptions.”

Before taking the course, he wrote, “‘I had never heard of
Dorothy Day. I thought of Joan Baez as a singer, Martin
Luther King as a Black leader, and Thomas Merton as a
monk. I believed that both humans and animals are violent by
nature. . . . I never doubted that education is the product of
lectures and assignments, requirements and grades.”

Among the 500 students I have had in nine courses in the
past six semesters, most came into the first class ““molded by

Colman McCarthy is a syndicated columnist and staff writer for
The Washington Post. A longer version of this article appeared in
the November issue of The Progressive magazine. Reprinted
with permission, copyright retained by The Progressive.
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Study war no more

by Colman McCarthy

ignorance and guided by assumptions.”” Why shouldn’t they?
I was teaching peace-studies courses and the students had
been exquisitely educated in violence studies.

In grammar school and high school, they had been exposed
to the glories of Caesar’s wars, Napoleon’s wars, America’s
Revolutionary War, the War of 1812, the Civil War, the
Spanish-American War, World War I, World War II, and
the global preparation for World War III. The schools mas-
terfully taught them the militarists: George Washington,
Robert E. Lee, U.S. Grant, Davy Crockett, Cromwell,
Pershing, Churchill, Eisenhower, Custer, and Patton. They
studied Valley Forge, Gettysburg, Lexington and Concord,
Iwo Jima, and the Alamo.

Emerging from that, how could a student like Bill Tisher-
man be expected to know about Dorothy Day and her
Catholic Worker movement? She is not mentioned, much less
taught or studied, in grade schools or high schools. How can
the young know about Gandhi, King, Rankin, Muste, Mer-
ton, Addams, Jesus, Dolci, Giovanni Bernadone, Ballou,
Mayer, Schweitzer, Einstein, the Berrigans, Abdul Ghaffer
Kahn, Nearing, Lithuli, Baez, Tolstoy, Camara, Sharp,
Sandperl, Sibley, Penn, Fox, Woolman, or Perez-Esquivel?

These, and dozens of others, believed that the force of
nonviolence is more effective, more ethical, and more teach-
able than the force of fists, guns, armies, and nuclear
weapons. But 18-year-olds come into college knowing more
about the Marine Corps than the Peace Corps, more about
the Bataan death march than Gandhi’s salt march, more
about organized hate than organized cooperation.

We call them well-educated and keep the delusion alive by
making sure that higher education lowers them deeper intothe
acceptable sludge of violence studies. Then they are ready to
go docilely into a world that spends more than $800 billion a
year on wars or war preparation — a sum that comes out to
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$2.2 billion aday, $91 million an hour, $1.5 million a minute,
and $25,000 a second. In 1976, the total was $300 billion;
now, that sum is spent by one nation alone, the United States.

Since 1900, accordingto Ruth Sivard in the 1985 edition of
World Military and Social Expenditures, wars have killed
78 million human beings, a 500% increase over the previous
century. Some 50 governments are currently waging declared
or undeclared wars, putting down rebellions, or otherwise
carrying on hostilities that claimed an average of 41,000
human lives a month in 1985.

Nonmilitary wars add to the toll. Handguns used in street
or household shootouts account for about 10,000 deaths a
year in the United States. In one recent year, 8.4% of the
nation’s homicides were committed by one spouse against the
other. Two million Americans are beaten by their spouses
every year, and another 1.7 million are attacked with knives
and guns. Some 5,000 suicides are recorded annually among
Americans under the age of 25. Abortions account for some
1.5 million deaths to fetuses. Every day, 15 million mam-
mals, fowl, and fish are killed to supply food for America’s
flesh-eaters.

In the Third World, the violence of neglect is pandemic.
Some 38,000 children die every day of diseases that could be
prevented by timely vaccinations. Treatment would cost $10
per child. The Congressional Research Office reports that
since 1977, U.S. development and food aid to Third World
nations has decreased by 16% in constant dollars while
military assistance has increased by 53%. In a sermon at
Riverside Church in New York City a few days before his
death in April 1968, Martin Luther King Jr. said we are “a
society gone mad on war.” His own government, King con-
cluded, was ““the greatest purveyor of violence in the world
today.”

As a journalist, I have been reporting, lamenting, and
damning the killing and the schemes for killing since 1956,
when I wrote in my college newspaper — and in my bluntest
freshman prose — that the people who enrolled in campus
ROTC were fools and the people who ran it were jerks. I
remember that I tingled when I wrote that, and I admit it’s still
a charge to let go with an adjectival blast at today’s crop of
jerks and fools issuing the orders to spend the annual $800
billion death budget.

But after the tingles and charges, what?

To get beyond the negativity of mere griping, I decided to
try teaching peace. Criticizing the way of violence is hollow
unless we can offer alternatives.

I learned early that peace can’t be taught, any more than
grace can be taught to a dancer or style to a writer. All one can
do in a peace-studies course is help students develop a
philosophy of force. Nothing more than that is at work in the
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world: Governments, institutions, and individuals seek to
control, reform, or persuade other governments, institutions,
and individuals by means of force. Only two kinds of force —
violent and nonviolent — are available, and both have failed.
It’s left to us to determine which kind of failure has been worse
and which kind of force we want to risk.

Those who prefer violent force, as when a government
sends its army to change the behavior of another government
that has an army of its own to say that its behavior needs no
changing, must justify the deaths of this century’s 78 million
war victims. Is that success? Those who choose the force of
the handgun as the best way to control, reform, or persuade
the next person need to talk to the 10,000 people who will be
shot and killed in the next year.

From the other side, the believers in nonviolent force have
their own explaining to do. If Jesus, Gandhi, and King were
peacemakers, why are so few of their followers committed to
the creed? Why is it, as Gandhi asked, that “the only people
on Earth who do not see Christ and His teachings as non-
violent are Christians”? If Jeannette Rankin, the member of
Congress from Montana who voted against entry into World
Wars I and II, was so effective, why was she defeated in the
next elections after her votes for nonviolence?

If we are faced with a choice between two failures, we are
obliged to study — systematically, wholly, and devoutly —
which failure, violence or nonviolence, is the better risk.

At American University in Washington, D.C., I hired onto
teach two courses — “Peace and World Order” and “The
Politics of Nonviolence.” Both were designed to create the
intellectual and emotional conditions that would permit stu-
dents to develop their own philosophy of force. The choices,
whether collectively as citizens of a nation or as individuals,
are not between war and peace but between war-force and
peace-force. The ideas I offered were both as old as the hills
and as new as the paths we keep cutting up them to rise above
the world’s sea of blood.

With a weekly class length of two-and-a-half hours, a
sumptuous spread of time, we could write, read aloud, dis-
cuss, and debate. In the first semester, only 15 students signed
on. By its end, word was out that a course on nonviolence had
somehow slipped into the curriculum. Fifty people enrolled
the next semester. I was asked to split the classes and take two
sections of 25 students each. This meant teaching from 5:30
to 8 p.m. and then from 8:10 to 10:40 every Wednesday. I run
in marathons, I thought; why not teach in them? Then the
unexpected happened: Hearing that the course now had two
sections, another 50 students asked if I would take them
in.
The growth was to continue. In the fall of 1985, after a
summer class of 55, I taught one course with 140 students and
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another, in the School of International Service, with 90. The
student newspaper reported that some 200 were turned away
by department administrators.

I supply these enrollment details because they refute the
media’s portrayal of today’s college students as mere career-
ists. I discovered the opposite. They think about their futures
— who doesn’t? — but they are also heart-weary of wars,
violence, and the cheerleaders for wars and violence.

A 14-week course in “Peace and World Order” can in-
clude the basic texts as well as the obscure ones. I spent a few
moments of the first session explaining the two philosophies
of force in the world. For an in-class writing assignment, I
asked everyone to compose his or her own obituary. It’s an
easy way for a teacher to get acquainted with the class and a
sure way to learn how students feel about their life and
values.

Often I was able to persuade activists and theorists to share
an evening with us. These included two Salvadoran refugees;
Ed Guinan, who founded the Community for Creative Non-
violence; Senator John Melcher, who spoke on Food for
Peace; Marion McCartney, a nurse-midwife who described
her experiences in nonviolent deliveries; Joan Baez; Mitch
Snyder; Garry Davis, the saint of the world-government
movement; John Shiel, the most jailed and unrepentant
pacifist in the United States; Representative Andy Jacobs, a
Vietnam veteran who teaches peace studies to Black high-
school students; Marlow Boyer, who was dying of cancer at
the age of 25 and spoke of his pending death; a Mexican arch-
bishop, and four survivors of the Hiroshima A-bomb.

My other course, “The Politics of Nonviolence,” also had
a structure of 14 classes, guests, and selected readings by
such writers as Thoreau and Dwight Macdonald, Albert
Einstein and Gandhi, Daniel Berrigan and A.J. Muste.
Topics included biblical pacifism, military conscription,
world government, pacifism and the women’s movement,
war-tax resistance and the military rivalry between the
United States and the Soviet Union.

Each course provided time for in-class writing. In many
college courses, the writing is impersonal, the research dull,
and the conclusions tame; I invited my students to free them-
selves of their customary please-the-professor style and use
their writing in my class as an opportunity for energetic
opinionating, personal expression of feelings, and visceral
reactions to what we had read. In this pressure-free at-
mosphere, a fair number of students noticeably improved
their writing skills.

Gandhi believed in experiments in truth. For one semester,
I experimented with a third course, which I called “Peace,
Justice, and Governments.” Again, class material was easily
harvested. The 14 topics included Albert Schweitzer and the
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reverence for life, the World Peace Tax Fund, peaceful al-
ternatives to the violence of abortion, Scott and Helen
Nearing, nonviolent birth and home delivery, solutions to
economic violence (E.F. Schumacher), the Peace Corps,
Danilo Dolci, the Sanctuary movement, pacifism and Viet-
nam veterans, Erasmus, William Penn and precolonial
pacifism, Mother Teresa, and nonviolent and noncoercive
education (Rudolph Steiner, Maria Montessori, and John
Holt).

For a reading list, I offered a selection of books that in-
cluded the best and least known works on nonviolence. When
students asked how many of the books they should read, I told
them to start with one and see how far their imaginations
would take them. The list, like the subject, is for a lifetime, not
a semester. For some students, one paragraph from one book
is enough to kindle a perpetual flame. For others, 200 books
may kindle nothing. Who’s to say how much is enough?

My list was a start, but one could read every book and still
remain what many college students are: idea rich and ex-
perience poor. Tounbalance that, I offered an option: Instead
of writing an outside paper for class (three were asked for),
students could spend the time volunteering at a soup kitchen
or a shelter for the homeless, or serving as a Big Brother or
Sister, or perhaps teaching an illiterate to read. I gave the
classes a list of places to volunteer. Many did.

The experiences touched parts of their inner selves that
they never realized were there. All the students who took the
option for community service also found time to write of it.

One paper — to end where we began — came from Bill
Tisherman: “I've taken my first step — nay, leap — from
absorption to action. I walked into the Literacy Council of
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Prince Georges County Tuesday and said, ‘I want to teach
someone to read.’

“The volunteer grabbed my hand and exclaimed, ‘Oh my
goodness, you have made my day!” We sat down and she
described the program to me — the training, the curriculum,
the philosophy, and above all, the success. The pure joy in her
face and words was incredible, contagious. She made me feel
like a saint, and I hadn’t even started yet!

“Once the formalities were done, she flicked her head
toward a man on the other side of the room, speaking with
another volunteer. That man, like me, had walked in that
morning, except he had come to learn.

“Our respective interviews ended at just about the same
moment, and I spoke briefly with the other man as we left the
office. He is employed as a factory worker, and had decided to
learn toread so that he could read stories to his three-year-old
daughter. And I told him that I had decided to teach because,
as a writer, I didn’t want to go on writing without doing
something to help others take advantage of what I do.

“Suddenly the gap between us — I, a Harvard graduate,
and he, an eighth-grade dropout — narrowed to nothing. We
were both drawn to the same place at the same point in time
for the same purpose: to help others. It didn’t matter that we
were on opposite sides of the literacy fence, because we are
now both on the right track.

“We shook hands, wished each other luck, and parted. I
walked away feeling great, knowing that it’s so much better to
do than to talk about doing. Action is the right track, the right
track is endless.”

Bill Tisherman’s zeal should ot be put down as the mere
fervor of a newcomer. He understands that the practice of
nonviolence isn’t just a matter of ending war. It’s also a matter
of creating peace in our own souls and in the soul of the person
next to us. Teaching someone to read is one of hundreds of
ways of peacemaking.

Now that I’ve had the privilege of teaching some of those
ways, I wonder how many hundreds of thousands of students
are waiting to have their hearts turned. I suspect the number is
larger than we dare think. Let’s start daring.

(Epilogue: American University fired Colman McCarthy in
1986, citing his indifference to the grading system. They
said that his peace courses were designed to be “non-
recurring” and could not be added to the regular curriculum.
Some 1400 students signed petitions urging his reinstate-
ment, and there were many demonstrations on campus to no
avail. Subsequently, McCarthy has been invited to take his
course on nonviolence to the honors program at the Uni-
versity of Maryland, to Georgetown University, and to
Sidwell Friends School in Washington, D.C.) -
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Moving

Like a wounded hunter he keeps moving
Street smart he stalks the winter canyons
Gleaning from dark alleys

That lie like black snakes

Behind the elegant streets

Where the good people live and dine.

He wears his belongings layer upon layer
Clutching his rag blanket around his shoulders
Like a friend

His brown-bagged bottle like a lover

He keeps moving

Moving in shadows like smoke
Back and forth

Numbed feet drag heavy

Folded paper stops the wet for now
But not the cold

Cold that eats his skin like ants
And slows his poisoned blood

The enemy keeps him moving
Moving like black ice

That chokes the swollen river
Moving like time ,,
Pulling deeper, deeper into night
The quiet night when people sleep

The hunter walks ;
His hands seek warmth beneath his clothes
His mind seeks a way out.

Come dawn

The hunter sieeps

Pressed against a grate ~
Filling his lungs with fetid steam
Sucking the street for heat

An offering from hell

To keep him alive

For one more night

Of moving.

“Foxes have their holes, the birds their roosts;
but the Son of Man has nowhere to lay his head.”

(Luke 9:58, 59)

~ Ralph W. Pitman, Jr.
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Continued from page 13

The first will sound familiar. It is to develop those supports
that women have been advocating for many years: adequate
child care facilities, education and training programs, especial-
ly inthose fields that are considered nontraditional to women;
a greater role in the political process, and monitoring and
enforcement of equal employment laws and regulations. The
lack of recognition of the role that women play in any economy is
in direct relationship to the degree that sex and race dis-
crimination dominate that economy.

Another solution that is beginning to emerge is related to
the idea of “status.” The worst effect that development has
on women is to reduce their status in a community by re-
placing their labor with tools that only men can use. Or
eliminating access to an essential commodity, as a project did
in Africa when a forest was cleared for agricultural use by
men, eliminating a woody fiber that was vital for production
of market items and medicine by women in the local village.
Not only did the clearing eliminate the indigenous economy
in which women participated, but it reduced their status in the
community by leaving them without a source of cash (power).

Women in Appalachia, realizing that lack of status leads to
inequality, have begun to form organizations and create insti-
tutions of their own to bring about economic equity and power.

Some of the impetus for these organizations came during
the *70s when the old CETA programs were broadened to
include training women in nontraditional jobs. YWCA’s,
women’s centers, and other traditional women’s organiza-
tions applied for and received CETA dollars to train low-
income women. In the Appalachian states, numerous pro-
grams developed — some of which survived the reduction in
CETA funds and the changeover to the JTPA program and
some that didn’t. Other projects also developed as the women’s
movement nationally fueled a recognition that race and sex
discrimination were related to economic problems.

Amongthese projects, which had an advocacy base, rather
than a training base, the most well-known then and today is
the Coal Employment Project. CEP was single-handedly
responsible for the entrance of women into the coal mines,
and provided the model for numerous other advocacy groups.

This model has three basic parts: organizing women to
apply for nontraditional jobs, filing administrative complaints
with government officials responsible for enforcement of equal
employment laws and regulations, and filing law suits against
employers who contract with the federal government for goods
and services for violation of affirmative action in hiring
practices. This same strategy was used by SWEC to gain
access to highway construction for women, and by Women
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and Employment to obtain jobs on building construction
projects in West Virginia. Thus, organizations reacted ag-
gressively to ensure women jobs and benefits.

The Mountain Women’s Exchange has taken a more pro-
active position regarding economic development in its rural
community. The Exchange is a coalition of small community-
based organizations in Whitley County, Kentucky and Camp-
bell County in Tennessee. Member groups are comprised
mainly of local low-income women who work either as paid
staff or volunteers providing a wide range of community
services from child care and emergency assistance to eco-
nomic development and housing. They have helped start a
women-owned and operated weatherization business, an herb
growing collective, a retail crafts shop, and adult literacy
education programs.

In southeastern Virginia, the Dungannon Development
Commission, a private non-profit community-based organi-
zation whose leadership is primarily women, serves a rural
valley with high unemployment. It has sponsored community
college courses, co-operated with a local sewing factory for
better working conditions, purchased a 10-acre site for multi-
family housing, helped establish a sewing cooperative, and is
working on expanding local recreational opportunities and
establishing a local library.

In West Virginia, the first U.S. program of an international
loan guarantee fund has been established to assist rural women
with credit for small business development. Women’s World
Banking is a loan guarantee fund established in the Nether-
lands in 1979 and now has affiliates in 33 Third World
Countries. It operates with 50% loan collateral from the
international fund, 25% from a local bank, and 25% from a
local women’s group which is the affiliate. Women’s World
Banking/West Virginia Affiliate was incorporated in 1984
and processed its first loan applicants in 1985.

Slowly these organizations are becoming advocates for
women in court, financial circles, development districts, and
in employment in coal mines, highway construction and build-
ing trades.

Women’s organizations are slow to emerge: Frequently the
leadership is fragmented by lack of financial resources, race
and class differences and lack of organizational skills. But
over the years, several have managed to survive and grow.
The task for these organizations is to replicate themselves by
finding new leadership and resources.

Finally, since substantive research on women in the econ-
omy is ignored in Appalachian institutions of higher learning
and the connections between those institutions and women’s
organizations at the grass-roots level are almost nonexistent,
women must continue to tell their own stories. Only then will
inequality disappear as a fact of life. n

THE WITNESS



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Letters . . . Continued from page 3
abhor classism, sexism and racism.
Perhaps I can afford to be non-violent
in my Christian response to these evils,
but our presence in prison for an ex-
tended time of punishment has not been
particularly pleasant for our act of wit-
ness and concern. I hesitate to draw any
simplistic conclusions, but I still choose
non-violence as the better way, although
it may not be particularly effective.
Of course, one can still wonder how
effective Jesus has been and is, too.
The Rev. Paul Kabat, O.M.L
Sandstone, Minn.

Not fortune tellers

Peter Stiglin’s excellent article on
“ Apocalyptic Theology and the Right”
in your October issue was marred by his
succumbing in the final paragraph to the
common error of apocalypticism con-
cerning the nature of biblical prophesy.
The prophets of the Bible are not fortune
tellers or augurs who by reading signs
in the light of secret knowledge are able
to divine what is yet to be revealed to the
ordinary run of humanity. Their modern
equivalent is rather the social scientist,
whose predictions take the form ““if A,
then B.” ““If present trends continue,
there will be a recession in 18 months.”
The difference is that where the fortune
teller informs you that such and such is
going to happen, so you might as well be
prepared for it, the prophet of the biblical
type informs you that such and such is
going to happen unless you take the
necessary action to prevent it.

The fundamentalists cited by Stiglin
clearly regard prophesy as augury. They
state that the final battle between the
Soviet Union et al and the people of God
(American nuclear forces) “is the will of
God and cannot be prevented.” This is
so, in their view, not because of human
willfulness, blindness, deafness, or even
malevolence, but because it is written in
chapters 38 and 39 of Ezekiel. It follows
that any effort to avert war is not merely
doomed to failure, but sin. In James
Robison’s words, “There’ll be no peace
until Jesus comes. .. Any teaching of
peace prior to his return is heresy! It’s

January 1987

against the word of God! It's anti-
Christ!”

But the word of God, as spoken through
the prophets and by the Christ whom
Christians accept as the fulfillment of
prophecy, is never stated in those terms.
It is always conditional: be my people
and I will be your god; reject me, and my
power will be turned against you. This is
perhaps most explicitly shown in the
book of Jonah, which is not so much a
book of prophesy as a parable about
prophesy. Jonah, himself misunder-
standing the nature of the task that has
been thrust upon him, reluctantly under-
takes his mission to the people of Ninevah,
convinced that he’ll be made to look a
fool. Disaster will come upon you, he
proclaims, unless you repent and change
your evil ways. So effective is he, in spite
of his self-doubt, that the Ninevans do
change their evil ways — and disaster
does not befall them.

Jonah has accomplished exactly what
he was sent to do. He has been more
successful than Isaiah. Jeremiah, Noah,
more successful even than God, who
prophesied directly to Adam and Eve
about the consequences of usurping the
function of judging good and evil. Yet
Jonah himself failed to grasp the con-
ditional terms of his message, and went
into a snit because he had prophesied
disaster and disaster did not come. Evi-
dently there were fundamentalists in the
last centuries before Christ who, like
those of our own time, failed to under-
stand that God’s standing offer to all
people is “Repent and be saved.” For
them, and no less for us, the book of
Jonah was written.

Stiglin concludes his essay with the
following words. “The last days may
well be upon us if the fundamentalists
have their way, but they do not come as
the fulfillment of prophecy. They come
as a result of human evil, both ours and
theirs, and in direct contravention of
God’s will for God’s world.” The fact is
that the fulfillment of biblical prophecy
always comes as a result of human evil,
and always in direct contravention of
God’s will for God’s world. Many funda-
mentalists do not understand this; in

combatting their influence on American

political life, let us not begin by accepting
their false premises.

The Rev. David F. Ross

Lexington, Ky.

Stiglin has it right
Peter Stiglin has it all right in “ Apoca-
lyptic Theology and the Right.”” May the
article be widely read. I am just com-
pleting a bibliography for Meckler Publi-
cations on corporate and government-
Pentagon control of information in the
United States, the opening part of my
collection of books and articles on
Sovietphobia. I am preparing the book to
enable us to reply to doubters: Here’s the

evidence — dare to read it.

Prof. Dick Bennett
University of Arkansas
Fayetteville, Ark.

Apocalyptic genre valid
Thank you for Peter Stiglin’s piece on
apocalyptic theology in the American
political scene. I must take exception,
however, to his assumption that apoca-
lyptic thought is inferior to other inter-
pretations of reality found in the biblical
tradition.

It is true that apocalyptic thought does
depart from the prophetic view of history
as the exclusive arena of justice and re-
demption. For the visionaries history
was unmalleable and predetermined,
and the true dimension of destiny was the
cosmic.. This is so because the apoca-
lyptic voice spoke to situations not rightly
equated with those addressed by the
classical prophets. The prophets faced
an unrighteous (pre-exilic) nation headed
for judgment and a chastised (post-exilic)
people in the process of restoration. The
visionaries, on the other hand, addressed
a people for whom history had proved
such a precarious threat that a message
of strength or consolation could not en-
tail mundane history, as it had for the
prophets. Apocalypticism was thus a
movement characterized by a different
perspective on reality; that does not in
itself make it an inferior one.

History for the ancient Near East of
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the apocalyptists had entered into a long
season of imperial domination by some
great power or another. This season lasted
well into the Christian era. Ancient
apocalyptists were hardly guilty of re-
maining “ steadfast in their refusal to see
the world situation as it really is.”

So apocalyptic genres emerged for a
people who had been clobbered over
multiple centuries. There came a point at
which these people could no longer
draw strength from the things that were
happening to them in history, so they
turned to draw strength from the cosmic
significance of these things. In doing so
they tapped into a realm of meaning not
available to the prophetic witness. For
unlike the prophets, the visionaries
acknowledged the power of the mytho-
historical perspective for maintaining a
witness when the mundane-historical
view simply could not deliver.

Therefore, I cannot agree that in the
frighteningly silly eschatological pro-
nouncements of our modern American
religious right we have a ““current of
apocalypticism infecting our society.”
The fundamentalist spokespersons quoted
by the author may indeed be ‘““court
prophets” anxious to eschatologically
valorize the policies of the powerful, but
apocalyptists they are not. The latter
would not include Stigler’s villains in the
community of the persecuted remnant,
but rather among the rebellious powers
destined for God’s climactic judgment.

The fundamentalists have failed to
recognize the distinction between apo-
calypticism and eschatology. In his argu-
ment with them Stigler commits the same
hermeneutical oversight. This demon-
strates that apocalyptic thought still
waits to be taken seriously by those who
would include Daniel, 4 Ezra, and the
Revelation along with Amos, Isaiah, and
the Maccabees in their Bibles.

Bill Yarchin
Claremont, Cal

Contributing to peace

The Rev. Jimmy Swaggart in a recent
Baton Rouge Advocate column applauds
the failure of the arms control summit in
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Reykjavik. He tells us the Soviets can
never be trusted, their leaders are jackals,
and therefore the United States must go
forward with SDI at all costs. Further he
warns that the opponents of SDI are in
cahoots with the Soviets, i.e., “Hand in
hand, liberal congressmen will walk off
into the sunset with Gorbachev.” This is
apocalyptic theology. Peace, he tells us
is impossible.

I have not the slightest doubt that
Swaggart is sincerely convinced of his
eschatological view of the world, but I
also believe he is blinded by the hatred
engendered of 40 years of Cold War
rhetoric, and the seeming hopelessness
of a world but a hair-trigger away from
nuclear annihilation. The attraction of
such a view is that by concentrating our
attention on the sins of our enemies (real
and imagined) we can ignore our own
sins, and as President Reagan says, “feel
good about America.” Peter Stiglin in
THE WITNESS quotes psychoanalyst
M. Scott Peck, in his treatment of human
evil, “The central defect of evil is not sin
but the refusal to acknowledge it.”” Thus,
we can ignore the sins of America, from
napalming in Vietnam to financing ter-
rorists in Nicaragua to bombing innocent
children in Libya. This only makes sense
if we can convince ourselves we are
“God’s people,” and our enemies are
hopelessly evil.

This eschatological view also demands
we ignore the moral mandates of the
Gospel and refuse to love our enemies
and do good to those who hate us. Love
always demands a certain amount of
trust and hope, and if as a Christian
nation we cannot take the risk of this love
and hope, then who do we ask to take this
first step, the ““godless Soviets?”

To achieve real peace we must learn to
live together with all peoples of the world,
and without greed and hatred to blind us
it might be easier than we think. We must
find a way to spend our resources on
making the world a fit place for our chil-
dren and their children, not on bigger and
more expensive technological weapons
labeled defensive or offensive. SDI is at
best only a concept, and neither Swag-
gart, President Reagan, nor Caspar Wein-

berger can tell you a single precise exist-
ing element of what it will consist of,
except its trillion dollar price tag We
hear vague references to defensive hy-
drogen bomb umbrellas, and nuclear
powered laser beams, all of which sound
as deadly as the offensive weapons they
are supposed to protect us from.

To quote Stiglin, “Each of us has to
answer for our contribution to the current
crisis.” My contribution will be to con-
tinue to support and work for elected
officials who will sincerely work for
peace and not take the eschatalogical
view that the only answer is in bigger and
more expensive weaponry to destroy our
enemies, and in the process, ourselves.

Ray E. Ingram
Baton Rouge, La.

Stjilin responds

Th toreaders Ross, Bennett, Yarchin
and Ingram for their letters about my
article. I have three brief comments:
First, I am delighted that Ray Ingram
found my article helpful in responding to
Jimmy Swaggart in the Baton Rouge
Advocate.

Second, if Bill Yarchin re-reads Han-
son’s definition of Apocalypticism with
which I opened my article, I hope it will
become clear that in my admittedly
pejorative use of the term, I was refer-
ring not to the literature itself but rather
the misuse of it by subsequent social
movements. Nor do I imply that the
books of Ezekiel, Daniel, Revelation,
etc. are in any way inferior to the other
books of the Bible. On the contrary, they
have a great deal to teach us about our-
selves and our world, if we would only
listen more carefully.

To David Ross I would simply say
that the original draft of my article in-
cluded a rather longwinded section on
the historical developments leading up to
the prophecies of Ezekiel, as well as
Daniel and Revelation. It was found by
THE WITNESS to be a bit too aca-
demic and a bit long for available space. I
thank David Ross for filling in the blanks.

Peter E. Stiglin
New York, N.Y.
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THE
"WITNESS

For 70 years now, THE WITNESS
has been avoice of social conscience
forthe church, speaking outon peace
and justice issues. Our index of arti
cles for last year illustrates our con-
tinuing advocacy for and with those
who suffer discrimination.

Librarians, researchers and stu-
dents have found this tabulation
helpful in the past. We have most is-
sues from 1986 available, should
new subscribers recognize a particu-
lar author or topic which they would
like to acquire for their files. (For

1986 Index

example, the exchange of letters be-
tween the Editorial Board and Bishop
Browning, and reader response re-
ferred to in this issue, took place in
our September, November and De-
cember issues.)

The articles under the categories
Social Action and Theology illustrate
the praxis of THE WITNESS — our
emphasis on the action/reflection
theological model.

THE WITNESS is also indexed by
Religion Index One, a publication of
the American Theological Library

Association. University Microfilms
International of Ann Arbor, Mich., re-
produces this publication in micro-
form: microficheand16mmor35mm
film.

We have provided acomplete index
(by author and subject) of articles in
THE WITNESS since 1982. An ab-
breviated index going back to 1974
when the magazine was reinstituted
is available as well. An Index “pack-
age” — 1974 to 1985 — is available
from THE WITNESS, P.O. Box 359,
Ambler, PA 19002 for $4).
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Letters

WITNESS as resource

A special thanks for your excellent
November issue on the Soviet Union.
As a fellow sojourner on the trip last
June, I welcome it as a resource for
interpreting the many levels of our ex-
perience in the U.S.S.R., and would
like to make it available to the groups
going to the Soviet Union in 1987 un-
der sponsorship of the National Coun-
cil of Churches. Please let me know if it
would be possible to order 100 copies.
Kathy Todd

NCC Travel Seminar Office

New York, N.Y.

Insights into U.S.S.R.

“God and Mother Russia” is a great
issue. The articles provide insight into
the Soviet character and raise some of
the continuing questions we need to be
concerned about as well.

We live in a complex world; so do
Soviet citizens. The trouble is that
U.S.S.R. complexities are shaped and
focused differently than ours, and
therefore are more difficult for us to
grasp. However, we must continue to
make the effort to understand, and the
November issue of THE WITNESS
will contribute to that task.

I distributed copies to each of the
U.S.S.R. seminarians who visited the
United States recently, and also gave
them copies to take back to the various
offices they represented.

The Rev. Don Nead

John T. Connor Center

for U.S.-U.S.S.R. Reconciliation
W. Lafayette, Ind.

Issue affirms dedication
Since my return from the Soviet Union
I have shared my impressions with a
wide and diverse audience. There’s al-
ways one person who asks, “But did
you see just what they wanted you to

see?” The answer is “No,” but some-
times it’s hard to be a lone, small voice
when surrounded by Rotary Club and
Moral Majority folk, among others.
Reading the stories of my fellow tra-
velers (if you'll pardon the expression)
in your November issue reaffirms my
dedication to spreading the news that
the Evil Empire may be a different
place than we've been led to believe.

T use six minutes of slides of children
in the U.S.S.R. in my presentation. I
have come to feel close to those little
faces and find myself smiling every
time I show them. I hope to be able to
return in 1988 to sing in the Soviet
schools and negotiations are under-
way now between the Friendship
Society in Moscow and the Citizens
Exchange Council in New York to
make that happen. Meanwhile, I'll
work here to try to help our children to
get a different picture of the U.S.S.R.

Mary Lu Walker
Corning, N.Y.

Building bridges

Thank you for your excellent issue
concerning U.S.-U.S.S.R. relations.
WITNESS readers may be interested
to know about the Bridges for Peace
program which conducts exchange
visits between U.S. citizens and Soviet
citizens with the purpose of building
better understanding between our two
nations.

Our congregation participated in
this program over the past year. We are
still identifying the wonderful gifts we
have received because of it. We wel-
comed two Russian Orthodox priests,
the Rev. Boris Udovenko, from Kiev,
and the Rev. Victor Petlyuchenko, from
Odessa.

Our guests stayed for one week. They
attended dinner parties in private
homes, had lunch in a fast food res-
taurant, toured Washington, visited a

shopping mall, attended a community
potluck dinner and square dance in
the church, toured a high school and a
college, saw a farm, met with local
clergy, went to a dinner theater, toured
Washington Cathedral and met with
Bishop John Walker, had a TV inter-
view and a press interview, and went
on a picnic to a local state park. Our
week ended with worship service on
Sunday morning,including a Baptism,
followed by a farewell brunch and a
tree-planting ceremony.

We sent two of our members to the
Soviet Union in September. A major
benefit has been increased understand-
ing. But even more, there has been a
growing sense of community in our
congregation and a shared concern for
Christian responsibility in the world
around us. We know more clearly than
ever that the world belongs to God and
we are stewards of it.

Information about the program is
available from U.S.-U.S.S.R. Bridges
for Peace, The Norwich Center, Inc.,
Box 710, Norwich, VT 05015.

I thoroughly enjoy THE WITNESS
and find myself both better informed
and often inspired by its articles. Thank
you for a fine contribution to Christian
journalism.

The Rev. Karen B. Johnson, Rector
St. Anne’s Church
Damascus, Md.

Extolls women'’s view
The November issue of the Witness
has helped to restore my faith in the
telling of the news about women and
our issues and perspectives. The art-
icles about Russia and the 4 Luta Con-
tinua column by Barbara Harris help
to support the efforts of the Women in
Mission and Ministry unitatthe Church
Center in its struggle for women'’s issues
and equality.

Mary Lou Suhor’s article, “The Double

THE WITNESS
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Burden of Peace” beautifully told the
story of my ecumenical colleague and
kindred soulmate Sister Marjorie Tuite.
Whenever our work brought us together
in women’s meetings she always asked
me the same question: “Why are you
always smiling when I see you?” My
constant reply was that I was among
women who, although not necessarily
agreeing, spoke the same language. She
also asked me how we could get other
women to become active against sexism,
racism, poverty and violence.

THE WITNESS’ love and respect
for Marge came through your words.
She touched many lives and gave so
much. Oh how I miss her, and wonder
who will take up her charge.

Ann Smith

Coordinator for Women
in Mission and Ministry
Episcopal Church Center

Big stick, few carrots
Ienjoyed very much Mary Lou Suhor’s
article, “Mother Church, Mother Russia:
The Double Burden of Peace.” I have
known for years that in many lands,
“Mother” is used instead of “Father,”
but had not taken time to make a com-
parison between Uncle Sam, the Found-
ing Fathers, Rambomania, and “a
macho President who plays out High
Noon in foreign policy.”

The president’s behavior is exactly
what one might expect of a former
actor whose films always saw the good
guys win over tremendous odds. That
is what worries me about our leader —
big stick but not very many carrots.

My second comment concerns Bar-
bara Harris’ description in the same
issue of the mental and physical needs
that our first female bishop might need
on her first appearance in the House of
Bishops. I believe Harris has painted
things correctly. But I would venture
that at the first meeting, and possibly

the second, the first woman bishop
might be treated courteously, even
pleasantly. After that she should be on
the alert for the barbs and arrows.

In our secular world Geraldine Fer-
raro might be a classic example. She
was greeted with open and enthusiastic
arms when she received the vice presi-
dential nomination, but it wasn’t long
until she had to exhibit her fighting
claws to escape annihilation.

Charles Corwin
Colonial Beach, Va.

Positive search
The November issue is here and it is
wonderful. The burden of death caused
by American policy is heavy on my
heart, but hope springs forth from your
issue of sharing with those who need to
hear we can be positive. Forty years of
manufactured negatives have driven
us away from our directive of liberty
and justice. Thanks for the other view
— a positive search for truth. It can be
found when hatred is abandoned.
Gay Anderson
Bloomington, Ind.

Hands across the world
The other night I could not sleep, so 1
curled up in a comforter and read the
November WITNESS cover-to-cover. I
don’talways have time to read as much
as I'd like and skim much too often.
Your Mother Russia issue is soul-
searching and poignant. How little do
we really know about the lives of peo-
ple very close to us, much less of those
halfa world away. Thank you for help-
ing those of us who may never travel
very far from the ground we were born
and for those hands and hearts who
touch hands and probe minds of
others across the world. Something of
us goes with you.
Sara Morrison
Washington, Iowa

Antidote for AMERIKA
Nmmﬁﬁmmmw
onia_'dxe vovember

February.
$1 to THE WITNESS’, Box 359
Ambler, PA 19002.

Woman priest new dean
“Where are the women rectors of car-
dinal parishes?” Sue Hiatt asked in the
December WITNESS.

Answer: In Louisville, Ky., where the
Rev. Geralyn Wolf, vicar of St. Mary’s
in Philadelphia, has been called to be-
come dean of Christ Church Cathedral.
We can’t wait!

Sue T. Chapman

Milltown, Ind.

(THE WITNESS rejoices in Geralyn

Wolf's appointment — announced after

our December issue had gone to press.

Wolf. 39, who was ordained in 1978, be-

comes the first woman in the Episcopal

Church to be named a Cathedral dean. —
Ed)

December outstanding
As an appreciative subscriber, I have
valued each issue of your journal forits
insights into the current religious is-
sues and trends.

The Christmas issue was no excep-
tion. The views expressed in articles by
Suzanne Hiatt and Ed Kinane, as well
as the column by Barbara Harris,
struck a very responsive chord. As did
the poems by Michael Parenti, Patricia
Broughton, and Aurora Camacho de
Schmidt. These I will share with others.

Louis C. Bryan
Columbia, S.C.

February 1987
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Editorial

Digging through old WITNESS
files from 1917 to 1926 for gems to re-
port during our 70th anniversary year
has proved an enlightening and some-
what frightening experience. When we
compared secular and church history
of the first decade of the existence of
THE WITNESS to the present day,
disturbing parallels kept emerging.

Our fears were confirmed when a
recent article was called to our attention
— Gregory Bergman’s “The 1920s and
the 1980s” (Monthly Review, 10/86).
Among the striking similarities he
points out are the following:

® An increasing polarization of
wealth and poverty was taking place
from 1919 to 1929. Some 60% of U.S.
families had less than the $2,000 an-
nual income then needed for the basic
necessities of life. “With a simple ad-
justment of figures to match today’s
poverty line, this report could serve as
well for the years of Reagan prosperity,”
Bergman says.

® Farmers and workers were notably
excluded from the prosperity of the
"20s, as in today’s two-tiered economy.
Debts owed the United States by Eu-
ropean nations after World War I added
to the purchasing power gap, much as
Third World debts today inhibit those
nations.

¢ In 1919, the U.S. Catholic bishops
were attacked by the National Associ-
ation of Manufacturers for their pas-
toral letter entitled, “The Bishops’
Program of Social Reconstruction.” In

February 1987

Back to the future?

it the bishops urged minimum wage
legislation, unemployment benefits,
health and old age insurance for work-
ers, and an age limit to child labor,
Bergman reports. The NAM said the
letter was “a covert effort to dissemi-
nate partisan, pro-labor union, socialist
propaganda.” In the 1980s the Catholic
bishops’ letter on the U.S. economy
was attacked by Fortune asleaningto “a
planned economy ... socialism gives
them the role to play while capitalism
— reliance on impersonal market
forces — leaves them out in the cold.”

e Both Protestant and Catholic
church officials protested the invasion
of Nicaragua in 1928 when Coolidge
conducted a “private war” to support
the regime against a liberal uprising.
Although isolationism characterized
the nation’s attitude toward the League
of Nations, foreign policy was inter-
ventionist when national security or
economic interests were concerned, an
obvious parallel to today.

e In the 20s, the Republican Party
was “completely fused with business,”
as the Wall Street Journal exulted. The
administration was openly hostile to
organized labor, and union member-
ship dropped from 4.5 million in 1920
to 2.7 million in 1928. Today union
membership is down from 25% of the
workforce to 17%.

e The Ku Klux Klan, quiescent be-
fore World War I, revived to direct its
message in the 20s to financially troubled
farmers in the Midwest and the poverty-

stricken Deep South. The Klan allied
itself with fundamentalism and in-
veighed against Catholics, Communists,
Jews, foreigners, unionists, bootleggers,
loose women and Indians as well as
Blacks. Preaching a return to WASP
supremacy, wrapping itself in the flag,
and holding the cross as its symbol, it
proclaimed itself the guardian of the
nation’s morals and traditional values.
While the Klan is not the large mass
movement it was in the 20s, there has
been a resurgence in its ranks today.
More disturbing, the electronic preachers
who are far more respectable, today
trumpet the Klan’s ideology of 100%
Americanism and the free enterprise
system, Bergman points out.

® Tennessee put John T. Scopes on
trial in 1925 for teaching the theory of
evolution, now rivaled by the attempt
to make creationism a compulsory
part of public school curriculum.

We are grateful to Gregory Bergman
and Monthly Review, if grateful is the
word, for underscoring our worst fears
about the signs of the times. If our re-
counting of the history of THE WIT-
NESS is to be more than a nostalgia
trip, we must be keenly aware of the
mistakes of the past, which led to the
great depression of 1929 and another
World War, lest we be destined to re-
peat them. Those who profess a serious
faith in a God of justice and peace have
atleast one major moral and civic duty
this year — to work for a reversal in our
national priorities at home and abroad,
acting for the common good. (]
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‘Risking lives for peace’

©The Muskegon Chronicle

Three weeks after Lucy and
James Phillips-Edwards were mar-
ried, they began their assignment
as long-term Witness for Peace
Volunteers in Nicaragua.

It was hardly a honeymoon,
since their roles meant spending
eight months in the war zone, doc-
umenting attacks against civilians.

“We were simply accompany-
ing the Nicaraguan people in their
suffering,” Lucy said. “People
have always been willing to risk
their lives for war. We thought it
made sense to risk our lives for
peace.”

The couple returned to the
United States recently on a two-
months’ speaking tour about their
experiences, attacking U.S. sup-
port of the Contras. They carried
documentation and detailed re-
ports about Contra torture, atroc-
ity and slaughter, along with slides
of mourning families and orphan-
ed children.

Lucy, a 28-year-old Episcopal-
ian who grew up in California, is
former senior foreign correspond-
ent for The Other Americas Radio,
an international public radio enter-
prise. Jim is a 41-year-old former
Jesuitseminarian who has taught
cultural anthropology and lived
and worked in Central America.
Both are back in Nicaragua for
another 6-month stint. But before
they left they had toured coast-to-
coast, speaking to church and
secular audiences from Brooklyn,
New York, to Santa Barbara, Cal.,
and in the halls of Congress as
well.

An example of the stories they

told about the Contras, being sup-
ported as “freedom fighters” by
the Reagan Administration, ap-
pears at right. It details the Con-
tra massacre of six civilians in a
raid on Somotillo, this month
marking the anniversary of that
raid. Among the victims was a
Swiss Catholic volunteer, a friend
of Jim and Lucy’s.

While in Nicaragua the Phillips-
Edwards documented the deaths
of 30 civilians, all but one of whom

was killed by the Contras. For the
latter death, a Sandinista army
officeris serving a 25-year-prison
term, they said.

The first assignment of their
previous tour of Witness for Peace
duty was to gather affidavits from
residents near Achuapa about the
massacre of 11 farmers. These
were among 20 unarmed farmers
kidnapped in the countryside by
the Contras. Nine were released,
but the others were found in a
ditch, all showing signs of torture:
Tongues cut out, empty eye sockets,
knife wounds, castration. Acid had
been poured over their faces.

It was concern for “very basic
issues — such as the death of in-
nocent people” which motivated
Jim to go to Nicaragua, he said.

“We've learned more in Nic-
aragua about the resurrection and
our faith than we ever could have
in the United States,” Lucy said.
“We've seen that life can come
out of death. It is our privilege, a
painful privilege — to share their
suffering,” she added.

Lucy and Jim have supported
themselves in Nicaragua on their
own earnings, which are now ex-
hausted. They are appealing for
contributions through the Insti-
tute for Global Education in
Grand Rapids, where Jim was
onetime director.

Before returning to Nicaragua,
Jim and Lucy wrote their friends:

“We have so many things to
thank you for. We have stayed in
your homes, slept on your floors,
driven your cars, and raided your
fridges. You have filled our teeth,

THE WITNESS
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cured our parasites and forced
your chocolate chip cookies upon
us. We are grateful for the warmth
and caring with which we have
been welcomed, for the thought
you have putinto listening to our
testimony, for sharing your ideas

and energy in organizing.

“We are returning because we
love Nicaragua, and because we
really believe in the work Witness
for Peace is doing. We are going
because we love our own country
and want to be part of a project

which leads us as a people away
from death and back to life.”
Tax deductible checks for their
support can be sent to Institute
for Global Education, 415 Ethel
S.E., Grand Rapids, Mich. 49506,
earmarked “Lucy and Jim fund.”

Where our Irangate money goes:

Aftermath of a Contra massacre

It was justayear ago this month — on
Feb. 17 — that I was preparing to leave
for a northern border town in Nica-
ragua to say goodbye to a friend, Maurice
Demierre, a Swiss volunteer whose large
body had absorbed eight bullets several
hours earlier. He and five Nicaraguan
women, aged 15 to 60, had been killed
in a Contra ambush.

Before we left, 20 of us Northamer-
icans gathered in a circle on the porch
of the Witness for Peace house in Mana-
gua. Our arms held each other as we
raised our voices in prayer for strength,
compassion, grace. Then it was time to
£o.
I climbed into the truck with three
other volunteers from the Witness for
Peace long-term team. All of us knew
and loved Maurice. We admired his
work as an agronomist and Catholic
lay teacher with peasant farmers in
Northwest Nicaragua. We knew his 26-
year-old wife, Chantal.

I was alone in the back of the pickup
for much of the four-hour ride to
Somotillo. I remembered meeting
Chantal and Maurice in Achuapa in
December, when my husband Jim and
I had gathered affidavits and docu-
mentation of a massacre the Contras
carried outon 11 Nicaraguan peasants
a few months earlier. We rode with

February 1987

by Lucy Phillips-Edwards

them back to Esteli, where they spent
the night with us at the Witness for
Peace house. Chantal’s family was
visiting from Switzerland and went to
bed early after an exhausting day of
travel. The rest of us settled comfort-
ably into a corner with hot tea and the
excitement of new friends. Chantal
talked with animation about their work
with the Christian Base Communities
of the rural Northwest. Maurice and
Chantal had been in Nicaragua three
years and planned to return to Switzer-
land in May, 1986. But Maurice was to
stay, his blood spilled on Nicaraguan
soil, his body planted there. ..

It was early afternoon when we ar-
rived at the Christian Base Community
house in Somotillo, 17 hours since
Maurice’s death and 30 hours since I
had sleptlast. Chantal bit herlip as she
approached; hereyes foughtback tears
as mine flowed. We embraced.

Chairs lined the periphery of the
main room of the house. The simple
wooden coffin rested at the front sur-
rounded by flowers, which did little to
disguise the smell of decay. A chalk-
board listed the names of the dead and
wounded in the attack. I stepped around
the coffin to view Maurice’s rugged,
handsome face. But the face was cut
and bruised, all of life’s energy gone,

spirit now in communion with our
God of Life.

Outside, my eyes were assaulted with
the sight of the yellow Toyota pickup.
Methodist minister Jake Golden stood
by the driver’s door, counting 104 bullet
holes which punctured the steel sides.
Although the truck had been washed
down, blood was still smeared where
women had frantically jumped off, try-
ing to avoid the barrage of gunfire. The
front tires were blown apart from the
Claymore anti-personnel mine which
the Contras detonated manually as the
truck passed. I hid behind my camera
lens, subconsciously absorbing the
tremendous violence of those few min-
utes it took to destroy six lives.

The wake lasted through the night
and members of the Base Community
served hot sweet coffee and bread. At 3
a.m. I found a corner in the smoky
kitchen to stretch out on a blanket and
sleep. Three hours later I awoke re-
freshed, as if I had slept an entire
night.

At9 a.m. we piled into pickup trucks
and headed towards the community of
Jinocuao to bury four of the women.
The temperature rose to over 100 de-
grees as five priests celebrated a
Requiem Mass for the women. Hus-
bands, mothers, sisters and children
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wept with grief; several passed out and
were carried to shade by family mem-
bers. Then the four coffins were lifted
and carried a mile to the cemetery
where they were buried side by side.

Back in Somotillo we prepared to
bring Maurice’s body to the church.
His coffin was placed into the red truck
which I had always seen him driving.
Then the flowers were arranged and
the wooden cross Maurice had carried
in a Via Crucis (stations of the cross)
procession in the days before his death
stood next to the coffin. It read Por la
paz, por la vida. “For peace, for life.”

Chantal and Maurice had partici-
pated in a five-day Via Crucis re-
enacting the 14 stations which com-
memorate Christ carrying the cross to
his crucifixion. The walk had ended on
a Sunday morning and the community
celebrated the Resurrection Sunday
night.

Now Maurice and my Nicaraguan
sisters were dead.

We all gathered behind the truck
and began walking, singing the Nica-
raguan folk mass: “You are the God of
the poor, the human, simple God, God
who works in the streets, worker Christ.”

In the church, peasant farmers who
worked with Maurice gave testimony
to his dedication and love for life. After
Mass, his body was buried in the cen-
tral park, across from the church.

That February night clouds burstinto
rain, virtually unheard of during that
dusty time of year. The air was cleansed.
the ground swept, and the seeds of the
lives of Maurice and the Nicaraguan
women were planted.

Chantal later told me, “This power
of violence, this project of death which
takes the lives of so many innocents
can never succeed. You have a death,
and another death, and another death,
and then a resurrection, and another
resurrection, and another resurrection.
The spirit of our God of Life rises and
gives breath to those who suffer.” =

Episcopalian Witness for Peace
volunteer Lucy Phillips-Edwards
took these photos in Somotillo,
Nicaragua, top clockwise: Women’s
bloodsmears on truck after Con-
tra ambush; tire of Christian Base
Community truck, blown by mine;
eight (of 104) bulletholes in truck,
these on driver Maurice Demierre’s
door; women'’s coffins being car-
ried to cemetery.

THE WITNESS
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Africa National Congress in 75th year:

‘You A.N.C. Nothing Yet’

by Kwasi Thornell

South Africa is full of contradictions. The city of Cape-
town, with its modern urban beauty, underground shop-
ping centers, and seeming tranquility stands in sharp
contrast to the barren land surrounding it. That land, once
home to many Black South Africans, has been “cleared”
by the government under various pretexts. Black people
have been moved to other areas — now tent cities or over-
crowded townships. Forcibly removed from their homes
near Capetown, they live like refugees, the townships not
much better in quality than the tent cities. Both entities
have little plumbing or electricity and lack municipal
services such as trash collection or recreational facilities.
Both have schools that are not functioning, a reality sug-
gesting that an entire generation of future leaders will be
lost. Fear from all sides is palpable and well-founded.

It was within this atmosphere that a few words scribbled
on the side of a building in a Capetown suburb caught my
eye: You A.N.C. Nothing Yet.

Graffiti about the African National Congress took on a
new meaning for me when, while I was attending the
enthronement of Archbishop Desmond Tutu, it was an-
nounced that an ecumenical delegation would travel to
Zambia to meet with ANN.C. leaders in exile in Lusaka. My
bishop, the Rt. Rev. John Walker of the Diocese of Wash-
ington asked me to attend, representing his office. I looked
forward to meeting with those whom many perceived to be
the visionaries and molders of change, and — in the
minds of most Black South Africans and an increasing
number of Whites — the future leaders and principal
architects of the new structure of South African society
which will replace the apartheid system.

Oliver Tambo, A.N.C. President, Alfred Nzo, Secretary
General, and Johnny Makhatini, former United Nations
observer and current International Relations official for
the ANN.C. were among the delegation with whom we

met.
I was amazed at the warmth with which they received us

and their undisguised responsiveness to our questions.

The Rev. Kwasi A. Thornell is Canon Missioner at Washington National
Cathedral and Chair of the Board of the Episcopal Church Publishing
Company.
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Clearly these leaders not only wanted us fully to under-
stand their history and purpose but also to become advo-
cates for their cause. In essence, their aim is the total
destruction of an apartheid government and the structures
that created it, and the setting up of a new government
which would allow for the development of a free nation
where all could participate in its operation and governance.

When we asked direct questions they responded openly
and without rancor. For example:

® “Are you Communists?” They replied that they accept
in their membership anyone who commits himself or
herself to, and abides by, the AN.C. Freedom Charter.

o “Will there be room for Whites in the new government?”
Their answer was that they were working toward a non-
racial democracy, a country which includes anyone work-
ing toward freedom and rights for all South Africans.

e “What role will the church play in your organization and
new government?” The church, they said, will play a role
similar to the role played in any democratic society. It will
function as an independent and free institution. The
AN.C. has appointed a leader whose responsibility is to
deal with church relationships.

The AN.C. is 75 years old this year. Its formation was
largely a consequence of colonial rule, which prevented
any Black Africans from participating in the political and
economic structures of the country.

Originally, the AN.C. called for the many tribes and
other Black African groups to solidify by uniting and
working for equality in government and business. In 1913
the South African parliament legislated the Land Act which
divided the land between Whites and Blacks. White South
Africans would occupy 87% of the land and Black South
Africans only 13%. Until 1949, the A.N.C. relied heavily on
diplomacy in their negotiations with the British govern-
ment and the Afrikaners. Then, after years of little progress,
the ANN.C. boldly restructured its methodology and de-
veloped a political strategy for mass demonstrations, using
a model of nonviolence. At that time Oliver Tambo, Nelson
Mandela and Walter Sisulu were leaders in the AN.C.
youth corps.

In 1950 the first nationwide workers’ strike was called.
Two years later, a Defiance Council was formed and people



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Oliver Tambo, A.N.C. president, left, converses with the author, the
Rev. Kwasi Thornell, in Lusaka, Zambia.

were asked voluntarily to break unjust laws as a continued
means of nonviolent protest.

In June 1955, the various South African protesting
groups came together to form a united front, out of which
emerged a Freedom Charter.

Basic tenets of the charter stated that South Africa be-
longed to all of the people who live in it and that the future
government should be nonracial and democratic in form.
All groups represented at that organizing meeting were
invited to sign the charter on Sept. 6, 1956. The apartheid
government of South Africa subsequently arrrested 156 of
the signers and charged them with high treason. Most were
detained from four to five years. In April 1960, the African
National Congress was officially banned.

Today it is still outlawed, but it is very active internally
and externally. With offices in most of the front line
countries bordering South Africa, and in Europe and in
the United States, it continues to build its movement. White
South African businessmen break the law with regularity
by coming to Lusaka to meet with A.N.C. leadership.
Representatives from the university systems in South Africa
also meet with the A.N.C. to design educational programs
and curricula for the future training of Black South Afri-
cans. In various South African townships, A.N.C. organizes
on all levels, and sets up cooperatives and schools.

Tambo said that what the A.N.C. needs at this critical
point is external support from the U.S. government and
other institutions, particularly the churches of America.
Churches could be most helpful, he said, in encouraging
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the U.S. government to recognize the legitimacy of the
African National Congress. One form of recognition is
engagement in constructive dialogue to bring apartheid to
a peaceful and equitable end.

Tambo was optimistic. “Thereis a feeling that the people
are indeed winning,” he said. “This may seem strange to
say when so many are dying, that we are still winning.”

As I left South Africa, along with my colleagues, there
was a strong sense among us that ANN.C. was indeed win-
ning. It may take five, ten, fifteen or even twenty years, but
yes, the AN.C. is winning. =

“Who is ‘Christian’ in South Africa?

At odds in South Africa is a “state theology” which
invokes the Gospels to preserve the apartheid system,
and a theology of liberation which gives legitimacy
to Black militants striving for a more just social
order.

The word Christian, then is equivocal, a group of
South African Black clergy and theologians pointed
out recently: “There we sit in the same church while

~outside Christian policemen and soldiers are beating
up and killing Christian children and torturing
Christian prisoners to death, while yet other Christ-
ians stand by and weakly plead for peace.”

Allister Sparks in a Washington Post article
alluded to the Christian overlay of the Africa National
Congress, which the Botha regime equates with ter-
rorism. “Oliver Tambo, like many of the Congress’
founders and early leaders, was the product of a
missionary school,” he wrote. “Before he took over
the exiled movement he had hoped to become an
Anglican priest.”

Sparks pointed out that a group of South African
businessmen who met with A.N.C. leaders in Zambia
were startled when Tambo insisted on saying grace
before lunch.

Albert Luthuli, A.N.C. leader who won the Nobel
Prize in 1961, was a Methodist lay preacher. And
Nelson Mandela, the most famous A.N.C. leader
now serving life imprisonment, regularly receives
Holy Communion. The Rev. Dudley Moore, his
chaplain, has portrayed him as a man of deep faith,

Mandela, an attorney before his imprisonment,
helped draft the A.N.C. Freedom Charter. When he
was tried along with eight others in June 1963, as
the leader of the A.N.C.’s militant wing, he opened
the defense with his now famous speech, “I am the
first accused.” Excerpts appear on the following

page.

THE WITNESS
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Nelson Mandela’s
defense speech

I am the first accused. At the outset, I
want to say that the suggestion made
by the state in its opening that the
struggle in South Africa is under the
influence of foreigners or Communists
is wholly incorrect. I have done what-
ever I did both as an individual and as
a leader of my people, because of my
experience in South Africa and my own
proudly felt African background, and
notbecause of whatany outsider might
have said.

In my youth in the Transkei I lis-
tened to the elders of my tribe telling
stories of the old days. Amongst the
tales they related to me were those of
wars fought by our ancestors in defense
of the fatherland. . . .  hoped then that
life might offer me the opportunity to
serve my people and make my own
humble contribution to their freedom
struggle. Thisis what has motivated me
in all that I have done in relation to the
charges made against me in this case.

Having said this, I must deal im-
mediately and at some length with the
question of violence. Some of the things
so far told to the court are true and
some are untrue. I do not, however,
deny that I planned sabotage. I did not
plan it in a spirit of recklessness, nor
because I have any love of violence. I
planned it as a result of a calm and
sober assessment of the political sit-
uation thathad arisen after many years
of tyranny, exploitation, and oppres-
sion of my people by the Whites.

We of the AN.C. had always stood
for a non-racial democracy, and we
shrank from any action which might
drive the races further apart than they
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Nelson Mandela

already were. But the hard facts were
that 50 years of non-violence had brought
the African people nothing but more
and more repressive legislation, and
fewer and fewer rights. It may not be
easy for this court to understand, but it
is a fact that for a long time the people
had been talking of violence — of the
day when they would fight the White
man and win back their country — and
we, the leaders of the ANN.C., had never-
theless always prevailed upon them to
avoid violence and to pursue peaceful
methods. When some of us discussed
this in May and June of 1961, it could
notbe denied thatour policy to achieve
a non-racial state by non-violence had
achieved nothing, and that our follow-
ers were beginning to lose confidence
in this policy and were developing dis-
turbing ideas of terrorism.
Atthebeginning of June 1961, after a
long and anxious assessment of the
South African situation, I, and some
colleagues, came to the conclusion that

as violence in this country was inevit-
able, it would be unrealistic and wrong
for African leaders to continue preach-
ing peace and non-violence at a time
when the government met our peaceful
demands with force.

This conclusion was not easily arrived
at. It was only when all else had failed,
when all channels of peaceful protest
had been barred to us, that the decision
was made to embark on violent forms
of political struggle. We did so not be-
cause we desired such a course, but
solely because the government had left
us with no other choice.

Already scores of Africans had died
as a result of racial friction. In 1920
when the famous leader, Masabala,
was held in Port Elizabeth jail, 24 of a
group of Africans who had gathered to
demand his release were killed by the
police and White civilians. In 1921,
more than 100 Africans died in the
Bulhoek affair. In 1924 over 200 Africans
were killed when the Administrator of
South-West Africa led a force against a
group which had rebelled against the
imposition of dog tax. On 1 May 1950,
18 Africans died as a result of police
shootings during the strike. On 21
March 1960, 69 unarmed Africans died
at Sharpeville.

How many more Sharpevilles would
there be in the history of our country?
And how many more Sharpevilles could
the country stand without violence and
terror becoming the order of the day?
And what would happen to our people
when that stage was reached? In the
long run we felt certain we must suc-

Continued on page 23
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THE WITNESS CELEBRATES
’ The First Decade: 1917 - 1926
YEARS

In the first full decade of publication, THE WITNESS
delivered its message of social responsibility and egali-
tarian concerns to a society entranced by materialism and
“the good life.” By 1919, Americans were weary and dis-
illusioned by war and international politics. They rejected
Woodrow Wilson’s dreams for world peace through the
League of Nations and concentrated on “getting ahead™ in
a national economy marked by mass production and easy
credit.

The 1920s ushered in the era of Prohibition, gangsters
and speakeasies. For working people, it also heralded a
time of struggle for social change against a pro-industry,
reactionary government. The successful Revolution in
Russia inspired American workers and frightened in-
dustrialists, prompting the U.S. Justice Department to
conduct mass arrests and deportations of political and
labor activists — dubbed the “Red Raids.” Socialist
Eugene Debs, arrested in 1918, was serving a 10-year prison
sentence for denouncing government persecution of labor
activists and leftists. To stifle foreign competition, the
United States imposed strict tariffs on imported goods.

Fear of foreign ideas, of the powerless gaining power,
fueled an ugly and violent upsurge of racism. From 1921 to
1924, the U.S. government enacted an increasingly re-
strictive series of immigration bills — the 1924 bill ex-
cluding any Japanese immigrants. Two immigrant Italian
laborers were arrested in 1920 on charges of robbery and
murder in Massachusetts. Many people felt that Nicola
Sacco and Bartolomeo Vanzetti were in fact innocent victims
of prejudice because they were foreigners and professed
anarchists and had refused, on idological grounds, to fight
in World War 1. Despite a public outcry, they were sen-
tenced to die in 1921 and executed in 1927.

Racism reached new heights as the Ku Klux Klan, a
remnant of Civil War days, reappeared. By 1921 the Klan
was growing stronger and more violent, routinely destroying
property, and whipping, branding and lynching Blacks.
By 1923, the Klan had gained political power and had a
membership of 5 million. In 1921 an economic recession
set in, throwing 4,750,000 people (in a population of 107
million) out of work. Farm failures and foreclosures soared
and tenant farming became more and more common.
Black sharecroppers suffered most of all — on average, a
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Black sharecropper in the South gave up to 75% of his crop
to the landlord, and his total income was less than $350 a
year.

Though sentiment at home was anti-foreign, U.S. colonial
ambitions flourished as troops occupied Nicaragua, Haiti,
Honduras and the Dominican Republic through most of
the 1920s. By 1929,29% of all U.S. direct private investment
abroad was in the sugar industry in its de facto colony,
Cuba.

While Americans were being entranced by jazz, bathtub
gin and motion picture shows, two influential world leaders
were beginning their rise to prominence. In 1923 in a
Munich beerhall, Adolph Hitler made his first bid for
power. His attempt failed, and he was sentenced to prison,
where he wrote Mein Kampf — his outline for revenge and
world domination. (In the same year of Hitler’s putsch, the
KKK had become so dangerous in the United States that
martial law was declared in Oklahoma to protect people
from Klan attacks.) Meanwhile, in India, Mohandas
Gandhi, a proponent of non-violent social change, emerged
as the leader of his nation’s struggle for liberation from
British rule.

In the United States, some strides were made in the "20s.
Women got the vote in 1920, and Jeanette Rankin of
California was serving as the first woman in the House of
Representatives. Progress in the secular sphere came for
women before they achieved decision-making power in
the churches as Mary Sudman Donovan points out this
issue in “The feminist dimension of the Social Gospel.”

The two presidents in power during the first decade of
THE WITNESS, Harding and Coolidge, are not remem-
bered for their great skill in governing. It was said of
Warren G. Harding that he never let the problems of high
office ruffle his good nature. With this philosophy, he
managed to ignore the corruption in his administration. It
finally became a national outrage, erupting in the Teapot
Dome scandal, after Harding had transferred supervision
of the naval oil reserve lands from the navy to the De-
partment of the Interior. Harding saved himself from being
implicated in the deals by dying in office.

Another Republican, Calvin Coolidge took over the
presidency in 1923, and led according to the gospel, “The
business of America is business.”

THE WITNESS
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Some disturbing parallels to the 1980s

But the prosperity of business had a dark side, which
foreshadowed the great economic crisis to come in 1929.
We will continue the history of THE WITNESS; mean-
while some excerpts from early issues when Bishop Irving
Peake Johnson was editor and William B. Spofford, man-

aging editor. In 1926, Episcopal communicants numbered

Editor predicts Reagan?
Addressing the Bar Association of the
State of Colorado recently, the Rt. Rev.
Irving Peake Johnson, editor of THE
WITNESS, said:

“One wonders how films produced,
even when censored by such an astute
politician as Will Hays, can turn Fatty
Arbuckle, Douglas Fairbanks and
Charlie Chaplin into great moral leaders;
Mr. Volstead and John Galen Locke
(Colorado Ku Kluxer) into spiritual
uplifters; William Jennings Bryan and
Mary Baker Eddy into expounders of
scientific truth, and the local mini-
sterial association into lawmakers and
moral scavengers. I maintain that these
are honorable folks, but that the peo-
ple have mistaken their calling. As
long as we continue to select our gov-
ernors, legislators and judges because
they have the same prejudices as our-
selves, hell is around the corner. The
great mistake of modernism is the
assumption thatitis a success, whereas
it has turned our legislative halls into
low comedy, our homes into high trag-
edies and our religion into a fair basis
for comic opera. We have been stamped-
ed by a generation of reformers who
are not experts, by men with a vision
and a challenge who need to take les-
sons in Christian charity, and by polit-
ical and religious buncosteerers.

“So long as American people get
their spiritual inspiration from Holly-
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wood, their theology from the Rocke-
feller foundation, and their legislation
from pan-Protestant ministers, we shall
continue to grope for light and walk in
the darkness.” (10/15/25)

Koo Koo Kluxers

Bishop Cheshire of North Carolina
recently received a nasty letter from the
Koo Koo Kluxers. He replied, publicly,
as follows: “I wish to take this oppor-
tunity of saying to my unknown cor-
respondent and to his fellow K.K.K. on
the police force and off, that I consider
the Ku Klux Klan, in its principles,
methods and organization, absolutely
inconsistent with the Christian relig-
ion, which many of them profess; a
menace to good government and a dis-
grace to our civilization. And it seems
to me the duty of all good citizens to
give open expression to the indignities
they must feel at being restrained in the
free use of the public streets of the city
in the interest of men who are ashamed
to let their faces be seen.”(12/10/25)

No to women deputies

“Votes for women” agitated the con-
vention of the Diocese of West Missouri.
They were denied seats by a narrow
margin, the men, according to reports,
being afraid that if the women were
seated, in a short time the convention
would be solely a woman’s affair.
(1/28/26)

1 million and the overall church budget was $40 million:
$30 million for “parochial machinery; $6 million, “dio-
cesan organization;” and $4 million, “national program.”
THE WITNESS, which had switched to magazine format,
was published weekly from Chicago for $2/year.

Radical Episcopalian?

Bishop Manning of New York, in his
address at the Cathedral of St. John the
Divine on Thanksgiving stressed the
breaking down of intolerance and
prejudice in religious life and also the
growth among the American people of
sentiment for the World Court.

Hope he is right. Sometimes have
doubts about that breakdown of relig-
ious prejudice myself. For instance the
other day I was talking with the pres-
ident of a cooperative apartment in
Chicago that shelters 24 American
families, including my own. He said:
“No use for any Jew, Catholic, radical
or foreigner to try to get in this build-
ing.” Of course I gotsmartand told him
that it was a good thing folks didn’t feel
that way a few years ago. If they had his
father and mother would probably have
been turned back at Ellis Island. He
then defined a foreigner as a person
coming from the south of Europe. Then
I got smart again and said: “Glad I got
my apartment before you had any-
thing to say about it, since I'm a rad-
ical.” His reply was brief: “You’re no
radical. You can’t be. You're an Epis-
copal parson.” (William B. Spofford
12/10/25)

‘Disarmament’ in 1924

An advance step was taken in the move-
ment toward international friendship
and world peace when more than 2,000
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people, representatives from France,
England, Czechoslovakia, Norway and
Germany met in Berlin for the Peace
Congress.

The opening session was held Oct. 5
in the Reichstagsgebaude — the meet-
ing place of the German Reichstag.
Senator LaFountaine of France, Presi-
dent of the Congress, presided.

For two days previous to the formal
opening of the Congress, delegates met
in smaller commissions: on Actuali-
ties, on Disarmament, on Economic
and Social questions, on Propaganda,
on Education and on the League of
Nations.

The question of disarmament was
faced very frankly. It was repeatedly
argued thattotal disarmament was more
desirable and practicable than a gradual
reduction. A telegram of encourage-
ment was sent to the Parliament of
Denmark which was at that time con-
sidering complete disarmament of that
country. (11/20/24)

Falwell predecessor?

Mr. L. E. Morgan, who in his spare
time sells real estate down in Dothan,
Ala. has sent us a leaflet called, The
Hour Strikes.” In it he tells us all about
the evils of these people who are not of
his particular stripe of fundamental-
ism. He calls for a line up ... his fol-
lowers on one side and all others arrayed
against him. “Rank heresy stalks abroad
and boldly raises its hydrahead in
church and school. Behind the preacher
and professor teaching modernism, the
scientist with the brute ancestry theory,
the infidel and agnostic, there is sil-
houetted the silent, invisible, but dread-
ful personality of Satan, whose con-
nection with our human race is one of
the strangest and most mysterious things
in our history.” More just like that.
Those of you who want to leave the
Episcopal Church for it please write to
Mr. Morgan. (8/27/25)
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Some people’s children

The children of the Episcopal Church
gave over $400,000 to the work of the
church last Lent. They are going to
make it half a million in 1925. . . If you
are interested in the facts about child
labor send to the Federal Council of
Churches, 105 E. 22nd, New York City
for a pamphlet telling of the million or
more children at work in America. It
will make you want to help ratify the
federal amendment. (11/20/24)

On real democracy

President Pott of St. John’s University,
Shanghai, is discouraged over the polit-
ical situation in China. He thinks it
will be a long time before there can be
real democracy there. Some of us feel
the same way about America. (11/20/24)

WITNESS 10th birthday
This fact which I relate both about my
grandfather and my children is inter-
esting merely because it illustrates a
general condition. The former died
when he was close to a hundred, and T
have a vivid recollection that the last
dozen years of his life were lived chief-
ly for the purpose of observing birth-
days. My children, very young, like-
wise rejoice greatly as a birthday anni-
versary approaches; rejoice, I fear, a bit
selfishly.

THE WINESSS is to be pardoned
therefore, being very young, for call-
ing attention to a 10th Birthday. Mor-
tality is greater in infants... this is
even a recognized principle of the great
American government. We rejoice there-
fore on being alive after 10 years of
existence in a church that has a repu-
tation ... an unfair reputation I think
... for not doing so well by her church
journals. (William B. Spofford 9/30/26)

(Contributing to the 70th anniversary story
were Susan Pierce, researcher and free
lance writer; Mary Lou Suhor, WITNESS
editor; and the 1917-26 editorial staff of
the magazine.)

Back Issues Available:

® Central America: Major stories
on Nicaragua, Honduras and Costa
Rica. Bishop Sturdie Downs of Nica-
ragua tells WITNESS readers, “If you
only knew about the interventions by
the United States, how your country
created a National Guard and how
the multinationals exploited us, you
would be in the streets protesting”
and analyzes the economic interests
behind his statement. Jim Levinson
adds a Jewish perspective on Nica-
ragua. Jim Lewis gives an eyewitness
report on the militarization of Hon-
duras. Anna Grant Sibley describes
the de-neutralizing of Costa Rica.

® AIDS: The plague that lays waste
atnoon, plus articles on the rights of
gays and lesbiansinchurchandsoci-
ety. Authors include John Fortunato,
Zalmon Sherwood, Anne Gilson,
Domenic Ciannella, Madeline Ligam-
mare.

e Capital Punishment: Articles by
Mary Miller, Joe M. Doss, Marie Deans,
Thomas Shepherd examining how
the death penalty is symptomatic ofa
violent society; whatit meanswhen a
prison chaplain loses a friend to the
electric chair; the morality of capital
punishment; a survivor's view of mur-
der; and a model church ministry to
prisoners.

To order, fill in coupon below and
mail to THE WITNESS, P.O. Box
359, Ambler, PA 19002.

Yes, please send me the back
issues | have checked at $1.00 each.
(Prepaid orders only.)

O Central America
0O AIDS, Gay and Lesbian Rights
O Capital Punishment

Name

Address

City

State Zip
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A Luta Continua

— the struggle
continues

by Barbara C. Harris

EUC to probe future

This time last year we expressed our
hope thatthe Episcopal Urban Caucus
would stir to life again and get on with
its mission of advocacy with and on
behalf of the poor and dispossessed in
our cities. To some degree that has hap-
pened, but the Caucus still seems to be
casting about for a viable organiza-
tional structure and operation model
that will get to the heart of its concerns.
Nevertheless, the EUC has made
great strides following a highly suc-
cessful February 1986 national assem-
bly at Pittsburgh. In a recent memo to
members and friends, the Caucus re-
ported on its external involvements,
programmatic efforts and the work of
its Task Force, which has taken over
most of the nuts and bolts functions
previously handled by a large and
cumbersome Governing Board.
Externally, EUC has continued to
make its presence felt in a number of
activities relevant to urban ministry,
including membership in IMPACT,
the Coalition for Abortion Rights and
the Episcopal Church Center Public
Policy Network. The Caucus, which
was a catalyst for the review of the na-
tional church’s Washington Office, is
represented on the Restructure Com-
mittee overseeing that effort by former
president Byron Rushing of Massa-
chusetts. Other board members sit on
the Advisory Board of Jubilee Minis-
tries and the Steering Committee of
The Consultation, a coalition of 11 pro-
gressive, church related organizations.
Programmatically the Caucus has
given financial support to 12 projects
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representing a wide variety of minis-
tries on the local level, including a much
needed Task Force on AIDS in the
Black Community, sponsored by the
Union of Black Episcopalians. In an-
other significant area, the EUC has
moved to organize an urban diocesan
staff network to assist maturation of
the faltering Jubilee Ministries program.
“Jubilee” has yet to approach its po-
tential for encouraging and supporting
meaningful approaches to urban
ministry.

The Caucus will hold its Seventh
National Assembly Feb. 18-21 in St.
Paul, Minn. Theme for this year’s
gatheringis “City Planning: Building a
New Jerusalem.” Attention will focus
primarily on the urban church be-
tween now and the year 2000, and those
attending will learn first hand about
ministries among urban Native Amer-
icans. Keynote speakers will be Prof.
Lisa Peattie of the MIT City Planning
Department and the Rt. Rev. John T.
Walker, Bishop of Washington.

In a continuation of last year’s highly
successful Assembly feature, conferees
will have the opportunity to participate
in “Vision Quest II.” In 1986, Caucus
members, in the presence of then newly
elected Presiding Bishop Edmond
Browning, presented their views on how
the Episcopal Church could respond
to issues on the urban scene and in
today’s interrelated world. They will
have a chance this time around to offer
their vision for the church in the next
decade to guide the Caucus in plan-
ning for the future.

EUC continues to fulfill an impor-
tant function, primarily through its
Assembly, in providing a voice to the
voiceless and a forum for controversial
and cutting edge issues in the church.
Its role will remain meaningful as long
as it can keep that focus clear and re-
frain from putting more on its plate
than it can say grace over.

In announcing last year’s Assembly,
the Rev. Ed Rodman, Canon Missioner
for the Diocese of Massachusetts and
Caucus coordinator/consultant, stated:
The continued viability of the Caucus
will be in direct proportion to the de-
gree of commitment, time, energy and
money all can give to its agenda, which
must be clearly articulated and pre-
sented on a “take it or leave it” basis.
The wisdom of that observation holds
true, particularly as the church moves
into the waning years of this decade.

This means, however, that the Task
Force must come to the Assembly with
a carefully thought-out, well-designed
structure and fundraising scheme to
support it. Organizational structure
cannot be developed in plenary with
on the spotinput from a “cast of thous-
ands.” More importantly, those whose
primary issues are only tangential to
the EUC focus and who cannot buy
into the design, might well direct their
efforts through other channels and
leave urban ministry to those with a
demonstrated concern for the future of
the church and the city. .
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How women transformed the church

The early decades of the 20th century were dramat-
ically influenced by the Social Gospel movement, which
in turn shaped the history of THE WITNESS. Episcopal
Churchwomen played such a prominentrole in that move-
ment that Mary Sudman Donovan in her new book, 4
Different Call: Women’s Ministries in the Episcopal
Church 1850-1920 (Morehouse-Barlow) devotes a whole
chapter to their efforts.

Among names readers will meet in the accompanying
excerpts are Vida Scudder, who worked closely with William
Spofford in the Church League for Industrial Democracy;
Ellen Gates Starr, co-founder of Hull House; Harriet
Keyser and Margaret Lawrance, co-founders of the Church
Association for the Interests of Labor; and Emily Malbone
Morgan, whose life centered around the welfare of work-
ing women and the Companions of the Holy Cross.

“The work of Episcopal women from 1850 to 1920
transformed the church,” Donovan emphasizes. “Many
of the women served out of a deep commitment to a Gospel
they perceived as egalitarian. And that egalitarianism was
part of the message they proclaimed to the people with
whom they worked — the sick,the poor, the uneducated,
and those in foreign lands.”

Yet, Donovan points out, “there comes a time, espec-
ially for a women’s organization within a larger insti-
tution, when it must see that women are allowed access to
the controlling power . . . otherwise it runs the risk of im-
prisoning women in a restricted sphere within the insti-
tution and rendering the work increasingly marginal”’

When the 1919 General Convention perceived the Epis-
copal Church as hierarchical, not egalitarian, and defeated
both the suffrage resolution and the plan to elect women to
the Board of Missions, women were confronted with their
marginal position. So emphatically was their position
solidified that “the next 50 years saw few changes in the
official status of women in the Episcopal Church,”
Donovan reminds.

“Episcopal Church women of the 19th and early 20th
centuries recognized and responded to a different call;
they chose to enter social service ministries, and with very
little support from church authorities, they developed their
own ministering vocations. In the process they shaped a
church that was responsive to social needs and involved in
the community. Ordained women who today continue
social service ministries are following a tradition forged by
their antecedent sisters,” she concludes.

The first two decades of the 20th century saw Episcopal
women making the social gospel a reality. As volunteer
parish workers, deaconesses, nuns, matrons and princi-
pals of a wide variety of hospitals and schools, these women,
motivated by a spirit of Christian love, were caring for the
sick, the poor, the uneducated, and the dispossessed. In
developing church work as a profession for women, they
had chosen subservient models, focusing on the goals they
wanted to accomplish rather than on their own needs or
requirements.

The concept of the social gospel, however, entails more
than the delivery of services to those in need; it also entails
arecognition of the corporate nature of sin and the radical
demand that society restructure itself to respond to the
inequities it has created. In one sense, many of the women
workers were reshaping the limited spheres in which they
worked — requiring their parishes to respond to immed-
iate needs, demanding more services from the Bureau of
Indian Affairs on the reservations, providing vocational
training for Appalachian women. By living in disad-
vantaged communities, they also were gaining experience
about the nature of poverty, racial discrimination, and
economic exploitation. But to move from these limited
activities to a more direct challenge to the system itself was
inconceivable to many. One reason was the relative isola-
tion of most of these workers. City workers lived and
worked at the institutions they served, most of which had
very small staffs. Rural workers were geographically iso-
lated. Foreign missionaries were far from the office that
deployed them. The women workers had no place in the

Mary Sudman Donovan is lecturer in history at the University of Arkansas
at Little Rock. She is co-initiator of the Episcopal Women'’s History Project,
and currently serves on its Board. The above article is excerpted from
Chapter 10 of her book, A Different Call ($19.95). Reprinted with per-
mission from Morehouse-Barlow.
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church structures that governed the institutions; though
many of the trained workers (especially the deaconesses)
felt their vocations were similar to those of priests, the
latter generally did not share their opinion and made no
effort to include them in clergy conferences or diocesan
conventions.

It was their affiliation with another group of women —
the settlement-house workers, similarly isolated because
their residence was also their place of work — that began to
break down this separation, establishing an informal net-
work of women involved in social service. A significant
number of the first settlement-house workers were Episco-
palians, including Ellen Gates Starr of Hull House
(Chicago), Helena Stuart Dudley of Denison House
(Boston), Mary Kingsbury Simkhovitch of Greenwich
House (New York), and Vida Scudder and Mary Van Kleeck
of the College Settlement Association. Several of these
women had first experienced social work through volunteer
activities in their local parishes, and they continued to
maintain strong church ties.

Many of the first social settlements were begun by Episco-
pal churches (and some continued under church sponsor-
ship), whereas others were intentionally founded as non-
denominational institutions. Of the 38 religious settle-
ments established before 1900, 11 were Episcopalian. By
1910, of the 167 religious settlements, 31 were Methodist, 29
Episcopal, 20 Presbyterian, and 10 Congregational. Women
at the Church Training and Deaconess House in Phila-
delphia studied social-work methods at St. Martha’s House,
a settlement established in 1901 and directed by Deaconess
Jean W. Colesberry. Graduates went on to work at other
settlements, such as St. Agnes House in Philadelphia, St.
Monica’s Home in Des Moines, and the Neighborhood
Settlement in Los Angeles. Many of the women workers
found in social settlements another place to invest their
energy and altruism — but with a higher degree of pro-
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by Mary Sudman Donovan

fessional reward. Lavinia Dock, whose later efforts as
founder and editor of the American Journal of Nursing would
shape that profession, first applied for a job as a visiting
nurse at Grace Church, New York. When she informed Dr.
Huntington that she could not live on the proposed salary
of $300 per year, he asked her whether she was working for
money or for the Lord. She merely observed how unjust it
was that “the employers of poorly-paid agents should pride
themselves on philanthropy or charity when itis really the
worker who is the philanthropist.” She moved instead to
Henry Street Settlement and continued nursing from
there.

Though settlement workers in voluntary church-sponsored
programs and church workers at settlement houses forged
links between the two areas of employment, the most impor-
tant connection was an unusual organization, the Society
of the Companions of the Holy Cross. The driving force
behind it was Emily Malbone Morgan, who, with Harriet
Hastings, organized the group in 1884. The only daughter
of a wealthy family in Hartford, Conn., Morgan grew up
with a strong religious conscience. Influenced by the works of
John Ruskin and Sir Walter Besant, she visited Toynbee
Hall in London and was very impressed with what she saw
there. She returned home determined to help working
women. Adopting a simple lifestyle, she poured all her
resources — family income and royalties from several
books she wrote — into the purchase and maintenance of
vacation cottages for workers. The remainder of her life
was centered around her two consuming interests — the
welfare of working women and the Society of the Com-
panions of the Holy Cross.

Morgan organized the society as a group of laywomen
dedicated to maintain a Christian lifestyle with an emphasis
on intercessory prayer. Its members were Episcopal women
who agreed to certain central ideals — the Way of the
Cross, the Life of Intercession, Social Justice, Christian
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Unity, Simplicity of Life, and Thanksgiving.

The first Companions were from New England, but the
society gradually grew to include many of the leaders of the
settlement movement as well as Episcopal church workers
(both at home and in the mission field), deaconesses, and
even a few Episcopal nuns. By 1894 Ellen Gates Starr of
Hull House, Chicago, had joined. Women were accepted
as members, after a year’s probation, on another Com-
panion’s recommendation to Emily Morgan. Vida Scudder
directed the probationers from 1909 until 1942, whereas
Morgan remained Companion-in-charge until her death
in 1933, summarizing each year’s activities in an annual
letter sent to members around the world. By 1897 there
were 143 members, with chapters in Hartford, Boston,
Philadelphia, and San Francisco; by 1908 there were 252
members. Several Black women were among the early
Companions. Missionaries such as Margaret Waterman
in the Philippines and Dr. Marybai in India spread word
of the order to other lands. An English society was also
formed. Others were in China, Puerto Rico, and Alaska.

Central to the society’s life was its annual conference,
which brought the scattered Companions together for 10
days each summer. Though guest speakers such as Jane
Addams, Walter Rauschenbusch,James O. S. Huntington,
and Emily Greene Balch were often invited, the programs
were primarily offered by the Companions themselves,
who shared their intellectual and social concerns. Vida
Scudder presented her research on the social commit-
ments of St. Francis; Genevieve Cowles spoke of her work
for prison reform, and Maud Foley, a member of the
Garment Workers of Boston, urged other Companions to
join the Women'’s Trade Union League. From Vida Scudder
comes this picture of Adelynrood during the conference:

In the little house oratory, a half-dozen women cherishing
devotional methods accredited by the ages would now and
again supplement the required chapel offices of prime and
compline by the use of terce and nones. ... At the same
time, another group sitting peacefully on the wide porches
looking westward might be holding a-prayer meeting,
studying the Greek Testament, or practicing the Quaker
method of silent fellowship. . . . Here, a group might gather
around a Companion, recounting her adventure in ad-
dressing a strike meeting—possibly thatof 1912 at Lawrence;
on another occasion people might listen to a passionate
appeal from someone who had been visiting a mining area,
or to report a strike in Chicago. EEM.M. [Morgan] tells
gleefully in 1915 of her bewilderment on hearing that the
socialist Companions, of whom there were always a few,
were meeting to discuss vestments; and of her relief when it
turned out that their topic was investments, and the pos-
sibility of a white list to salve the Christian conscience.

For the Companions, these annual conferences and the
conferences led by the Committees on Social Justice and
Christian Unity were a time of reflection and recreation —
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Photo (1922) shows attendants in the nursery of New York’s St.
Barnabas’ House, a temporary shelter for women and children,
staffed by Episcopal women workers. (Episcopal Church Archives,
Austin, Tex.)

a chance to integrate their spiritual life into social action.
The yeasty mixture of women who were employed as pro-
fessors, doctors, social workers, and religious workers,
whose common ground was their membership in the
Episcopal Church, led to stimulating conversations and a
collective impulse to reform both the social order and the
church. A high percentage of the Companions were pro-
fessional women, and many were forging new opportuni-
ties for women in their chosen fields. For the unmarried
members, the society became a supportive family; for the
missionaries, it became a home to which to return in the
United States. The roll of members was a veritable Who's
Who of professional women . ..

Although some Companions probably regarded the
society primarily as a spiritual resource for busy women,
the interaction between the various disciplines they repre-
sented forged an understanding of the social gospel unique
in the Episcopal Church in the early 20th century. That
understanding not only inspired the Companions to in-
dividual and corporate activities in their own fields butled
them on several occasions to challenge the Episcopal
Church to come to terms with social issues. For example,
in 1907 Harriette Keyser (co-organizer with Margaret
Lawrance of the Church Association for the Interests of
Labor) shared with the annual conference her dismay that
the Committee on Capital and Labor, which had been
appointed at the General Convention of 1901, had never
even issued a report or brought before the convention any
consideration of the labor unrest then prevalent in America.
Jane Addams, who was one of the guest speakers at the
conference that year, described her experience in dealing
with labor problems at Hull House and her conviction that
the church must address those issues. The ensuing dis-
cussion led to a petition to the General Convention that
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the church “take some action which shall bring [it] into
fuller knowledge and closer truth with the industrial and
social problems of the day.” Specifically, the document
requested the reappointment of the Commission on Capital
and Labor, with the stipulation that it bring suggestions for
specific action to the next convention.

Bishop Arthur Hall agreed to present the petition to the
House of Bishops, and some Companions lobbied for the
bill through correspondence and meetings with deputies
to the General Convention. Cognizant of the importance
of their activities, the women wrote, “In venturing so
serious a step as bringing itself to the notice of the church,
the society realizes that it has reached a new stage in its
corporate life, but it was felt that our pledge to constant
prayer for the reconciliation of classes inevitably led to this
step, at a juncture when there seems a real chance of
quickening the social conscience of the church.” The peti-
tion was successful. The commission was reappointed and
in 1910 became the Joint Commission on Social Service,
stimulating and coordinating social-service programs
throughout the church. Significantly, this was the first
commission of the General Convention to include women
as members; Deaconess Knapp, Vida Scudder, and Mary
Simkhovitch served along with Robert A. Woods, Seth
Low, J. M. Glenn (whose wife was a Companion), and
several other clergy and laymen.

In 1909 the Companions devoted their entire annual
conference to the subject of “The Church and Social
Justice.” The conference committee, led by Anna Whitcomb,
summarized the social-action programs of six other
Protestant denominations, the Roman Catholic Church,
the Federal Council of Churches, the YMCA and the
YWCA, and suggested areas of cooperative action. Harriette
Keyser reported on programs in the Episcopal Church,
including the Church League for Industrial Democracy,
the Girls’ Friendly Society, diocesan social-service com-
missions, and the Church Association for the Interests of
Labor. Both documents were reprinted, widely circulated
in the Episcopal Church, and used as guides for develop-
ing diocesan social-service commissions.

In 1916 some of the Companions sent another petition
to the General Convention, urging

that the service of the community and the welfare of the

workers rather than private profits should be the aim of

every industry, and the test of its value: and that the church
should seek to keep this aim and this test constantly before
the mind of the public; and that Christians as individuals
are under the solemn obligation on the one hand, con-
scientiously to scrutinize the sources of their income, and
onthe other hand. to give at least moral supportand prayer

to every effort to secure fair conditions and regular em-

ployment for wage earners, and the extension of true

democracy to industrial matters.

With only a few stylistic changes, the resolution was
adopted by the entire convention. Later it formed the basis

February 1987

for an expanded resolution adopted by the Bishops of the
Anglican Communion meeting in Lambeth in 1920.

Some Companions also worked for minimum-wage and
hour laws to protect working women and for anti-child-
labor legislation. During the 1911 coal strike, Companion
Margaret Shearman moved into the coal camps near Pitts-
burgh to help the miners’ families.

On another issue, several Companions — Helena
Dudley, Vida Scudder, Florence Converse, Geraldine
Gordon, Lucy Sturgis, and Grace Hutchins — sent a strong
protest to the House of Bishops committee that had recom-
mended censuring Bishop Paul Jones. (Jones was the bishop
of Utah whose staunch antiwar statements and support of
the pacifist movement during the saber-rattling period just
prior to the United States’ entry into World War I angered
many of his diocesan leaders. In 1917 Utah requested that
he be removed as bishop. The House of Bishops discussed
the case at two successive meetings, finally resolving the
situation by both affirming Bishop Jones’s freedom to
express his opinion and accepting his resignation.) But
many of the Companions continued to believe that the
bishop’s pacifism was thoroughly consistent with his
Christian beliefs and that he ought to be lauded rather
than censored.

In 1918 they wrote to President Wilson, requesting a new
trial for labor leader Thomas J. Mooney. The next year
they petitioned both the president and the attorney gen-
eral, asking for the immediate release of conscientious
objectors serving prison terms.

Far more could be said about the Companions as initi-
ators of social-service programs, as champions of inter-
denominational cooperation, and as advocates for social
justice. One has only to begin to read the biographies of
these women to be impressed by their commitment to, and
their realization of, social-gospel ideals. Their accom-
plishments in terms of meaningful social change would
easily stand alongside the work of such social-gospel
reformers as Walter Rauschenbusch and Richard T. Ely.
Their long-term dedication to the Episcopal Church is
ample evidence of the important part their religious con-
victions played in shaping their dedication to an improved
society. And yet, because of the privacy of their religious
life, their work has been neglected by church historians;
and the religious dimension of their concern for social
justice has been ignored in historical studies of the pro-
gressive period. Through both their individual commit-
ments and their corporate activities as Companions, these
women voiced a strong social conscience within the
Episcopal Church, a conscience that often pushed the
church into social action projects. As educated profes-
sionals pursuing careers in social work and as active, in-
volved churchwomen, they played a significant role in
shaping the Episcopal Church’s response to the demands
of the social gospel. n
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Elie Wiesel’s blind spot

The winner of the 1986 Nobel Peace
Prize has proven that even a great
visionary can have a blind spot.

As a survivor of Nazi death camps,
Elie Wiesel wrote many books testi-
fying that the human spirit can endure
in the face of ghastly barbarism. Wiesel
has done much to remind humanity
that — as he put it in his Nobel ac-
ceptance speech — “If we forget, we are
guilty, we are accomplices.”

With a global spotlight on him in
Oslo, Wiesel presented a powerful af-
firmation of moral strength and spir-
itual renewal. But his message faltered
when he spoke of the Middle East.

Wiesel’s moral vision suddenly went
out of focus. He mentioned “the Pales-
tinians to whose plight I am sensitive
but whose methods I deplore when they
lead to violence.” Yet there was no
mention of Israel’s violent methods: 1
trust Israel, for I have faith in the Jew-
ish people. Let Israel be given a chance,
let hatred and danger be removed from
herhorizons, and there will be peace in
and around the Holy Land.”

Such faith can be moving — but it
can also become immovable. Many
Palestinian people, made homeless by
Israeli policies, have felt the double-
edged sword of faith in Israel as they
experience a Diaspora of their own.

“I am profoundly Jewish, and there-
fore I am profoundly linked to the
Jewish people,” Wiesel told a news
conference in Oslo. When reporters
pressed him about Israel’s treatment of
Palestinians, however, Wiesel com-
plained: “You are asking me things

Norman Solomon is a free-lance writer living in
Portland, Ore. He is co-author of Killing Our Own:
The Disaster of America’s Experience With Atomic
Radiation.” (Dell).
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which you would not have asked of me
if I was not Jewish.” Wiesel, like quite a
few other American supporters of Israel,
wants to reserve the right to have it
both ways — endorsing a militarized
state and disclaiming it too.

Those who believe in “Israel, rightor
wrong” sometimes respond to criticisms
by contending that the country is un-
fairly held to a higher moral standard
than other nations. Yet Israel’s backers
are apt to claim that the Jewish home-
land — founded in the wake of the
Holocaust as a refuge for Jews —isin a
special spiritual category. And the im-
plication, all too often, is that Israel
can do no wrong.

As an American Jew, I had hoped to
be proud of Elie Wiesel's Nobel speech.
Instead I was appalled at his evasions,
and alarmed at the extent of his ethical
nearsightedness. Wiesel is so focused
on those closest to his heart that the
human dignity of Israel’s current vic-
tims seems like a blur in comparison.

“We must always take sides,” Wiesel
pointed out in his speech. “Neutrality
helps the oppressor, never the victim.
Silence encourages the tormentor,
never the tormented.”

But Wiesel has failed to take sides as
Palestinians undergo oppression and
torment. At best, Wiesel is neutral as
Israel tightens its grip on the West
Bank. And he has remained silent as
high-tech Israeli air strikes, in Lebanon
and elsewhere, inflict the kind of human
misery among civilians that would
rightly be denounced as terrorism if
perpetrated by an Arab group.

What's more, there was a terrible
irony when Wiesel told his Oslo audi-
ence and the world that “apartheid is,
in my view, as abhorrent as anti-
Semitism.” Israeli collaboration with

South Africa has become well-docu-
mented if not well-publicized.

Israel buys most of its coal from
South Africa. Annual trade between
the two countries adds up to a lot more
than the $142 million listed by the Inter-
national Monetary Fund, since much
of it goes unreported — including $350
million in arms. Evidence indicates
that Israel is South Africa’s biggest
trading partner. In effect the two na-
tions are close allies, with ties extending
to joint military projects.

Meanwhile, Israel has been funnel-
ing armaments to the Contras at war
with Nicaragua, and to repressive
regimes in Latin America. Israelis able
to finance these endeavors because the
U.S. government provides several bil-
lion dollars in aid each year.

There is no justification for trying to
absolve Israel for its cruelties and cyni-
cal alliances. It is wrong to carry belief
in any government, or faith in any peo-
ple, to such an extreme that trust be-
comes gullibility and faith turns a
blind eye to injustice. When that hap-
pens, no amount of past anguish or
present eloquence can make up for
what is left unsaid.

In the here and now — atany time in
history — to “take sides” can be dif-
ficult and hazardous. In the late 1980s
many Palestinians, and many Black
South Africans, desperately need us to
take risks on their behalf as they strug-
gle to survive predicaments that are
imposed or aggravated by Israel.

What “victims need above all,” Elie
Wiesel said at the close of his Oslo
speech, “is to know that they are not
alone; that we are not forgetting them,
that when their voices are stifled we
shall lend them ours ...”

Nobel laureate, heed thyself. =

THE WITNESS
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Short Takes

Vatican justice

Margaret Hebblethwaite, wife of Vatican
affairs writer Peter Hebblethwaite, attended
apapal audience Dec. 10. When Pope John
Paul neared, she took out a poster that said,
“English Catholics Support Hunthausen.”

Policemen grabbed the sign and tore it in
two, without looking at it. Then they grabbed
Margaret and carried her out horizontally.
Margaret said she was placed on the floor in
the foyer. A cop stood over her and cried,
“Get down! Do not move!” She asked, “Why
are you afraid of me? | have come in peace. |
have done nothing more than hold up a
piece of paper.”

They led her to the police office inside the
Vatican, saying demonstrations are not allowed
in the Vatican. Margaret asked, “Is not the
pope allowed to know what Catholics around
the world are thinking?” The cop replied,
“The pope knows everything.” After an hour,
one of the cops brought a statement for her
to sign. She said she noted inaccuracies
and asked the police to rewrite it. She was
threatened with a trial and possible impris-
onment if she did not sign the statement.
Eventually, they permitted her to add a few
explanatory phrases but refused to give her
a copy. She was then escorted across the
square by a cop, who wished her “buon
appetito.”

Tom Fox
National Catholic Reporter 12/19/86

Orthodox to Reagan
We, the children of the Russian Orthodox
Church and all Christians of the Soviet Union,
are particularly conscious of the great re-
sponsibility of religious people these days
for the preservation of the sacred gift of life
against nuclear disaster . .. It will not be
rhetoric if we exclaim: Where, Mr. President
(Reagan) is the limit to this thirst for arma-
ments? What are the means that can arrest
this insane movement toward the triumph of
death? How has it happened that love has
been lost for fellow creatures, for neighbors,
when we Christians regard every human
being as such, without which, as the Apostle
Paul said, “all other spiritual gifts are

nothing?”

Pimen, Patriarch of Moscow
and all Russia
Quoted in The Churchman

February 1987

Rini Templeton

In memoriam

Word of the death of Rini Templeton, noted
movement artist who devoted her life to
social justice issues, reached THE WIT-
NESS last month. The news was late to arrive
in the States, since she was house-sitting in
Mexico when she died at the age of 54 of
heart failure.

Templeton received public acclaim for her
illustration of John Nichols’ book The Milagro
Beanfield War, soon to be made into a movie.
But Native Americans and Chicanos best
knew her selfless dedication to justice and
minority issues. She contributed to El Grito
del Norte and illustrated 450 Years of
Chicano History in Pictures.

Templeton worked fours years in the liter-
acy campaign in Cuba, after which she was
not allowed to return to the United States.
When the ruling was changed, she settled in
New Mexico. Nichols wrote of her:

She lives on the mesa
where the road rises out of the Rio Grande

Gorge
Her house has no running water
but it has large windows and sunshine
In a twisted tree by the door,
hot breezes stir a vague wind chime.

She is earthy, passionate, political.

She calls herself cojo, manco, tuerto

drinks sherry, works very hard, loves very
hard

absorbs landscape with desperate
beautiful joy,

lives alone.

Templeton illustrated Must We Choose
Sides, the first of two volumes on Christian
Commitment for the '80s published by the
Episcopal Church Publishing Company.
(See Back Cover.)

Predicts $1.5 trillion debt

Former budget director David Stockman,
accusing President Reagan of continuing to
wage a “phony war against spending,”
claims Reagan will have left a $1.5 trillion
legacy of red ink by the end of his second
term.

“The next president will inherit a publicly
held federal debt nearly triple that accum-
ulated by all of Ronald Reagan’s 30 prede-
cessors,” Stockman contends in the paper-
back edition of his book, The Triumph of
Politics.

The paperback was scheduled for release
four days before the president submitted his
$1 trillion fiscal 1988 budget to Congress.

Associated Press

Quote of note
You shall know the truth, and the truth shall
make you odd.

Flannery O’Conner

8,800 children detained

Some 8,800 children are among the 22,000
people who have been detained and held
without trial at the whim of security police
since the State of Emergency imposed by
the South African govermment in June, 1986.
A child is defined by law as a person under
18 years. Many have been tortured.

These facts about Pretoria’s treatment of
Black South African youth were published
under the auspices of the Detainees’ Parents
Support Committee, which has been active
in the monitoring, care and treatment of
detainees and their families.

The 220-page DPSC document exam-
ines the political context of repression, the
complex web of laws under which Black
people suffer, citizenship laws which dis-
possess people, the powers of banning, the
role of South Africa’s inferior schooling
system in igniting Black youths’ resistance
to apartheid, and the damage suffered by
children because of the brutality to which
they are subjected.

Human rights groups in South Africa are
drawing urgent attention to the children being
detained, and Pretoria has responded by
attacking those pressing the campaign.
Officials of the Black Sash and the DPSC
have been given banning orders.

Newsletter: Episcopal Churchpeople

for a Free Southern Africa
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Why a bishop should choose

“I have a concern that the U.S. bishops and the Episcopal Church in your country know
that some of us are grateful for the leadership (in support of women's ordination) that
we've had from you all,” the Rt. Rev. Peter Selby, Bishop of Kingston upon the Thames,
wrote THE WITNESS recently. He enclosed a piece he did for the London Times
following the controversial celebration of Communion by the Rev. Joyce Bennett at
Church of England headquarters at Westminster last year.

Selby was the only bishop to receive communion at the service conducted by Bennett,
who was ordained in Hong Kong. Moves to allow women ordained abroad to celebrate
communion in England were effectively turned down last summer by the church’s
general synod, which has opposed women in the priesthood to date. Bennett’s service
angered staunch opponents of women priests, who called it “a challenge to the authority
of the Church of England.” Selby’s article, “Why a bishop should choose,” below,
applies not only to the ordination of women priests, but also to other justice issues

requiring a prophetic stance.

The hardest moment of the annual
meeting of the Movement for the Ordi-
nation of Women at Church House did
not come in the Eucharist; on the con-
trary, that was a natural, restorative
and healing event, and the promise of a
better future.

The hardest moment for me, the only
bishop present, came when members
staged two dramatic “role plays” de-
picting encounters between movement
delegates and their bishop. One “bishop”
was portrayed as a most enthusiastic
supporter of women’s ordination, ful-
some in his approval of and interest in
what the group was doing.

The purpose of the imaginary en-
counter, however, was to find out what
hewas doing or proposingto do,and he
became pretty short on content. It was
all very realistic and, for me, uncom-
fortable. The giveaway line for the
“bishop” was, “I am pastorally re-
sponsible for everybody”. So he could
not ally himself clearly and firmly with
the cause he claimed to support, be-
cause of the reaction of opponents.

In nearly two years as a bishop 1
have found nothing harder to struggle
against than that debilitating view of
pastoral responsibility. There are several
parts to it: a desire to love, which in-
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volves reaching out to people who differ
from you; the tradition that to be out of
communion with your bishop is to be
outside the Church — and that seems
to impose an obligation on bishops to
avoid, at almost any price, putting
people in that position; an instinct that
conflictis bound to be a sign of sin; and
the belief expressed in the bishop’s
function in service after service, that
the bishop is representative of the whole
Church.

It is a view summed up in the often
used phrase “focus of unity”, embedded
deep in the episcopal culture and pop-
ular expectation. It does not take long
to acquire.

In the Church of England that view
of pastoral universality as the ideal
derives support from a long tradition,
very explicit in the Prayer Book and
certainly not expunged in recent litur-
gies, of assimilating God, and then all
authority, to the image of the English
monarch; that personage whose life,
lived above the flux of social conflict, is
conducted in a manner all can esteem,
and from which none need feel ali-
enated.

During periods of agreement, such
“monarch figures” can exercise their
universal pastorate with relative ease.
In a fragmented society, and especially

one which reaches the point where
some — because they are poor or be-
cause they are black — are not even
included, the position of “the universal
person” becomes immensely precarious.

In relation to many groups and in-
dividuals, and in particular in relation
to women with the grace and calling of
priests or bishops in them, the Church
is such a society. So what is to become
of the ideal of universal pastor?

The role-playing bishop expressed
the anguish very well. Was he not be-
hind the ordination of women all the
way? Was there really anything else he
could do, given his position and his
responsibilities? He had indeed done
what he could, except for the one thing
which was needed, and that was to opt
for them.

His difficulty was that to opt for the
women seeking ordination meant leav-
ing behind not merely other people (“1
am pastor to everybody”) but a whole
set of deeply ingrained ideas and per-
ceptions. And he would have been
accustomed to a style of praying which
subtly presupposes a unity of mind and
heart, and a view of holiness excluding
tension, anger and conflict.

When he was ordained and under-
took the various obligations of ministry
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there was no suggestion that they might
atsome point conflict with one another
and that he would have to choose. So
he undertook “to have a special care
for the outcast and needy” and to up-
hold ecclesiastical discipline; perish
the thought that they mightever pull in
opposite directions.

Most of the time the “outcast and
needy” are far more silent about their
claim than are ecclesiastical authori-
ties, and so the choice (and it is a
choice) goes in that direction unnoticed.
It is at times such as ours, when the cry
of a suppressed vocation can be ig-
nored no longer, that he has to choose
openly and accountably, and for that
he finds himself — I found myself —
very ill-equipped.

That is not all his fault, and the dif-
ficulty is not the bishops’ alone. They
are that way because that is the way the
Church wants them to be: if they do not
choose maybe the Church will also
escape without choosing, which all of
us would rather do if we happened to
be the beneficiaries of the way things
are.

Last Saturday the cruel fantasy was
exposed: that you can be for women'’s
ordination and for the Church of Eng-
land’s present way of doing things. The
reality is that Anglican women priests
are not a future hope but real people
already live among us, and we all have
to recognize them now or deny them
now.

As for bishops, one thing they could
do is give up the phrase “focus of unity”;
bishops do focus the Church, but what
they focus is the Church asitis. Being a
focus of disunity is not therefore in
itself a sign of pastoral failure.

The components of the “universal
pastor” view are, taken individually as
I described them, a rich inheritance of
love and concern; taken together, they
have come to form an encumberance
which we, like the rich ruler, may some-
times be called to dispose of if we are to
choose for Christ.

The Rt. Rev. Peter Selby
Bishop of Kingston
upon Thames

February 1987

Continued from page 11

ceed, but at what cost to ourselves and
the rest of the country? And if this hap-
pened, how could Black and White
ever live together again in peace and
harmony? These were the problems
that faced us, and these were our de-
cisions.

I turn nowto my own position. I have
denied that I am a Communist, and I
think that in the circumstances I am
obliged to state exactly what my polit-
ical beliefs are.

I have always regarded myself, in the
first place, as an African patriot ...
Today I am attracted by the idea of a
classless society, an attraction which
springs in part from Marxist reading
and, in part, from my admiration of the
structure and organization of early
African societies in this country. The
land, then the main means of pro-
duction, belonged to the tribe. There
were no rich or poor and there was no
exploitation.

It is true, as I have already stated,
that I have been influenced by Marxist
thought. But this is also true of many of
the leaders of the new independent
states. Such widely different persons as
Gandhi, Nehru, Nkrumah, and Nasser
all acknowledged this fact. We all ac-
cept the need for some form of social-
ism to enable our people to catch up
with the advanced countries of this
world and to overcome their legacy of
extreme poverty. But this does not mean
we are Marxists.

I have been influenced in my think-
ing by both West and East. All this has
led me to feel that in my search for a
political formula, I should be ab-
solutely impartial and objective. ..

Our fight is against real, and not
imaginary, hardships or, to use the
language of the state prosecutor, “so-
called hardships.” Basically, we fight
against two features which are the hall-
marks of African life in South Africa

and which are entrenched by legisla-
tion which we seek to have repealed.
These features are poverty and lack of
human dignity, and we do not need
Communists or so-called “agitators” to
teach us about these things.

Above all, we want equal political
rights, because without them our dis-
abilities will be permanent. I know this
sounds revolutionary to the Whites in
this country, because the majority of
voters will be Africans. This makes the
White man fear democracy.

But this fear cannot be allowed to
stand in the way of the only solution
which will guarantee racial harmony
and freedom for all. It is not true that
the enfranchisementofall will resultin
racial domination. Political division,
based on color, is entirely artificial and,
when it disappears, so will the domi-
nation of one color group by another.
The AN.C. has spent half a century
fighting against racialism. When it
triumphs it will not change that policy.

This then is what the AN.C. is fight-
ing. Their struggle is a truly national
one. It is a struggle of the African
people, inspired by their own suffering
and their own experience. It is a strug-
gle for the right to live.

During my lifetime I have dedicated
myself to this struggle of the African
people. I have fought against White
domination, and I have fought against
Black domination. I have cherished
the ideal of a democratic and free
society in which all persons live to-
gether in harmony and with equal
opportunities. It is an ideal which I
hope to live for and to achieve. But if
needs be, it is an ideal for which I am
prepared to die. [

CORRECTION
A Soviet woman was identified incorrectly in
a photo on page 19 of the November WIT-
NESS. Her name should read Tatiana Volgina,
not Tatjyana Orlova.
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Letters

‘Hedonism’ challenged
Presiding Bishop Edmond L. Browning
in his January response to WITNESS
letters about the homosexual issue,
says he was intensely moved by the
anguish conveyed.

The bishop said that some Episco-
palians must have unequivocal assur-
ance that “their church will not dis-
integrate into hedonism,” if homosexual
demands are satisfied. It troubles me
that the bishop chose to use “hedonism”
without some qualification, for the im-
plication seems to be that hedonism
and homosexuality are synonymous.
Homosexuals, like everyone else, are
varied in their makeup. They, too, are
business professionals, politicians,
athletes, authors and artists; yes, and
clergy. They too are scholars, and good
citizens and can be friends with as genu-
ine affection as that which we are told
existed between Daniel and Jonathan.
They have the same sensitivities and
dreams common to most, and also en-
joy the pleasures of this life — as we all
do — but is this necessarily hedonism?

The bishop says he is a leader but
then qualifies this by sayingitis not his
nature or within his right as bishop to
“yank” or “dictate.” But can’t he express
how he personally feels? Revelations
cautions us to be either hot or cold and
warns against being lukewarm — or a
mugwump. Even if his honest opinion
should come down decisively on the
side of caution and censure where Gays
in the church are concerned, at least
everyone would know how to proceed.

How is it that the Episcopal Church
has spoken so boldly on such issues as
apartheid, Star Wars and Nicaragua,
and yet begs for more and more time
for study and dialogue on this issue,
which has been bandied about in the
public arena now (in psychological
studies, church conferences of all de-
nominations, and TV talk shows galore)
since the early 1960s? Can nothing
positive at all be gleaned from these?

As Barbara Harris states in her fine
column on the bishop’s response, “The
prophetic pastor must speak to dispel
the myths (about homosexuality) so
the truth may be known.”

Fundamentalist conservatives are
continually reminding all of us (which
is their God-given right) that St. Paul
tells us homosexuals will never be ad-
mitted to heaven. But why don't our
bishops and priests, when occasion
may arise, also add that Christ himself
never alludes to the matter, and that
none of the major or minor prophets
have made it an issue? At least this
might bring a little balance into the
picture.

I think we all appreciate the bishop’s
sincere desire to treat all fairly. Butitis
within his power, and I believe it is his
duty to ensure (and actively encourage)
the right of every sheep in his flock to
expect unqualified acceptance and
respect.

John Manola
Wilmington, Del.

Applauds PB

We are in the debt of THE WITNESS
that the exchange of correspondence
with the Presiding Bishop on homo-
sexuality has taken place. Even the
Living Church has picked it up, and
recognized its value.

The discussion of homosexuality has
touched every city and hamlet of this
country. Itoften comes up in my pastoral
calls on parishioners in their homes.

When I am asked “Do you believe in
ordaining homosexuals?” My reply is
thatIbelieve in ordaining persons who
feel called of God, and the church feels
are responsible persons about their
lives and the ministry they feel led to
conduct. I make it clear that we do not
ordain a sexual orientation, whether it
be hetero or homo.

I did appreciate Barbara Harris’
“Speaking the truth in love.” However,
*a leader does not seek consensus, he
or she makes it,” is a bit simplistic.

Leadership is a difficult ministry with
which most of us have wrestled through
our ministry. Sometimes it does seek
consensus where consensus is the need.
Sometimes it is prophetic, speaking
into a situation when the prophet feels
the word burning like fire in her/his
bones. The problem is knowing when
isthe time foreach. I feel like a friend of
mine who said, “It would be far easier
to begin the sermon, ‘In the name of
Joe, Stella and the kids,’ than to say, ‘In
the name of the Father, Son and Holy
Spirit.” ” How presumptive to feel that
one always speaks with the authority of
the Divine Name.

It appears to me that leadership is
that fine line between being so far
ahead that those whom you would lead
can't see you, and falling back into the
crowd and conforming to their life
style. I applaud the Presiding Bishop
for trying to lead.

H. Paul Osborne
Pampa, Tex.

Kudos for anniversary
Your January issue announcing your
70th anniversary year was terrific. In
appreciation I am enclosing a check
for $70. You certainly have continued
the courageous stance taken by the early
editors and people like Vida Scudder. I
loved the last paragraph quote from
Bishop Irving Peake Johnson on the
back cover; I am sure that those words
still ring true.

Also, I did so much appreciate your
open dialogue with the Presiding Bishop
about lesbians and gays. Barbara
Harris’ column as ususal hit the nail
on the head.

When I first read the response from
Bishop Browning I was vaguely dis-
turbed. He “waffled” and took the safe
way out by not offending people. He
does not mention that 10% of our popu-
lation is gay.

I had the opportunity of giving a
presentation about homosexuality at
the Philadelphia Board of Education
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recently. 1 spoke as the mother of a
creative, sensitive child (now an adult)
who has been abused and scorned be-
cause of her sexuality. I also spoke as a
former teacher who knows how im-
portant it is to help the gay child in
school. In addition, I spoke as one who
has worked for years for peace, justice
and understanding of all peoples.
We, as a society, and especially those
of us within the church, have alotto do
to educate and sensitize the public
about homophobia. Only then can we
all be whole.
Mary Austin
Philadelphia, Pa.

New church birthin

Once again I honor THE WITNESS
for the continuing dialogue with the
Presiding Bishop on the issue of homo-
sexuality. Thanks especially to Barbara
Harris for her clear and forceful analy-
sis of Bishop Browning’s response.

At present our church is focused on
itself as an institution. I'm not certain
that it was ever much different except
in fits and burps. It is interested in
preservation, and the Presiding Bishop
reflects that interest in his definition of
his office.

The prophetic and pastoral ministries
of the church are particularly narrowly
conceived at this moment.

We are entering a new era, a refine-
ment of the Renaissance. Now the
image of God is, literally, in the in-
dividual, rather than in the gathered,
worshiping community founded by
Christ. It is a moment of individual
exploration and search for dignity and
power. It is not a time, particularly, for
strong institutions.

The withering controversies of the
past few decades have diminished the
church’s hold on individuals, primarily,
I think, because the church gathered
has continued an ancient behavior,
namely, the willingness by majority
vote to trample a minority. Contem-
porary reality is such that all our insti-

March 1987

tutions have lost moral authority by
engaging in this type of activity. It has
just been renewed by the Vatican in its
hateful document on homosexuality.
Butitis carried outon local levels in all
denominations.

The hope for justice, and the pas-
sionate commitment to each individual
as the image of God are not likely to be
found when the church as institution is
scrambling to recover what has been
lost. It may be that the Presiding Bishop
is correct — the only thing to hope for
is that we share our pain.

Some of us, however, are tired of
sharing pain, and staying with those
whose high calling in life is agony.
Some find the divine revelation within
the individual, and the possibility of
celebrating that so compelling that it
has to happen even as the usual forms
are allowed to pass away. There is a
new church being born at this moment
— in the eddies and backwaters, out of
focus, out of view — that’s where the
thrill of life is and is to be found.

Richard Kerr
San Francisco, Cal.

PB fails on two scores

In his recent letter concerning homo-
sexuality, the Presiding Bishop argues
that “the pain on both sides is real;
neither side has cornered the market
on anguish.” The two sides he refers to
are gay and lesbian Episcopalians, and
Episcopalians “disillusioned and con-
fused about their homosexual sisters
and brothers.” He says that he believes
that his ministry is to build bridges
between the two sides.

I believe that this view is both morally
and theologically inadequate. While it
may be true that people who oppose
homosexuality experience pain and
anguish, their pain is not morally
equivalent to that of the gay man or
lesbian. Current study makes it plain
that gay men and lesbians do not
choose their homosexuality, any more
than heterosexual persons choose to

be heterosexual. The gay man’s or les-
bian’s suffering may include being de-
nied housing, or a job, or visitation
rights with one’s own children, and
being cursed, or spat upon, or beaten,
or even murdered — all of these acts
being justified on the basis of some-
thing one did not choose — who one
is.

Butbeing anti-homosexual does not
in itself produce any of these conse-
quences, and the suffering involved is
not related in the same way to one’s
very identity. Thus even to imply that
the anguish on the two sides is some-
how equivalent is morally inadequate.

Secondly, I find it difficult to see our
Savior as teaching us in all cases to
build bridges. Christ calls oppressors
to judgment; he does not try to get them
to “enter into dialogue (with the op-
pressed) for mutual understanding and
acceptance.” Thus, I believe that the
view expressed in the Presiding Bishop’s
letter is also theologically inadequate.

I am not urging insensitivity to the
anguish experienced by anti-homosexual
people; I do urge less insensitivity to
the very real differences between that
suffering and that of gay men and les-
bians. We ought to oppose oppression
and abuse in whatever circumstances
it occurs, seeking not rapprochement,
but justice.

Clyde Nabe
School of Humanities
Southern Ill. U. at Edwardsville

Women in sexist role
Re Suzanne Hiatt's December article
on the consecration of women bishops:
It is not just the men we are fighting,
especially the bishops. It is women too.
We are not all united in the cause of
equality for women. Some of the strong-
est opponents of ministry by women,
both lay and ordained, comes from
other women who are locked into the
traditional sexist role and cannot see

Continued on page 22
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Editorial

A questionable U.S. Attorney General

Our guest editorial this month is by the Rt. Rev. H. Coleman
McGehee, Jr., Bishop of the Diocese of Michigan and former chair of
the Episcopal Church Publishing Company.

Attorney General Edwin Meese
represents an alarming and
dangerous approach to the legal
system of the United States.

I speak from three perspectives:
as a former law student myself; as
a former Assistant Attorney
General of the State of Virginia;
and as a religious leader.

When I was a law student, I
was taught in Constitutional law
that there are three Constitutions:
the Constitution as it is written;
the Constitution as I interpret it,
and the Constitution as inter-
preted by the Supreme Court of
the United States — the law of the
land.

Attorney General Meese, how-
ever, has encouraged public
officials to disobey Supreme
Court decisions with which they
do not agree on the grounds that
those decisions apply only to the
parties in the cases decided.

As a former State Assistant
Attorney General, I am
astonished at a recent statement
made by Mr. Meese that, “If a
person is innocent of a crime,
then he is not a suspect.” I can
imagine such a statement being
made by an official of South
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Africa or a Latin American
dictatorship, but by the Attorney
General of the United States? Mr.
Meese apparently believes that
only criminals become police
suspects — and this belief is not
mere rhetoric, it is the basis for
everyday deeds on his part. These
deeds are based on the dangerous
view that most constitutional
guarantees which protect the
accused are merely obstacles to
law enforcement.

As a bishop, I am appalled by
the views advocated by Attorney
General Meese in the area of
Church and State, which our
ancestors were so careful to
separate. Edwin Meese advocates
teacher-led prayer sessions in the
public schools even though our
public school children represent a
multiplicity of religious and non-
religious backgrounds. Their
families are assured, in our
democracy, of protection against
the imposition of any particular
religion or religious beliefs. Ed-
win Meese also advocates direct
governmental financial support to
teachers in religious schools
although decision after decision
in the courts of our land have
prohibited public funds in sup-

port of such religious activities.

As a religious leader, conscious
of the civil and human rights of
all persons regardless of race,
color, creed or nationality, I am
shocked that Edwin Meese
opposes the Voting Rights Act of
1982 which outlaws
discrimination; that he opposes a
20-year-old executive order which
promotes minority employment
in the Federal Government; and
that he continues to work at
slowing down civil rights
enforcement.

By all of these actions, Edwin
Meese is knowingly or
unknowingly (it matters not)
dismantling the fundamental
freedoms that the Constitution
and Bill of Rights guarantee each
one of us; the integrity and
independence of the Supreme
Court of the United States; the
ancient maxim of “innocent until
proven guilty;” the separation of
Church and State; freedom of
speech, and the hard fought gains
of the Civil Rights Movement.

The question in my mind is:
Should such a person be serving
as the Attorney General of the
United States? "
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Impediments to decision making:

Eleven myths about death

by Charles Meyer

From Baby Doe to gerontology, medical decision mak-
ingin the area of withholding, refusing or withdrawinglife
support has become increasingly difficult. New technology
has had the most obvious impact as patients, families and
physicians are offered more and ever newer diagnostic
and life-prolonging equipment. CAT scanners are being
supplanted by Magnetic Resonance Imagery using no
radiation. Lasers are treating everything from eyes to
arteries. Twenty week fetuses that were considered untreat-
able are now kept alive with new respiratory equipment.

But even though technology has increased our treat-
ment options for trauma and long-term illnesses, it is
usually not the determining factor in making decisions.
Rather, there exist a set of subtle, extremely powerful myths
about death which inform and direct our choices regarding
life support.

These myths are indicative of the collective beliefs about
life and death in U.S. culture. They are frequently used as
impediments to decision making.

Whether based on medical tradition, social obligation
or religious teaching, the death myths influencing our
decisions are indelibly embedded within the collective
psyche. They flash through our minds when the doctor

The Rev. Charles Meyer is Assistant Vice President, Patient Services, St.
David’s Community Hospital in Austin, Tex.

tells us the patient’s condition is poor. They are the screens
through which we hear the diagnosis of serious illness.
They are the standards against which we weigh our re-
sponse to a terminal prognosis.

The death myths most prominent in our culture are:

1. Only old people die. Conversely stated, “Young people
should not die.” Neither assumption is true. Anyone who
has experience in hospitals knows that death is no respecter
of age, and there is no guarantee of lifespan given with
conception.

Further, it is ageism at its worst to think an old person
has “lived his/her life” and is more accepting or more
deserving of death than a younger counterpart. In fact, itis
entirely possible for the situation to be quite the reverse;
the aged person may be more vital and have more to live
for than the youth.

This myth can result in young persons being subjected
to extraordinary efforts from intubation to chemotherapy
just because they are young, or old persons prematurely
being denied further treatment because they are old. The
myth also serves to reinforce our own wish for a long life,
and to defend against our fear of our own death coming
“prematurely.”

Whether we like it or not, people of all ages die. Each
death is sad, tragic, acceptable or a relief based on the
quality of the person’s life and the kinds of relationships

THE WITNESS
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s/he has had. Each situation, therefore, needs to be evalu-
ated on those criteria, not on a myth that presumes it is
“okay” for old persons to die, perhaps intimating that the
elderly want to die or even ought to die.

2. Medicine can cure everything. Even in the face of long-
term illness when the patient is finally about to die,
panicked family members frequently ask “Can’t you do
something?” This reflects a strong expectation that medi-
cine can find and cure all illness and physicians are or
should be omniscient.

Most physicians do not act to reinforce this image. The
myth persists because we want to believe that drugs,
medical technology, and their physician purveyors can
prevent or cure the effects of disease, aging and self-
inflicted injury (smoking, diet, lifestyle).

In addition, the medical community has frequently
oversold the efficacy or advisability of a particular tech-
nical or therapeutic “breakthrough.” Thus, particularly
Western cultures have acquired unrealistically high ex-
pectations of what technology can do. The current pro-
motion of the artifical heart is the latest example of such a
media event. Heedless of the availability, advisability and
ruinous financial cost of such a device, the heart is
proffered as another example of medical technology’s
ability to cheat death — and so this myth is reinforced.

It is more honest to be realistic with patients and our-
selves about the limits of tests, treatments, medications,
and prognoses.

3. Life is always the highest value. The initial presumption
in nearly any accident or illness is always in favor of
preserving life. But once the patient is stabilized and the
prognosis is clear, other considerations take effect. It is at
this point that the meaning and quality of life as the patient
experiences them are of the highest value in making the
hard decisions of treatment and life support.

However, most family members or friends do not know
what the patient values because they’ve never talked about
what the patient wants done in terms of life support, organ
donations, or experimental treatments. It is almost as
though people hear this myth as a religious command —
an injunction from God to keep breathing.

In fact, in nearly every religious system, while longevity
is highly prized, it is not nearly as valued as the virtues of
love, faithfulness, forgiveness and compasssion. It is the
ability of the patient to participate in these quality activi-
ties that ought to be the standard for life support decision
making,

To presume that life is of the highest value supports our
own refusal to see death as an acceptable outcome for the
patient — and for ourselves.
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4. Money should not be a consideration. Many people
believe it is crass and insensitive to give the cost of treat-
ment any weight in medical decision making. In our
“bottom line” society they emotionally recoil at the prospect
of finances determining treatment, preferring to spend
“whatever is necessary” to save the life of a loved one.

But what of the young couple whose baby is dying, yet
can be kept alive a few more hours or days in our high tech
Intensive Care Nurseries? Or the elderly woman main-
tained by a respirator in ICU whose husband is barely
subsisting on Social Security? And what of the use of
medical resources devoted to these dying patients (not just
for comfort but for continuing active treatment that is
much more than palliative) that could be used for taking
care of other, curable patients, for research, or for reducing
hospital costs for everyone?

The honest, if uncomfortable, truth is that money is
already a consideration. It will continue to play an even
greater role as healthcare rationing becomes a reality
given a limited amount of resources and a virtually un-
limited demand.

Yet, sensitively done, consideration of the family’s or
patient’s financial situation is a very caring gesture, as is
weighing the effect of treatmenton the cost of healthcare to
the entire community, indeed to the nation.

5. Death is evil. Death means failure. While the church is
responsible for promoting the former myth, the medical/
healthcare profession is responsible for the persistence of
the latter.

Many people, desperately attempting to make some
kind of logical sense out of their illness, have been told by
the religious community that good is always rewarded and
evil is always punished. They then extrapolate that since
they are sick or dying, they must have done something bad
to incur the punishment of a wrathful God.

In fact, sickness and death are amoral occurrences. They
have nothing to do with good/bad, right/wrong, punish-
ment/reward. We get sick. We die. Welcome to Earth. The
death rate here is 100%. One out of one dies. The only thing
“good” or “bad” about death is the manner in which one
responds to it. Death, like any other amoral occurrence is
merely an occasion for good or evil to become manifest.
That manifestation is shown in our response to the event,
not in the event itself.

Likewise death has nothing to do with failure. Assuming
one has done everything necessary (not possible, but
necessary) and the patient’s condition is said to be “in-
compatible with life,” it is understandable that the person
dies. The death has nothing to do with the ability of the
physician or nursing staff. In fact, it seems the height of
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arrogance to assume that we (patient, family or physician)
have “failed” when death, a natural process, has followed
its normal route.

This does notimply that death is not often sad, angering,
relieving, unfair, or crushing. It is all this and more in
emotional terms. The problem arises in treating death as
though it should not happen, denying it as a logical, even
acceptable outcome of the patient’s illness.

Death might more easily be tolerated if we saw it as a
form of healing. Death as healing transposes its symbolic
meaning from that of evil enemy to that of an acceptable,
and at times even welcomed, friend.

6. Where there’s life there’s hope. This myth is patently
untrue. Where there’s life there is quite often the opposite
of hope — agony, fear, excruciating pain, anger, frus-
tration, loneliness and despair. The sentiment really ex-
pressed here is that where there is biological activity there
is reason for optimism that the person may recover, even
against all odds.

The questions to be asked are: “Whatislife?” and “What
is hope?” Is life merely the exchange of air being forced
into stiffening lungs, or blood being pumped inside a
human cavity? Is it biological activity mechanically pro-
duced or substantially supported? Again, the quality of life
standard (as judged by the patient if competent or by the
patient’s significant others if incompetent) applies. In-
creasing numbers of people believe that life is not life if
there is no quality of relating, of experiencing and en-
joying, of being,

“Hope,” also, is quite often confused with “optimism.”
Optimism demands the patient get well (not just better)
and return to the former state of health. The meaning of
hope, on the other hand, was expressed by a cancer patient
who commented: “It's okay with me if I live and it’s okay
with me if I die. Because either place I'm loved.” Hope
implies that death is as acceptable an outcome to one’s
condition as life. Hope embraces and affirms both life and
death as parts of a greater whole of existence. Hope sees life
not as a problem to be solved but as a mystery to be lived,
and death as a part of that mystery.

7. Suffering is redemptive. Some people will refuse pain
medication, withhold the palliative measures needed to
increase comfort, or deny the existence of pain because
they see the suffering as cleansing, deserved, or redemptive.
Usually based on a conservative theological or philo-
sophical tradition, followers of this myth conquer their
own helplessness in the face of illness and death by as-
suming discomfort and pain are spiritually or psychologi-
cally helpful to the patient.

Itis sometimes true that suffering can be an occasion for

redemption, for the healing of memories, relationships,
hurts, fears or guilts. Pain and illness often are the pre-
cipitators of change in behavior or perspective on the
person’s lifestyle. But suffering is also quite often the oc-
casion for unquenchable bitterness, debilitating despair,
collapse of faith and disintegration of personhood.

Once again, in an attempt to make sense of an illness,
people want to believe there is some purpose, some plan,
some reason for the horrible suffering they or their loved
ones are enduring. But suffering as related to illness in the
hospital is as amoral as the virus, bacteria or bodily con-
dition that is its cause.

8. You don’t die until your number comes up. This myth
reduces God to the clerk in the deli section of the local
supermarket. The implication, of course, is that God per-
sonally decides the time of death for each individual based
on some unknown formula having something vaguely to
do with guilt, suffering, retribution and, only occasionally,
with mercy. Thus itis thought to be inappropriate to make
life support decisions because the person will die when
God is ready.

The truth is that people largely choose their time of
death. People die around anniversaries, birthdays, holi-
days, meaningful days for them; and they often wait to die
until their loved ones leave the room. To believe this myth
is to posit an all-controlling, capricious God, and to avoid
responsibility for life support decisions.

9. Itis God’s will. This myth covers everything from birth
defects to hemorrhoids. It assumes powerlessness and
futility on the part of patients and families to decide life
support issues. Yet people would rather believe it than to
accept personal responsibility forillness or the capricious-
ness of disease. This myth is not only a convenient method
of avoiding the life support issues, but also reinforces a
system of healthcare that leaves all decisions in the hands
of the medical practitioners.

In fact, it is theologically inconsistent to believe that a
loving, compassionate God wants people sick or dead.

THE WITNESS
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Probably the best discussion of this myth is found in Leslie
Weatherhead’s book entitled, appropriately enough, “The
Will of God.”

10. Pulling the plug is suicide/murder. Many people re-
fuse to make a decision to withdraw hydration, nutrition or
respiratory maintenance because they believe such an act
constitutes murder. Likewise, to designate a personal direc-
tive such as a Living Will may seem tantamount to suicide.
The underlying presupposition is that it is improper to
take any control over one’s own death. To do so is to usurp
the power and prerogative of an all-controlling God.

In fact, not to decide is to decide. Not to make a Living
Will or withdraw artificial support mechanisms is to de-
cide to abdicate responsibility. It is to relegate the burden
of decision making to someone (physician, hospital, com-
mittee, court) less qualified to make it, and refuse to accept
our ability and responsibility as “co-creators with God” to
share in the rational determination of our destiny.

One could just as easily argue that not to “pull the plug”
or make a Living Will designation is to stand in the way of
Nature, God or the normal procession of life to death.

11. To die of dehydration or starvation in a hospital is
inhumane, cruel and immoral. When many people think of
food and drink they imagine sitting down at a table with
barbecue and beer (atleastin Texas we do.) But thatimage
is vastly different from the reality of the dying patient, or
even the vegetative non-dying patient, who is maintained
by artificial nutrition and artificial hydration.

Instead, picture blue humming boxes sucking high
calorie pastel liquid from bags and bottles and forcing it
through clear plastic tubing into the patient’s nose or
directly into the stomach or intestine. This artificial sup-
port is parallel to the use of a respirator that artificially
pumps air in and out of failing lungs.

For increasing numbers of people, to die of dehydration
or starvation while being kept comfortable with the large
array of palliative drugs is far preferable and much more
humane than the prolonged dying by incessant medical
intervention that is demanded of patients by misinformed
relatives and practitioners.

It is clear that these death myths at one time served a
proper and meaningful role in medical decision making.
As a part of our previous presuppositions about life, death
and medicine, these myths stood to call all the available
resources to the service of life at any cost. At a time when
the technological armamentarium was minimal and the
major courses of treatment were palliative, the myths pre-
scribed and underscored the medical/legal/theological
ethical system of their day. But current technology has
changed the perspective about and meaning of the con-
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cepts of life, death and medicine. As these concepts are
revised in light of even newer treatment options, we will
need to develop a different, more flexible set of “death
myths” to guide our decisions.

Different from the old, the following guidelines facili-
tate, rather than impede, decision making in the area of
withdrawing, withholding, or refusing life support.

® Aggressively seek information. Good decisions begin
with good facts. Patients and families need to talk to the
physician, and listen actively, critically when s/he answers.
Many families complain that their physician did not tell
them everything, when in fact they themselves did not
want to hear and did not listen.

They need to ask as many questions as necessary. The
physician works for them and they have a right to know all
of the information gathered. They are also free to get a
second opinion, or even a third given the time constraints.
Many physicians will request or encourage another opinion
anyway. Having heard their best experienced conclusions
as to diagnosis and prognosis, the decision regarding treat-
ment and life support is then up to the patient/family.

* Aim for a balance. If the patient is competent, one
ought to consider first what s/he wants done. If the patient
is incompetent it will be up to the significant other to
determine what the patient would want done. In every
situation the wishes of the patient should be given priority
and honored wherever possible.

Next, balance offthe wants and needs of the patient with
those of the family. It is important that no unilateral de-
cisions be made. Both the desires of the patient and the
desires of the family/significant other need to be con-
sidered and a consensus carefully reached. Sometimes itis
appropriate to consider the needs of the larger community
as well: e.g. Will this expenditure of healthcare (respirator,
neonatal or ICU bed space, dialysis, heart surgery) limit
the available resources for less catastrophically ill patients?

e Consider the ethic of love and the ethic of need. Jesus’
suggestion that we love our neighbor as we love ourselves
implies putting ourselves in the position of the person
from whom life support is about to be withdrawn. What is
the most loving thing to do (for the patient, family, com-
munity) in this situation?

Another major ethical premise of the Old and New
Testaments is always to come down on the side of the
needy, dispossessed and helpless. It may, of course, be
difficult to determine who is the most needy in the par-
ticular situation. (Is it the dying infant, the grieving family,
the respirator-bound adult, the anguishing spouse?) But,
combined with the ethic of love, the ethic of need can be a
helpful tool for clarifying decisions.
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e Can does not imply ought. This clearly revolutionary
maxim is nearly anti-Western. The West was built on “can
implies ought.” If we could build a railroad across the
country, we ought to do so. If we can put a person on the
moon, in a space station, on another planet, we ought to do
it. Our new medical technology, however, is permitting us
to do things that in some cases we ought not to do.

Boundaries will have to be carefully drawn using this
statement as a guide, particularly in the realm of life sup-
port decision making. When faced at the bedside with a
decision about withdrawing, withholding or refusing
machines, I.V.’s or CPR, this maxim may assist many
persons in allowing death to take its natural course.

¢ Be there. Continuity and support are vital. Whether
you are the caregiver or the significant other, don’t just
make the decision and leave. Often families decide to
withdraw treatment and then quickly absent themselves
from the scene. Likewise caregivers participate as helpers
in the high drama of the decision making and then find
other things to do.

While the decision is itself important, it is of equal
import to support that decision with contact and constant
support. Be by the bedside of the dying patient, or the
patient who has made a withdrawal or withholding of
treatment decision. Agonize with them, cry with them,
remember with them as they lay dying. Of course it is
difficult to be present as the wishes of the patient or family
are carried out, respirators removed, dialysis stopped. But
for all involved — patient, family and staff — it will help
preserve the dignity and love with which the decision was
made.

® What is medically or legally right may not be ethically
right. Just because a procedure is medically “indicated” or
legally “propitious” does not mean it is the procedure or
action of ethical choice. Such decisions are frequently rele-
gated by default to medical and legal personnel on the
assumption that these persons have some expertise in
determining the appropriateness of a particular action.

Patients and families, especially in a crisis, may turn first
to external guidelines from physicians or attorneys hoping
to find some solid ground on which to base their opinion of
what is “right.” Often it is only after some confusing, dis-
appointing or conflicting medico-legal advice that they
begin to ask what is “right” for this person, given who s/he
is and what s/he wanted.

It seems clear that the basis for moral decision making
must be primarily other than legal and medical, though
those disciplines may offer helpful information. The place
to start is with the desire of the patient.

® Death is a form of healing. As stated earlier, rather
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than the evil enemy to be battled at any cost, death can be
seen as a form of healing; a logical, even welcome alternative
to a debilitating life. To view death in this manner requires
a broader perspective on life, and assumes an attitude of
acceptance of both life and death as a part of a larger
existence. The more we view death as an acceptable form
of healing, the more we will treat our terminally ill patients
with the respect and dignity that their dying demands.

* The Bible is not a model for morality. It is a mirror for
identity. There is not much information about respirators
in Genesis, Leviticus, or Revelation. It is clearly inappro-
priate tolook to the Bible to tell us specifically what to do. It
is, however, important to look into the Bible as a mirror to
see who we are, to determine what kind of covenant people
we are with our peculiar God, to watch how we interact
with God and one another, and to use that information to
make our ethical decisions more in line with that historical
tradition and reality.

¢ Examine your own death. How many people reading
this article have: a legal, binding will? A durable power of
attorney? A Living Will? Made their funeral arrangements
and paid for them? Made a decision regarding organ
donation? Are registered with an organ bank or procure-
ment agency so that donation is likely to happen?

Often those persons who claim to be on the forefront of
assisting others in ethical decision making have done little
regarding their own death. Studies have shown that if
people have not faced these issues in their own lives, they
are much less likely to even hear persons who are in crisis
or dying allude to them.

If we are to be truly helpful to others in exploring the
ethical implications of life support decision making, it
would be well for each of us to make our own decisions
first.

The issues discussed here are not theoretical or rhetorical.
The question is not “if” we will have to make these de-
cisions, especially about life support, but “when?” Some
70% of American deaths now occur in healthcare insti-
tutions. That means that death is frequently medically
assisted and decisional, rather than spontaneous or
“natural.” As this medicalization of death continues to
grow, we will be forced to make life support decisions more
often, either at the time of the dying, or in an advanced
directive such as a Living Will.

Preparation, especially at the parish level, through edu-
cation, dialogue, and decision making now will facilitate
our decision. If we do not make our choices and prefer-
ences known now, then others will make the decisions for
us, and we will deserve the kind of technocratic terminal
healthcare we will get. .

THE WITNESS
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Short Takes

‘New poor unique

A major Catholic relief agency reported re-
cently that during the past three years it
has awarded more than $2 million in grants
to two groups — industrial workers and
farmers — that it classifies as the “new
poor.”

According to the report by the Campaign
for Human Development, adjustments in
the U.S. economy — a shift from an indus-
trial-based economy to one with more ser-
vice orientation — and a major agricultural
crisis have left formerly productive workers
unemployed. The industrial workers, said
the report, have formed organizations “to
protecttheirjobs or obtain newones.” They
seek such measures as job training, plant
buy-outs and a halt to home mortgage fore-
closures. Family farmers have formed or-
ganizations to achieve moratoriums on
bank foreclosures, change commodity mar-
ket practices and form buyer-seller co-ops.

The two groups of “new poor”’ are unique,
said the report, inthat factory workers have
accumulated some “capital” in the form of
work skills, good work habits and home
equity. Similarly, farmers have acquired
“capital” in farm land and equipment. Cur-
rent economic conditions, however, have
rendered the factory workers “unemploy-
able.” Farmers are “income-poor” and “are
likely to be forced off the land.”

Religious News Service 3/11/86

Hold that tiger
A scholar, resting beside a roadside, awoke
to see the tail of a large tiger protruding
between the rocks beside him. He screamed,
waking the tiger, who growled, as he grabbed
its tail and held on fiercely until help came in
the form of a passing Buddhist priest with a
heavy stick.

The priest refused to kill the tiger with his
staff because he did not believe in killing
anything. The scholar asked if the priest
would hold the tiger's tail while he did the
killing. The priest agreed — but the scholar
began to walk away. “You have convinced
me. | shouldn’t kill anything.” And he left the
priest holding the tiger by the tail.

NCC’s Ecu-link 1/87
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Aids for prison ministry
Did you know that

¢ the majority of women in prison are
young, poor, unskilled, women of color, sin-
gle and mothers of dependent children;

o the arrest and incarceration of women
has nearly doubled since 1974;

¢ property-related, not violent, crimes ac-
count for virtually the entire increase;

 nearly 20% of all persons arrested in the
United States are female?

These facts are included in an excellent
pamphlet providing guidelines for those in-
volved in ministry to incarcerated and post-
release women, published by the Justice for
Women Working Group, National Council of
Churches. It includes tips on how to start a
ministry, how to help women in the pre-
sentencing, incarceration, and post-incar-
ceration phase, and tips on training volunteers.
Prepaid price for the 6-page brochure (1 to
24) is 20¢ each.

A more comprehensive 191-page training
manual entitted Women in Jail and Prison,
published by the same group, is available
for $9. Marge Christie, noted Episcopal lay-
woman, was part of the original consultation
that led to the writing and publication of the
manual, representing the Episcopal Church
in the effort.

To order either publication, make check
payable to NCC, Women in Prison and send
to NCC Justice for Women, 475 Riverside
Drive, Room 572, New York, N.Y. 10115
(212-870-2385).

Two views of life

If we look at our life as some precious treasure
we must hoard, the demands made by others
of our life are like losses. And death is a final
loss, a final failure to hold on to our life. But if
we look at our life as a treasure we must
share, every service we give to others is a
fulfillment of our life’s purpose. And death is

the final giving, the total giving.
The Rev. Edicio de la Torre,
Catholic priest imprisoned by Marcos
Quoted in The Other Side

Quote of note
People generally quarrel because they don’t
know how to argue.

G. K. Chesterton

Slim compensation
The U.S. Department of Labor is rewriting
the laws of physiology and anatomy, man-
dating which of our body parts are essential
and which, in the long run, don’t count.
Civilian federal employees injured on the job
recurrently receive medical benefits and
reimbursement for missed work time when
they lose any of about a dozen body parts,
such as legs or eyes — plus a lump sum to
compensate for the lost part. According to
anonymous sources within the government,
the DOL is considering axing the lump sum
forthose organs deemed “not necessary for
the production of income.” The targeted
parts? Lungs, penis, testicles, tongue, breasts,
and larynx. Nothing an ordinary worker
couldn’t do without.

Dollars & Sense 3/86

Famous last words?

The Iran scandal prompted the Rev. James
J. Doyle, professor of theology at King's
College, Wilkes-Barre, to submit the Sep-
tember, 1986 cover of Fortune magazine as
a Short Takes item. It features a beaming
portrait of Ronald Reagan next to the Presi-
dent's words, “Surround yourself with the
best people you canfind, delegate authority,
and don't interfere.” The cover story title is
What Managers Can Learn From Manager
Reagan. We are indebted to Doyle for this
entry, and welcome submissions from other
WITNESS readers who may come across
similar ironies related to current social issues.
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Why fast for Lent — or anytime

Fasting is a spiritual discipline com-
mon to every major religion and many
smaller ones. Yet it is considered for-
eign, even weird, to many of us. But
fastingis a way to raise questions about
what we take for granted. Properly ap-
proached, it can help us expose those
phony hungers we now experience as
so real and urgent that we feed them to
the neglect of our real hungers.

A religious fast is not the same as
dieting or weight watching, as admir-
able or necessary as that may be. The
fast as a spiritual discipline is always
undertaken in the context of prayer
and reflection, and for most of us, is
bestdone in community. When I know
that there is at least one other person
abstaining from food or drink, except
water, for 24 hours, it helps me resist
the temptation to focus on the un-
pleasant feeling in my stomach.

Neither does fasting have anything
to do with spiritual pride. There is a
danger in doing it just for the act of
achievement. Nor is it a sign of greater
spiritual strength over those who are
not fasting. Rather, it is undertaken in
a spirit of repentance, of knowing that
there are many phony layers of hunger
and false satiation that I need to cut
through before I can be in touch with
my genuine hungers.

The Rev. Glenda Hope is a co-director of San
Francisco Network Ministries, an urban based
ecumenical ministry focusing on low-income,
elderly, young adults, homeless and AIDS-
impacted of the city. She is also pastor of Seventh
Avenue Presbyterian Church.

12

by Glenda Hope

Fasting undertaken in the context of
prayer and reflection — not just as a
grim actof will or a pious exercise — is
a means to greater freedom. That is
what was happening with Jesus in the
wilderness during his long fast. John of
the Cross said that it matters not whether
the sparrow is held by a chain or a
thread. Whatever the restraint, it keeps
the sparrow from flying. And so with
us. Fasting can be training for flight, an
exercise for liberation.

Let me give a few examples — cer-
tainly not of the depth experienced by
Jesus after 40 days, but perhaps closer
to the life experience of most of us.

I am part of a covenant community
which corporately undertakes bi-weekly
fasting. The first day, I rather quickly
began to argue with myself about its
validity, even its rationality. Why was I
doing this? I don’t really eat that much,
nor do I spend much money on food.
Even if I gave the money to the poor, it
wouldn’t help much. I work hard and
need to be nourished, etc., etc.

What suddenly came clear was the
strong feeling that I was entitled to eat
whenever the least bit hungry. Clearly,
it would not endanger my health to go
24 hours without food; and it would
improve my health to go that many
hours without coffee. No, the feeling of
entitlement was the key. For most of us,
immediately available food is not re-
garded as a gift but as a right, even
while others starve. We have lost the
sense of wonder and the gift of grati-
tude. We no longer honestly pray, “Give
us this day our daily bread.” We de-

mand itortake itunthinkingly. Fasting
may help us restore some sense of
wonder, of thankfulness, of delight for
even the simplest food.

Again, on one fast day, I went to the
supermarket. There surged within me
an almost irresistible impulse to go up
and down the aisles grabbing things
and piling them into my basket, eating
some in the process. Everything — in-
cluding things I have never bought and
probably never will — looked not just
appealing but essential. What well-
schooled, mindless consumers we are
— captives to an economy geared to
glut and hedonism. Fasting, if it helps
to free us from that consumer captivity,
is training toward liberation.

Another reflection that came to me
after the supermarket experience was
this: What must it be like to know all
those tempting foods are there and that
you will never be able to buy them,
know that your children are never filled,
are being stunted by malnutrition?
Day after day you may only look at
those shelves, not touch. Fasting is a
way to help us establish some small
empathy with the hungry of the world,
to imagine what is their daily despair.

Consider El Salvador: According to
statistics, almost 75% of Salvadoran
children under age S suffer from mal-
nutrition. At heart of the misery is an
extremely inequitable distribution of
land. More than 40% of the nation’s
peasants are landless, and some 63% of
families lack water; 33% live in one
room shacks.

“We must seek ways to make the dis-
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tant sufferings of hunger concrete
enough in our own lives to make us
know our world includes the suffering
poor,” Edward Farrell counsels in Dis-
ciples and Other Strangers. “The world
of the suffering poor includes us, the
suffering rich. Fasting is not a matter of
our helping or loving those who are
needy. It is a matter of knowing how
each of us is needy. The slave-making
forces at work in our world exempt no
one. Fasting is an act of resistance
againstourown slavery. Itis nota good
deed, but an act of self-interest in its
most profound sense.”

Which leads me to note that fasting
may reveal how much of our eating
and drinking is nothing more than
habit, not a necessary intake of nour-
ishment. Which of us does not worry
about weight? Neither is eating neces-
sarily relished, savored as sensual
pleasure; nor is it necessarily a source
of thankful prayer, of sharing with
those we love or those in need. Just an
unthinking habit which has taken us
captive. Paul notes that as a Christian,
“there are no forbidden things for me,
but I am not going to let anything
dominate me.”

What does dominate me? Moving
beyond eating and drinking as habit I
can begin to ask, where else in life have
I abdicated thoughtfulness and con-
trol? Why am I about to make this pur-
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chase? Isitsomething I want or need or
will even use? Or am I behaving as a
well-trained captive consumer? Why
am I watching this TV show, really?
What is my genuine hunger?

A sensitive man told a wonderful
story recently in our church. For a
period of time he regularly went to the
movies, never questioning that. It be-
came a habit. Then he got involved
with some people who were interested
in knowing his thoughts, in calling forth
his creativity, in sharing his warmth
and love. He saw that his real hunger
was not for watching someone else’s
fantasy projected on a movie or TV
screen, but for interacting with others
— thinking, creating, questioning,
growing, giving, living, loving. Now if
he goes to a movie it is because he
chooses to do so, not because he un-
consciously expects it to satisfy some
deeper hunger.

Each of us has that same sort of story
to discover, that hunger to touch, that
restraint to break. Fastingis a means to
discover the restraints which keep us
from flying.

Fasting, carried out with prayerful
reflection, in some inexplicable way
may allow us to touch the deepest
hunger of all, to become more aware of
the false gods we substitute for the
Living God. I believe this is what was
happening with Jesus in the wilder-

ness. He was tempted to lesser ways
than the way of self-giving love. He was
tempted to use his power to dazzle, to
establish himself securely, to operate
within the world’s accepted hierarchical
order with himself at the pinnacle and
others subject to him, rather than to
live and work toward the egalitarian
peaceable commonwealth of God. He
was tempted to comfort rather than
courage, to reasonableness rather than
risk, security rather than total self-
giving love.

He refused. It was not a once-for-all
refusal. It never is. He would spend
much time in fasting and prayer through-
out his life, because he knew how easy
it is to lose awareness and find a false
hunger with spiritually empty calories.

His answers show he knew that our
deepest hunger is the hunger for God.
Food did not rule him, nor comfort,
nor the temptation to dominance, nor
ease, because he knew clearly what his
real hunger was. Farrell has said it well:
“When something or someone greater
is present, we forget food. Lovers grow
thin. Fasting is a sign of someone,
something greater in our psychic cen-
ter and consciousness. It uncovers our
hidden capacities for greater strength,
greater freedom. Fasting creates room
within, enabling Christ to fill us with
his hunger, his thirst.”

Our world is hungry for Christians
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who develop enough imagination to be
able to put themselves in the places of
those who are hungry for food and
pure water and who cry, “Give us this
day our daily bread.” Our world is
hungry for free people, willing to join
together in regular, sustained, reflective
spiritual disciplines which issue in
purposeful action for the liberation of
others. The world is not hungry for any
more religious people willing to sit tied
to a perch, chirping.

Fasting is not an end, it is a way. Itis
not a goal, it is a vehicle for getting
there. It is not an act of heroism nor
self-deprivation. Fasting is a way to
experience our own frailty and mor-
tality in a culture which denies that
death is a reality. “Now that we know
howto fly planes the size of mountains,
it is time to learn to walk again. Now
that we know how to prolong life in-
definitely, it is time to learn to die
again,” James Carroll suggests in his
book, Contemplation. Only then will we
be truly free. Fasting is a way to help us
confront our mortality without flinching,
to look at the nothingness of death and
know that God is in the center of it.

Anditis away of experiencingin our
bodies some solidarity with thelast, the
least, and the lost. Clearly, this hap-
pened for Jesus. Having embarked on
the way of genuine discipline, he came
“armed with the power of the Spirit,”
proclaiming: “The Spirit of the Lord is
upon me, because he has anointed me
to preach good news to the poor; God
has sent me to proclaim release to the
captives and recovering of sight to the
blind, to set at liberty those who are
oppressed, to proclaim the acceptable
year of the Lord.”

Such a clarity, such a calling, are the
dangers of prayer and fasting. To be
“armed with the power of the Spirit” is
to be unable any longer to sit around
chirping, tied down. Once you have
flown, there is no turning back. n

14

THE WITNESS



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

A Luta Continua ~&ime”

by Barbara C. Harris

Self-fulfillment: with a little help

(14

Self-fulﬁlling” is defined as “at-
taining fulfillment by virtue of having
been predicted orassumed beforehand.”
Why is it, then, that some folk find it
necessary to work so hard at helping
self-fulfilling prophecy along?

The question is prompted by a recent
spate of miniscule ads thatappear with
regularity in a popular church journal.
For the past several months, insertions
have warned: “The election of women
as bishops threatens to split the Anglican
Communion. Remind your bishop of
his duty to bind us together, not divide,
by sending him a piece of string.”
Alternate insertions have called atten-
tion to the fact that the election of
women as bishops may happen soon
and a registry of those who oppose
such a step, clerical and lay, is being
compiled. The sponsoring organization
then requests support for its work.

The tone of the ads would suggest
that they are only part of an overall
campaign to whip up sentiment against
the natural elevation of women to the
episcopate, which is implicit in the
now neutered canons governing ordi-
nation. A mere $20 will get you a sub-
scription to the organization’s news-
letter which, I am sure, gives the full
“scoop” on the “dangers and evils” in-
herent in such elections. The ads,
however, remind me of the flogging to
keep alive such controversies as use of
the 1928 Prayer Book.

Now I am aware that there is real

opposition to women bishops in some
quarters, just as there is continuing op-
position to women priests and deacons
some 12 years and 700 or so ordained
females later. However, these particular
opponents of women in the episcopate
need to bear in mind a couple, three
realities.

No matter how many opponents
register, formally or otherwise, any
election and subsequent consecration
that take place will express the clear
desire of a majority. Given the election
and concurrence process by which this
Episcopal Church operates, it would
be well nigh impossible to impose the
will of any minority on the larger body.

For those of you who have just joined
us for the umpteenth singing of this
refrain, the election of a bishop in. the
Episcopal Church in the United States
requires concurrent majorities on four
levels. Within a diocese the person
elected must receive the majority vote
on the same ballot of the clergy of that
diocese as well as the lay deputies from
all the congregations of thatdiocese. In
some dioceses a two-thirds majority in
both orders is required by local canons.
The candidate must then receive the
majority vote of the priests and lay peo-
ple who make up the Standing Com-
mittees of all the dioceses of the Episcopal
Church. Finally, a majority of all the
bishops with jurisdiction must give
their approval. Failure to achieve
majority support on any of these levels

would prevent consecration from taking
place. That sounds to me like over-
whelming support for anyone elected
— male or female.

Secondly, divided opinion through-
out the Anglican Communion on the
role and place of women in the min-
istry of the church already has been
evidenced by the decision of several
provinces to ordain women and others,
notably the Church of England, to de-
cline to do so. Refraining from electing
women as bishops is not likely to heal
these existing divisions as more and
more churches struggle with and seek
to resolve the question in light of their
own clergy needs. The Anglican Com-
munion continues to hold together in
its loose confederation of branches.
Lambeth 1988 will, in all likelihood, be
a replay of previous once-a-decade
conferences as regards reaffirming the
inviolate autonomy of each church
within the communion to govern its
own internal affairs and to determine
who is to be its ordained clergy.

All of which leads me back to the
Chicago-Lambeth Quadrilateral. That
four point resolution, now intact 100
years, specifically upholds “The His-
toric Episcopate, locally adapted in the
methods of its administration to the
varying needs of the nations and peoples
called of God into the unity of His (sic)
Church.” Anybody care to mess with
that? "

March 1987
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Holding
Canterbury
accountable

by Richard Mansfield

I believe that the Church of England’s
refusal to allow women priests of the
Anglican Communion, ordained
abroad, to celebrate the sacraments in
English churches is a momentous de-
cision with far-reaching implications.
This is the first time, to my knowledge,
that a province of the Anglican Com-
munion has officially voted not to
accept the legitimate sacramental min-
istry of ordained clergy from another
province of the communion.

Ironically, at the very time the Church
of England and other Anglican Church-
es are negotiating with the Roman
Catholic Church for acceptance of our
orders, our “Mother Church” is now
saying that the orders of some of the
people in other Anglican Churches
will not be accepted within its juris-
diction. Just when the Anglican Com-
munion is trying to sponsor substantive
ecumenical agreements with other
communions, our own communion
has now sustained a major division
within its own house.

How can we witness to Christian
unity in general and the acceptance of
each church’s orders in particular
when we have this basic disunity and
division in our own communion? The

The Rev. Richard H. Mansfield, Jr., is a Canon
of Christ Church Cathedral, Hartford, Conn. and
former Dean of Bexley Hall Seminary.

implications of the decision demand a
call to solidarity with our sisters.

For example, I received a note re-
cently from a priest-friend in England,
mentioning that he would like to ar-
range a clergy exchange with a priestin
our church for a couple of months.
Actually I had been thinking of such
an arrangement for myself.  have been
granted a three-month refresher leave
by my parish and diocese to do some
writing and I wanted to spend some of
that time in Europe.

An exchange with a Church of Eng-
land priest would prove a worthwhile
experience and make this financially
feasible as well. ButI cannot. And I am
going to write my friend and say to him
that as much as I would like to be help-
ful,I cannotbeinvolved in finding him
an exchange. In fact, I will encourage
him not to come to the United States.

If my sisters cannot avail themselves
of such an exchange neither can I. It
would be like patronizing a lunch
counter or belonging to a group or club
thatonly serves or accepts White Anglo-
Saxon persons and excludes Blacks
and Jews. Therefore, I cannot promote
or accept any invitation to perform my
sacramental ministry in the Church of
England when it refuses to accept the
sacramental ministry of my sisters.
The decision actually raises questions
about whether any of us in the Epis-
copal Church should invite Church of
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England priests to perform their sacra-
mental ministries in any of our churches.
This saddens me greatly. This de-
cision also might have implications for
Lambeth Conference a year and a half
from now. Should our bishops go? If
they do, should they practice their
sacramental ministries while there? If
not, should Lambeth take place? A
number of years ago the General Con-
vention of our church had to change its
site when it was learned that many of
the original location’s hotels would not
accept Blacks. Our church, in effect,
said we are not going to meet in a place
that will not accept all of our people. It
isnotan identical analogy, butin prin-
cipal, is it all that different? There are
no women bishops (yet) but a bishop
celebrates Holy Communion by the
fact he is ordained a presbyter as well
as a bishop. Should our bishops be
meeting in a province of our church
that refuses to accept some of our pres-
byters because they are female?

This is the issue of ecclesiastical in-
tegrity and moral conscience that has
unfortunately been thrust upon us by
the General Synod of the Church of
England. It threatens the very existence
ofthe Anglican Communion. Howcan
we say that we are in communion with
each other if we do not accept each
others orders? There is, in fact, no order
as well as no communion. And we in
this church must not think we have full

communion with the Church of Eng-
land if ourssisters’ orders in this church
are not accepted.

The Church of England has a per-
fect right to decide for itself whether it
will ordain women. And it has decided
to ordain women as deacons. But its
Synod cannot say that it is in com-
munion with us if it does not accept
some of our order by not accepting
some of our ordained priests. They
cannot have it both ways. There will be
some who will argue that we broke
communion with the Church of Eng-
land by breaking with tradition and
ordaining women. Or they will argue,
probably wisely, thatif members of the
Church of England permit women
priests from other Anglican churches
to practice their sacramental ministry
it will force them to ordain women. But
none of these arguments change the
fact that the Church of England has
disrupted the ecclesiastical order,
communion and unity of the Anglican
Communion.

I hope that the Church of England
can somehow reverse this unfortunate
action. And until it does, I hope that
every member of our church, especially
male presbyters, no matter how they
personally feel about the ordination of
women, will stand in solidarity with
our ordained sisters to protect the in-
tegrity of our church’s orders and its
moral conscience. =

March 1987
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THE WITNESS CELEBRATES 7'\
YEARS

THE WITNESS, now celebratingits
70th year, might have died in Chicago
in 1918 had it not been for the Rev.
Charles J. Shutt, who kept the publica-
tion alive even as his own health was
deteriorating.

Shutt, who served as managing editor
under Bishop Irving Peake Johnson,
was the only professional journaliston
staff at the time, having worked on
newspapers in New Orleans and as
editor of the fowa Churchman. In the
first years of THE WITNESS, Shutt
did all the editorial work from his
rectory at St. John’s Church, Mankato,
Minn. THE WITNESS was then sent
to Hobart, Indiana to be published in
tabloid form.

When THE WITNESS combined its
editorial and publishing operation and
moved to Chicago, Shutt went with it,
even though he was suffering from a
rheumatic condition which was affecting
his voice. The managerial and mech-
anical areas became Shutt’s responsi-
bility and he held the paper together
during the Johnson years. To meet
deadlines he frequently went to the
plant to set type.

Shutt was 57 years old when he died
of pneumonia in 1920. He had been a
member of the Board of Editors of
THE WITNESS from its inception in
1917.

These facts came to light when
Charles Shutt’s son, Philip, wrote THE
WITNESS recently to say that at 79-
years-old he might be “the only living
contact with the early history of the
magazine.”

Phil Shutt was to follow in his father’s
footsteps, both in the ministry and as a
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Unheralded editor

Charles J. Shutt

Philip L. Shutt

journalist. The younger Shutt worked
on the magazine under William Spof-
ford’s term as editor.

Now historiographer for the Diocese
of Springfield, Phil Shutt told THE
WITNESS in a telephone interview,
“TI've always been a little nonplussed
about my father’s contribution to THE
WITNESS. I have often felt his jour-
nalistic skills were not remembered or
valued. When we moved to Chicago,
World War I was still going on and 1
was only 10 or 11 years old, but I re-
member how pressured my father was.
And certainly my mother’s memories
corroborated this.”

Shutt said that he had sent the only
photo of his father to St. Luke’s, Des
Moines, where his father was second
rector. Thanks to Ginger O’Keefe, parish
secretary, the photo was made available
for this issue that we might celebrate
the unsung editor’s life and ministry.

Phil Shutt’s own career with THE
WITNESS as News Editor under Bil]
Spofford began ingloriously when he
arrived late for work the first day. At
that point THE WITNESS had moved
to New York. “I gotlost on the subway,”
he said. “The office then consisted of
two rooms in a second story loft on
Liberty Street near the Wall Street area.
My duties covered not only writing but
also handling subscriptions and ad-
vertising.

“In addition, I served as surrogate
for Spofford on occasion at meetings
of the Church League for Industrial
Democracy. It was my first experience
with an alleged communist group,” he
laughed. “Coming from the conserva-
tive biretta belt in the Midwest, which
was so anti-communist, it was an eye
opener for me.”

Was he ever fearful of being harassed
by the government because he attended
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comes to light through son

CLID meetings?

“Never,” he said. “I was probably
rather naive. This group’s activities
might have been described as left-wing,
but I didn’t see anything bad about it.
But there was a spasm of red-baiting at
the time, and Bill was called before the
McCarthy committee.”

Several other incidents stand out for
the former WITNESS news editor,
most connected to the Episcopal
Church General Convention in Phila-
delphia in 1946. They reveal that the
social gospel message of the magazine
was not appreciated in all church circles.

“I had been graduated from Nash-
otah the year before I signed on with
THE WITNESS, and I remember at-
tending a dinner meeting of the Alumni
at General Convention. During intro-
ductions I stood up and said I was news
editor of THE WITNESS. That was
followed by groans and cat-calls — a
rather uncharitable reaction, I felt.

“Iwas officially assigned to cover the
House of Bishops, but I had also made
a crude sign to take with me to display
samples of the magazine. We had not
made formal exhibit arrangements, and
we were finally granted a space in a
dim hallway near the bishops’ meet-
ing place. There we set up shop, my
sign prominently displayed. But I don’t
recall having many visitors there,” he
laughed.

“Another experience was even more
telling. Two meetings of a partisan na-
ture were scheduled, one of the so-called
Anglo-Catholics and the other of evan-
gelicals. Because I knew my editor was
at the latter I opted for the Anglo-

March 1987

Catholics. I thought, as a Nashotah
graduate, I would be welcome. But
when I attempted to get in, I was per-
emptorily dismissed by Clifford More-
house, who was editor of The Living
Church at the time.

“That made me mad. So I found a
window from which I was able to look
into their smoke-filled room. There was
Bishop Wallace Conkling of Chicago
expounding some argument, and I
knew some of the clergy and laity. So I
wrote a WITNESS article including
names of the principals involved. The
story created a mild sensation.”

Shutt also recalled bumping into
Bishop William Scarlett, for whom an
Episcopal Church Publishing Com-
pany award is named, sitting on the
steps at the Bellevue Stratford hotel.
He was in “a sandy suit and his red tie

(=]

— the hallmark of the bishop.”

“Iremember a story told about when
he went to apply for his auto license,
accompanied by a priest-aide who was
wearing a collar. The Roman Catholic
policeman motioned the priest to the
front of the line, saying, ‘This way,
Father.” But the priest demurred. ‘T'm
sorry, but I'm with the Bishop of Mis-
souri,” he said, pointing to Scarlett in
his red tie, ‘and I can’t leave him.””

After Shutt left THE WITNESS, he
returned to his Midwestern roots, dis-
enchanted by “the aridity of the Eastern
establishment.” In his working career,
Shutt has also served as reading clerk
in the Iowa House of Representatives
and as chair of the Young Democrats
of Iowa during the Roosevelt years. He
served in the Episcopal church as a
priest for eight years, and before he
retired in 1973 he had pursued a career
in teaching. Until last year, he was
warden of St. Andrew’s Church, Paris,
I1l. “I'm a perpetual acolyte,” he said.

What does he think of THE WIT-
NESS today?

Shutt candidly admits he does not
always agree with the editorial policy.
“I can accept women priests pragma-
tically, but not theologically,” he says,
and adds “I'msureit’sbecause [ am ap-
proaching 80 and doubt I can change
my opinions.

“However, while I don’t agree totally,
I believe THE WITNESS has a func-
tion in our national church to nudge
our social conscience and this it does
admirably. I enjoy reading the maga-
zine, and I wish you the very best for
the years which lie ahead.”

— Mary Lou Suhor
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On liberating the middle class:

The great American TV ad scam

Liberation theology is not confined merely to Christian
reflection on the poor of Latin America or Africa, nor only
on women and minorities in the United States. It is a call
for liberation of that vague but real mass called the
American middle class.

Clearly, by comparison with Third World peoples and
those nearly destitute populations of the United States, the
various segments of the middle class are not poor.

But even Latin American liberation theologians go
beyond material considerations to unmask the deeper
meaning of poverty: continuing deprivation of human
dignity. Itis here that one could legitimately maintain that
the masses of American people are held in de-humanizing
poverty.

The list of major areas of organized life in the United
States that carry out the agenda of oppression is too
lengthy for discussion here. Only one will be singled out
for elaboration — TV advertising and its role in institu-
tionalized injustice and cultural impoverishment.

TV advertising symbolizes most of the things that need
to be said about technology, education, business, corpora-
tism, predominant values, national goals and priorities,
government and the political process. The same crude
techniques which we piously deplore when used by facist
regimes to inculcate ideology and myth into the psyche of
the masses are employed daily and with impunity by
Madison Avenue’s ad hucksters.

The worst form of political-eultural brainwashing is not
to know the full extent of one’s own predicament, or not to
know it to any extent at all. The U.S. people, especially
those still too young to remember a time without TV, have
been pummeled mercilessly into submission by advertise-
ment for almost 40 years, about the same length of time it
takes a totalitarian regime to get its message across so that
it will stick.

Permanently turning off their TV sets is not a viable
option for the vast majority. They are as dependent upon it

Bernard E. McGoldrick is professor of political science at California State
University, Fresno.
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as are hostages to captors. For countless millions, the Big
Brother of TV — even perversely enough, the ads — is a
welcome moment of total passivity after a hard day of
working for the very corporations who throttle the public
at night and through the entire weekend. Working America
labors to earn enough money to buy the products that pay
for the ads that push those same products on behalf of the
same corporate masters for whom America works. A tread-
mill like that would be the envy of any dictator.

The techniques are no secret. They are aimed shame-
lessly at working on the viewer’s guilt, sense of shame,
anxiety, desire for superiority, sexual fantasies, vanity and
natural tendencies to admire and emulate celebrities from
the sports and entertainment worlds. The ads also nag
away at the public’s hang-ups about socio-economic status.

The pitch and pace of many ads is frenetic to the point of
hysteria. There are booms, bangs, smashes, crashes and
explosions reminiscent of the battlefield. Frantic voices
command captive audiences that they must buy the product
now or forever be consigned to the netherworld of the out-
of-step — the worse thing that can happen to a middle-
class American.

Most ads are in the form of endlessly repeated com-
mands. “Buy it, America;” “Fix it, America;” “Look out,
America, you're losing your competitive edge.” The com-
mands are frequently sugared over with catchy tunes and
childish slogans. They are drummed into the memory,
sometimes year in and year out, until they become an
integral part of the millions of brainwashed robots who,
sooner or later, do exactly what the marketeers have com-
manded. By now the viewers do it spontaneously and
willingly.

Further, TV ads are a microcosm of similar assaults on
human dignity in major areas of American social life.
Cloaking themselves in the pious mantle of First Amend-
ment freedoms while hammering the public with mindless
slogans like “We do it all for you;” “You're in good hands,
America;” “We bring good things to life;” “Winning is
everything;” and “Free enterprise,” the corporate pushers
and their Madison Avenue con artists have succeeded in
creating a new generation of narcissists. The millions of
obedient souls do what they are programmed to do —
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by Bernard E. McGoldrick

consume things. From Vancouver to Miami, Bangor to
Galveston and Duluth to New Orleans the hucksters and
their bank-rollers have created an American Gulag of
languishing shoppers dying slowly of consumption. No
value is too sacred, no human relationship too personal or
poetic to be pressed into the service of the commercial
culture to “reach out and touch someone.”

“The U.S. people have been pummeled merci-
lessly into submission by advertisement for almost
40 years, about the same length of time it takes a
totalitarian regime to get its message across so that it
will stick.”

Nor does there seem to be any difference or consequence
between advertising toothpaste and advertising the latest
body count each night as newscasters solemnly describe
the murdered and the mangled. We now have Wall Street
Business Briefs which interrupt and pre-empt other equally
unimportant fare on TV. After all, we must know, what the
high rollers are winning or losing in that peculiar Wall
Street ritual which we are to believe decides our fate not
only in the marketplace but in life itself.

Even politics is seen as an extension of the advertising
business. This is the case not only during campaigns; day-
to-day governmental policymaking and debate is geared
toward “selling a program or a decision.” The images of
political parties, programs and policymakers have become
more powerful than those parties, programs or persons
themselves.

Even fantasies like Star Wars are described by political
con-artists in such ad-world hype as a “selling point” in the
Administration’s efforts to intimidate the Russians into
buying more time on this planet.

Whetheritbe TV ads or shows or news — they are all the
same money-making fantasy acted outby the same people.
Whether it be the nuclear terror or the robotization of
education, medicine, government and politics, there is a
common thread running through — a definition of the

March 1987

human person that is incompatible with the gospel of
human freedom.

In place of the sweet balm of community, the suburban
middle class has bought into a mythic social contract that
turns people into objects to be bought and sold in the
market. And even child abuse is not confined to physical
battering. Taking advantage of small children to hawk
diapers and soda pop on TV is thought “cute.”

Another dimension to TV advertising appears to have
escaped much criticism: The depressing spectacle of the
prostitution of artistic talent. The advertising industry has
almost completely taken over recruitment and advance-
ment of talentin popular music, song writing, dancing and
basic acting. Aspiring young artists in America, with years
of self-sacrificing discipline, training and dedication be-
hind them, must now serve an indentured servantship, if
they are among the few “lucky” ones, in shoving everything
from soup to nuts down the ever-consuming throats of the
American people. Things have degenerated to the point
that the level of talent and performance in the ads is fre-
quently higher than what one finds in the main shows
squeezed in between. Even old and respected artists have
succumbed to the allurement of big bucks. The artistic and
entertainment communities have hired themselves out to
the new class of pimps, the TV ad executives.

Itis beyond the limited scope and purpose of this article
to discuss what passes for news and entertainment on
American TV. This wasteland has been traversed by critics
for many years. It is clear, for example, that many TV
shows are propaganda pieces aimed at winning favorable
public reaction to the police and medical professions. The
military also buys more than its fair share of prime-time
entertainment hours in its efforts to identify itself with the
very best in American manhood and womanhood.

The American people are not “mad as hell” at TV ads or
the TV industry and they are beyond shouting from the
roof tops “we won't take it any more.”

If this state of affairs — summed up for encapsulation
purposes in TV ads as a symbol of political and cultural
impoverishment and oppression of the masses of the
American people — does not qualify the United States for
liberation, then nothing ever could. Whatis held in bondage
by the corporations and their TV lackeys and the faculties
of Business Administration is the dignity of the human
person. Itis also the same human dignity which American
propagandists ceaselessly remind us is held captive under
communist regimes. But since our bondage is protected by
a Bill of Rights, it is viewed as freedom — the freedom to
die of an overdose of consumerism and high tech chips.
The worst of all illusions is to live and die never having
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known what it might mean to be a human being,

It is necessary but insufficient for the organized churches
to issué pronunciamentos on the evils of nuclear weapons
and of laissez-faire capitalism. It is helpful and encourag-
ing to know that similar missives are in the works on the
evils of sexism. But such admirable preachments never
confront the situation at its foundations. Church assem-
blies and conventions in the United States, especially those
of more liberal persuasion, are playing the pluralism game.
They appeal to that very process which guarantees that the
vested interests will continue to control and perpetuate the
functions of the great un-culture. For that process is not
democratic to begin with. It is a process that ostensibly
invites all viewpoints and philosophies but which at the
same time systematically excludes a radical Christian
challenge.

Christian challenge in America must be muffled, polite,

courteous, constructive, cooperative and patriotic. A good
Christian is a good Boy or Girl Scout. If not, then Christian
prophecy soon learns that the velvet glove of open-market
pluralism contains the iron fist of authoritarian and, thus
of anti-democratic self-interest. The mainline liberal
churches, like their right-wing fundamentalist brethren,
stop at the water’s edge when it comes to talk of Chris-
tianity defined as liberation from cultural oppression.
This stands to reason. They are an integral part of that
oppression.

The church is always an Exodus church. It cannot ac-
commodate itself, as it has in America and the rest of the
West, to a phoney pluralism that forever protects the
powerful from the masses of the weak and culturally de-
prived. A place to begin might be a national preaching
campaign against TV ads! Merely symbolic? Well, isn’t
symbolism what it’s all about? "

Letters . . . Continued from page 3

beyond it. These women are still in
positions of power in our parishes and
dioceses, exercising their ministry as
they viewit. And'their ministry does not
include sexual equality at all!

This lack of unanimity needs to be
addressed when talking about feminine
support for ordained ministry for
women, especially consecration to the
bishopric. Women are nota united block
(nor are the men united against us).

Marsha Ziegler
Cornwall-on-Hudson, N.Y.

Accessibility to aid all
Your December guest editorialist, Cyndi
Jones, makes a good point. Too many
still assume that the Tiny Tims of our
society are relatively easy to carry
around and they probably won't sur-
vive anyhow. So why go for accessible
public transportation?

Of course, there was no public trans-
portation in Tiny Tim'’s day. Maybe if
Bob Cratchit had advocated forsuch, a
benefit to the whole of society could
have come about while striving to help
one segment. This must be part of our
current campaign, to help all segments
of society — the infirm elderly, mothers
and fathers with strollers, hale men
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with push carts, etc. — become able to
enter our buildings!

Partnering, collegiality, working to-

gether — this is the name of the game!

Harold Wilke

Healing Community

White Plains, N.Y.

Women priests praised
Increasingly the Episcopal women
priests are making a difference in the
U.S. prisons. Two of our peace activists
who were sentenced to federal prisons
in West Virginia and Texas wrote, “The
very first full day we were in prison, we
were invited by Episcopal women

priests to join their prayer groups.”
You can imagine what news like this
means to the family and friends of
newly incarcerated residents. Praise
God for the 750 Episcopal women
priests and for the church that risked

prophecy!

Sr. Margaret Ellen Traxler
Institute for Women Today
Chicago, I11.

Lauds Cueto, Guerra

I was very happy to learn in a recent
WITNESS of the release of Maria Cueto
and Steven Guerra from prison. It is most
gratifying to know that there are still peo-
ple around who truly live the Christian

life (even in adverse situations) rather

than be content to merely wear it on their

sleeves. Maria and Steven are living
proof of this. God bless them both!

CIiff Nyberg

Seattle, Wash.

Towards authentic lives
Thank you for the discussion of issues
and ideas facing us as Christians try-
ing to live authentic lives in today’s
complex and, in many ways, confusing
world. Two basic premises were ad-
dressed in the October issue. In “Con-
templation: not for mystics only,”
Glenda Hope directs our attention to
the relationship between the psyche
and the transcendent God; and in
“Apocalyptic theology and the Right,”
Peter Stiglin reminds us of historical
and social facts that we must face as
responsible members of the commun-
ity of God’s people.
Carolyn W. Reynolds
Santa Rosa, Cal.

‘Looked forward to’
This is my “most looked forward to”
magazine. The superb writing and
clear thinking on the great contem-
porary issues are much appreciated.
Lois Waller
N. Little Rock, Ark.

THE WITNESS
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ASTUDY PACKET

THE CASE FOR
DIVESTMENT

Prepared by

The Episcopal Church Publishing Company

Apartheid is a sacrilege and the
church can be a tremendous power
in destroying it. That was a central
theme running through Desmond
Tutu’s sermon during his enthrone-
ment as first Black Anglican Arch-
bishop of Capetown.

To a congregation which reflected
the multiracial, multinational char-
acter of the Anglican communion,
Archbishop Tutu’s moral challenge
rang out: God demands that the
faithful help “crush the oppressor,”
he said.

The primary course of action
taken by churches responding seri-
ously to the Nobel prizewinner’s
words has been to divest in firms
doing business in South Africa —
to renounce their complicity in “the
abomination that is apartheid.”

South Africa’s economy has been de-
scribed by William Teska, an Episcopal
priest, as ““a system of slavery held in
place by terror.” It might be argued,
then, that divestiture has been urged by
the General Convention of the Episcopal
Church in order to escape the judgment
of God upon our profiting from sin —
before it is too late.

Forthose who would engage in serious
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study about whether some investments
are morally intolerable, the Episcopal
Church Publishing Company has pre-
pared a study packet entitled The Case
JSor Divestment.

Its contents supply a wealth of testi-
mony to pray and think about, including a
summary of the South African Kairos
document, by William Johnston; a status
report on apartheid and an article on

Please send
Packet at $.
. Prepaid orders only

THE CASE FOR DIVESTMENT

One — Four Copies $3.00 each
Five — Nine Copies  $2.25 each
Ten and Over $1.75 each

copies of THE CASE FOR DIVESTMENT Study
each. Enclosed is a check in the amount of

“The Case for Divestment” by Manning
Marable; the exchange of correspondence
between a reluctant Church Pension
Fund and the Diocese of Newark, com-
mitted to divestment; backgrounders on
the situation in South Africa, and a rich
supply of resources. The packet was de-
signed for study and action. Our spiritual
health is imperiled by investments in
South Africa. n

Name

Address

City

Make check payable to: THE EPISCOPAL CHURCH PUBLISHING COMPANY and
mail to: P.O. Box 359, Ambler, PA 19002
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John and Margie Gilbert
Max Surjadinata
Bill Stuart-Whistler
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Letters

Kudos for study guides
First, belated commendation on your
two books, Must We Choose Sides and
Which Side Are We on. (See back cover.)
Over the years | have read many books
analyzing private capitalism as to its
inherent flaws and the resultant in-
equities and suffering. Your books are
tops in their simplicity and perceptive-
ness in indicating an unworkable eco-
nomic system. We are a society that
desperately tries to bring relief to the
victims of our socio-economic system
without any in-depth thought as to the
basic reasons for the victims in the first
place.

Second, I want to salute THE WIT-
NESS for courageously pleading the
struggles of the oppressed in the Third-
World countries. This past summer I
was a member of a fact-finding group
that visited Honduras and El Salvador
with the explicit purpose of document-
ing the feelings of the people them-
selves. As with one voice they under-
scored the wrongness and brutality of
American policy and military inter-
vention, and that our presence was
compounding the torture, the assassi-
nations, and was accentuating the
economic plight of the majority. We
pledged solidarity with their struggle
and are raising our voices loud and
clear to bring an end to our nation’s
murderous intervention.

To combat terrorism is to understand
the conditions that evoke terrorism.
“Elie Wiesel’s Blind Spot™” by Norman
Solomon in your February issue speaks
eloquently, with inescapable impact,
to the underlying problem in the Mid-
dle East. It is in understanding the
struggle of the Palestinians, and their
search forjustice, that violence in all its
forms can best be understood.

Melford Pearson
Noblesville, Ind.

Won over to WITNESS

As one who was unhappy with the
early issues of THE WITNESS in its
latestincarnation because it seemed to
have an almost exclusive concern with
the place of women in the church, I
want now to express my increasing ap-
preciation for the magazine and, in
particular, the February issue.

Not only did I find the whole issue
interesting from the opening Letters to
the Selby article, but T especially ap-
preciated Mary Sudman Donovan’s
article. What a great group of women
she wrote about and what a contribu-
tion they made to the life of the church
— indeed, to all life. I shall always be
grateful for Vida Scudder, Deaconess
Colesbury and the host of women who
were companions of the Order of the
Holy Cross, all of whom were at once
concerned about the social gospel and
the rich spiritual life of the Church.

The latest issues of THE WITNESS
are now laid tenderly beside Sojourners
as the magazines that speak to me with
the deepest religious meaning.

Finally, I just got up from my desk to
look at a photograph on my wall of Bill
Spofford, Sr. Inwardly, I said to myself,
“Bill, you would be proud of THE
WITNESS today.”

The Rev. Charles Martin
Canon, Washington Cathedral

Resource for USSR talks
Thank you for the excellent issue of
THE WITNESS on the Soviet Union.
It makes a great addition to my re-
sources as I share the story of my 1986
trip there with the NCC peace dele-
gation. I was especially glad to get Paul
Valliere's words in print. He reported to
a diocesan convention here in Evans-
ville and we had a good visit.

I will be returning in July with the
leadership training group and then

again in 1988. This has become a full-
time job of interpretation! I am finding
it very exciting and rewarding to
educate away some of the myths and
stereotypes.
I look forward to future issues of
THE WITNESS.
Bruce Naylor
Evansville Council of Churches

God in US.SR, US.?
Recently Phil Donahue hosted a show
in the U.S.S.R. with about 100 Russian
young people in attendance. At one
point he asked, “How many of you be-
lieve in God?” Three or four hands
were raised slowly. One could almost
hear the TV audience in America sigh
sadly (and contemptuously): “There
you are! What hope is there for world
peace with that nation of atheistic
barbarians?”

Let’s reverse the situation. Suppose
Phil would do the show in our country
— specifically in the state of Georgia.
The audience contains a number of
K.K.K:s (or their sympathizers). He
asks the same question: “How many of
you believe in God?” The result is al-
most exactly reversed — all hands are
raised with the exception of a few. Now
— frankly — do you feel better about
the hope for world peace?

The Rev. Eldred Johnston
Columbus, Ohio

Bill Buckley gets sub
In the 1930s there were some myopic,
isolationist church leaders who failed
to recognize or speak out against the
horrors of Nazism. They counseled re-
straint, urging that Europeans be al-
lowed to work out their own problems,
that America not meddle in the affairs
of others.

In seems that history does, indeed,
have a way of repeating itself. Today a

THE WITNESS
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third of the world’s population is op-
pressed and brutalized by various
Communist regimes. Tens of millions
have been murdered. Singled out for
special persecution in these countries
are our brothers and sisters in Christ,
who are being imprisoned, tortured
and murdered for choosing to serve
God rather than men. And how has
THE WITNESS responded to this evil?
You have either absolved it through
silence, or — in some cases — de-
fended it.

I do not care to subscribe to a maga-
zine that purports to champion justice
and human rights, yet steadfastly re-
fuses to condemn a system that is
morally equivalent to Nazism. So, in-
stead of renewing my subscription to
THE WITNESS, I am extending my
subscription to National Review, which,
although not explicitly a religious pub-
lication, presents a more Christian
perspective on world affairs than THE
WITNESS does.

Grant Macdonald
Kerrville, Tex.

Rationalizing God’s law

Remove me from your subscription
list. Your magazine is in error with re-
gard to both scriptural authority and
with thousands of years of Judaic/
Christian understanding regarding
homosexuality. It is clear God’s in-
tention for the use of our sexual gifts is
within the bonds of heterosexual
marriage. No other sexual relationship
is described with approval in the Bible.
Just because we have a problem in
certain areas (lying, stealing, sexual
promiscuity) does not mean God’s laws
and intention is changed — His com-
mandments remain our standard to
live by and the church is in danger of
“giving in” to popular opinion here,
where we need rather to stay true to the

revealing of the Holy Spirit in the Word.
I know your staff is sincere, but I do
hope you will pray fervently for God’s
leading in this and study the Word
asking for His revelation in this. It is
too easy to rationalize around God’s
perfect laws.
Kathryn Master
New York, N.Y.

Analysis thoughtful
The January WITNESS is very good.
Being one of the “hardcore” unem-
ployed of Appalachia, I do like to see
what people are thinking about and
doing in our region. I especially liked
the article, “Appalachia: U.S. Third
World” by Jim Sessions, and the
thoughtful analysis of the whole issue.
We are too often the victims of hastily
put together government and church:
policy/analysis.
Bob Rossi
Morgantown, W.Va.

Prisoner seeks prayers

A few months ago a very dear brother
in the Lord subscribed to have THE
WITNESS sent to me. I am a prisoner.

I am also a minister of the Gospel
here under the most adverse of circum-
stances. My “boys” are all unique —
unified only in the factthatwe are allin
prison and lacking seriously in hope in
some instances.

This is a request for prayer and not
on any small scale. You see prison is a
crime in itself. It is common knowledge
that prisons are supported by tax dol-
lars. Every time a taxpayer turns around
he/she is informed it will cost more to
keep society safe from these incurable
criminals. The costs continue to rise
year after year and there seems always
to be little or no progress in relation to
the criminal justice system.

The system itself is the greatest con-

tributor to what is called the criminal
mind. Men are crowded into a prison
with little or nothing to stimulate
character building, the greatest need
for bringing change to the fallen one. I
am not talking about sophisticated
processes which entail elaborate scien-
tific answers — simply establishing a
policy of common courtesy, with some
role models capable of showing an
example of what it feels like to rest at
night because the day was useful in
establishing positive results.

Next we face the fact that nothing
happens to change the ever-growing
problem of crime. It is a fact that most
people who enter prison become recid-
ivists. The possibility of successfully
staying out of prison for ex-prisoners is
slim to none. What does this say to
you?

I'see very young men sexually abused,
innocent men slain for no good cause,
officials as corrupt as any prisoner
here, and it tears at my heart that sup-
port of this comes from the working
taxpayer. My work here is that of inter-
cessory prayer and I ask you to support
this work by joining me in this prayer
for the prisons and prisoners. Maria
Cueto and Steven Guerra are the fresh-
est resource right now because they
have tasted the poison of this well and
know I tell the truth. Ask your readers
to make a sincere commitment to pray
for the lives that are destroyed within
the system as we know it. Please!

David Hannah
Jefferson City, Mo.

Prophetic alternative
What a joy to receive a subscription to
THE WITNESS, that fine periodical of
the “alternative™ press which speaks
prophetically to us all.
Mary Luke Tobin
Denver, Col.
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Confronting the national security state

Moved by an editorial she had
read in THE WITNESS, Margie Gil-
bert some time ago submitted a brief
article entitled, “Family Life in the
National Security State.” She identified
herself as the wife of a former employee
of the National Security Agency, and
emphasized that the emotional strain
on NSA-connected families was over-
whelming, that divorce rates were high,
and psychological counseling frequent.
Sensing that the story could be further
fleshed out, Robert L. DeWitt, senior
contributing editor, and Mary Lou
Suhor, editor, subsequently interviewed
Margie and John Gilbert at their home
in Corinna, Maine.

THE WITNESS learned that John
Gilbert joined the National Security
Agency as a likely place to serve his
country. It was almost a matter of co-
incidence that a friend had sent him
application forms for NSA in 1962; he
and Margie had wanted to get back to
Europe after having spent three years
abroad when John was in the Army in
Germany. They had felt like social
misfits upon their return and could not
adjust to life in the “Big PX” as they
called the United States. John applied
to NSA and was accepted.

Then came an opportunity to go to
England in 1967 and the Gilberts re-
sided there three years. He was on an
exchange program in which agents in
NSA and its counterpart in England
switch jobs, for an intercultural learn-

Margie and John Gilbert at their home in Corinna, Maine

ing experience. In England, John found
himself as middle man in an internal
political squabble during the Czech
intervention. The military element in
England was fighting the civilian ele-
ment and John was chosen to come up
with a dispassionate answer not colored
by British politics.

His solution merited him a promo-
tion and “most favorable performance”
ratings, so that when he returned to the
United States, he was assigned to a
promising, and lucrative area of work.

But Margie was deeply disturbed.
The Vietnam War was raging and even

before the couple left for England, she
was conducting her own research about
what was happening. She began going
to demonstrations sponsored by Clergy
and Laity Concerned About Vietnam
(now CALC). She bought The Guardian
at newsstands, fearful that to subscribe
would jeopardize her husband’s secur-
ity rating. She did subscribe to CALC’s
American Report and the Post American,
forerunner to Sojourners. Although an
unlikely Pilate’s wife, she began ques-
tioning everything about U.S. politics,
about John’s job, and “that’s really
what started it,” they both agree.

THE WITNESS
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ExX-NSA agent, wife tell of ordeal

Robert L. DeWitt: Can you expand on how you began to
question your role with the National Security Agency, John?

John: Two things were going on parallel in time — the
intensity of the Vietnam war, rising public consciousness
about what was happening, demonstrations — and my
deeper involvement and increased responsibility in the
NSA. I was caught in a schizophrenic situation because I
had uneasy feelings about many government policies.
Margie and I would sit at home and talk about what was
happening in the war, the lying, the whole works. And 1
would have one set of opinions about that.

Then I'd go to work and a magic button would push and
say, ‘O.K., you’re at the office now. You don’t talk about
what you're doing, this is a secure area.” I would become a
different person. Suddenly now I am dynamic office
manager and I'm doing all kinds of clever things and
people are listening to me.

Margie: And [ wasn’t. When John would tell me that his
work was fun, I could never understand it, because all I
could see were the consequences.

RLD: What was it that captivated you about working in
intelligence?

John: I was always trying to uncover pure facts, digging
to find answers. Then I would give those answers to the
people who make government policies and they would act
on the information, supposedly. My job was to make that
information as clean and accurate and unbiased as
possible.

RLD: You said policy makers would act on your information,
supposedly?

John: 1 remember a high level briefing with several
representatives of Joint Chiefs of Staff at the Pentagon. I
gave a detailed report on how the Soviet Union planned to
fighta warin Central Europe,ifitshould happen,based on
war games they had played over a period of time. When
you looked at the material dispassionately you could see
their whole strategy was based on defense. They expected
NATO to attack them and they had plans to counteract.
This had been so consistently a part of their military exer-
cises that it couldn’t possibly be a sham to throw the West
off track, because their forces were trained to react along
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defensive lines.

When I finished, two of the guys got up and said, “See,
Charlie, I told you those Russians are getting ready to
attack. Sure, they make it look defensive but you can also
turn around and make it offensive just as easy. Charlie,
we've got to watch it.” And out the door they went. That
may have a certain contemporary ring to it. That’s when I
started thinking I ought to get out of the system.

Mary Lou Suhor: Margie, what did you mean when you said
you weren’t listening to John?

Margie: Well, at first we were at odds. I kept tryingto drag
him to meetings and demonstrations where I was hearing
things that made me question our policies in Vietnam, and
sometimes John wouldn’t agree with me. It was only when
we wentto hear Dan and Phil Berrigan that we both started
coming closer together on our questioning. The Berrigans
and Thomas Merton were my life raftin those times. We've
just seen the movie “Platoon.” That seems closer to the
Vietnam experience than the propaganda the government
was disseminating. One of its themes is that we Americans
have to look at our dark side and accept it, forgive our-
selves and each other and move on. Otherwise, we'll repeat
the war again in Central America.

MLS: John, you used the word ““schizo” to describe how you
were torn over your role with the NSA. As I recall, the
Berrigans were also worried about the mental health of the
policy makers you gave your information to, whom they feared
were paranoid or xenophobic. Would you comment?

John: Yeah, it seems ridiculous to say all those guys are
crazy, but. ..

Margie: Not anymore!

John: In all seriousness, I think there is a psychology
that builds up in that closed, cloistered military world. It’s
the officers club and headquarters and their own quarters
—that’s about the extent of their social life and exposure to
the world. They go from one military base to another on
the opposite side of the world but they meet the same
people. They might getaway fora year or two, then through
reassignment they're linked up again. They talk to each
other, reinforcing their own opinions. I think under those
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conditions it really is possible for a type of mental illness to
develop. Instead of functioning rationally and relating to
the world as it really exists, they relate on a set of artificial
terms of their own manufacture and that’s living in a
fantasy world. The danger, of course, is that their actions in
that fantasy world can obliterate the real world.

RLD: Did you think the peace demonstrations were effective
during the Vietnam War?

John: In the beginning I was skeptical that they could
have any impact on national policy. But when Johnson
decided not to run again, it became clear that the Admin-
istration was listening. I was also reluctant to go to
demonstrations because of the effect it might have on my
clearance status.

RLD: They were taking a lot of photographs out there.

John: Oh, yes. And that wasn’t
a foolish consideration because
when I came up for clearance re-
newal I had to fill out a personal
history. When it was time for the
interview and the lie detector test
the security guys were primed for
me. They accused me of having
radical publications in my house.
Over past years we had subscribed
to Newsweek, and suddenly News- ju
week wasn’t on the list any more. | i
Instead, it's CALC’s American Report and Post Amerzcan
and other things.

Then they asked me what demonstrations my wife and I
had attended. There was a lot of tooth-sucking going on by
those two guys, with nobody smiling much. This went on
for 2% hours one Friday afternoon, and as I drove home I
was thinking, was there anything I forgot toinclude? That’s
the kiss of death, to hide anything. When I got home I told
Margie which demonstrations I had reported. She said I
didn’t go to that one, I went to this other one, and that one,
and I had made a hash of it.

MLS: Margie, how were you reacting to this?

Margie: [ was angry they were even questioning what we
were doing, and then I became frightened because I won-
dered where they were getting that information. They must
have been checking the mail or phones. Both of us agonized
over that weekend.

John: It was the most miserable couple of days in my life.
I was worried I had given them false information, un-
wittingly, and was I in trouble. We sat down and tried to

sortitout. Then I thought, this is still a sort-of free country.
This is crazy! So the next morning I told them I had mis-
takenly given them wrong information and my wife and I
had made a correct list. “But damned if I'm going to give it
to you,” I said, and put it back in my pocket. “It’s none of
your business. All you have to worry about is whether I'm
selling or giving away secrets, and I'm not doing that, You
guys have a sticky job, especially since Ellsberg released
the Pentagon papers, but you either have to take my word
that I'm not giving away secrets or fire me.” Then I got
written up and put into security files.

RLD: Did you find that out through the Freedom of In-
formation Act?

John: Not through the FOIA. A separate act covers
government employes. When I inquired, this guy gives me
a big pile of stuff but says, “I have to tell you that certain
documents have been taken out, and all I can say is who
controls them and the dates.” I ended up with two pages of
documents which had been removed by the Navy De-
partment, the Army, a whole bunch of investigative or-
ganizations, all various dates, and obviously some of them
dealt with attendance at demonstrations.

MLS: Were there files on you, too, Margie?

Margie: I wrote to the NSA but they said they didn'thave
anything, so I didn’t pursue it. But what I did write for was
transcripts from the Congressional hearings about govern-
ment infiltrations into groups like Clergy and Laity, the
American Friends Service Committee, and other peace
groups which had been spied upon even though they were
conducting perfectly legal activities. Have you ever seen it?
It's inches thick.

RLD: In retrospect, would you say that in your case the sys-
tem worked? The procedures in screening and surveillance?

John: That’s right. I'm not working for them anymore.
And I'was careful to burn all my bridges behind me so even
if I wanted to, there would be no way I could ever go back.
But another aspect of it was although I could look at my
security file and see I was a “bad guy” in theirterms, when |
looked at my personnel file which dealt with how I did my
job, the two seemed to be about different people. I con-
sistently got outstanding performance ratings and early
promotions.

But the whole thing kept building in my conscience. I
still have that picture of Oppenheimer. He was the key
man in building the atomic bomb and he ended up saying.
“What have I done? I've created a monster!” I was getting
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that feeling. The everyday work was fun, the task of analy-
sis and organization and discovery. It was like doing a
crossword puzzle. But the significance hit when I went to
my other life. On my way home, the moral judgments
began to bother me about what I was doing. It was as
though I was trying to serve two masters.

RLD: Let me change the subject a bit. Margie, you wrote
THE WITNESS that there was a sense of conflict between
things about your native culture, the United States, and those
where you were temporarily residing. Could you elaborate?
What kind of attraction in German or English culture did you
feel was running athwart of what you were about? When John
was studying Russian war games what were you doing?

Margie: Well, John couldn’t
tell me anything about the work,
whether we were here oroverseas.
But early on I became curious
about Russian culture. I began
reading their famous authors, in-
cluding some of Karl Marx and
Lenin. Then I turned to music. I
became fascinated with the beauty
of their culture, and began to see |
the Russian people as human Z&&
beings. I couldn’t feel towards ¥z
them as an enemy. Then I started studying Chinese. I took
a course at Catholic University on Chinese philosophy.
We later asked the teacher if he would teach us the
language. I kept thinking how much betterit would be if we
were exposed to different languages and music and literature.
It’s so senseless to be fighting over our little boundaries,
saying we're better than you are.

And living overseas gives you a different perspective of
what’s happening in your own country. Just being exposed
to British news media was interesting because they had
fewer axes to grind in reporting about Vietnam. Some of
the Americans there were angry. They thought the British
media were biased in reporting the war.

.

MLS: You also wrote that it was difficult to be in touch with
your friends abroad. Why was that?

Margie: When we were in Germany our landlady’s
daughter used to babysit for us, and we became good
friends. She could speak English and I wrote to herand our
landlady too after we got back. They called John in to
Security and suggested we stop corresponding.

John: I told them my wife was the letter writer, that our
babysitter had married and sent pictures of her husband; it
was on thatlevel. They said, “Well we can’t make your wife
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stop corresponding with them, but we can make you wish
that she did.”

MLS: Have you read James Bamford’s book about the NSA,
The Puzzle Palace? The book indicates thatit’s such a secret
operation that NSA means No Such Agency.

John: I read it with great interest because it mentions
some of my contemporaries, but it doesn’t come across
with the exciting aspects of NSA — what attracts people to
work there. Quite clearly he tapped into people who knew
the agency well, many of the descriptions are what I re-
member. But he also might have been consciously spoon-
fed information to present a picture that things aren’t as
bad as they seem, to diffuse the problems.

MLS: What about the book’s description of civilian and
military struggle for control?

John: There was for a number of years civilian/military
conflict about who would dominate, but now, to a large
extent, civilians are working harmoniously alongside the
military. There will always be a certain tug-of-war because
the military believes that martial things are incompre-
hensible to civilians because they haven't been to West
Point, which is sheer rubbish. But the military and civilian
elements in NSA and the Pentagon have buried the hat-
chet. They have found that cooperation helps them to
achieve higher levels — in budget and overall goals. That
merger is frightening.

Eisenhower used to talk about the military-industrial
complex, but now there is no separation between the two.
What drives the two together to a great extent is the size of
contracts.

MLS: Are you referring to the so-called “revolving door”
between them?

John: Right. Civilians in the government and military
officials administer the contracts and upon retirement
they step into a $100,000 a year job in industry because they
have the contacts in government and the Pentagon. And
civilians have moved from NSA to the industrial side and
back again. The revolving door works constantly.

RLD: You have no fear of saying these things publicly now?

John: Well, I think we've both reached the point where,
to a large extent, we don’t care. Our convictions have
become stronger.

Margie: The fear is gone and a sense of humor has come
back.
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