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Letters

Parish studies articles
Thank you for your prompt mailing of
our order of a dozen copies of the No-
vember WITNESS. A number of per-
sons in St. Timothy’s parish are at-
tempting to broaden their understanding
of Central America, and my hope is that
the articles in this issue will greatly en-
hance their grasp of the many issues in-
volved in the strife of that area.

Several sermons by me, and prompt-
ings found within our Sunday ‘Prayers
of the People” have stirred people’s con-
cern regarding U.S. involvement in Cen-
tral America. One of the concerns that
some parishioners raised was the need
for a source of information and opinion
other than that found through our daily
newspapers and news magazines. This
issue of THE WITNESS, with reports
from Christians who either live in the
region, or have recently visited there,
certainly meets this need for an alter-
native source of information.

The Rev. John Randolph Price
Greenville, N.C.

Editorial reflective

THE WITNESS editorial in the No-
vember issue, “The church of the 21st
century;” presents Christians everywhere
with a great challenge. You give us two
roads to take in the coming years; ac-
tually even in the present day.

We who live in Pablo Richard’s North,
and thus are in the land of ease and plenty
(at least that is applicable to many of us,
especially Episcopalians), may well have
a tendency to keep old dogmas, abstract
dogmas, and in so doing build an almost
impenetrable wall between the North and
South. There are so many ways we can
justify such a course, but they are false.

Those who decide to become the
church which will be the spiritual force
for the poor and the defenders of life as
opposed to the Northern centers of death
will have a hard and difficult road to
travel, but our Lord never promised that
trying to live by His rules would be easy.
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They will have to be true doers of the
word, and not just easygoing hearers.
An excellent editorial which forces
one to think, if one thinks at all.
Charles D. Corwin
Colonial Beach, Va.

Third World voice heard

Congratulations on your wonderful jour-
nalistic ministry and mission! The No-
vember editorial is short but to the point.
I’'m sure Pablo Richard and the Depart-
amento Ecumenico de Investigaciones
(DEI — the Ecumenical Department of
Research in Costa Rica) will be happy,
even jubilant about it, for it communi-
cates the true Christian attitudes of Third
World peoples struggling for national
sovereignty and human dignity.
Sister Caridad Guidote
New York, N.Y.

Saw hope in Nicaragua

I cannot thank you enough for the No-
vember WITNESS which deals so ef-
fectively with free Nicaragua, occupied
Honduras, and poor, befuddled Costa
Rica. You are really doing your bit to
counteract the propaganda blitz we are
being subjected to by our government
and the mass media.

It was one of the peak experiences of
my life to be present at the ECPC
Awards Banquet at which Nicaraguan
Bishop Sturdie Downs so movingly
spoke. I add my loud “Amen” to his
comments and commend you for printing
them. I was also inspired by Roman
Bishop Casaldaliga’s “Ode to Reagan.”

I knew Bishop Downs during my six
months in Nicaragua as a volunteer nurse
in 1983. I saw his work bear fruit when I
joined a group from Managua in the
church bus on Palm Sunday morning.
The Bishop of Costa Rica, Cornelius
Wilson, was up for a visit. We went to
Matagalpa to reestablish a defunct par-
ish by bringing the church to a poor
barrio in the hills. For the remainder of

my time in Nicaragua, I was privileged to
help out in that community every week-
end. I was able to see them again when I
went to Nicaragua’s Fifth Anniversary
celebration last year. The occasion was
marred by the death of the younger
brother of the parish secretary, in a con-
tra ambush.

To understand the religious and na-
tional rebirth in process in Nicaragua,
one needs an historical as well as ec-
onomic perspective. The Anglican, and
later, the Episcopal churches first ar-
rived there as a manifestation of British,
then U.S., colonialism. In charity, I can
only hope that the missionaries were un-
witting accomplices to the rape of the
region which goes on to this day. It was
the bitter reality of Nicaragua until that
longsuffering land finally achieved full
independence in 1979. It is still a fact of
life in that classical ‘““Banana Republic,”
occupied Honduras.

The scene in Nicaragua is different. In
the ““barrio” where the parish was re-
established in ’83, the people, with some
materials and technical assistance from
the government, had brought electricity
in for the first time, were completing the
fresh water and sewage systems, and the
whole neighborhood took part in a cam-
paign to vaccinate every child against
polio and measles. If that’s ‘“‘commu-
nism,” I’ll have some more, please. They
now have their first Nicaraguan Bishop,
an enlightened Christian and a patriot.
Under him the little acorn planted by the
cohorts of the colonialists can grow.

At the Convention I heard Bishop
Downs referred to as ““the baby bishop,”
a reference to his comparatively tender
years and recent elevation to the epis-
copacy. How appropriate that it should
be he who calls upon us to liberate our
church and our country from the worship
of Mammon. Isaiah said, “And a little
child shall lead them.”

Donald McEvoy-Albert
San Diego, Cal.
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WITNESS abroad

I enclose my subscription for two years.
May I say how stimulating I find your
journal. It is a tremendous guide to the
American social scene. Have you ever
thought of a subscription drive in the
United Kingdom?
The Rev. Leonard Tyler
Berkshire, England

Stockbroker at top OK

Given your consistent editorial stance of
affirming the inclusiveness of the Epis-
copal Church, and seeking to overcome
the labeling of Christians merely be-
cause of their age, sex, race, etc., a po-
sition which I share, I was disheartened
to read in Mary Lou Suhor’s article
(November) what I felt to be an ad
hominem attack on the new President of
the House of Deputies, the Very Rev.
David Collins, by implying that his par-
ticular profession/vocation somehow
made him worthy of being left on shore as
the new liberal ship of the church casts
off. If Dean Collins does not share the
ideology of THE WITNESS and its
friends (a matter on which I have yet to
be informed), then let his views be treat-
ed openly and with dignity by those who
would differ with him. To suggest that
being a stockbroker somehow disquali-
fies him by nature from our hopes for the
future demeans the sanctity of whatever
work in the world to which God has
called each of us, and is at odds with our
commitment to the ministry of recon-
ciliation.
The Rev. Malcolm C. Burson
Old Town, Maine

Disarmament apologia

The lengthy discussion in the August
WITNESS titled ““ Alternatives to war”
by Gene Sharp was nothing less than a
veiled apologia for unilateral disarma-
ment. As I understand his proposal, Sharp
suggests that the Western world, follow-
ing a lengthy period of self-induced re-
education should gradually abandon any

reliance upon military power to deter or
discourage Soviet expansionism.

In the place of military deterrence,
conventional or nuclear, he would have
the West adopt a policy called “civilian-
based defense”; this appears to be ef-
fectively an intellectual, nonviolent, ci-
vilian struggle against the forces of So-
viet oppression and/or military occupa-
tion. I gather that this idea of civilian-
based defense is patterned somewhat up-
on Gandhian principles of inducing
socio-political change through the me-
dium of civil disobedience and passive
resistance to a militarily-supported oc-
cupation. True, Gandhi was effective in
India but you seem to dismiss the fact
that he was dealing with an enlightened
British hegemony. I cannot help but
speculate what might have been the re-
sults had the imperialism been of Soviet
origin rather than British! I doubt very
much that civilian-based defense could
ever be effective against a determined,
occupying military power such as the
Soviet Union has aptly demonstrated
itself to be. I think of the people of Af-
ghanistan, Poland, the Balkans, and now
Southeast Asia. As even the most casual
observer of the historical process can
see, once Soviet Communism has be-
come entrenched, willingly or otherwise,
it becomes impossible to change the
status quo.

I further consider it to be a specious
argument to cite examples of successful
resistance movements during World
War Il in Europe, such as the Norwegian
and Danish experiences under Nazi
Germany, for real change came about
only after overt military intervention by
the Allied armed forces. Sharp does ad-
mit that there would be casualties in such
a resistance movement; I would rather
endure casualties during wartime with
the possibility of successfully destroying
an oppressive system whose history has
been one of pervasive evil and tyranny.

The Rev. William N. Tedesco
Seymour, Conn.

Sharp responds

There is every reason to be apprehensive
about the nature and practices of the
Soviet Union, but it is pure romanticism
to assume that one should choose to
““endure casualties during wartime
(against that system) with the possibility
of successfully destroying (it).” What-
ever the difficulties and dangers of
civilian-based defense against new So-
viet aggression or old Soviet hegemony,
the nature of modern war does not make
it a suitable tool for human objectives in
dealing with “the forces of Soviet op-
pression and/or military occupation.”

The gravest challenge thus far to
Leninist systems by people living under
them has been made by the Poles, de-
liberately using nonviolent forms of strug-
gle with the wisdom that violent rebellion
would have produced massive annihila-
tion by retaliating Soviet military forces.

Itis also true that the Soviet Union and
its client states in Eastern Europe con-
tain significant internal problems. We
need in-depth studies of the weaknesses
of totalitarian systems. With their iden-
tification it becomes possible to concen-
trate resistance on the pre-existing ““cracks
in the monolith.” All past resistance to
totalitarian systems, including the very
important cases against Nazi Germany,
have been improvised by people who had
little or no knowledge of what would be
most effective. However, it is now pos-
sible for scholars, strategists and prac-
titioners to provide knowledge of how to
noncooperate, how to defy tyrants of all
flags more effectively and to share that
know-how with populations under dic-
tatorial rule, or which are threatened by
such neighbors.

It is pure defeatism to assert that
change is “impossible” against an es-
tablished Soviet Communist system.
That is what their rulers want people to
believe. It is naive to think that modern
military might does anything to help in
that situation. U.S. military power has

Continued on page 23
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Editorial

In the matter of Sherwood and Gilson

THE WITNESS sadly announced in

December that the Rev. Zal Sherwood,
who had openly proclaimed himself a
gay priest in our pages, was asked to
resign his post as curate of Emmanuel
Episcopal Church, Southern Pines, N.C.
Since then, Anne Gilson, the seminarian
who wrote about her lesbian orientation
in the September issue, has been sum-
marily dismissed from continuing her
postulancy in the Diocese of Bethlehem.

In both actions, Bishops Robert Estill
of North Carolina and Mark Dyer, re-
spectively, stood firmly behind the 1979
General Convention resolution of the
Episcopal Church covering the ““appro-
priate” sexual lifestyle for ministry.

A 1985 resolution which stated that
sexual orientation was not a barrier to
the selection process for ordination was
narrowly turned back by five lay votes in
a vote by orders. Consequently, the 1979
guidelines, still in effect, state:

® There are many human conditions,
some in the area of sexuality, which bear
upon a person’s suitability for ordination.

® Every ordinand is expected to lead
a life which is ““a wholesome example to
all people.” (Prompting The Episco-
palian to title their *79 story, “What
does wholesome look like?”’)

® We reaffirm the traditional teach-
ing of the church on marriage, marital
fidelity, and sexual chastity as the standard

of Christian sexual morality . , . There-
Jfore we believe it is not appropriate for
this church to ordain a practicing homo-
sexual, or any person who is engaged in
heterosexual relations outside of marriage.

It is the last sentence which, in the
words of Bishop Wesley Frensdorff at
that time, “Turns the bread of grace into
a bag of stones.”

After the resolution passed the House
of Bishops in 1979, Bishop John Krumm
immediately submitted a dissenting state-
ment, endorsed by 22 other bishops,
saying “We do not believe that either
homosexual orientation as such, nor the
responsible and self-giving use of such a
mode of sexuality, constitutes a scandal
in and of itself.”

Those who signed expressed their
gratitude for ““the profoundly valuable
ministries of ordained persons, known to
us to be homosexual, formerly and pres-
ently engaged in the service of this
church.” (Perhaps the most noted, the
Rev. Malcolm Boyd, celebrated his 30th
anniversary of ordination at St. Augus-
tine-by-the Sea, Santa Monica, Cal. re-
cently.)

The dissenting bishops stated that the
19 resolution carried with it “a cruel
denial of the sexual beings of homosex-
ual persons.” They added that the action
also condemned “countless laypersons
of homosexual orientation who are ren-

dered second class citizens, fit to receive
all other sacraments but the grace of
Holy Orders, unless — in a sacrifice not
asked of heterosexual persons generally,
they abandon all hope of finding human
fulfillment, under God, in a sexual and
supportive relationship.”

Bishop Paul Moore of New York has
said, “When sex and religion are mixed,
there is no more violent emotion known
to man or woman.” In the matter of
Sherwood and Gilson, such emotions
are carrying the day, leaving reason and
justice as victims.

Reason, along with tradition and the
Bible, constitute the three pillars of
Anglican theology. The church should
be triply wary, then, of joining ranks with
those who embrace biblical fundamen-
talism and non-critical theology in sim-
plistic responses to homosexual issues.
Lesbian and gay rights are being studied
today in serious discourse in educational
and legal fields as well as in the Amer-
ican Academy of Religion.

Finally, in the matter of Sherwood and
Gilson, two activists who were tired of
living in an ambience of duplicity and
deception: THE WITNESS believes
that the bishops who signed the dissen-
ting statement about the prevailing res-
olution should show pastoral concern by
opening their dioceses to people like Zal
and Anne, giving credence to their own
words and hope to the church. [
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The political task

of the

Christian church
by Cornel West

At the beginning of this century, we witnessed the
Europeanization of the world. By 1918, a handful of states
located between the Atlantic Ocean and the Ural mountains
controlled over 87% of the land on the globe. By the middle of
this century, European hegemony had been replaced by the
Americanization and Sovietization of the world.

In this article, I shall attempt to discern the political task of
the Christian church in view of prevailing institutional forms
of injustice introduced first by the Europeans and later re-
inforced by the two superpowers. For Christian thinkers,
political discernment rests upon systemic social analysis
grounded in an interpretation of the Christian Gospel. Such
analysis should take seriously the biblical injunction to look
at the world through the eyes of its victims — to see through
the lens of the cross. Therefore, I shall attempt to put forth a
framework which highlights the global life-denying forces
which victimize people.

Distinctions should be made between exploitation, re-
pression, domination and subjugation. Each can be identified
with a particular social logic promulgated first by Europeans
and intensified later by the Americans and Soviets. Social
logics are structured social practices which dehumanize
people. I associate exploitation with the social logic of capital
accumulation; repression with state augmentation; domina-
tion with bureaucratic administration; and subjugation with
white, male, and heterosexual supremacy.

The development of capitalism is a basic feature of the
Europeanization of the world. Its operation is dictated by
accumulation and powered by profit-maximization. Its aim is
not simply to generate capital, but, more importantly, to
reproduce the conditions for generating capital. As Marx
noted, capital is neither mere revenue nor money, butrather a
social relationship between persons which requires economic

Dr. Cornel West is associate professor of philosophy of religion
at Yale Divinity School, New Haven, Conn. The above article is
excerpted from his address during the most recent Kellogg
Lectures at Episcopal Divinity School, Cambridge.

6

exploitation of those who work (e.g. sell their time, skills,
energies). Since the ownership of the means of production
(e.g. land, raw materials, instruments) is held by a small
minority, the majority who must sell their labor are forced to
live lives of material insecurity. Exploitation here is not so
much a moral term as descriptive, denoting workers’ lack of
control over investment decisions, their work conditions, and
how their products are used.

The capitalist mode of production, an international ec-
onomic system, has undergone three stages: industrial cap-
italism, monopoly capitalism and multinational corporate
capitalism. Its basic effect has been to privatize and centralize
First World economies and to subordinate Third World ec-
onomies to the First World. Capitalism’s major competition
has been the rise of the Soviet Union and its satellite
countries. Yet their centrally-planned, hierarchical econo-
mies do not provide a feasible alternative.

The social logics of capital accumulation during the
Europeanization, Americanization and Sovietization of the
world have resulted in centralized economic power un-
accountable to the majority of the populace and usually
manipulative and abusive of the neo-colonial countries which
depend upon them.

In the past decade, capital accumulation in the United
States has undergone a deep crisis, principally due to in-
creased competition with Japanese and European (and even
some Third World) corporations; rising energy costs due to
Third World oil cartels; the precarious structure of inter-
national debts owed American and European banks by Third
World countries, and victorious anti-colonial struggles which
sometimes limit lucrative capital investments. The U.S. re-
sponse has been to curtail the public sphere by cutbacks of
federal transfer payments to the needy; diminished public
worker protection; erosion of unemployment compensation;
diluted environmental protection; enlargement of low wage
markets and incentives, and abatements to huge corpora-
tions. In short, this response promotes the dissolution of the
public sector.

Repression and augmentation

One of the ironies of the Europeanization, Americaniza-
tion and Sovietization of the world is the increasing disso-
lution of the public sphere alongside the augmentation of the
state. The state is understood more and more to be a channel
through which public funds sustain centralized economic
power (of multinational corporations in capitalist societies or
bureaucratically-controlled economic firms in communist
societies) as opposed to the public sphere which promotes the
common good.

There has always been an intimate relationship between
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capital accumulation and the modern state, but the function of
the state has changed radically. For example, industrial
capitalism neither desired nor sought public regulation — yet
it was buttressed by sympathetic courts, supportive military
and police and financially helpful legislatures. Monopoly
capitalism openly violated anti-trustlaws enacted in response
to peoples’ movements, but its resiliency and resources — its
capacity to insure economic growth — limited an expanding
state to the roles of public regulation of monopolies, support
for those outside the job market and protection of the mar-
ginal. And, of course, multinational corporate capitalism is
saddled with a burdensome welfare state whose major re-
cipients are not poor minority female heads of households (as
is often believed) but rather corporations gua huge contract
winners.

The salient feature of state augmentation since American
and Soviet hegemony is the ever-expanding refinement of

surveillance and control methods. The primary function of
state apparatuses in U.S. and U.S.S.R. neo-colonial coun-
tries — from Chile to Cuba, South Korea to Poland — is to
control and contain counter-insurgency movements with
brutal techniques often learned from their hi-tech patrons.
The basic difference between the Americanization and the
Sovietization of the world is that the United States was born
with a precious rhetoric of rights. This tradition of liberalism,
though circumscribed by racist, sexist and class constraints,
provides crucial resources against the encroachment of re-
pressive state apparatuses. Hence the scope of individual
liberties remains broader in the United States — as well as in
the U.S. neo-colonial countries — than in Soviet neo-colonial
ones. This rich rhetoric of rights is politically ambiguous in
that it can resist both state repression and state support for
public life. By confusing state intervention in the economy
with state interference in people’s lives, healthy libertarian
sentiments can lead toward a conservative ideology.

Domination and bureaucratic administration

The social logic of bureaucratic administration runs on
impersonal rules and regulations that promote hierarchical
patterns and steadfast submission. Its goals of institutional
efficiency and self-preservation often enhance profit-maxi-
mization and disciplinary control. Capital accumulation,
state augmentation and bureaucratic administration in both
capitalist and communist countries constitute the major
components of a growing “‘iron cage” in which labor is ex-
ploited and people are repressed and dominated.

The major responses to bureaucratic administration have
been “therapeutic” releases such as alcoholism, narcotic
subcultures, simulated sexuality, cults of sport and charis-
matic renewals of religion. These are earnest attempts to
preserve some self-vitality and vigor and overcome the ba-
nality of modern societies. In the United States, such re-
sponses have often reduced religious rituals to packaged
commodities, kerygmatic preaching to dramatic commer-
cials, and protracted struggles of conversion to glib events of
sentimental titillation. Rarely do these responses result in
opposition to the status quo. Instead, they usually become
escapist activities that reinforce it.

Capital accumulation, state augmentation and bureaucra-
tic administration are shot through with white, male heter-
osexual supremacist discourses and practices. Such racist,
sexist and heterosexist practices relegate black, brown, red,
yellow, gay and lesbian people to marginal identities and
cause them psychosexual anxieties.

Industrial capitalism boasted of overt racist practices such
as Jim Crowism, exclusionary immigration laws against
Asians, and imperial conquest and geographical containment
of indigenous peoples. Its cult of domesticity limited the role
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of heterosexual women, banished lesbians, and promoted a
doctrine of masculinity which degraded ““effeminate” heter-
osexual men and gay men. Monopoly capitalism tempered its
racist practices and refined its ideologies against peoples of
color, but nearly committed genocide against Jewish peoples
in the midst of “civilized”” Europe. It celebrated women who
carried double work loads and castigated lesbians and gay
men. Multinational corporate capitalism turns its racist am-
munition on the black and brown working poor and under-
class; focuses its right-wing movements on women’s repro-
ductive rights and often uses lesbians and gays as cultural
scapegoats.

First World church resistance

Christians are deeply entrenched in the prevailing political
situation, and our theologies are shot through with the social
logics I have described. Are there any Christian resources left
after one teases out the economic exploitation, state re-
pression, bureaucratic domination, and racism, sexism, and
homophobia?

Only if we can interpret dramatic biblical narratives and
emphasize a morality which promotes the de-Europeaniza-
tion, de-Americanization and de-Sovietization of the world.
This should not result in a vulgar anti-European, anti-
American and anti-Soviet stance. Rather, it should build
upon the best of the European, American and Soviet ex-
periments. Further, it does not constitute a shift of the church
to a “universal’ faceless church, but rather from a church
caught in European, American and Soviet captivity to a
church more fully grounded in people’s basic needs. In
biblical language, I am promoting a church serious about
rooting out its deep-seated idolatries.

Christian resources include the indispensable (yet never
adequate) capacities of human beings to solve problems —
hence the anti-dogmatic elements of Christianity which en-
courage critical consciousness and celebrate the good news of
Jesus Christ which empowers and links human capacities to
the coming of the Kingdom. Thus too the warding off of
disenabling despair, dread, cynicism, and death itself. Last,
Christians view all human beings as having equal status, as
warranting the same dignity, respect and love. Hence the
Christian identification with the downtrodden and disin-
herited.

For those of us situated in the Christian tradition, there
ought to be a deep bias against the prevailing forms of
dogmatism and oppression. Yet this bias should be mani-
fested without making criticism, hope and liberation a fetish
or idol; for such reductions of the Christian Gospel result in
impotent irony (as with some avant-garde postmodern theo-
logians), shallow self-indulgence (as with many First World
churches) or spiritless political struggle (as with some sec-
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ularized political activists).

Another task of First World middle-class churches is to
preserve the Christian ideals of individuality and democratic
participation in the decision-making processes of the major
institutions which guide and regulate our lives.

This accents the Christian belief that all humans are made
in the image of God, and are thereby endowed with a certain
dignity and respect which include a chance to fulfill their
potentialities. This interpretation acknowledges that the de-
velopment of individuality occurs within groups and socie-
ties. Further, it recognizes the depravity of persons in the
sense that institutional mechanisms must provide checks and
balances for various forms of power, wealth, status and in-
fluence. These mechanisms seem to work best when regu-
lated and enforced by democratic convictions. This concept
of democracy not only calls for participation within a given
set of structures, but also a share of power to change the
structures themselves.

The Christian struggle for freedom is as much a struggle for
moral norms and systemic social analysis as it is a struggle
against the powers that be precisely because these powers
must be adequately understood if they are to be effectively
transformed. Battles within the Christian tradition are often
fought over the kind of social analyses to be employed in
understanding our lives, societies and world. Christian
thinkers should employ elements of various social analyses of
power, wealth, status and influence that look at the world
from the situation of the ““least of these.”

Given the complexity and multiplicity of social logics in
our world, an acceptable social and historical analysis must
be both systemic and eclectic. My framework rests upon
insights from the traditions of Marxism, anarchism, Web-
erianism, Garveyism, feminism, womanism, anti-homopho-
bism, ecologism, liberalism and even elements of conser-
vatism.

Affirming the Christian norms of individuality and de-
mocracy would more than likely lead to some form of dem-
ocratic and libertarian socialism linked to anti-racist, anti-
patriarchal and anti-homophobic ways of life; that is, a socio-
economic arrangement with markets, price mechanisms, an
induced (not directed) labor force, a free press, formal po-
litical rights and a constitutionally-based legal order with
special protections for marginalized peoples. This social
vision recognizes that centralization, hierarchy and markets
are inescapable realities for modern social existence; the
crucial question is, how will they be regulated?

Finally, the preservation of individuality and democracy
depends in large part, upon our understanding of and com-
mitment to a deep sense of justice. And for Christians, justice
has much to do with the depths of our faith. m
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Short Takes

Parable of wild geese

Several months ago | read a fascinating
report about wild geese which was taken
from an aeronautics laboratory study of
them made in a wind tunnel. It was dis-
covered, according to the report, that geese
can fly a 71% longer range when they fly
together in this v-formation, than when a
solitary goose tries to make it alone. Evi-
dently, the action of the wing tips of the
goose ahead creates an uplift which makes
it easier for the goose that follows; and
each in turn passes on this lift to the one
behind.

Furthermore, as the geese press on
towards an unseen goal, the report goes
on, they have a way of rotating their leader-
ship so that the leader, who has no assis-
tance, does not get worn out. And then,
interestingly enough, when one of the geese
becomes ill and has to leave the formation;
and descends to the earth for a rest (this is
really incredible) one of the other members
of the flock also separates itself from the
group and accompanies the ill one to a
resting place.

Thus endeth the parable of the wild geese
in flight.

— William W. Kenney
Dimensions in Discipleship
Vancouver School of Theology

Spanish proverb: An ounce of
mother is worth a pound of clergy.

U.S. arms Third World
According to a new study released in mid-
May of 1984 by the nonpartisan U.S. Con-
gressional Research Service, the U.S. has
again emerged as the number one arms
supplier to the Third World. The U.S. share
of the market rose from 32 percent to 39
percent between 1982 and 1983, whilethe
Soviet Union’s share declined from 27 to
17 percent. Last year's totals to the Third
World amounted to $26.5 billion, with the
U.S. supplying $9.68 billionand the Soviets
providing $7.8 billion. In the current fiscal
year, arms sales agreements by the U.S.
have already totaled $9.1 billion, and an-
other $4.8 billion is proposed, which would
set a new record.
— “Grassroots”
World Encounter, Fall ’85

ol
Z
Zy

>
Day pours
out the
word to day

The risk of prayer

Prayer is a very dangerous business. It
carries with it one great element of risk: the
possibility of change. In prayer we open
ourselves to the chance that God will do
something with us that we had not intend-
ed...Don't we know for a fact that people
who begin by “just praying” go trudging off
to missionary lands, entering monasteries,
taking part in demonstrations, dedicating
themselves to the poor and sick?

People who really pray don't talk about it
much. Afteryou have looked into the matter
carefully, you may be able to puzzle out
who is really praying. In general though,
prayeris something of an underground. Is it
because people who pray are too posses-
sive about their experiences to share them?
On the contrary, people who pray usually
share theirexperiences generously. Buton
the whole they don’t advertise their prayer-
lives. Perhaps the energy that might be
used in talk goes into prayer instead.

Emilie Griffin
Clinging: The Experience of Prayer
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Quote of note
To eatbread without hope is still slowly to
starve to death.
— Pearl Buck

But for a phone call. ..

The Rt. Rev. John T. Walker, Bishop of
Washington, who led Episcopal Presiding
Bishop Edmond L. Browning in early bal-
loting in the House of Bishops in Anaheim,
had urged Browning not to withdraw his
name from the race in a phone call during
the summer of'85, it was revealed recently

knowledge.

by The Virginia Churchman.

The Virginia Churchman told how Walker
related the story of the phone call during a
welcome home party given by his diocese
at Mt. St. Alban’s after General Convention.

Walker told some 250 persons that he
was disappointed notto have beenchosen,
“but I'm perfectly happy to be sent home.
The message | received at Anaheim was
that it was God’s will that | stay here,” he
said.

He went on to relate how Browning, a
close friend of his family, had telephoned
him during the summer to suggest that he,
Browning, withdraw his name from nomi-
nation for Presiding Bishop. Browning said
he felt it would be the best thing for the
Episcopal Church at this time to “make a
statement” by electing Walker, the Black
candidate, as Presiding Bishop. Walker said
he told Browning that it would not be right
for the Bishop of Hawaii to step aside, and
dissuaded him from doing so.

‘La Conquistadora’?

Inthe museum of Santa Fe, New Mex. there
is a statue of the Blessed Virgin with the
meaningful name of La Conquistadora. This
is Cortes’ “Queen of Heaven,” who accom-
panied him on his pilgrimage to our lands.
With her at his side, he came from Spain in
the name of God to conquer Mexico —
putting into execution the greatest blood-
bath in American history. As tragedy would
have it, the Amerindians, in their mythol-
ogy, had expected to see one day disem-
barking on the eastern coasts of their lands,
White gods, dispensing eternal life. Be-
neath the banner of the White goddess,
Christian conquistadors invaded every-
where, and the terrified aborigines quickly
came to know the methods by which Euro-
pean empires limitlessly extended their
borders.

As | stood in the museum gazing at La
Conquistadora, suddenly a shock went
through me. One of her eyes had been
gouged out! | felt a sudden burst of joy.
Some Indian had come by here and real-
ized that this was an image of the oppres-
sion and death of sisters and brothers, and
wanted to do something to avenge them.

— Theologian Georges Casalis
Third World Sermon Notes
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The church in a frozen revolution

When American TV showed U.S.
troops parachuting onto an airstrip in
Grenada, Oct. 23, 1983, most of us had
never heard of this tiny Caribbean island-
nation, let alone tried to find it on a map.

If one located it in the southeastern
Caribbean and probed further, an atlas
would reveal that the nation contains two
other small islands — Petite Martinique
and Carriacou. Carriacou — four hours
by mail boat from Grenada and 16
minutes by LIAT Island Hopper, is
where I spent six months as interim
priest last year.

Bishop George Hunt of Rhode Island
had called me at my retirement home in
Virginia to ask if I would spend some
time in the Caribbean after the hurricane
season. Rhode Island has a companion-
diocese relationship with the Anglican
Diocese of the Windward Islands, and
Carriacou needed assistance because of
the unexpected death of its 32-year-old
rector. Since clergy are in short supply, I
was assigned by the Most Rev. George
Woodroffe, Archbishop of the West In-
dies, to two congregations: one rural, St.
Francis in Harvey Vale; and Christ the
I.(ing in Hillsborough, the urban center,
seaport and political headquarters of the
island.

The following thoughts flow from my
work experiences and involvement as
priest and pastor there.

The Rev. James Guinan is an Episcopal
priest and longtime social activist who has
served in San Francisco, Detroit, Connecti-
cut and Rhode Island. He is now living in
retirement in Deerfield, Va.
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by James Guinan

My first observation is that the church,
both Anglican and Roman expressions
of it in Grenada, seems inextricably in-
terwoven in the fabric of politics. Herbert
Blaize, the Prime Minister of Grenada,
was senior warden of the Carriacou
church. The time he was able to spend in
active service was limited but nonethe-
less, he was a vital force and voice in the
life and work of the church.

The church, by and large, is made up
of people who have “made it” in the post-
colonial world, and they expect to keep
things the way they are. They would re-
mind me of the horrors of the past two
regimes and were clear that they did not
want any more disruptiveness from revolu-
tions and U.S. interventions and such.

My first six weeks were busy: five
funerals; six baptisms with preparation
sessions; two Eucharists each Sunday in
both congregations plus Sunday school
in the afternoon; and great numbers of
memorial requiems for those recently
departed. These requiems may be unique
to Anglican Churches in the Caribbean.
They are celebrated in the church but
often in the home as well, on the ninth
day, the 40th day, or the anniversary of
the death. Usually the family invites
friends to attend and there is a small
gathering afterwards to break bread and
share a drink.

The religious life of the people was a
new experience for me. It was not easy to
bend from my Virginia Seminary low
church training and 36 years of experi-
ence as a social activist to become a
“Mass priest,” saying requiems so fre-
quently. And when I realized that the
Anglican Church had also been an in-

strument of colonialization through the
years, I found myself becoming increas-
ingly uncomfortable. I was ministering to
people with a post-colonial hangover.

From the first days since the Europeans
and British came to these shores, the
church — first Roman, then Anglican —
has served as the domesticating arm of
the empire. After the Spanish literally
drove the Carib Indians, who preferred
death to enslavement, off a cliff in
Grenada, the next colonial master, the
French, imported Black West Africans
as slaves to maintain the lush plantations
whose harvests were sent back to Europe.
Since 1763, when the British ““won”’
Grenada from the French, the Empire
maintained colonial status, not for the
development of the people, but for its
own wealth. Since 1974, Grenada has
been independent, although it remains
part of the British Commonwealth.

After many uprisings and a recent
revolution, the struggle for freedom still
continues. Grenada, Carriacou, and Petite
Martinique, with populations of some
100,000, 5,000, and 500 respectively,
comprise a little “Nation of Conflict,” as
George Brizan, Minister of Agriculture,
called it in his recent book.

But revolution is behind Grenadians
for a while. The freedom they enjoy is
still shackled to a colonial way of life.
They are still “of the Empire” in their
Anglican ways of liturgizing and running
their church affairs. Their religious ex-
pression is one of acculturation and ac-
quiescence.

The churches here seem to have fed
the people with a diet of pious palliatives
and avoided the strong meat of the
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Gospel. Hence, the heavy ritualistic
orientation. Is that so much easier to
teach than to probe the roots of poverty,
40% unemployment, poor health facili-
ties, and how to recover indigenous
agricultural production and the fishing
industry? I do not understand how both
the Roman and the Anglican Churches
can be so insensitive to the needs of the
people they serve. The politics of the
church are colonial rather than West

Indian or West African.
And now the government is changing

its allegiance to another empire — the
United States. America’s dominating in-
fluence in the Caribbean leaves no doubt
who calls the shots. Herbert Blaize’s
election was largely the result of U.S.
assistance. One of our embassy officials
told me, “He was the candidate we felt
would best represent our interests.” It is
generally accepted all over Carriacou,
Blaize’s parliamentary base, that U.S.
money and political assistance won him
the election. The campaign literature, T-
shirts, posters, polling assistance, etc.
left no doubt that Blaize, indeed, was the
candidate who would ““best represent our
interests.” And I suspect our interests
are those that will guarantee that there
shall be no more Marxist countries in the
Caribbean.

To be sure, the unrest before Blaize
took office were frightening years for
Grenadians. I have heard my friends
describe them. They were genuinely ap-
prehensive. The first Prime Minister to
whom the British turned over rule, Eric
Gairy, turned out to be a despot with his
Mongoose Squads of killers on the loose,
trampling down any and all opposition to
the new government. Gairy was over-
thrown in 1979 by the New Jewel Move-
ment and the People’s Revolutionary
Government under Maurice Bishop. In-
fluenced by the Black Power movement
of the United States, the leadership and
the young nation struggled to make itself
representative of the Grenadian people.
Fraught with internal dissension, how-

A Carriacou fisherman with a prize catch. The fishing industry no
longer serves the islanders due to the bootlegging enterprise that
ships fish off to Martinique to fine restaurants, in trade for Jack Iron

Rum.

ever, it collapsed when Bishop was mur-
deredin 1983. It was at this point that the
United States invaded.

The questions that go begging today
are the same questions the Bishop regime
purportedly was struggling with. The
church continues to retreat from address-
ing social and political issues that might
make people aware the country is still
living in dependency, in a colonial dream
world. Thus, the church supports the
Blaize government, and preserves the

status quo.

Although there is an attempt in the
West Indies to bring the Anglican Church
to a point where Black African West
Indians might begin to have a sense of
their past, as exemplified in the recent
conference in Barbados on the theme of
Afro-Anglicanism, the Grenadian church
is not that far along.

The Grenadian church seems to busy
itself with intricate pastoral duties and
liturgical imitations of Roman Catholicism

11
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The author in the market square purchasing tamarind balls, a delicacy of Carriacou.

such as Corpus Christi processions and
Stations of the Cross. Seldom does any-
one in the pews hear anything from the
prophets. When I subscribed to the
Caribbean Conference of Churches
newspaper, I was told I should be care-
ful because it was a “communist” pub-
lication. Actually, I found it to be the best
source of news about what is going on in
the Caribbean today, and a clear voice
for liberation from the forces that have
kept people oppressed for centuries.
What is needed, I believe, is for the
church to find and preach a theology of
liberation — not necessarily the libera-
tion theology of some of the neighboring
islands and Central America which is
Marxist in its analysis. Clergy, today,
however, are trained for the most part at
the Anglican seminary at Codrington
College in Barbados. Its emphasis is
mostly on pastoral ministry and liturgi-
cal innovations for the Anglo-Catholic
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tradition. Social issues go unaddressed.
Consequently alcoholism is incredibly
high; women are second class citizens;
pollution prevails and potable water is
unevenly distributed; senior citizens are
lonely, uncared for, medically deprived
and forgotten; and a basic economy of
agriculture and fishing lies fallow.

A liberating theology would preach
and teach about the church’s ministry in
the social and political arena. A libera-
ting theology would begin to implement
social programs to help alcoholics, give
hope to the aged for dignified twilight
years, and insist that women demand full
citizenship. A liberating theology could
free a lot of people in Grenada and help
deal with the defeatist attitude that says,
“Oh well, it’s always been that way.
How can I hope to change it?”’

Maurice Bishop’s charismatic ideas
touched many young people in Grenada.
His New Jewel Movement was hope-

lessly overwhelmed by the rigors of try-
ing to make good the promises within the
ideology of Marxism. Today many ad-
vantaged youth have left the island,
creating a brain drain. And many youth
have left the church because, I suspect,
the church is not saying anything of im-
portance.

The church can have a role in shaping
the revolutions yet to come in Grenada.
Shaping these revolutions may prove to
be the greatest challenge of the church’s
modern day history.

While in Carriacou I felt I was living
under a volcano. Nothing was about to
erupt — it already had, and was all
covered with volcanic dust and soot that
no one knew how to dig out of. It is time
for us to begin listening to the rumblings
that are emerging from the Caribbean.
The problems are real — they are not a
result of Marxist agitation, as many, in-
cluding our President and State Depart-
ment, would have us believe. They stem
from a period of colonialization and
slavery that was cruel and dehumanizing,
and they will not be wished away. o

black & white dream
at end of October

ahead, and to the side of the road,

a little child is standing —

i’d guess about 3 years old —

in clothes somewhat ragged,

with eyes this way, unblinking;

her arms hanging down at her sides.

closer to me, the car —

heading straight at her.
from deep in my chest,

i will it to swerve,
but its engines push it onward,

and further to the right — straight
at the child, innocent and standing
in the way.

i do not see the impact,
but i know it as it happens.
i wake and cry her name,
“Grenada!”

— Gillian M. Dale
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by Barbara C. Harris

Council sends mixed signals

Talk about damning with faint praise!

A recent Diocesan Press Service news
release from the Episcopal Church Cen-
ter at New York carried the headline:
“Shareholder Actions Split New Coun-
cil.” The release reported, in part:

‘A debate on a shareholder resolution
gave some indications of the disinvest-
ment process ordered by (General) Con-
vention and how the newly-seated Ex-
ecutive Council of the Episcopal Church
might address the whole range of share-
holder ethics.

“Two resolutions would have General
Motors and the Raytheon Company es-
tablish policies making renewal of con-
tracts with the government and instru-
mentalities of South Africa contingent
upon the Pretoria government’s com-
mitting itself to the end of apartheid and
to ‘meaningful steps’ toward racial, so-
cial and political equality. A third asked
IBM, Shlumberger, General Electric,
United Airlines and General Signal
Companies to state that they would ter-
minate their South African business un-
less the government began action on the
“Tutu corollaries’ before the end of 1986.”

(Bishop Desmond Tutu has stated that
firms doing business in South Africa
should pressure the government to aban-
don the homelands policies; abolish in-
flux control, pass laws and other instru-
ments of apartheid; restore full political
rights; free all political prisoners and in-
crease funding for black education,
housing, health and social welfare pro-
grams.)

If, indeed, this initial meeting does of-
fer indications of how the 40-member
council will approach the highly charged

area of social responsibility in invest-
ments over the next three years, it is
already sending some mixed and con-
fusing signals to the church and the ecu-
menical community. In prolonged de-
bate over how the church would continue
its opposition to apartheid in South Af-
rica, there emerged a decided lack of
clarity on council’s response to the man-
date from Anaheim.

Along with those who raised one of the
first questions at the meeting, we too ask:
Why, indeed, would the council pursue
such courses of action — seeking con-
trols on firms active in South Africa —
when Convention had mandated disin-
vestment from all such companies?

Some members of council, reported-
ly, argued that-Convention’s intention
was for immediate divestment, although
this is not explicitly stated in the res-
olution. This certainly was the under-
standing with which many General Con-
vention deputies left Anaheim. More-
over, despite the resolution being flawed
by lack of a specified time for imple-
mentation, it presented the church with
the opportunity to couple its daily Con-
vention prayers for Bishop Tutu with
concrete action.

Newly elected Councillor Bettye Jo
Harris, who directs a multi-racial/multi-
ethnic Immigrant Service Center for the
Episcopal Church in Hawaii, argued
that “the church’s witness would be all
the more forceful it if took place at the
risk of some financial loss.” However,
Treasurer Matthew Costigan dropped in
a bon mot by conveying the church’s
attornies’ opinion that ““the Council was
bound legally to prudent investment pol-

icies that seemed to bar the sale of stock
at a substantial loss if that could be
avoided.”

When all was said and done (at least
until the next meeting in February),
council voted to pursue the umbrella
action calling on the companies to seek
conformity to the Tutu corollaries and
calling on GM to end its ties unless a-
partheid is dismantled. A resolution call-
ing on Raytheon to follow the GM
course was sent back to committee.

The remainder of the DPS report was
equally as damaging and really needs no
comment. To wit: council also deferred
action which would have called on AT&T
to terminate its contract to manage the
nuclear weapons division of the Sandia
national laboratories. The Rev. George
Bates, council member from Albuquer-
que, N.M. objected strenuously to this
measure because of phraseology. AT&T,
he argued, manages the whole lab —with
facilities in Albuquerque and Livermore,
Ca. — not just the nuclear weapons di-
vision under contract to the Department
of Energy. The vote: 22-12. The meeting
also authorized a resolution calling on
Martin-Marrietta to establish a com-
pany committee to explore and report on
the firm’s ethical involvement as a prime
contractor in the development of the MX
missile and make renewal of such con-
tracts contingent on the report. A mea-
sure which would have Shlumberger re-
port to stockholders the extent and na-
ture of its sales to the Soviet government
won similar quick support. [

13



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

1:‘ *’a“l"

In late 1984 I visited Cuba for the first
time since 1950. I was not prepared for
what I found — a new and almost buoy-
ant Cuba. Readily available reading
matter on the country for the last two
decades has been scarce and slanted

The Rev. Cora Cheney Partridge is an
Episcopal priest active in three dioceses —
Delaware, Florida, and Vermont. An author
of children’s books, she has traveled ex-
tensively abroad. Her recent trip to Cuba
elicited the accompanying article, and the
interview with the Rt. Rev. Emilio Hernan-
dez, Bishop of Cuba, below.

The Right Rev. Emilio Joaquin Her-
nandez Albalate, Bishop of the Episco-
pal Diocese of Cuba since 1982, sat,
apparently relaxed, in a worn chair in his
office in the Obispo’s House, adjoining
the Holy Trinity Episcopal Cathedral.
In this neighborhood of historic man-
sions and embassies of the Vedado sec-
tion of old Havana one recalls the pre-
revolutionary city with its walled com-
pounds and well tended gardens — and
its slums that once lay beyond.

The bishop’s relaxed appearance is
belied by his eyes that look beyond the
crumbling old walls to the new Socialist-
Communist world of Cuba today. Ex-
perience has given him insights that dif-
fer from the social and political stability
of most bishops. Emilio Hernandez,
(note: in the Spanish manner, his moth-
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here, torn between flagrant Cuban rev-
olutionary propaganda on one hand and
reports on the U.S. uncompromising fear
of Communism on the other.

Consequently, there is a vast area of
indifference and ignorance in the United
States about our Cuban near neighbor,
its history, its problems, and its own
adaptation of Marxism which we need to
know about if we are to be friends. Little
is taught in our public schools about Cu-
ba to our post-1960 generations.

The Cuban Revolution of 1959 was a
great leveler. There is almost total lit-
eracy, total employment, free education

Cuban bishop,

er’sname Albalate, is appended after his
surname) after fighting along with anti-
Batista forces, became an active revo-
lutionary soldier in the turbulent 1950s.
In the confused Cuban world after Cas-
tro’s takeover in 1959, Hernandez was
involved in an anti-government plot, for
which he spent 10 years in prison, from
1962-72.

“I was guilty as charged,” he said. ‘I
paid my debt.”

He preferred not to belabor the details
of the reasons for his imprisonment and
eventual release, but he spoke freely of
his decade in prison, and of his revolu-
tionary student days.

Born into a Roman Catholic family in
Camaguey Province in 1925, young
Emilio attended the Episcopal Trinity
School in Moron. This led to involve-

Getting to know

at all levels, free medical care, free child
care centers. To ride a bus costs five
centavos for all. There are safe, clean
streets, no beggars. While housing is
cramped in some areas there is still a
place for everyone to live.

Rationing is in effect, but there are
“parallel” stores for food, gasoline,
goods and luxuries if one works extra
hard to pay the higher prices. Basics are
available to all people.

Most businesses are state-owned.
There is no free press but there are many
inexpensive books for sale. Serious

once prisoner,

ment in an Episcopal missionary Sunday
School. In time he became an Episco-
palian and began to have thoughts about
the priesthood. He yearned to go to the
United States for theological study.

“But my mother thought I was frail,”
smiled the thin and delicately built bish-
op. ‘““She persuaded me to study in Cuba.
The cold climate of Norte America held
a great terror for her, so I entered the
University of Havana and began the
study of medicine.”

The bishop paused, thinking back on
student days. It is a matter of public
record that Fidel Castro was also at the
University in that period of change and
unrest in Cuba.

“My mind was a revolutionary mind
at all times. Serious Christians live in



Cuba again
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shortages of cars and spare parts exist
(Where else would you see a Henry J.
and an Edsel parked side by side today?).
There are also shortages of taxis, small
buses, machinery and such luxuries as
fancy clothes, cosmetics, and non-
essentials that flood the Western world.
But best of all, the Cubans are still the
joyous people they used to be, and while
there are dark and light sides to all issues,
there is no doubt that most of the pop-
ulation seems better off under the new
system. The people look well dressed
and healthy with none of the dreariness
that I experienced in Soviet populations.

ees brighter future

revolt in the world, and Christ was the
greatest revolutionary of all times.”

While at the University, after three
and a half years of medical school,
Emilio, now in his 20s, became firm in
his ambition to become an ordained
priest. He confessed that it was with
some ‘“guilt” that he left medical school
and entered the seminary at Matanzas,
Cuba, where he graduated, at age 27, in
1955. He was ordained deacon that
year, and in 1956 became a priest and
took a country parish.

Meantime, in 1952, he had married
Edivia Mesa, and they began their fam-
ily of two sons and a daughter. Now they
have three grandsons.

Although he had a family and a parish,
the young priest was politically active;

by Cora Cheney Partridge

Partly, the difference is in the basic
moods of the two peoples, and part is that
Cuba has adapted its own brand of So-
cialism to its special needs. Cuban
people are still the determined rebels
who do not relish total loss of indivi-
duality; historically they are freedom
fighters against any entrenched oppres-
sion.

In 1961 an attempt to overthrow the
Castro government by a force led by Cu-
ban exiles with U.S. support was a fi-
asco. The Bay of Pigs invasion turned
back in 72 hours, became a unifying and
rallying event for the Castro govern-

ment. After the event, the United States
broke diplomatic ties with Cuba, and the
great blackout of news and free inter-
course began. However, the United
States retained Guantanomo Naval Base
near the Eastern tip of Cuba, but it is
totally fenced off.

The Cubans seem to want our friend-
ship (and dollars) very much, and they
are bitter about the U.S. trade embargo,
in existence since 1962. They are put
into a position of having to purchase from
distant countries, driving a wedge be-
tween natural partners.

Many Cubans resent the fact that we

five years after he was ordained he was in
prison for his politics. At no time did he
consider abandoning his native land.
During the ordeal of his imprisonment
his wife and children remained in Cuba,
his loyal supporters.

“We are Cubans,” he said proudly.

Despite the hardships to himself and
his family, Emilio found the 10 years in
prison an ““edifying” experience. It was a
time of deep spiritual growth, and he
soon became a virtual chaplain of the
prison.

“People who are locked up need heal-
ing,”” he said. ““It was also an ecumenical
experience. We were all one under God,
as well as under guard. I found that the
spiritual needs of people are stronger

Continued on page 17

The Rt. Rev. Emilio Hernandez
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“Norte Americanos” consider that we
liberated Cuba in 1898, when they had
been fighting a winning revolt against
Spain for half a century. In 1894, my
own father, at age 15, ran away from
home in a small Southern town to join the
Cuban rebels. His anxious parents over-
took him in New Orleans and persuaded
him to come home to finish his educa-
tion. There was a tremendous sympathy
for the revolutionary cause among
American liberals, and Jose Marti, the
political philosopher, humanitarian and
writer whose thoughts have probably in-
fluenced present day Cuba more than
any one person, was a hero to many in the
United States as well as Cuba.

Churches are still communicating be-
tween the two countries. Contrary to
widespread opinion, Castro never per-
secuted the churches nor prevented ei-
ther Protestant or Roman Catholic wor-
ship as long as they did not advocate the
overthrow of the government. (We can-
not do that in the United States either).
After the revolution there was an exodus
of the wealthy establishment, many anti-
Castro Cubans, who went chiefly to
Miami, foreseeing drastic economic
changes. The emigres included many
professionals and many religious people.
The influential Cuban community in Mi-
ami today is vocally anti-Castro and pro-
Reagan.
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The remaining congregations in Cuba
began to work together for an indigenous
new church with much ecumenical em-
phasis. The only sign of Christmas cel-
ebration I saw in Havana in 1984 was in
churches, usually in cooperation with
others, a rather refreshing movement to
put the Nativity back into a religious
atmosphere.

The old Evangelical Theological
Seminary at Matanzas has survived the
revolution and today is teaching students
from a variety of denominations. Church
membership in all religions is down from
pre-revolution days; however a small but
steady increase is developing.

In the new constitution the “F amily
Clause” defines the status of women.
Although it may not be totally adhered
to, there is legally no discrimination
against women in pay or in jobs. Men are
required by law to share the housework
and child care. I actually saw a man
hanging out the wash.

The country, although not very well
prepared for it, is seeking tourism. Cit-
izens of the United States can enter
through cultural exchanges or through
church connections under certain cir-
cumstances. European, Canadian, and
Asian travel groups are flooding Cuban
hotels to capacity.

Water is potable throughout the coun-
try, in contrast to other Latin American
countries. Fresh salad vegetables offer
no risk to wary tourists. There are almost
no manufactured tourist goods for sale,
but the government hard currency stores
in hotels have a few souvenir type items.
The Cuban peso is worth slightly more
than a dollar.

A traveler with even a slight knowl-
edge of Spanish is able to enjoy bus rides
without an escort and talk to other pas-
sengers. Visitors are free to move about
with no ““shadow’ following. There was
no indication that any areas or institu-
tions were either set up for or prohibited
to tourists. Bus rides on cheap and crowd-

ed public transportation can take you
through the countryside or into rural
villages to see the daily life style of the
people. Cubans do not have our free-
doms of press and speech, but they also
do not have the poverty and living con-
ditions they had in the past.

Is Cuba exporting revolution? Is the
United States exporting democracy? Is
mutual respect possible, making a literal
effort at loving one’s neighbor on a hem-
ispheric basis? m

Thornell heads
ECPC Board

The Rev. Kwasi Thornell, recently
named canon missioner of the
Washington National Cathedral,
has been elected new chair of the
Episcopal Church Publishing Com-
pany to succeed the Rt. Rev. H.
Coleman McGehee, Jr., whose
term expired.

Other officers are the Rt. Rev. J.
Antonio Ramos, Associate Direc-
tor for the Caribbean and Latin
America, National Council of
Churches, vice president; Gloria
Brown, consultant-psychologist
from Los Angeles, secretary; and
Carman St. John Hunter, of World
Education, Inc., New York, trea-
surer.

Re-elected forasecondterm are
the Rt. Rev. Otis Charles, dean of
Episcopal Divinity School; and
Steven Guerra, who will complete
a full second term interrupted by
his incarceration as a Grand Jury
resister.

Newly elected Board members
are the Rt. Rev. John H. Burt, re-
tired Bishop of Southern Ohio; and
the Rev. William W. Rankin, rector
of St. Stephen’s church, Belve-
dere, Cal. Newly named to the
Contributing Editors of THE WIT-
NESS magazine is the Rev. James
Lewis, vicar of the Church of the
Incarnation, Ann Arbor, Mich. The
full complement of the ECPC
Board, and all Contributing Editors
of THE WITNESS, are listed on the
masthead on page 5.
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Cuban bishop . . . Cont. from page 15

than the physical needs. Prison gave me
the unshakable conviction that the spirit
is the basis of human welfare.”

How does he see the role of the church
in the new Cuba?

“A new church is emerging in Cuba,
where only about 15% of the population
are professed Christians. All over Latin
America churches are looking after the
needs of people. The church is not op-
pressed here, but professed Christians
cannot be ranking members of the Com-
munist Party. Yet the church still has
power.”

Nevertheless, church rolls are smaller
in revolutionary Cuba than in the 1950s.
For example, the Episcopal Church,
which has always been a minority church
in Cuba, has about 2500 to 3000 mem-
bers in contrast to the 5000 to 7000
members of 25 years ago, many having
left the country. The attitude of most
Christians is more ecumenical now.

“We are co-operative, for the church
reflects the society where it exists.
Cuba’s indigenous new church is being
formed in a new context, with new inter-
pretations of the Scriptures” reflected
the bishop.

The Episcopal Churchis in ever closer
contact with its counterparts in Nicaragua,
Costa Rica, Mexico, and to the extent
possible, other Caribbean churches.

“The role of the church in a com-
munist country is to help people spiritu-
ally as in any other context. The church
offers a continuing challenge of political
change,” he mused. “The new govern-
ment has unquestionably improved the
lot of the general population. The Family
Clause in the new Constitution of Cuba
truly tries to give total equality to women,
for example. Men are required by law to
take half the share of housework and
child care.”

His wife Edivia brought in hospitable
cups of thick Cuban coffee, and they
exchanged a quick smile.

“We’ll see if it works out. Even this is
reflected in our church. We are getting
ready to ordain three women to the
diaconate soon. We welcome this healthy
development for our women who will
become priests in the normal pattern of
the church.”

Can the churches of the United States
and Cuba lead the way for opening diplo-
matic channels between our two countries?
Bishop Hernandez paused occasionally
to re-form his Spanish thoughts into
English words.

“Some churches in the two countries
are moving to work together despite
political differences. Take, for example,
the sister relationship between the United
States Diocese of Florida and the Epis-
copal Diocese of Cuba, which was in-
itiated by Bishop Frank Cerveny of
Florida in 1982.

*“Since then we have had a delegation
at the Florida Convention in 1984 and
1985, and Bishop Cerveny with a sup-
porting group has recently been allowed
to come to Cuba. The Diocese of Florida
has given me a new car to replace my
1966 Austin. That is church diplomacy
for I certainly am grateful for the new
Datsun.”

The Episcopal Church in Cuba, which
has existed formally for over a century,
was until 1966 a mission diocese of the
Episcopal Church of the United States.
The Iglesia Episcopal de Cuba (Diocesis
Autonoma e Independiente dentro de la
Comunion Anglicana) drew up its
own constitution in 1967. It operates
under the Metropolitan Council which
consists of the Primate of the Anglican
Church in Canada, the Archbishop of
the West Indies and the President of
Province IX, Episcopal Church, U.S.A.

In a country where there are many
Blacks, it is notable that the first native-
born Cuban Episcopalian to be ordained
was Emilio Planas Hernandez (no rela-
tion to the present bishop) who became a
priest in 1904. Bishop Hernandez, who
became Bishop Co-adjutor in 1980 and

consecrated Bishop in 1982, was the
third Cuban-born bishop.

Although the 1979 Book of Common
Prayer is now translated into Spanish,
the Cuban Episcopal Church is working
out its own liturgy and hymns to fit its
special culture,

Is it harder to be a Christian in a com-
munist society or in a capitalist society?

“It is hard to be a Christian in any
society,” the bishop replied quietly.

What about Liberation Theology
which is now so associated with Latin
America?

Emilio Hernandez rubbed the back of
his neck, walked across the room to
straighten on the wall a picture of his
newest grandson, and replied thought-
fully.

“That is a popular term, with many
meanings. I tend to consider myself a
traditional theologian. In Cuba, the
revolution itself represents liberation for
most people, but there is a price. Cap-
italism also has its price. Whatever the
choice, some people will think the price
is too high. Christ is the liberator. When
that idea is grasped, the church will en-
dure in some form in all societies.”

Since this interview took place, the
Episcopal Church of Cuba at an extra-
ordinary synod approved the ordination
of women to the priesthood and epis-
copate by a unanimous vote of clergy and
lay delegates. “That is far ahead of some
other Anglican bodies,” the bishop noted
on that occasion. —C.C.P.
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In technology we trust

Ronald Reagan and Mikhail Gor-
bachev have met at last. But specific
agreements between them about nuclear
arms affairs were conspicuously absent.
Reagan did not respond to Gorbachev’s
invitations to continue to abide by the
SALT II Treaty, nor was the U.S. pres-
ident willing to explore a comprehensive
test ban, nor an anti-satellite weapons
ban; he did not modify his Strategic De-
fense Initiative (SDI) plans, generally
known as Star Wars; nor did he clarify
his understanding of what the ABM
Treaty means to him and to his admin-
istration. If goodwill takes no tangible
shape, it lacks a crucial incarnational
element.

And so the arms race will continue.
Over the last decades we Americans have
embarked upon a series of technological
developments euphemistically known as
“weapon modernization.” This process
has brought neither the Soviets nor our-
selves any greater security. And, it has
been our “‘leadership” as Americans —
our scientific superiority — that in most
cases has initiated these developments.
The Soviets have responded in kind.
They have also sought advantage when-
ever they could. God’s judgment surely
falls upon both of us.

But let me review recent history. It is
common knowledge that we were the
first to develop and use the atomic bomb.
Then we developed the hydrogen bomb
in 1952. The Soviets were the first to
flight-test a satellite in 1957. We were
the first in 1962 to equip our submarines

The Rev. Michael Hamilton is canon of
the National Cathedral, Mt. St. Alban’s,
Washington, D.C.
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by Michael Hamilton

with nuclear missiles. We were the first
to deploy ICBMs with multiple warheads
in 1975. And in 1983 we were the first to
deploy advanced cruise missiles. Each
one of these incidents were watersheds in
which enormous advantages in techno-
logical development took place. How
and why have we done this?

First, because we cannot resist the
temptation to take advantage of every
scientific idea that excites our curiosity
and our wish for temporary military ad-
vantage. And the profits made by our
military industrial complex are an added
incentive. By misleading our people, our
leaders over the years have justified these
developments on the false grounds of a
“bomber gap, missile gap, window of
vulnerability, bargaining chip,” or in the
words of a recent Defense Department
policy paper, “to prevail over our ad-
versaries.” In every case, our advantage
has been short-lived, for the Soviets have
followed us in order to maintain their
own strength.

In condemning this mutual escalation
I am not a pacifist. I am not arguing for
the present elimination of our nuclear
weapons, nor have I ever thought we
should endanger our national security.
We should maintain nuclear deterrence,
which I believe is morally justified, until
both we and the Soviets through arms
control treaties can reduce our arsenals
to the point when we begin serious ne-
gotiations for the maintenance of peace
born of justice and ecological security,
not fear.

Butitis important to reflect at this time
because we have just crossed one new
watershed in weapons development and
we are about to cross another. The first is
our recent testing of an anti-satellite

weapon. Both the United States and the
Soviet Union have done research in this
area, but the Soviets have observed a
moratorium on testing for the last two
years and they have offered to negotiate
an anti-satellite treaty with us. We still
refuse to cooperate. Recently we shot
down a satellite with the first sophisti-
cated system.

This may be a technological triumph,
but it is also a disastrous watershed. If we
and the Soviets continue to develop
weapons to destroy each others’ satel-
lites, then we destroy the capability to
see and verify what each other is doing
and, in time of tension or war, our crucial
link of communication with the Soviets
can be destroyed.

The second and even more calamitous
policy, I believe, is the SDI, or Star
Wars, proposed by this administration.
We are embarking on a technological
research program including the intention
to test the system’s subcomponents. It is
an enormously expensive program, run-
ning into as high as $33 billion over the
next six years. It has been condemned by
many scientists as unfeasible, by veteran
arms control professionals as destroying
the ABM Treaty in principle, and inci-
dentally, has recently been condemned
by the General Convention of the Epis-
copal Church.

There are two additional compelling
arguments against this venture. First, as-
sume for a moment that SDI is in po-
sition and ready to be used. It has never
been tested, it never can be tested. Do
you think for a moment we could trust its
effectiveness? Secondly, dream again
that a nuclear war breaks out. SDI is
activated and nearly all Soviet ICBMs
are destroyed in space. As we “cele-



brate,” 500 cruise missiles slip in past all
of our defenses and the holocaust occurs
after all.

President Reagan, in his speech on
March 23, 1983, proposed that scien-
tists, through the SDI program, ‘“give us
the means of rendering nuclear weapons
impotent and obsolete,” and of ““elim-
inating the threat of nuclear missiles.”
“Wouldn’t it be better,” he asked, “to
save lives rather than avenge them?”” His
charm is our undoing, for his words are
grossly misleading. They may sound
comforting and innocent to us, but reflect
for a moment how they sound in Soviet
ears. Actually, no imagination is needed,
for they have already told us, loud and
clear, that it frightens them. What
sounds like defense to us, is a threat of
attack to them. What sounds like an
ethical goal for us is, in terms of its
consequences, a delusion for it brings a
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major escalation in the arms race.

If we try to develop a means to shoot
down their missiles, they will have lost
their deterrent ability and security. And
they have told us what they are going to
do. They will greatly increase the pro-
duction and deployment of their own of-
fensive weapons so that any Star Wars
defense begun by us will be overwhelmed
by them. And finally, as fast as they can,
they will research and deploy their own
Star Wars weapon system. President
Reagan says of this program that “it is a
vision of the future which offers hope.”

It is not! It is evil, it greatly increases
the fear and danger of war, and I believe
President Reagan speaks like a false
prophet. We should do all we can to halt
this new arms race.

At the summit, both Reagan and
Gorbachev agreed that it was in their
mutual interest that there never be a nu-

clear war. Since our president has an
apparently unshakable commitment to
SDI, our task as church people is to lob-
by Congress to cut back on its appro-
priations. We should also take advan-
tage of every opportunity for personal
and cultural exchanges, so that the
poisonous atmosphere which this ad-
ministration has engendered in our pub-
lic towards the Soviet Union be changed.
The fact that a summit meeting has oc-
curred makes these efforts more feasible.

Finally, if our destiny as humans were
to be decided only on the levels of this
analysis, our future would look bleak.
For it is true that those who live by the
sword, shall die by the sword. But we
Christians also worship a God who is
concerned with human affairs and who
can bring good out of evil. It is in that
faith, in obedience to that God, that our
essential security lies. L]

ONE TRILLION DOLLARS

w4

ONE TRILLION DOLLARS!
That's a lot of money. It averages out to
$18,000 for every family of four in the United
States. The initial budget of approximately
$30 billion is only for research and
development—the camel’s nose under the
tent. The big money gets spent on produc-
tion, deployment in space, and operations.
Former Secretary of Defense James Schles-
inger estimates the twenty-year cost for the
total system at one trillion dollars.

STAR WARS COULD NOT
PROTECT US!

Most experts agree that an

“Impenetrable shield” against

thousands of nuclear war-

heads is absolutely out

of the question for at least twenty years. Cur-
rent military plans call for Star Wars to
protect only missile silos, not civilians.

WHAT WOULD THIS TRILLION
DOLLARS BUY US?

e More Soviet nuclear weapons: If the
Soviets believe many of their missiles will
be shot down, they will deploy thousands of
new missiles to overwhelm our “defense.”
They will also build anti-Star Wars weapons
and, of course, their own Star Wars system.

* Higher risk of nuclear war: The chance of
an accident or miscalculation during a crisis
grows as the number of complex weapons
escalates and fears about the other side’s
intentions increase.

This leaflet printed in-house by AFSC.

e More cuts in programs for poor and
middle-class people.

» Higner federal deficit: One trillion dollars j

represents one half the current total U.S. /7

federal deficit. J A

WE NEED THIS ONE TRILLION z‘
DOLLARS TO ENRICH LIFE,

NOT DESTROY IT!

For more information, contact:

The National Disarmament Program

American Friends Service Committee

1501 Cherry Street

Philadelphia, PA 19102

(215) 241-7167

Additonal leaflets may be

ordered at $5.00 per hundred.
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The American Friends Service Committee has published a
unique educational leaflet — a “Trillion Dollar Bill’”’ — the
projected cost of Star Wars, the Strategic Defense Initiative
proposed by President Reagan (shown actual size above).

On the front is a Darth Vader-like torso with the words, “In
Technology We Trust” underneath, and figures of space-
craft shooting down missiles. The trillion dollar bills are
available from AFSC at address noted above.
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South African church stirs pot

by William Johnston

South Africa, a society in extremis, provided a remarkable 26-page theo-
logical document toward the end of last year similar to the Barmen Declara-
tion in which the Confessing Church challenged rising Nazism in Germany in
1934. THE WITNESS asked William Johnston, president of Episcopal
Churchpeople for a Free Southern Africa, to comment on the piece, The Kairos
Document, as well as the recent World Council of Churches meeting about the
critical nature of the region.

The Kairos Document comes out of
the tempest sweeping South Africa. Lay-
people and clergy from a wide spectrum
of Christian churches began meeting to-
gether last July impelled by the fast
moving human devastation overwhelm-
ing their country, and by September had
produced Kairos — entitled ““Challenge
to the church: A theological comment on
the political crisis in South Africa.”” The
153 signatories range from members of
the Apostolic Faith Mission Church to
the Roman Catholic — theologians, nuns,
parish priests, church officials, women
and men, four-fifths of them Black. Some
have been detained; several tortured by
South African police.

Kairos — the moment of truth —is
direct, tough, angry. It admits to being an
unfinished document and invites com-
ment and refutation. It addresses the
conflict in South Africa between oppres-
sors and oppressed — a “crisis for the
church as an institution” because “both
oppressor and oppressed claim loyalty to
the same church.”

Kairos is divided into three sections.
The first deals with State Theology —the
apartheid regime claiming it is ordained
with ““divine” authority, relying on a
misinterpretation of Paul’s Romans
13:1-7. The churchpeople’s document

20

demolishes this notion and its corollar-
ies: that Pretoria’s law and order is just
and must be obeyed, that opposition
thereto is communistic, and that Pretor-

Tutu not among signers

While Anglicans comprised the
largest number of Kairos signa-
tories, Bishop Desmond Tutu
was not among them.

In an interview with Washing-
ton Post correspondent Allister
Sparks, he said, “I am in agree-
ment with the broad outline. I am
with them maybe 90% of the
way.”

However, Bishop Tutu said he
found the tone ‘‘unnecessarily
abrasive.” He added, in an after-
thought, “But the prophets, I
suppose, were not noted for their
delicate language.”

ia’s god is the True God. Kairos states:
“The god of the South African State is
not merely an idol or false god, it is the
devil disguised as Almighty God — the
antichrist.”

The creators of the Kairos Document
speak with the immediacy and the au-
thority of those deep in the tumult and
horror of South Africatoday. They know
the increasingly frantic barbarity of the
instruments of the apartheid state: the
army, the police, the roving goon squads.
Almost 1,000 Black children, women and
men have been killed over the past year
and a quarter. Hundreds of young men
and women — those who survive —
come out of police torture damaged both
in body and in mind; surgeons and psy-
chiatrists cannot cope, nor can parents.
The signatories see about them the be-
ginning disintegration of the South Af-
rican State and the painful firstlings of
the birth of a new society.

Two witnesses to both death and birth
with the credentials to sign Kairos, and
who could not, are of particular interest
to Episcopalians: Anglican priests Geof-
frey Moselane and Mcebisi Xundu.
Father Moselane was rector of Sharpe-
ville (a place marked in blood since the
1960 massacre). As revolt swept his
township last year and as Pretoria’s
puppet councilmen fled, he became the
acknowledged community leader. He
was detained incommunicado in October
1984 and is awaiting trial for treason.
Father Xundu played a similar role in



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Lamontville Township outside Durban.
That community resisted incorporation
into the Kwa Zulu “homeland” and the
priest was among those who bore the
brunt of attack by both state authorities
and the Kwa Zulu Inkatha Movement.
On Aug. 1, he witnessed the murder by a
nighttime hit squad of civil rights lawyer
Ms. Victoria Mxenge. He was detained
shortly thereafter. Upon release he went
into a hospital, and has now fled to the
Port Elizabeth diocese.

Kairos next critiques Church Theol-
ogy as “inadequate, irrelevant and in-
effective.”” Without mentioning names,
the signatories level the charge that
church leaders condemn violence with-
out analyzing the differences between
the pitiless South African State violence
and that of the majority of South Africans
who resist that violence. Kairos speaks
to the leadership’s confusion of justice in
the South African situation as a matter of
reform whereas there is a clear under-
standing among most South Africans
that apartheid cannot be reformed, it
must be demolished. This perception is
nationwide and the struggle to destroy
apartheid and exploitation is well under-
way. Kairos states that Church Theo-
logy takes ““reconciliation as the key to
problem resolution.” It argues this does
not apply in South Africa today. “No-
where in the Bible or in Christian tra-
dition has it ever been suggested that we
ought to try to reconcile good and evil,
God and the devil .. . . we are supposed
to oppose, confront, and reject the devil
and not try to sup with the devil.” The
oppressor must first repent then recon-
ciliation may take place. “No reconcili-
ation is possible in South Africa without
Justice.”

In Towards a Prophetic Theology, the
Kairos churchpeople call for urgent
church social and biblical analysis of the
South African situation. Inherent is the
plea for the church to catch up with
political and societal determinations be-
ing made in many quarters, not the least,

Summary Katros Documem‘

Challenge to the Church

The pomxcal crisis in South Afnca today
is the Kairos or moment of truth not only for
apartheid but also for the Church. A Kairos
is a critical and decisive moment, a time of
grace and opportunity, a challenge to de-
cision and-action.

What this moment of truth shows up first of
all is that we are a divided Church. Some
would even saythere aretwoChurches—a
White Church and a Black Church. Boththe
oppressor and the oppressed, who are in
mortal conflict at the moment claim loyalty
to the same Church and the same faith and
participate at the same table of the same
Lord. How is that possible? ‘

In relation to our political crisis there are
three different theologies or ways of un-
derstanding Christian faith.

State Theology
The apartheid State misuses biblical texts
and Christian beliefs to justify its oppression
of the people. This we call State Theology.

1. The State appeals to Romans 13:1-7
where Paul says that we should obey
the State. That would be true in normal
circumstances but Paul does not tell us
in this text what we should do when the
State becomes unjust, oppressive and
tyrannical. When this happens we must
say with Peter that we shall “obey God

_rather than men” (Acts 5:29). We should
- alsoread Revelations 13 where the State
is described as a diabolical beast.

2. When we oppose the State andresistits
oppression, the State makes use of the
idea of law and order to try to make us

_ feel guilty and sinful. But “law” here is
the unjust and discriminatory laws of

__apartheid and “order” here is the dis-
order of oppression and exploitation.

We must as Christians resist this type of
law and order and obey the law and
order of God.

In State Th’e‘oiagy the symbolof all evilis
communism. Everyone who disobeys
and opposes the State is called a god-
less, atheistic communist. And the State’s
idea of hell-on-earth would be a future
communist take-over. They use this in
an attempt to frighten people.

4 Andfinally tha godthat the State preaches
to us is not the God of the Bible. It isan

=

idol. It is the god of the gun, the god of
. oppression. Infactthis godisthe devilin
disguise — the antichrist.

We must reject this heretical theology and
its false prophets who can even be found
among the ranks of those who profess tobe
ministers of God's Word.

Church Theology

Many Church leaders, who make state-
ments and pronouncements about apart-
heid, appeal to certain abstract Christian
ideas like reconciliation, peace, justice and
non-violence. This we call Church Theology
andwe offer here our critique of this theology
too. It is inadequate, irrelevant and inef-
fective. :

1. Reconciliation: There can be no true
reconciliation and no genuine peace
without justice just as there can be no
forgiveness until there is repentance. If

~we call for reconciliation and negotia-
tions now before repentance and justice
and equality have been established we
will be calling forreconciliation between
good and evil, justice and injustice, God
and the devil. We must not come to terms
with evil, we must do away with it.

2. Justice: True justice cannot come from
the “top” from the oppressor in the form
of concessions and reforms. Why then
do Church leaders so often address their
appeals to the “top,” to the State and to
the White community? They (the top)
must indeed repent but true justice will
be determined by all the people together
as equals. Should the Church not ad-
dress its appeals to the oppressed, en-
couraging them to take up their own
cause and to struggle for justice?

3. Non-violence: Violence is a loaded
word. What a person calls “violence”

' and what they call a ‘legitimate use of
physical force in self-defence, depends
upon which side the person is on. When
Church statements call all physical force’

“violence” no matter which side does it,
theyare trying to be neutralandto avoid
‘saymg who is right and who is wrong,
who is the aggressor and who is the de-
. fendant. Of course that does not mean:
that every or any use of physical force
by the oppressed cs wshicable but xt

Contmued an page 22
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the blood-drenched streets of the town-
ships.

Kairos includes a message of hope but
adds: “The conflict and the struggle will
have to intensify in the months and years
ahead because there is no other way to
remove the injustice and oppression.”

A Challenge to Action at the end
wisely warns the church not to become a
third force between oppressor and op-
pressed. The church must not duplicate
people’s organizations or have programs
““that run counter to the struggles of those
political organizations that truly repre-
sent the grievances and demands of the
people.” A World Council of Churches
emergency meeting on South Africa and
South African-occupied Namibia in
Harare, Zimbabwe, recently spoke with
the same sense of urgency that Kairos
does. The WCC manifesto calls for the
resignation of the South African govern-
ment and for mandatory economic sanc-
tions against Pretoria. It urged support
for liberation movements fighting the
apartheid regimes. The world church or-
ganization rejected reform: “Only the
liberation of South Africa will be suf-
ficient,” it said.

Those who forged Kairos in the fur-
nace of South Africa end their statement
with an appeal for support from Chris-
tians throughout the world. The WCC’s
declaration lays out some hard, practical
moves which challenge Americans whose
government — despite recent tepid “sanc-
tions” — remains Pretoria’s strongest
ally. Divestment is only a stage of the
total effort needed to act for the people of
Namibia and South Africa. Compre-
hensive mandatory sanctions require a
national commitment from U.S. church-
people. And, Americans must guard
against their government’s stealthy entry
into the South African war of inde-
pendence by way of support for UNITA
in Angola, a flanking maneuver to keep
“South African reform” in hand.

A summary of the Kairos document
accompanies this article. m
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cannot be condemnedforthe same rea-
sonand in the same way as the violence
of the aggressor.

4. The Fundamental Problem with this

- kind of Church Theology is that it is still
influenced by a type of spirituality that
tends to be other-worldly. It is only re-

. cently that the Church has come to face
the realities of this world and it has not
yet developed an adequate analysis of
our society and an appreciation of the
need for politics and political strategies.
A new biblical and prophetic spirituality
is needed today.

Towards Prophetic Theology
What we need now is a prophetic theology
that takes a clear and unambiguous stand
in the present crisis. This will have to be
based upon a reading of the signs of our
times, that is to say, a social analysis of the
conflicting forces or interests that make up
our situation of oppression.

Then we will have to go back to the Bible to
find out what God has to say about op-
pression and what it means to say that God
is always on the side of the oppressed. In
the Christian tradition we will find this same
theme expounded in terms of fyranny. A
tyrannical regime is one that has become
the enemy of the common good because it
governs in the interests of some of the peo-
ple and notin the interests of all the people
—the common good. The apartheid regime
is clearly atyrannical regime. It is therefore
amorally illegitimate regime and should be
replaced by a government that will govern
in the interests of all the people.

Aprophetictheology, however, will notonly
point out what is wrong and sinful in our
society, it will also present both the op-
pressor and the oppressed with a relevant
and explicit message of hope. There is
hope because God has promised us in
Jesus Christ that justice and truth and love
will triumph over all injustice and oppres-
sion in the end.

God Sides with the Oppressed: We are a
divided Church and there is only one way
forward to unity and that is for the Chris-
tianswhofindthemselves onthe side of the
oppressor or sitting on the fence, to cross
over to the other side to be united in faith
and action with those who are oppressed,
We must be united in Jesus Christ and in
God “who is always on the side of the op-
pressed” (Ps 103:6).

Participation in the Struggle: The pres-
ent crisis challenges the Church to move

beyond an “ambulance” ministry to a min-
istry of participation in the struggle for lib-
eration by supporting and encouraging the
campaigns and actions of the people.

Transforming Church Activities: The
usual activities of the Church like Sunday
services, baptisms, funerals and so forth
must all be re-shaped to promote the lib-
erating mission of God in our present crisis.
The evil forces we speak of in baptism, for
example, must be named. We know what
these evil forces are in South Africa today.

Special Campaigns: The Church should
also make its contribution to the struggle
by having special programmes, projects
and campaigns. However, this should be
done in consultation with the political or-
ganizations that truly represent the griev-
ances and demands of the people. Other-
wise there will be a serious lack of co-
ordination and co-operation.

Civil Disobedience: The Church must not
collaborate with tyranny and oppression. it
should encourage all its members to pray
and to work for a change of government. In
the process the Church may sometimes
have to confront the apartheid regime and
even advocate civil disobedience.

Moral Guidance: It is also the role of the
Churchinits present crisis to provide moral
guidance by helping the people to under-
stand their rights and their duties espe-
cially the moral duty toresist tyrannyandto
struggle for a just society. While it is nec-
essary to curb the excesses of those who
act wildly and thoughtlessly, the Church
should be experienced as the community
that challenges, inspires and motivates
people.

It is hoped that this document will become
the basis of discussion, reflection and ac-
tionandthat it will be further developedand
improved by those who can hear what the
Spirit has to say to the Churches in our
day.

Resource

Episcopal Churchpeople for a Free Southern
Africa, 339 Lafayette Street, New York, N.Y.
10012. Telephone 212-477-0066. An in-
dependent group supporting those within
and outside the churches struggling for
freedom in countries in Southern Africa.
Publishes regular newsletters and frequent
booklets addressing human rights, human
needs, economic and social development
in countries in Southern Africa.
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Letters . . . Continued from page 3

been of no use whatsoever to assist in the
liberation of people in Eastern Europe,
for example, even when they were al-
ready in revolt.

If we choose not to become the victims
of any tyrannical systems, nor to become
the victims or preparers of nuclear an-
nihilation, then it is essential that we
explore the potential of nonviolent forms
of struggle both against established op-
pression and to prevent new aggression.
That is not a topic for speculation or
doubt, which William Tedesco appar-
ently prefers. It is a topic for serious
research, policy analyses, and coura-
geous resistance.

Gene Sharp
Cambridge, Mass.

Re Harris article

Barbara Harris, writing in October’s
WITNESS, makes an important and
valid point about the role of Black wom-
en in the church (“A cloud of witness-
es”’). Thus it is even sadder that the only
way she can find to uplift her Black sis-
ters is by putting down other people.

It may be true that the agenda for some
Black women is different from that of
some White women within the church.
However, to say that “the Black wom-
an’s agenda” is one thing or another im-
plies that all Black women are limited to
a single idea, and that they are all alike.
The following idea, that “Black women
must not be seduced by the personal
power game operative in the White fem-
inist movement” is at best evidence that
the author has a narrow view of femi-
nism. That women have fought and suf-
fered in order to gain the right to be or-
dained in the Episcopal Church because
of some sort of ““personal power game”
sounds more like the Prayer Book So-
ciety’s nattering about “priestesses” than
something I'd expect to read in THE
WITNESS.

However, Harris doesn’t limit herself
to attacking other women. Black male
clergy also get to feel her knife, when she
says that many of them “are bound by
aspects of traditional Anglicanism that
enslave the mind and stifle the spirit”.

Whether or not there are many conser-
vative male Black clergy, Harris’ lan-
guage is unnecessarily inflammatory —
she is not likely to convert anyone by
describing Black males as enslaved and
stifled by Anglicanism.

Her third blow is directed at young
males, Black and White. Apparently
“certain younger males (are) more inter-
ested in playing church than in being
church,” a sin which doesn’t affect Black
women with late vocations, according to
Harris.

It is certainly true that preachers and
writers must use different language when
addressing different groups, and THE
WITNESS article was initially given at
a Conference on Afro-Anglicanism held
in Barbados.

THE WITNESS, however, is a dif-
ferent forum. Harris has done herself and
her thesis a disservice by going out of her
way to alienate the same groups she
should be trying to reach — the same
people who, once reached, could be sup-
portive. If Black women aren’t supported
by other women (personal power games),
by other Black clergy (enslaved and sti-
fled) or by young clergy (playing church),
they are going to find themselves all
alone, which is not the best place to be.

Francis C. Zanger
General Theological Seminary
New York, N.Y.

Extols column

I could not refrain from ‘““penning” these
lines of appreciation to Barbara Harris.
Their provocation has been a process
rather than a single reaction to her No-
vember column.

“Bombs and bombast” is such an im-
portant message! As alongtime sustainer
of KLANWATCH (as is my mother), I
have always spread the news in order to
gain more support of their tireless efforts.
But this column will reach so many
more.

As Harris says between the lines,
“preemption” is this government’s way
of dealing with its naughty non-allies —
which is most of the world! If the gov-
ernment really wanted goodwill to break
out like a field of flowering tulips, it

would pour funds into foundations like
KLANWATCH and Food First.
Every month I receive more updates
on the cases in progress vis a vis the
Klan. With each photo from KLAN-
WATCH, I am reminded of James
Baldwin’s short story, Going to Meet the
Man, written in the 1960s. Now hate
renews its frontal surge once again.
There is so much I have to thank
Harris for — the journey of the Rev.
Pauli Murray (August column) not being
the least. I can only imagine what that
wells up in her.
Janeice McConnell
Long Beach, Cal.

Fascinatedly horrified
Iread THE WITNESS out of fascinated
horror. While I do not disagree with
everything you all publish (corporate
capitalismis aterrifying thing), I am very
much opposed to most of what you print
and to your basic philosophical position.

I have read the Bible regularly for
some 20 years and where you get your
positions from is beyond me — some
very strained exegesis and more than a
little eisegesis, it would seem.

I support and work for the recovery of
historic orthodox Christianity within the
Episcopal Church. Historic orthodoxy
has been the source of much social and
political challenge and ideas — but it
does not produce leftist/collectivist/
governmental-centrist ideas. Those come
from some other source, not Scripture
nor the Lord of Glory who inspired
Scripture.

The Rev. Charles Sutton
Eutawville, S.C.

Enriches whole bein%w
What a great joy to receive THE WIT-
NESS each month, to share in the living
faith of so many WITNESS authors and
to know that the Christ I have known
through my seven decades is being ef-
fectively translated into the life of today.
Between this and Sojourners, plus a few
others. I’m being fed something that en-
riches my whole being.
The Rev. Joseph S. Dickson
Kent, Ohio
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Back Issues Available:

o AIDS: The plague that lays waste
atnoon, plus articles on the rights of
gaysand lesbiansinchurchandsoci-
ety. Authors include John Fortunato,
Zalmon Sherwood, Anne Gilson,
Domenic Ciannella, Madeline Ligam-
mare. September 1985.

e Capital Punishment: Articles by
Mary Miller, Joe M. Doss, Marie Deans,
Thomas Shepherd examining how
the death penalty is symptomatic ofa
violent society; whatit meanswhena
prison chaplain loses a friend to the
electric chair; the morality of capital
punishment; a survivor's view of mur-
der; and a model church ministry to
prisoners. April 1985.

@ Bishop Tutu Speaks Out: Includes
quotations from various speeches of
the noted Nobel prizewinner, show-
ing his courageous stands against
apartheid, his deep biblical faith and
his keen wit; backgrounder on South
Africa; and letter from U.S. church
leaders toCongresspersons refuting
claims that U.S. companies in South
Africa are a force for change. Also
lists resources for those working
against apartheid. December 1984.

To order, fill in coupon below and
mail to THE WITNESS, P.O. Box
359, Ambler, PA 19002.

b — —— — — —

Yes, please send me the back
issues | have checked at $1.00 each.
(Prepaid orders only.)

0O AIDS, Gay and Lesbian Rights
0O Capital Punishment
O Bishop Tutu Speaks Out

Name

Address

City

State Zip
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‘The Episcopal Urban Caﬁcus wiﬁ
hold its sixth national assembly

' Feb.26toMarch 1 inPitisburghat

the Westin William Penn Hotel. In

_addition to those from across the

" country involved in social ministry,

the new Presiding Bishop Edmond

__ Browning has indicated that he
willattend.

Theme ofthe assembly is “Cete~

. brate the City: Stir up the Church.
to be the Wounded, Living Hands

of Jesus.” — “Celebrad la Ciudad:

_ AgitadlalglesiaparasealasManos

Heridas y Amorosas de Jesus.”
_ TheRev. William Boli of Saginaw,
- Mich., of the EUC planning team
- said, “We are going to meet in the
~ heart of the Rust Belt. Pittsburgh

' is corporate centerfor many major

industries and yet the Mononga-

. hela Valley is a wasteland of closed
“steel mills, factories, and ware-

‘houses. The contrast between
~_corporate wealth and vast unem-
' ployment is greater in Pittsburgh

thaninanyotherAmericancity—a

~_perfectsetting forthe Assembly to

Urban caucus to meet

examinessuesefeoonamiciusﬂce
in America today.” :

Keynote speaker will be econo-
mist Dr. Howard Stanback, cur-
rently on academic leave to assist
the Mayor of Chicago. The assem-
blyitwasannounced by EUC presi-
dent, the Hon. Byron Rushing of
Massachusetts will also hearlabor
and business leaders, politicians,
and the unemployed offer their

perspectives on the economics of
the Monongahela Valley. Repre-
sentatives of The Consuitation, a
coalition of progressive groups
who worked together successfully
atthe recent General Convention,
will share their future agendas
with Assembly participants.

- The Urban Caucus has set aside
$2,500 for scholarships to help
low income or unemployed per-
sons attend, available on a first
come, first served basis. Private
housing is also available on re-
quest. For further information: The
Rev. William Boli, 720‘3‘0sco%a$t :
Sagmaw, MI 48607 \ :

Nun raps bishops’ pastoral on women

We live in the historical rootedness of pa-
triarchy in which the human person is de-
fined and valued in terms of male superior-
ity. It is patriarchy that has validated the
legal, social and economic systems of so-
ciety. It is patriarchy that continues to en-
force relationships of domination and sub-
ordination, determining all human enter-
prise, public and private, nurturing the evils
of racism, sexism and militarism. This cul-
ture of dominance is masculinized, mono-
sexual, hierarchical, exclusive and elite. It
perpetuates a social order based on dom-
ination and privilege for the few. It creates
and nurtures institutions of limited access
and noownership. Itis for many women the
institutional church . ..

Patterns of patriarchy are so deeply em-
bedded in the institutional church, that they
come to be seen as divinely revealed and
unchangeable. Forwomentobe involvedin

God's activity is to be co-creators of this
earth: to dream new dreams, birth new ways
of doing theology; nurture new unities,
challenge hierarchical structures of con-
trol.

To write a Pastoral Letter on Women is
ridiculous. Inthe past, bishops have written
on racism, not on Black people; on eco-
nomic justice, not on poor people. Why are
you writing on women who are the victims
rather than on the issue of sexism and the
condition of patriarchy? The National As-
sembly of Religious Women urges you not
to write this document. Unless you are
willing to change the focus, such an effortis
inappropriate and lacks credibility.

— Sr. Marjorie Tuite, O.P.
(testifying before the National
Conference of Catholic Bishops’
Committee for the Pastoral
Letter on Women)
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THE

The task of indexing a years
collection of WITNESS articles
usedto be atediousandthankless
process, avoided by staff until the
last minute, the final assembly in-
volving at least a weekend and
numerous pots of coffee. No more,
thanks to the fleet fingers of Edi-
torial Staffer Susan Small, oper-
ating our IBM computer. She has
tamed it to spit out information in
short shrift which formerly took
agonizing hours to compile.

WITNESS

1985 Index

Librarians, researchers, and stu-
dents have found this tabulation
helpful in the past. We have most
back issues available should new
subscribers recognize a particular
author or topic which they would
like to acquire for their files. Par-
ishes may wish to order articles in
bulk quantities as resources for
study groups.

THE WITNESS is also indexed
by Religion Index One, a publica-
tion of the American Theological

LibraryAssociation. We have been
providing a complete index (by
author and subject) of articles in
THE WITNESS since 1982. An ab-
breviated index dating back to
1974 when the magazine was re-
instituted is available for $2 to li-
brarians or to long-time subscribers
who may be interested in looking
up their favorite authors. Send
queries to Ann Hunter, THE WIT-
NESS, P.O. Box 359, Ambler, PA
19002.
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Letters

Church quiet on AIDS

We at the Resource Center for Learning
Ministries, an ecumenical center sup-
ported by several denominations includ-
ing the Episcopal Diocese of Newark,
were delighted to see the September
WITNESS stories on AIDS by John
Fortunato and Domenic Ciannella. This
is the first writing of substance which we
have seen coming from our major de-
nominations; if there are others I would
appreciate knowing about them.

I am giving more than fulltime work,
voluntarily, both in education and in
service to persons with AIDS. 1) I am
preparing a file of resources in the Center
and am available for consultation with
pastors and representatives of our
churches; 2) I have taken the intensive
training from General Theological Sem-
inary in New York, sponsored by the
Gay Men’s Health Crisis Center, and
am now on a team of 20 persons pro-
viding services to patients; 3) I am a
member of an information group for
Monmouth and Ocean Counties in New
Jersey, co-chairing a support group for
families, friends, including children, per-
sons with and without AIDS; 4) I am
doing a clipping service for the Lesbian
Gay Coalition of New Jersey and have
created quite a file of resources, spending
hours in the county library covering as
many newspapers and magazines as
possible. Here I underscore the need for
your articles. The church has had little
to say!

The Rev. M. Earle McCullough
Resource Center

for Learning Ministries
Montclair, N.J.

Re negative Karma

I would Tike to thank you for THE
WITNESS. Even though my views are
considerably more conservative than
yours, I enjoy the challenges set forth in

the articles you publish. I am a bit
chagrined, however, by the air of smug-
ness that pervades the magazine’s writing.
Perhaps the quintessential example of
this is John Fortunato’s reply to several
letters on his article regarding homo-
sexuality (December WITNESS). It
was surprising that he would choose to
not deal with these responses. It would
appear that the assumption he works
under is that those who do not agree with
him must be motivated by hate. What
ever happened to the free exchange of
ideas? ‘““Ingesting negative Karma?”’
you’ve got to be kidding. We should all
rejoice that Jesus was willing to die for us
even though we were yet with “negative

karma.”
The Rev. James B. Simons
Monroeville, Pa.

Sides with oppressed
Congratulations on a fine publication. It
is one of the few I have encountered
which does not hesitate to take the side of
the oppressed, especially if it means
confronting the church in the process.
John Fortunato’s article on AIDS in
the September issue was well-written
and thought-provoking. Ellen Dursi’s
commentary on hymnody with bad the-
ology in Letters to the Editor was both
humorous and poignant. I'm sure it will
receive wide circulation.
John P. Bauman, A.H.C.
Wrightwood, Cal.

‘Onward’ and the grape
Ms. Elsie Dursi is rightly upset in her
poem by hymns based on fad theology.
(See Letters to Editor, September) How-
ever, she is in “the right church but the
wrong pew.”” The golden oldie “Onward
Christian Soldiers” addresses, not the
warfare of nukes and armies, but that of
temperance and white ribbons.
Personally, I find an ironic jest in the

hearty singing of this grand old temper-
ance hymn by congregations over-fond
of the grape. We Episcopalians condone
alcohol abuse to the point where we have
the dubious distinction of having the
highest incidence of alcoholism of any of
the “mainline” denominations. Maybe
we ought to sing “Onward,” with ap-
propriate commentary, a little more
often!
The Rev. Paul C. Hewett
Wilmette, I11.

Sharings in prison

Thank you for the December WITNESS.
When I received the magazine, I thumbed
through it, as I always do, and two things
jumped out at me — the letter from the
Rev. Paul Kabat and the poem by Helen
Woodson. I have never met either of
them, but I know they are also both in
prisons and one of their Plowshares co-
defendants, Larry Cloud-Morgan, a
Native American, is one of my closest
friends here. We spend a lot of time
sharing spiritually.

I am the Chapel Clerk and spend my
time trying to get men involved with
Christ. You don’t have to be incarcerated
to be in a prison. All of us are in prison
without Christ, and none of us are in
prison with Christ. I will share the maga-
zine with the men here.

William R. Bailey
Terre Haute, Ind.

Church forgets roots
Recently I attended a conference where
Barbara Harris (of the Episcopal Church
Publishing Co.) told of the difficulty ex-
perienced by Blacks, Hispanics, and
women in obtaining favorable clergy
positions in the Episcopal Church.
Isn’t the basic problem one of historic
perspective? We have allowed our anglo-
philia to eclipse our catholicism. Most
U.S. Episcopalians grow up accepting
the myth that Jesus was born during the
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reign of Queen Elizabeth and that the
Twelve Apostles were bishops of the
Church of England. Is it any wonder that
we find our role models for clergy in 16th
century England: White, male, and
Anglo-urbane?

Why not begin teaching our children
that our roots are in the church catholic?
The best place to start this history lesson
is with the post-apostolic age where the

church indelibly established and formal-
ized its catholic nature.

Let us note well the ““complexion” of
the early ecumenical councils. The most
famous was held at Nicea (in Bithynia)
in 325. Of 300 bishops present only six
were from the west. No doubt most of the
faces were brown or black having come
from Alexandria, Jerusalem, Ephesus,
Athens, Antioch, etc. (Canterbury, Cam-

bridge, Coventry were not represented.)
This is not to suggest that we shouldn’t
appreciate the contributions made to
Christianity by the later branches of the
church. The damage occurs when a de-
nomination becomes so enamored with
one of the branches that it forgets its

roots.
The Rev. Eldred Johnston
Columbus, Ohio

© UPI Bettmann Newsphoto

The New York Times ran this photo on its front page
Jan. 12, the day after the installation of Episcopal
Presiding Bishop Edmond L. Browning, showing
Bishop Desmond Tutu of South Africa congratu-
lating him. We are delighted to identify the two
women in the photo, (unreported in the NYT) as,

from left, the Rev. Barbara Harris, executive di-
rector of the Episcopal Church Publishing Com-
pany, and Mary Miller, chairperson of the Episcopal
Peace Fellowship. THE WITNESS adds its ap-
plause for the new Presiding Bishop. UPI/Bettmann
Newsphotos.
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Editorial

Robbing Peter to pay Paul

George Bernard Shaw once
said, “A government that robs
Peter to pay Paul can always count
on the support of Paul.” How
apropos to today’s government-big
business alliance, when elected
officials favor special interests
above the people’s welfare.
Witness a Justice Department
which allows E. F. Hutton and
Company to plead guilty to 2,000
counts of fraud in a check-kiting
scam without prosecuting a single
person.

In this regard, it is instructive to
note who Congress actually
represents by way of assets.
Manning Marable, WITNESS
contributing editor, recently
revealed the following in his
syndicated column:

® The median annual family
income for Black Americans is
roughly $15,000; for Whites,
$28,000.

® According to the New York
Times, in 1978, the 78 newly
eleqied members of Congress

claimed an average of $41,400 in
assets. Only one millionaire was
elected that year.

® By 1984, the average wealth
of the 43 new members of the
Senate and House of Repre-
sentatives had soared to $251,300.
Fifteen millionaires had been
elected as “public servants.”

This prompted Mark Green,
head of the Democracy Project, a
public policy group, to observe that
“the evolution from a House of
Representatives to a House of
Lords denies the diversity of our
democracy. It establishes a de
facto property qualification for
office that increasingly says, low
and middle income need not
apply.”

Marable noted that the high cost
of campaigning for public office is
partly the reason that Congress is
inaccessible to most Americans. In
1984, the successful candidates for
the House of Representatives spent
an average of $459,300, which
included an average of $50,000 in
personal donations from the

individual candidates. In the
Senate, elected members spent
over $2 million each. Moreover,
the proliferation of conservative
and pro-corporate political action
committees buttresses the financial
base of an already well-to-do
incumbent and aspirants.

In this issue, Frances Fox Piven
and Richard Cloward flag other
vital concerns — including
screening out the poor from the
voting populace — and warn that
the risk of repression is even
greater ‘““when the social base from
which movements draw support is
substantially underrepresented in
the electorate.”

Until sweeping campaign law
reform is passed and third party
candidates are able to gain fairer
access to the ballot, we cannot
expect to broaden national politics
to reflect the economic and social
concerns of the majority, including
tax reform which benefits the poor.

Put another way, in an old
American proverb, those who
preach patience never knew pain.
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Community activists vs. drugs

Climbing the mountain
in Kensington

by Susan E. Pierce

Kensington, a deteriorating neigh-
borhood in northeast Philadelphia, ap-
pears at first glance to be just another sad
example of urban decay. Over the past
decades much of its economic lifeblood
has been drained away by the flight of
industry; public services have declined,
and unemployment has risen steadily.
Now the poverty of the area has attracted
a deadly industry that does a booming
business — drug dealing. The drug trade
has created an atmosphere of violence,
fear and despair.

Near Norris Square Park, in West
Kensington, the streets can be very mean.
Neatly-kept rowhouses compete with
boarded-up shells and garbage-strewn
vacant lots, and drug dealers stand on
almost every corner.

But not far from Norris Square, a
group of Kensington residents gathered
recently in St. Barnabas, a century-old
Episcopal church, to offer their vision of
hope and renewal for their neighborhood
and how they are struggling to achieve
this vision. Members of a grassroots
coalition, the Kensington Joint Action
Council (KJAC) described their battles
against the community’s ills.

Much of the militant, direct action for
social change in Kensington has been
under the auspices of KJAC (pronounced
Kay-Jac), an umbrella organization and
resource for neighborhood citizens’
groups. KJAC member Mike DiBerar-
dinis, who is legislative aide to State

Susan Pierce is a free-lance journalist
based in Philadelphia.
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From left, community activists the Rev. Floyd “Butch” Naters-Gamarra, pastor of
St. Barnabas, Kensington; Ephraim Rios, youth worker, and Pamela Riley, execu-
tive director of KJAC discuss the next steps for the United Neighborhood Against
Drugs (UNAD). Both Father Butch and Rios have been physically assaulted by drug

dealers in the area.

Representative Ralph Acosta, defined
Kensington: “For many Whites, Ken-
sington is whatever part is White — so
the neighborhood has been shrinking for
years. But we choose to define the neigh-
borhood according to its historic geo-
graphic boundaries as opposed to its
racial boundaries.”

DiBerardinis noted that East Ken-
sington is mostly White and West Ken-
sington is Black and Hispanic, and has in
fact the largest Hispanic population in

the city — 95% Puerto Rican. Between
the two sections there is a small corridor
that is integrated.

“One of KJAC’s tasks in this tra-
ditionally racially divided area of 65,000
people has been to break down racial
barriers,” said Pamela Riley, executive
director of KJAC. “We try to bring
people together, and have been really
strong about breaking down fears, teaching
about different cultures. Unemployment
compounds the problem. It is usually
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double the national rate — upwards of
7% — in depressed areas, but in certain
sections of Kensington, it’s 25 to 40%,
while in White areas it’s 12%.”

But thanks to KJAC'’s efforts, said the
Rev. Floyd Naters-Gamarra, rector of
St. Barnabas, “This is one of the few
organized communities I have ever worked
in. All T had to do was plug into what was
already happening.”

DiBerardinis agreed. “This is the best
organized community in Philadelphia. It
took 10 or 15 years to make it happen
and it’s the network that makes it strong,
not any one group.” He also felt that a
viable cross-racial and cultural leader-
ship had emerged in the past three or four
years, “which is unique in this city.”

KJAC has conducted several successful
campaigns in the struggle to revitalize
Kensington. A watershed victory came
recently when KJAC’s organizing pre-
vented St. Christopher’s Hospital for
Children from leaving the neighborhood
and causing a further loss of jobs and
services. Also, because of KJAC’s ef-
forts, a new high school for the area, on
the drawing board of 20 years, will
finally be constructed.

At present, KJAC is campaigning
against the proposed merger of two local
banks until the management promises to
negotiate equitable lending and invest-
ment practices for Kensington. And
KJAC is also fighting a battle on the
most dangerous front of all — against the
drug trade.

All types of drugs are available in the
neighborhood — marijuana, cocaine,
heroin — but “coke” is the fastest seller.
The area is the center for “crank’ pro-
duction — amphetamines — for the
whole Northeast of the country. People
come from all over to buy, and Cadillacs
frequently pull into the neighborhood.

Teressa Joyner, senior warden at St.
Barnabas, mother of five sons and long
time community activist, sees first-hand
every day what drugs are doing to Ken-

sington: “I have watched these kids grow
up in the neighborhood and see them
now addicted to drugs, or they have
dropped out of school and are selling
drugs. It’s really hard as a mother to
explain to your child when you don’t
have money and he wants a pair of $65
sneakers and he tells you his friend has a
pair — but his friend and his friend’s
father are dealing drugs. They pay kids
$300 to $400 a week to stand on the
corner and deal dope.”

She added, “It’s an easy way out for
the kids. Don’t go to school anymore.
You canjust stand on the corner, you can
make so much a day. Since almost
everybody in this neighborhood is low
income, this excess money is glorious.

Clergy play a central role in
helping a Philadelphia neigh-
borhood fight deterioration —
and the drug trade. A Hispanic
priest, twice beaten by drug
dealers, persists in the struggle
along with his parishioners.

Young women are turning now to prosti-
tution to get drug money. A lot of
children have no interest in coming to
church because they’re high all the time.
You see them walking around like zom-
bies, and you think, this is our youth, and
this is our future.”

Joyner says she talks seriously to her
sons about drugs, about their effect on
the body. “Isay, sure, it’s an easy way to
make money, but you have to think
about the risks. Any day you can be shot
down, and if they think we have drugs in
the house, they could wipe me and my
whole family out.”

Drug dealing has its risks, but so does
going up against the drug dealers. Naters-
Gamarra, known as ‘“Father Butch,”
and Efraim Rios, who works with youth,

are members of KJAC and of a group
called United Neighborhood Against
Drugs (UNAD). They both have been
attacked by unknown assailants. Last
April, Rios was beaten and stabbed.
Father Butch was attacked twice —
worked over with a rubber hose on
Halloween of last year and, most recently,
beaten into unconsciousness. He was
thrown into a vacant lot in pouring rain,
to wake up bloody and full of mud. He
also lost two teeth, which he refers to as
“cheap dentistry.”

Rios explained how he earned the
drug dealers’ enmity: “I help run an
urban environmental education center
and after school, neighborhood kids come
in for different activities. I'm a key
resource person because I speak Spanish.
I also do draft counselling and a lot of
community organizing. In 1982, with
another neighborhood agency, we staged
abigrally in Norris Square Park, right in
front of our office. The drug traffickers
were in the square. Since then, the
dealers started writing graffiti on the
walls in Spanish saying Odio al chota —
‘Death to the snitch.” That’s when I
started receiving notes at work and at
home.

“While I was working at the center
one night storing wood under the porch I
felt someone pull my legs. At first I
thought it was some of the kids. But then
they threw a tarpaulin over me and two
males started kicking, cutting and slicing
me. I was only saved because something
scared them away — maybe a car or a
passerby.”

After being attacked Rios went to the
police, but “nothing the police have done
has made me feel secure,” he said. At
first he thought it might have been a
random attack, that he may have dis-
turbed a robbery in progress at his place
of work. “But about a week later, I
received a note that said, “‘We’re not
done with you yet. We’ll make you bleed
slow.” ”

UNAD was formed, all KJAC mem-

7
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bers agreed, because the police effort to
combat the drugs and the violence was
not sufficient. Naters-Gamarra said,
“It’s like Dodge City around here,”
referring to the fact that gunfights can
break out in broad daylight, and people
feel like hostages. The concensus was, in
fact, that the entire city government had
turned its back on Kensington.

“I came here when I was 10 years
old,” said the 33-year-old Rios. “And I
saw the change. Companies leaving,
buildings just dying — you can see them
actually deteriorate before your eyes.
It’s like a movie of H.G. Well’s Time
Machine, where in fast motion you see
the buildings collapse. The city has no
response. It’s like they’re saying, ‘The
heck with those people. Eventually that
whole area of North Philadelphia will be
vacant and we can come in after 20
years, bulldoze everything and do what
we want.” ”’

The coalition has not let city apathy
nor fear of drug dealer retaliation stop
their campaign, though the attacks have
made them all more cautious and forced
some changes in their lives. Rios, a life-
long pacifist, has bought a gun and
trained himself and his wife to use it.

Panamanian by birth, Father Butch
said, “I'm getting a lot of support from
the folks around here, but I must confess
I'm still very paranoid. I feel like I'm
back in Central America, always looking
over my shoulder. And if I go anywhere,
I sit with my back against the wall.”

Joyner acknowledges the danger, but
said, “I think as I walk, ‘God walks with
me, there’s a greater power than all these
other ugly things happening out here.’
Sure, you’re afraid, but you have to have
a greater fear of what’s going to happen
to your children and your neighborhood.”

The anti-drug coalition’s goal, said
DiBerardinis, “‘is to get rid of the pushers
and develop long-term programs to create
a climate where drugs won’t flourish.
We have to go after the drug issue

8

KJAC members Teressa Joyner, senior warden of St. Barnabas, and Mike
DiBerardinis, legislative aide to Pennsylvania State Representative Ralph Acosta,
describe the racial and ethnic mix of the Kensington area.

because it ranks up there as a major
concern; it’s one part of the whole picture.
If we don’t deal with it, we’re missing
something, just like if we don’t deal with
housing, we’re missing something.”” He
pointed out that the drug problem is one
of the hardest to address because neigh-
bors fear violent retaliation and because
it’s more difficult to get police account-
ability.

“The police don’t want outsiders
asking them for accountability. And it’s
hard to see the effects of your work.
There are problems that are special to
this kind of organizing. We're trying to
bring everyone together to take a sys-
tematic and comprehensive approach to
the problem, and to see it in context,”
DiBerardinis said.

“That led us first to develop a public
focus, to tell people, ‘It’s OK to fight
drugs, there’s leadership in this com-
munity that’s willing to stand up.’ Second,
we wanted to create the correct political
climate — involve elected officials, get

their support, then get a lot of people in
the neighborhood out there, get the media
to cover it, so when we go in to the city
managing director, the mayor, they’re
predisposed to deal with us because we
have community involvement, votes, and
political clout. Our first series of events
were designed to create that climate.”
The coalition’s first action was a vigil
in Norris Square Park in July, 1985. The
vigil got good community response and
media coverage, and was followed in the
next months by a march and a rally.
“Now the heat is on downtown and
they have to do something about it,”
DiBerardinis said. He and others were
encouraged when Philadelphia got a new
police commissioner and district attorney
recently. The coalition has a list of drug
hot spots, said DiBerardinis, and wants
to give city officials that list “and work
out a process where they’re going to be
accountable to us on what they do with
the information we give them. We want
increased resources and a special unit
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that’s going to work up here with us on
our problem.”

The community had success with the
special unit approach several years be-
fore in dealing with a child pornography
and sexual abuse ring that was operating
in the neighborhood.

Many area churches besides St. Bar-
nabas are involved in the coalition and
Executive Director Riley is working on
anidea for a Clergy Day. On a designated
Sunday, every church in the area would
talk about drug trafficking.

KJAC includes in its membership
some 20 service agencies, churches and
community organizations and a grass-
roots membership of 800 families. Its
standard committees include housing,
crime and safety, and South Africa and
Central America. Committees meet
monthly and a Steering Committee meets
monthly as well. The Steering Committee
of some 20 to 30 members is comprised
of two elected representatives from each
committee, and agency and church rep-
resentatives.

Joyner, a devoted church member and
vice president of KJAC, feels the churches
have a crucial role to play in the fight
against drugs. She said, “The church has
to take a stand against what’s happening
and it has to be spoken from the pulpit.
At St. Barnabas, it has been talked about
and we got involved. But other churches
are going to have to take a stand too, and
let their parishioners know you can’t
hide behind the pulpit and in the church.
You’ve got to get out there in the com-
munity because your church is in this
community.”

As a priest, Naters-Gamarra feels
“It’s our responsibility to help people
become conduits through which change
can come. One thing we try to tell people
in this congregation is unless we are
willing to practice what we preach, every-
thing is a joke. I have no desire to be a
martyr, but I don’t have a choice, because
if I say to my people, ‘You’ve got to be
willing to take risks,” then I've got to put

up or shut up. So even after being
attacked, I can’t turn back now.”

The coalition’s community activism
ranges beyond problems in the neigh-
borhood to seemingly more distant inter-
national concerns. KJAC’s Committee
on Central America and South Africa
does outreach in the schools and com-
munity. Naters-Gamarra said, “The idea
is to help people make the connections.
Apartheid is in South Africa but it’s also
right here; oppression and militarism
exist in Central America but they also
exist here. While we see jobs, social
services and money leave the city, we
read that millions in aid is going to the
contras, and they’re putting up missiles
in West Germany. There is a connection
and therefore people are affected. And
when a war comes up, it’s our kids who
are going to be fighting someone else’s
war. We try to create consciousness
around those issues.”

Edison High School in Kensington
lost more students in the Vietnam War
than any high school in the United
States, coalition members pointed out.

KJAC and the various groups have
been so successful in addressing a variety
of issues because, DiBerardinis said,
“Years of working together have gone
into building the trust level, the multi-
racial unity, the political and organiza-
tional sophistication to pull it off.”

Rios said, “When we started to open
up, to say, wait a minute, I can’t do this
by myself, it was miraculous that all of a
sudden we opened our eyes, saw. each
other and said, ‘Hey, we can help each
other. The energy is here. The people are
working together.” ”’

“You have to be united to get results,”
said Joyner. “It has to be Black people, it
has to be White people, it has to be
Puerto Rican people — we all have to
join together to bring change. If we give
up, Kensington is going to die and be
barren land. But there are decent, caring
people who want to bring change to this
neighborhood.

“My hope is that I can keep on
working. We might not be able to get up
to the top of that mountain right now, but
eventually we are going to climb over
that mountain. There will be a change. If
you keep knocking on the door, some-
body’s going to listen eventually.”

Naters-Gamarra, who is proud to note
that “‘St. Barnabas’ congregation has
always symbolized hope and change,”
summed up the basic aim of the organ-
izing in the community:

“We may not see the results right
away, but we’re building a foundation
that’s going to enable people to realize
that we’re in the boat together. All of us
might have come over here on different
ships — some in chains, some as stewards
— but right now we’re in the same boat.”

The old lady
down the block

They brought her to this suburb

like a Guernsey on a rope

with the meadow grass in her nostrils,
woods at dawn at the back of her eyes,
into this groomed and balanced block
where houses politely did not touch.
Soon roses, peonies, blueberries
clustered on the fences and porch rails,
tomato plants, brussel sprouts

and pumpkins up against the house.
Beanrows meandered in the backyard
half dug with schemes

and mounds of plans.

Winter her lights burned old yellow
while she baked as she nursed seedlings,
counting bulbs on every table.

Found she did not bite, they finally
enjoyed the stump of her bent

among the riot at any hour,

set their seasons by her, counted her
a watchdog of the neighborhood.
Within this space she still held memories
of fifty acre fields and thoughts

of barns tottered in her head.

She could taste her father’s orchard,
pass on mutely her steady rhythms

to neighbors with a handful of soil.

— Ray Greenblatt
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Short Takes

New Silent Majority
We agree that the yuppie phenomenon has
been overblown by the mainstream media,
andyes, we're tired of reading about trendy
yup lifestyles. But we can’t help wondering
about the rest of the baby boomers. Leave
it to the market researchers to come up
with a neat little category for that great si-
lent majority. They're the yuffies — young
urban failures. According to the Lempert
Report, a marketing newsletter, only 8% of
Americans born between 1946 and 1965
earn over $30,000 per year and qualify as
yuppies. But 74% of working baby boomers
make $20,000 or less and 40% earn less
than $10,000. No brie for this crowd — let
them eat macaroni and cheese!

Dollars and Sense 9/85

Quote of note
Economists think the poor need them to
let them know that they are poor.

Peter Drucker

World War Ill underway
Without being radical or overly bold, | will
tell you that the Third World War has already
started — a silent war, not for that reason
any the less sinister. This war is tearing
down Brazil, Latin America, and practically
all the Third World. Instead of soldiers dying
there are children; instead of millions of
wounded there are millions of unemployed;
instead of destruction of bridges there is
the tearing down of factories, schools,
hospitals, and entire economies. .. It is a
war by the United States against the Latin
American continent and the Third World. It
is a war over the foreign debt, one which
has as its main weapon interest, a weapon
more deadly than the atom bomb, more

shattering than a laser beam.

Luis Ignacio Silva
Brazilian Labor Leader
Conference on Latin American
and Caribbean Debt

Definition

An lIrish atheist is a person who believes
there is no God but is sure that the Blessed
Virgin is God's mother. Anon.
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Reality

It is easier to rape the world
than it is to risk Love,

and the world eagerly awaits
real intercourse.

Jean C. Higgins

Right on cue
In the Roman Mass there is a frequent ex-
change between priest and people: “The
Lord be withyou;” . .. “And also with you.” |
heard of a priest who was about to give the
greeting when he tapped the microphone
and muttered: “There’s something wrong
with the mike.” Back came the responsive
congregation, “And also with you.”
The Rev. Joseph Gallagher, Columnist
The Evening Sun 12/12/85

Celibate bishops only
In February, Anglican Archbishop Robert
Runcie will be a principal speaker at a
week-long Bible convention to mark the
150th anniversary of the Mar Thoma Syrian
Church, Kerala, India. The Mar Thoma
Churchis Protestant in doctrine and Ortho-
dox in liturgy, with celibate bishops and
married clergy.

Diocesan Press Service

Workers in trouble

“The working class of this country is in
trouble,” says Joseph Romano, president
of the United Steelworkers’ local at Danly
Machine Corp., Cicero, lll. Romano was re-
ferring to hard-line approaches companies
are using in current labor negotiations. He
could have been justaswellreferringtothe
overall decline of U.S. union membership;
now 18.8% of the work force, down from
30% in 1950.

The major reason is that organizing has
not kept pace with the dramatic shiftin the
nature of the work force. An AFL-CIO report
points out that manufacturing and con-
struction account for 50% of union mem-
bership, but these sectors employ only
22% of the civilian work force. In contrast,
90% of all new jobs are being added in
service industries. The service sector will
employ 75% of the work force by 1990. Yet
less than 10% of the service sectoris union
organized.

National Center for the Laity
Initiatives, Fall 1985

Fate, chance and God
Whatever one’s belief about death and
God, the events of sickness and accident
point to the much forgotten and denied
fragility of life. Each of us really is only a
heartbeat away from death, or as likely to
be crushed by an airplane wheel as to be
diagnosed with a terminal illness tomor-
row. The question for me is not, “Why does
this happen?” The real question is “How
shall we live, knowing that such events are

possible?”

The Rev. Chuck Meyer
St. David’s Hospital
Austin, Texas

Mark your calendar

Central America Week, March 16-24. Edu-
cational packets available from the Inter-
religious Task Force on Central America,
475 Riverside Drive, New York, N.Y. 10115.
National March for Women'’s Lives: March
9, East Coast, Washington, D.C.; March 16,
West Coast, Los Angeles. Sponsored by
NOW to mark National Women'’s History
Week, and to coincide with International
Women'’s Day.
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A Luta Continua -

by Barbara C. Harris

EUC: The sleeping giant stirs

At the end of this month, the often
maligned, yet tenacious Episcopal Urban
Caucus will hold its sixth National As-
sembly, bringing together persons from
around the country who are involved in
or share a concern for social ministry.
The Assembly theme, “Celebrate the
City,” appends the appeal to “Stir up the
Church to be the Wounded, Loving
Hands of Jesus.”

Characteristically, the Caucus, which
last met 18 months ago in Detroit, will
take its gathering to the seat of a pressing
urban problem — Pittsburgh, Pa. —
which, because of closed steel mills,
factories and warehouses, has been des-
cribed as the heart of the “rust belt.”

The Caucus, which got off to a rousing
start in the fall of 1980 with a huge and
enthusiastic gathering at Indianapolis,
has fallen on hard times financially and
otherwise in the intervening years. Like
many groups that periodically have
emerged in the Episcopal Church, it has
suffered from the twin ills of traditional
Protestant limited attention span and
Anglicanism’s short-lived love affairs
with good causes. No small part of its
problem was the early expectation of
many that the Caucus could be the
repository for the concerns of virtually
every disaffected liberal group within the
church and corresponding efforts to bite
off not only more than it could chew, but
a lot more than its supporters could
digest. The frustration that ensued was
shared by many of us who served on its

original governing board.

Fortunately, the Rev. Ed Rodman,
Canon Missioner for the Diocese of
Massachusetts and a brilliant strategist,
was brought on board in 1984 as interim
coordinator to help revitalize and refocus
the Caucus and hone its agenda to a
more manageable set of concerns.

In a report to the September 1984
Assembly, Canon Rodman pointed out
that regardless of a desire to be inclusive
or its commitment to the broad range of
injustices that exist not only in urban
areas but throughout society, the Urban
Caucus could not be all things to all
people. He proposed, and the Assembly
wisely agreed, that the Caucus “establish
its priority of mission with regard to
advocacy for and on behalf of the dis-
possessed within and without the church
as they may be found in our cities and/or
rural areas.” In turn, EUC would support
other groups which are clearly capable
of lifting up their specific concerns in the
life of the church.

The continued viability of the Caucus,
Rodman stated, will be in direct pro-
portion to the degree of commitment,
time, energy and money all can give to its
agenda, which must be clearly articulated
and presented on a “‘take it or leave it”
basis. Groups of a more fundamentalist
and conservative nature long have found
this to be a strategically sound and
tactically effective approach.

A highlight of the 1986 Assembly will

be an open forum called a “Vision Quest”
where members of the Caucus will have
the opportunity, in the presence of Pre-
siding Bishop Edmond Browning, to
present their views about how the Epis-
copal Church could respond to issues on
the urban scene and in today’s inter-
related world. In addition, the Revs. Earl
Neil and Peter Golden, Staff Officers for
the Church’s Coalition for Human Needs
(CHN) and Jubilee Ministries, respec-
tively, will report jointly on the status
and relationship of those two efforts and
how representatives of urban churches
can access these vital funding sources.

Offering new opportunities for involve-
ment, the Caucus Board has authorized
the setting aside of up to 50% of its
available funds for regional and/or local
expressions of EUC to organize and
apply for grants up to $7,500 to initiate
programs designed to “stir up the church
to deeper awareness and involvement in
urban issues.”

With a streamlined agenda, a sharper
focus and renewed enthusiasm, it seems
this sleeping giant is again stirring. Those
who claim an interest in urban mission
would do well to lay aside personal
agendas and lend a hand to moving the
giant forward. As was true in 1984, this
is no time to drop out, break away, sulk,
pout or denounce. Rather it is a singular
opportunity to significantly influence the
church’s agenda in its transition to new
leadership.

11
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Church role vital for justice in

Our age has its own particular mission — — the
creation of a civilization founded upon the spir-
itual nature of work.

Simone Weil, The Need for Roots

A growing call for economic justice in the United States is
issuing from the religious community these days. It would be
a mistake to over-estimate its significance. But the steadily
rising rate of unemployment levels deemed ‘““acceptable,” the
existence of a permanent underclass of people who have
never worked, massive plant closures, and our growing in-
equality of wealth have all had an effect on the churches. The
Roman Catholic bishops have done us the best recent service
with their pastoral letter, ““Catholic Social Teaching and the
U.S. Economy,” now in its second draft. More books on the
subject are beginning to appear, such as the recent com-
mendable title, “Toward a Christian Economic Ethic” by
Prentiss L. Pemberton and Daniel Rush Finn.

These are welcome developments, and they signal an
awareness within our churches that we cannot in conscience
stop at Band-Aid approaches to social pain when the whole
body politic is shot through with the cancer of economic
injustice. But there is a deeper problem here. “Economic
justice,” while a sweeping term, nonetheless retains the focus
uponeconomics without pushing beyond. Moreover, to speak
only of economic justice seems to ignore the inseparability of
one’s economic life from one’s social, cultural and family
life.

The real debate must ultimately focus through and beyond
our economic life to the issue of work itself. That, in these last
years of the 20th century, is where profound shifts and up-
heavals are occurring. Simone Weil is right. We need to strive
now for a civilization founded upon the spiritual nature of
work.

To talk about the crisis in work as people of faith puts us on
firmer ground. We have a spiritual understanding of work in

Richard W. Gillett, a contributing editor to THE WITNESS, is
director of Work, Economics and Religion, a new Los Angeles-
based ecumenical project. He is the author of The Human Enter-
prise: A Christian Perspective on Work. (See ad back cover.)
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our tradition. It stems from the earliest chapters of the book of
Genesis, permeates the parables of Jesus (so frequently cast
in the metaphors of work), and is reflected in the com-
mentaries of many of the early church theologians. The
emphasis on work also allows the recognition that the eco-
nomic arrangements of society are not set in congrete, but are
consequent upon the more primary understanding of the
purpose of work in society. If, for example, the purpose of
work is to increase production and profits, as has been
Western capitalist society’s operating assumption ever since
the Industrial Revolution, human beings are subservient to
that goal. If, on the other hand, there is a spiritual purpose to
work, as Weil has it, other understandings flow.

The Papal Encyclical On Human Work, issued in 1981,
explores this question in some depth. ‘“Human work is a key,
probably the essential key, to the whole social question,” the
encyclical states. This sentence alone indicates that it is a
more radical document than the bishops’ economics pastoral.
Therefore, addressing the issue of work, instead of economic
justice, allows us to consider a gamut of issues related to and
derivative from work.

This focus is not merely some academic exercise for the-
oreticans. Quite the contrary: Within the last decade the
convergence of economic, technological and social develop-
ments in the workplace is transforming the shape and content
of work more fundamentally than at any time since the
Industrial Revolution, with pronounced adverse effects upon
tens of millions of people and thousands of communities in the
United States.

In addition, the militarization of the economy is skewing
the nature of work as well as insuring a continuation of the
arms race. Three aspects of these developments deserve brief
mention.

® First, the shift away from a blue-collar industrial society
toward a service-and-information society will have caused
massive economic dislocation of 15 to 45 million workers
before it runs its course. This shift carries a sharp downward
movement of both wages and skill levels, accompanied by the
extensive loss of trade union protection. The shift has strongly
abetted the creation of a permanent underclass of people.
Since this underclass is disproportionately composed of
minorities and women, racism and sexism simply get re-
inforced in a vicious cycle. So while the stock market booms
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along we become conditioned to accept as ““normal’’ an up-
wards of 7% unemployment rate, a figure which was politic-
ally unacceptable as recently as the Nixon presidency.

® Second, an increasing vulnerability of working people
is resulting from the mobility of corporations, the weakening
of trade unions, and the new and more demeaning division of
work tasks brought on by new technology. When the back-
bone of the industrial system was the steelworker, the miner
and the auto worker, there was an implicit recognition that
they had the power and the right ultimately to withhold their
labor if they were not getting a fair deal. Now that has
changed, because the power equation has changed. In the new
service-and-information economy, it is inconceivable that the
video display terminal operator, the hospital worker or the
McDonald’s fast-food server could wield that kind of labor
power. They and others are now peripheral to the power
equation. To put it bluntly, they are expendable.

® Third, the large corporations and banks to whom this
power has accrued now operate largely beyond the reach of
public accountability. Their computers tell them where to
invest, what rate of profit they will need, where to shift
production, buy or sell companies (or declare bankruptcy!),
in order to satisfy their stockholders. This aggressive corporate
behavior began back in the 1970s when American business
was increasingly encountering world competition. In response,
our business schools began to evolve new strategies. One was
to emphasize “cash management’ over commitment to any
specific product line. (A cynical term illustrated this new
strategy: ‘“‘cash cows.” A ““cash cow” is a company gen-
erating large cash flows which can be “milked” for invest-
ment needs elsewhere. Later it can be discarded.) A second
corporate strategy was to demand massive concessions from
labor, frequently accompanied by threat of closure. A third
strategy centralized decision-making about investments, rates
of profit, location of plants, etc. This dramatically reduced the
influence of local management, labor, and the community in
decisions affecting jobs and production. These strategies
have been highly successful for top management and in-
vestors, resulting in massive transfers of capital overseas and
huge job losses at home.

In confronting these new developments we must continue
to strategize about particular economic justice issues, of

by Richard W. Gillett

course. But the real opportunity lies in pushing the debate
onto the ground of work and its purpose in human society.

From this ground we can say from a religious point of view
that in the early chapters of Genesis we are urged to tend the
earth and be the stewards of the Creator. There is an ethical
nature given to work: it has intrinsic meaning for the person
who performs it, and also meaning in relation to the world.
The papal encyclical on work states that all work has a
threefold moral significance: “First, it embodies the distinc-
tive human capacity for self-expression and self-realization.
Second, it is the ordinary way for human beings to fulfil their
material needs. Finally, work enables people to contribute to
the well-being of the larger community.”

In their 1982 Labor Day message, the Episcopal Urban
Bishops emphasized the importance of work: “Work that
does not serve the common good, that does not build towards
a peaceful and just community, fails the test of work defined
as a metaphor of creation.” They went on to outline steps
toward such a vision, such as worker ownership, worker
cooperatives, and democratic decision-making in the work-
place. They also strongly affirmed the right and desirability of
workers to organize and form unions, and sharply criticized
the new mobility of corporate capital.

There is some concern here and there in our parishes about
these issues. But sad to say, the current shape and thrust of

15 VIDEOTEXTS
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parish ministry almost totally ignores the work life — or the
unemployment! — of parishioners. One half of a parishioner’s
weekday waking hours are spent at work. Yet rare or non-
existent are the parish programs which probe the significance
of work and the workplace as subjects integral to a Christian
vision of justice and human wholeness.

Lee Schore, director of the Center for Working Life in
Oakland, Cal., emphasizes the importance of understanding
how a person’s work life influences his or her family life and
social and cultural outlook. (See box.) Noting that workers
who are unhappy or under stress at work typically blame
themselves, she deals with working people in groups to assist
them in analyzing their work situation as well as their own
feelings. Schore, a counsellor, teacher and former auto
worker says, ““A worker who is oppressed and deprived of her
dignity on the job must learn to direct anger where it belongs:
at the unjust workplace situation instead of at herself.”
Schore brings groups of working people together to conduct a
“family work life history” which assists them in seeing the
connections between their work life and their family life, in
assessing their work situation for what it is, and in exploring
attitudes and perspectives on work shared by one’s parents

and grandparents as they are reconstructed in the memory.

Under a grant by the Cathedral Corporation of the Diocese
of Los Angeles, Schore will conduct a work life history for 15
lay people in Southern California, who will also be trained to
conduct such an exercise with others in their own parishes.
This program, coupled with subsequent related projects, thus
seeks to broaden the base of awareness among churchgoers
about the centrality of work in people’s lives, and its rela-
tionship to a Christian vision of social justice.

How might the church at national, diocesan and parish
levels begin to address more directly the issues of work and
economic justice at this particular historical moment? Here
are three suggestions:

1. Itis time for a new round of regional hearings similar to
those on “The City”’ sponsored by the Episcopal Urban
Bishops several years ago which resulted in the publication,
To Hear and to Heed. But the focus ought now to be upon
specific situations instead of the problems of cities as a
whole. The ““situation,” to be identified beforehand, ought to
focus on an issue or issues involving working people or un-
employed whose circumstances are illustrative of the struc-
tural injustices of the workplace. The hearing could thus

Guidelines for family work history

The following questions are guides to help you think about the way work
has affected your own development.

1. What work did your grand-
parents and parents do? Was there
a big difference between them?
How were you aware of that dif-
ference? What were your expecta-
tions for yourself based on their
work?

2. What were the stated and un-
stated assumptions about work in
your family? How was work viewed?
Was it ever talked about? As a
child, what was your understand-
ing of your parents’ work life? Do
you know what your parents actu-
ally did on their jobs? If not, why

not and how did that shape your
own attitude about work?

3. What did the parents of your
friends do? Did you feel different
about their work than your own
parents’? What sense of pride or
shame did you have about your
parents’ work? Did it change as
you grew older? How and why did
it change or remain the same?

4. How did your parents’ jobs
affect the structure of your family?
Le., when you ate, when you spent
time together, their availability for
you emotionally and physically,

etc. If either of your parents had a
different kind of job, would it have
affected your childhood in any
way?

5. What is your work history?
What kinds of jobs have you held?
What skills do you have? What
jobs did you like best? Why? What
jobs did you hate? Why?

6. What are your attitudes about
work? If you had an absolute choice,
not related 4o earning money, what
would you most want to do? When
you think of “workers,”” what is
your image?

— Lee Schore

Center for Working Life, Oakland, Cal.
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encourage both analytical and educational information, and
enable local churches and dioceses to construct responses
and build alliances.

2. The Protestant and Catholic churches at national levels
might undertake ajoint exploration of the recent impact of the
policies and practices of large corporations upon communities
and working people. A decade ago, several denominations
conducted such studies. The growing dominance of large
corporations over community and workplace requires a new
examination. The results of such an exploration, which should
be directed by ‘“‘rank and file”” working people and trade
unionists fully as much as academicians and business per-
sons, would issue its recommendations for community-church
strategies, public policy advocacy, and funding priorities for
projects engaging in issues of work and economic justice.

3. At regional and congregational levels, pilot programs
on the relationship between work and family life, and on
church responsibility for involvement in particular workplace
struggles should issue in the design of new Christian Edu-
cation curricula and techniques relating work, human ful-
fillment and the Christian gospel.

As more is learned about the workplace, the transforma-
tion of work, and their relationship to economic policy, the
church should investigate ways to enable its own laypeople as
workers — and as managers (for they too are affected) to
begin a social analysis and to theologize about their experi-
ences. A grassroots theology of work, developed by working
people and aiding their actions for justice in the workplace
and community, would be a new and vital contribution to a
Christian community striving to be relevant to the complex-
ities of modern social and economic life. It would also signal
that we were determined not to let an economists’ elite hold
sway as high priests of our social well-being. =

Resources

The Human Enterprise: A Christian Perspective on Work
by Richard W. Gillett. Sheed and Ward, paperback $7.95.
See ad back cover.

Toward a Christian Economic Ethic by Prentiss L. Pem-
berton and Daniel Rush Finn. Winston Press, paperback
$10.95.

Must We Choose Sides: Christian Commitment for the
'80s, Vol. 1, published by the Interreligious Task Force for
Social Analysis for use in parish study groups or for in-
dividual readers. Prepaid orders only. $5.00 each, bulk
discounts upon request. Make check payable to THE WIT-
NESS, P.O. Box 359, Ambler, PA 19002.

To Hear and to Heed. Published for the Urban Bishops
Coalition by Forward Movement. $2.00 Order from THE
WITNESS.

~ And among his rows of cam, s’eaod .
' sunflowers, turning as the sun moved
* their way.

some of Georg:a’s best

'T'He had the stuff pioneers are made of.

He drove an old model car,

‘and called on many folk who had

| sabilities. -
e was Mr. Smby of Stato Rehab,

A program hailed by the blind,

and the lame who wanted to survive
upon their own.

_ Once he drove adlstance to haip aman

who had no legs, :
To build a little sled, to which the man
could hitch a mule,

And plow his fields in the spring, and
grow a garden too.

He and others blessed the day that
Mr. Sosby came. ‘

- Apioneer in his time,

A quiet man who had the depths

to know the needs of many,

A man of soul and mind who looked
beneath the outer shell,

~ And saw where hopes and dfeams -
_ begin. .

‘ ’iﬁmd in his path have fouowed manv

others in theirtime,

- Chosen for their gift to see and know a
_need, and faﬂow through . .

' To know that sans eyes, sans arms, ‘

. sans legs, need not mean that one has

more need to prove
one’s self, than another,

~ Who may feel more fortunate,

And that desire to live and work and
learn, and grow is as natural
as the earth.

~ —Ruby Royal Quick
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ovements
affect electoral politics

by Frances Fox Piven and Richard A. Cloward

This is a time when activists seem to have turned away
from movements in favor of electoral politics, although for
diverse reasons and with diverse strategies. Some, jarred by
the election of 1980 and the dramatic changes in national
policy that followed, have moved into the Democratic Party
fold. Others have been more assertive, attempting to enlarge
the possibilities of electoral politics by enlisting under Jesse
Jackson’s banner, or, as feminists have done, by acting as a
pressure group demanding concessions from within the
Democratic Party. Still others have joined in voter registration
campaigns, hoping to transform the Democratic Party by
enlarging its constituency to include substantially more of the
poor and minorities.

One way to interpret the renewed emphasis on electoral
politics is that it reflects a certain disillusionment on the Left
with the movement politics of the 1960s and early 1970s.
This interpretation seems credible because movement and
electoral strategies have come to be seen as polarized

Frances Fox Piven and Richard Cloward are co-authors of The
New Class War (Panteon). Piven, who teaches political science
at Boston University, has appeared frequently on programs of
the Urban Bishops’ Caucus. Cloward is professor of social work
at Columbia University.
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alternatives. Those who reject electoral politics do so on the
grounds that movement constituencies and the issues they
raise would inevitably be swallowed up in the electoral
morass, exhausting their energies in exchange for token
responses. In turn, that view receives support and standing
from a good deal of the work of the intellectual Left which
defines electoral politics, in a nutshell, as a system of ritual
legitimation of prevailing structures of power and inequality.
Viewed from this perspective, those on the Left who choose
electoral politics over movement participation are often
judged as having failed a test of conviction.

There is much about this argument that is true. The turn to
electoral politics does usually result in the absorption of
movement leaders and the dissipation of movement energies
with little recompense in policy concessions. The reasons are
obvious. On the one side, movement leaders rarely represent
blocs of votes sufficiently large to command concessions.
And even when the adherents are numerous, movement
leaders do not have the resources to organize and hold their
votes against the onslaught of propaganda and promises of
party leaders.

On the other side, movement leaders striving for electoral
influence must contend with the enormous countervailing
power of business. By their capacity to marshall and
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communicate “‘expert’ opinion, business leaders ordinarily
dominate debates over definitions and solutions to economic
crises. They also wield the powerful weapons of capital strike
and capital flight, which can destabilize an economy. Few
political leaders feel secure enough to weather the economic
instabilities that these investor tactics create, or to invoke
sanctions to prevent their use, as the experience of the Italian
Communists and the French Socialists reveal. Moreover, the
influence of business on the political parties by conventional
means is also growing. The state and local infrastructure of
the old party organizations has been virtually superceded by
big money propaganda operations, including the rapidly
swelling contributions funnelled directly to candidates through
Political Action Committees. Against these formidable
resources, voters have only their votes with which to contend
for influence in party circles.

All of this notwithstanding, the relationship of movements
to electoral politics is not one of simple antithesis. In a large
and important sense, electoral strategies from the bottom
depend on movement politics. Advocates of the electoral
path to reform typically assume that votes are automatically
translated into influence, or that at least organized votes are
automatically translated into influence. That is a frail
assumption. Nevertheless, there are conditions under which
voters do matter, under which voters can force responses,
and those conditions depend critically on the emergence of
movements.

Voters become more important to politicians, and have
some influence on the agenda of electoral politics, when their
allegiance cannot be taken for granted. Large-scale events
like war or rapid economic change may generate the discontents
which loosen established party allegiances. When electoral
volatility increases, political leaders try to protect or rebuild
their coalitions by searching for the symbols, promises, and
policy concessions that will hold old voters or win new
voters, without at the same time provoking opposition
elsewhere among their constituent groups.

At such moments of electoral instability, mass protest
movements can play a catalytic role, as the movements of
industrial workers and the unemployed did in the *30s or the
civil rights and anti-war movements in the ’60s. Movements
sometimes generate such disruptive effects as to break the
grip of ruling groups, so that new definitions and new policies
can be advanced from the bottom. The issues generated by
masses of defiant people politicize and activate voters; they
widen divisions in the electorate; and they sometimes attract
new voters to the polls who alter the electoral calculus. When
political leaders make policy concessions, it is to cope with
these threats of electoral cleavage, or to rebuild coalitions in
the aftermath of cleavage. The impact of disruptive mass

movements on public policy is thus mediated by the electoral
system. Movements win policy concessions when the issues
they raise fragment, or threaten to fragment, party coalitions.

If protest movements can thus activate electoral constit-
uencies, and give them political weight, movements in turn
depend both for survival and success on the electoral context.
For movements to emerge and to grow, their potential
followers need to feel some measure of hope, on the one
hand, and some sense of safety from severe repression, on the
other. Political leaders play a large role in signalling these
possibilities. If they risk few repercussions at the polls, they
are unlikely to generate the symbolic appeasements which
may give movements a sense of strength and courage. They
are far more likely to repress the movement at the outset. The
risk of repression is even greater when the social base from
which movements draw support is substantially underrepre-
sented in the electorate. That is a powerful reason for
attempting to ensure that people at the bottom have as large a
presence as possible in the electoral system.

Nor are protest movements likely to succeed in pressing
new issues onto the political agenda, or to win concessions on
these issues, if they cannot mobilize a following among
electoral constituencies upon whom political leaders depend.
The point is not that policy decisions are in fact simply a
reflection of voter preferences rather than economic power.
Rather it is that for those who have little economic power, or
whose economic power can only be mobilized under extra-
ordinary conditions, votes do provide some protection, and
sometimes, in the context of electoral instability and movement
mobilization, they even provide some influence.

Taken together, these points of interrelationship reveal the
interdependence of disruptive mass movements and electoral
institutions. Voter influence is not likely to be realized
without the instigating force of protest, and protest movements
in turn depend upon the relative size of the electoral
constituencies that polarize in their support.

This is not an argument in support of conventional
electoral politics. We would be the last to argue that
movements should devote their resources to drafting legisla-
tive proposals, attending high level conferences, or testifying,
or lobbying. Movements do not influence electoral politics
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by the usual means. Still, the electoral context cannot be
ignored, and the most crucial feature of that context is the
extent to which the movement’s social base is included so
that, once activated, politicians are forced to contend for its
support on more than symbolic terms.

This brings us to what is indisputably. the most important
feature of American politics: the low level of electoral
participation by the bottom half of the population. The
United States has the lowest level of voter participation
among the Western democracies. Seventy-five to 90% of
Canadians and Europeans turn out in national elections.
Little more than half of the eligible American electorate
voted in 1980. The significance of low voting participation
for popular protest movements is that the missing half is
concentrated among the people who are in effect their
potential source of electoral support.

Although experts offer differing explanations of the persist-
ing low registration rate, there is a growing consensus that the
main causes are difficulties associated with the distinctive
American system of voter registration. Other Western
democracies have some form of universal registration, and
the United States does not. When turnout among registered
voters in the United States is compared with turnout in
Europe, differences disappear. About 80% of Americans
who are registered also vote. And they vote in roughly the
same proportions no matter their age, education, or minority
status. The problem in the United States is that 55 million
people — 35% of the eligible electorate — are not registered.
The history of how this came to be is instructive.

Ironically, White working men in the United States won
the franchise earlier than workers in other nations. The bulk
of the states had removed property qualifications by the early
1830s, at least a half century earlier than most of Europe. At
the end of the 19th century, however, as class conflict on the
farms and in the factories was coming to a boil, state
governments curtailed this basic right by erecting obstacles
to voting. The 1890s were the crucial years — a time when
railroad and steel workers engaged in violent strikes and
family farmers joined in the great protests of the Populist
movement. Throughout the South and West, usurious interest
rates and exorbitant railroad and granary charges goaded
farmers into action. In response to Populist pressure, a
number of states passed legislation regulating railroad and
granary fees.

But the Supreme Court quickly acted to defend the big
interests, reversing hardwon legislative victories, and so the
Populists sought redress in national politics. In 1896, they
made a serious bid for power by entering into a coalition with
the Democratic Party and segments of the industrial working
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class. The nascent formation was so threatening that the
business classes — in their first major effort to dominate
electoral politics — mobilized one of the most vitriolic, and
expensive, campaigns in American history.

The Populists were crushed, and in the flush of victory
industrial and financial interests in the North and planter
interests in the South solidified their hold, and erected
barriers to voting. They “reformed” state election laws so
that another challenge from below could not be mounted.
They introduced poll taxes, literacy tests, and grandfather
clauses throughout the South. These measures not only made
it impossible for Blacks to register, but half of Whites as well
— the same poor Whites who had been the foot soldiers of
southern Populism. Nor was the backlash confined to the
South. Across the North, literacy examinations, residency
tests, and various cumbersome procedures were built into the
registration process. By the onset of the Great Depression,
registration restrictions had reduced voter turnout from 75%

“The risk of repression is even greater when the
social base from which movements draw support is
substantially underrepresented in the electorate. That
is a powerful reason for attempting to ensure that
people at the bottom have as large a presence as
possible in the electoral system.”

in national elections in the latter half of the 19th century to
little more than 50%. Most of the drop occurred among the
ranks of Blacks, poor farmers, and industrial workers. And so
a contraction of the American electorate took place which
persists to this day.

To sum up this history in another way, the reason the
United States has the lowest level of voting participation
among the Western democracies is that the right to vote in the
United States was sharply curtailed by the laws and procedures
surrounding voter registration. In other words, the elemental
right to the franchise is still in dispute. And that is a serious
problem for popular protest movements. It means they are
more vulnerable to repression — what better case in point
than the violence done participants in the Southern civil
rights struggle? — and it means that the demands raised by
protest movements lose force because of the weakness of the
electoral constituencies to whom they ultimately appeal.

It is for this reason that the turn to electoral politics in the
present period is not, in the longer term sense, a shift away
from protest politics at all. Most important, there is ample
evidence that, despite persisting barriers, large scale voter
registration efforts have been spurred by the growing polari-
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zation of electoral politics by class, race and gender. The
success of these efforts to enlarge the electorate is integral to
the future strength of protest movements from the bottom.

Resource
The above article is excerpted from the foreword by Piven
and Cloward to This Mighty Dream: Social Protest Move-
ments in the United States by Madeleine Adamson and Seth

Borgos. This Mighty Dream interprets the development of
popular movements for social change in the United States
over the last century. Agrarian protest, the labor struggle, the
Black freedom movement and community organizing are
vividly depicted. Richly illustrated with photographs, drawings,
posters, cartoons and songs. Send $9.95 plus $1.50 postage
and handling to ACORN, 522 8th St. S.E., Washington,
D.C. 20003 (202-547-9292).

If God were process-oriented

The following bit of fluff, author unknown, was sent to us by Abbie Jane Wells
of Juneau, Alaska, who received itfrom W. H. “Ping” Ferry of Scarsdale, N.Y.
Wepassitonto WITNESS readers, and will be happy to provide attribution in

a future issue should anyone out there know its source.

I f God were process-oriented,
the Book of Genesis would read
something like this: “In the begin-
ning God created the heavens and
the earth.” The earth was without
form and void, so God created a
small committee. God fully balanced
the committee by race, sex, ethnic
origins and economic status in or-
der to interface pluralism with the
holistic concept of self-determina-
tion according to the adjudicatory
guidelines. Even God was impressed.
So ended the first day.

And God said: “Let this com-
mittee draw up a mission state-
ment.” And behold the committee
decided to prioritize and strategize
and God called this “process em-
powerment,” and God thought it
sounded pretty good. Evening and
morning were the second day.

And God said: “Let the com-
mittee determine goals and objec-
tives, and engage in long-range
planning.” Unfortunately, a debate
as to the semantic differences be-
tween goals and objectives pre-

empted almost all of the third day.
Although the question was never
satisfactorily resolved, God
thought the process was construc-
tive. Evening and morning were
the third day.

And God said: “Let there be a
retreat in which the committee can
envision functional organization
and engage in planning, being ob-
jective.” The committee considered
adjustment of priorities and conse-
quential alternatives to program
directions. And God said that it
was good. And God thought it was
worth all the coffee and doughnuts.
So ended the fourth day.

God said: “Let this committee
be implemented consistent with
the long-range planning and strategy
and commitments, and consider
the guidelines and linkages and
structural sensitivities and alterna-
tives and implemental models.”
And God saw that this was very
democratic. So would have ended
the fifth day except for the unin-
tentional renewal of the debate

about the differences between goals
and objectives.

On the sixth day the committee
agreed on criteria for adjudicatory
assessment and evaluation. This
wasn’t on the agenda that God had
planned. God wasn’t able to attend
the meeting, having to take the
afternoon off to create day and
night, heaven and earth, seas,
plants, trees, seasons, years, sun,
moon, earth, fish, animals and
human beings.

On the seventh day God rested
and the committee submitted its
recommendations. As it turned out,
the committee recommended forms
for things identical to the way God
had already created them. So the
committee passed a resolution com-
mending God for God’s imple-
mentation according to the guide-
lines. It was expressed (very quietly
of course) in some opinions that
mankind should have been created
in the committee’s image.

And God caused a deep sleep to
fall upon the committee. =
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Putting Grandma in jail

They called her “Queenie.” She was
79-years-old and suffered a dysfunction-
al hip which made crutches a necessity.
She was a lifer and saw for herself no end
but death in prison.

“I stabbed my husband,” Queenie
told me. “He aimed a gun at me and I ran
him through with a kitchen knife,” she
said. Then she asked me, tears running
down her furrowed and leathery face,
“Should I have let him shoot me, orwas I
right in defending myself?”

Since 1970, the number of women 60
years and older sentenced to prison has
risen 40%. The arrest rate for persons 55
years and older increased 46% between
1970 and 1980. Five percent of the total
U.S. population in prison is 60 years or
older. According to JERICHO prison
studies there are 80,000 elderly men and
women in state and federal prisons. Of
these, between 30 to 50% are women,
incarcerated for the first time when they
are at least 60 years of age.

I have seen these women in prisons
and jails all over this country. They are
the silent ones — in a daze at what seems
to be the end of their lives. They have
known marriage, family, death of a
spouse and now they are in prison.

What offenses bring older women to
this sad ending in their declining years?
Women commit economic crimes of rel-
atively minor nature such as forgery,

Margaret Ellen Traxler is a Notre Dame
nun who directs the Institute of Women
Today, which ministers to women in prison.
She was co-recipient, with the Rev. Jean
Dementi, of the Episcopal Church Publish-
ing Company'’s Vida Scudder Award in 1985.
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shop-lifting, stealing from the U.S. mails
or cheating on welfare. The more serious
crimes such as murder are usually once-
in-a-lifetime offenses. Claudia McCor-
mick, while serving as superintendent of
Cook County Jail in Chicago, conducted
research showing that out of the women
studied who were accused of killing a
spouse, all had suffered at least 10 years
of physical and sexual abuse. All had
used a kitchen instrument for the crime
which means that violence was probably
not premeditated.

In a Southern prison, our Institute of
Women Today teams found Debra, moth-
er of 10 children who killed her husband
and the father of all her children. The
court would not admit as evidence Deb-
ra’s 11 years of medical records showing
that her deceased husband had broken
her clavical, cut off an ear that was sewed
back on, cracked her skull and lacerated
her back, all documented by X-rays. The
court restriction is common in some
states where evidence of self-defense is
denied. In this instance, however, the
state supreme court reviewed Debra’s
case and released her for return to her
rejoicing children.

Another important reason for the rise
in elderly women in prison goes back to
the middle ’50s when states began to
release mental patients from hospitals.
The rationale was that the ultimate good
of the patient called for de-institution-
alization and a return to family settings
and normal environment. As reasonable
as this sounds, many of the mentally ill
now end up behind bars. Studies clearly
show that the present prison population
has one-third more mentally disoriented

by Margaret Ellen Traxler

residents than are represented in the pop-
ulation at large.

A warden at a large state women’s
correctional center showed me the new
mental health prison unit. She said,
“Legislators are willing to spend multi-
millions on this new facility, but they
refuse money for mental hospitals.”” The
staggering additional sums necessary for
the guards and prison network support
systems seem no problem for the legis-
latures.

A third factor contributing to the rise
of women in prison is an economic
crunch that hits women hardest. In 1983,
Warden Linda Geissen, at that time head
of the Illinois women’s prison said, ‘““The
State Corrections Department predicts
that the number of women in prison will
double by 1986.” When I asked the rea-
son, she replied, ‘““Women are left as sole
support of their children and welfare sub-
sidies are inadequate, so women will
commit economic crimes to make-up the
difference.” Already by the end of 19835,
this prediction had been realized. The
prison population in Illinois, as well as
on national levels, had doubled.

More and more grandmas will be go-
ing to jail for additional reasons. Older
women are the fastest growing popula-
tion segment in the United States. Of
these, 2.8 million women over 65 live in
poverty, compared to less than 1 million
men. Sixty percent of women over 65
live alone with social security as their
only income. Many such women make
up the fiscal dichotomy between income
and needs by moving into cheaper hous-
ing and eating less. Some are gradually
lured by fiscal need into the economic
crimes which land them behind bars.
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These crimes are not the E.F. Hutton-
type, check-kiting crimes of magnitude,
but repeated petty offenses that certainly
do harrass law enforcement people but
which could be better corrected by at-
tending to root causes of the pauperiza-
tion of women. Societal structures, in-
cluding churches, seem unwilling to ex-
amine diminishing resources and the
critical choices that must be made by the
poor.

Our prisons pay from $30,000 per res-
ident per year (Alaska’s expenditure) to
$4,500 (which Texas pays). Texas has
been under court order for five years to
improve its corrections facilities, which
the courts have declared inhumane. The
average cost per resident in state and
federal prisons is $9,000. That amount
would send younger prisoners to college
and represents double the average an-
nual income of the elderly in our
country.

The most compelling drawbacks pre-
venting reform of our prison industry
seem to be the billion dollar employment
structure which prisons support for ad-
ministration, guards, etc., and the atti-
tude of citizens who cannot look upon the
challenge of corrections as an economic
frontier in need of reform.

The needs of elderly incarcerated wom-
en are the immediate challenge, how-
ever. Older women cannot participate in
many of the leisure-time activities in the
prison schedule such as sports. Even
walking between buildings or down long
corridors is hard on the feet of the el-
derly. Our Institute of Women Today

provides for the special needs of older
women prisoners such as support hose
and foundation garments to which older
women have become accustomed and
which are not provided by prison apparel
supplies. Apart from the leisure-time ac-
tivities, the work schedule is problem-
atic. Older women who may not have
skills for clerical, computer or para-pro-
fessional positions are assigned to jan-
itorial jobs which have no inherent train-
ing potential.

The Institute of Women Today has
begun small industries in prisons such as
quilting and the making of shoulder bags
on contract from Church Women United
of New York City and from the women of
the Presbyterian Church. These shoul-
der bags, made out of donated denim,
bring 100% profits to prison women who
use the money for their own needs and
those of their children. The quilting in-
dustry was begun by older women in
prison who brought this sewing folk art
skill with them and then taught the
younger women in what is now a flour-
ishing business.

Judge Richard Fitzgerald, chief judge
of Cook County Criminal Court, in an
interview with The Chicago Sun Times
was asked about gainful employment of
prisoners. Judge Fitzgerald passed off
the question with cavalier dispatch.
“That was the philosophy 25 years ago,”
said Fitzgerald, “and it didn’t work. It
hasn’t worked,” he repeated. “That’s the

utopian approach to rehabilitating crim-
inals.”

U.S. Supreme Court Chief Justice
Warren Burger disagrees. Burger re-
called his visits to Scandinavia where all
prisoners work for wages. Justice Burger
hopes that the present 10% of U.S.
prisoners who work can be raised to
50% in the next 10 years. Ann Britt
Grunewald, warden of Sweden’s max-
imum security prison, said, ‘“‘Everyone
here works for the market wage.” When
told that U.S. prisoners have a recidi-
vism rate of about one-third, Warden
Grunewald replied, “Industry helps re-
habilitate. Almost none of ours have to
return.”

Miami has put into effect a program
now called The Miami Plan. When a
citizen breaks the law for the first time,
the court asks a team of two or three
peers to help the offender. Team and
offender talk over together reasons why
the law was broken and then the team
“adopts” the offender. They work out a
relationship and a plan for remedial ac-
tion. The Miami Plan is proof that while
citizens do want laws observed and safe
streets, they are also willing to cooperate
in cost-saving plans and authentic re-
habilitation.

The Miami approach, which asks cit-
izens to help resolve the problems of
crime and punishment, transcends the
courts that ofttimes take on the aura of
the Grand Inquisitor. The Miami Plan
seems a far better solution than putting
grandma in jail. u
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Toward empowering Black women

There is a tendency within the media

to classify all of Black America into one
single socioeconomic and political pack-
age, ignoring its internal diversity. Prob-
lems related to gender inequality, the
absence of pay equity and full political
representation for women, are frequently
characterized as relevant to White females
alone. The burden of racism affects all
Black Americans regardless of gender —
with the possible exceptions of Clarence
Pendleton and ideologue Thomas Sowell.
Yet the structural inequalities of sexism
are indeed profoundly felt within the
national Black community.

Economically, Black America has be-
come increasingly stratified along gender
boundaries. For example, in 1981 the
average married Black couple earned
$19,600, roughly 77% of the median
income of White two-parent households.
For Black families with both spouses in
the labor force, their median 1981 in-
come was $25,000, or about 84% of the
median incomes of similar White fami-
lies. But for Black women with no spouse,
their 1981 median income was only
$7,500.

Such disparities can be observed in
health care, vocational hiring, and in
electoral politics. Black women are four
times more likely to die in childbirth than
White females, a statistic which reveals
in part the inadequacies of public health
facilities and medical care available to

Dr. Manning Marable, a contributing edi-
tortoTHE WITNESS, teaches political soci-
ology at Colgate University in Hamilton,
N.Y. His column, “Along the Color Line”
appears in over 140 newspapers interna-
tionally.
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by Manning Marable

Black women. In middle-to-upper income
professions, Black women are still un-
represented. As of 1981, Black women
comprised less than 1% of the legal pro-
fession, compared to 2% for Black males
and 14% for all females. Twenty-two
percent of all physicians are women, but
only seven-tenths of one percent of the
total are Black females. Clearly, Black
women are burdened with the dual op-
pression of race and gender, struggling in
a society which tends to reward White
males at the expense of the majority.

In 1985, more than 400 Black women
from 29 states caucused in Atlanta to
hold the first assembly of the National
Political Congress of Black Women.
Founded two years ago, the Congress
has attracted 2,000 members to date and
was active in elections at the grassroots
level. Through its financial support, it
helped to elect Alyce Griffen Clark to
the Mississippi State Senate in 1984.

The National Political Congress of
Black Women has targeted several spe-
cific goals for the next decade. Through
local and national fundraisers, it hopes to
raise $10 million to finance the legisla-
tive races of Black women. Key organizers
plan to give workshops in the technical
aspects of media relations, fundraising,
and the development of local leaders as
potential candidates. The overwhelming
majority of Black women in politics are
Democrats, but the Congress has attracted
bipartisan support. National leaders in-
clude liberal Democrat Shirley Chisholm,
the national chair of the Congress;
C. Delores Tucker, the leader of the
Democratic Party’s Black Caucus, vice
chairman; and conservative Republican
businesswoman Gloria Toote, second

vice chair. As Philadelphia city coun-
cilwoman Augusta Clarke observed:
“We’re in existence because we are for
the political power of Black women —
Democrats, Republicans, and indepen-
dents; our uniqueness is that this group is
diverse and independent and we speak
for all women.”

The rising clout of Black women in the
electoral arena is apparent from the
1984 election statistics. Nearly 70% of
all Black women were registered, com-
pared to only 62.2% four years before.
Their electoral turnout rate of 59.2%
was significantly higher than their 52.8%
figure of 1980.

The election of more Black women
can only promote the political and eco-
nomic interests of the national Black
community as a whole. But specific or-
ganizing efforts which target the non-
electoral concerns of low income and
working class women — from healthcare
to public housing — must also be initi-
ated and led by women as well. The
battle against racial and gender inequality
requires mass mobilization, demonstra-
tions, neighborhood-level formations, as
well as electoral reforms. L
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Phil Bozarth-Campbell dead at 37

M ore than 800 friends, colleagues
and family members attended memorial
services for the Rev. Philip Bozarth-
Campbell, rector of St. George’s Epis-
copal Church, in St. Louis Park, Minn.
Dec. 14. Bozarth-Campbell died sud-
denly from cardiac arrest Dec. 9 at the
age of 37.

Guitar players and the church choir
joined to celebrate his life with music.
Alla Bozarth-Campbell, one of the first
Episcopal women priests, described her
husband as ““a music man.”

“His priesthood was expressed through
his music,” she said, “‘and there wasn’t a
group he couldn’t touch with it. He was
the finest guitar player I’ve heard, and
his repertoire included folk music, spir-
ituals, religious, modern and classical
works. He knew 1,000 songs by heart,
and could play Beatles music with one
age group, English traditional folk music
with another and old time rousing hymns
with yet another. That was the richness
of his style.”

Philip Bozarth-Campbell became rec-
tor of St. George’s in February, 1976,
having served previously as youth pastor.
He also had a prison ministry and an
ecumenical ministry with the Lutheran
Church of the Reformation, and visited
Westwood and Texas Terrace nursing
homes every month.

The young rector died three weeks to
the day from a conference he had at-
tended where his wife had spoken on the
subject, “Dance for Me When I Die:
Death as a Relational Rite of Passage.”
Alla, a poet, had read some of her works
as part of her presentation, and her
husband recorded the event.

A number of poems were written by
Alla Bozarth-Campbell to commemorate
her husband’s death. The most recent,

The Rev. Philip Bozarth-Campbell

sent in an Epiphany message to her St.
George’s “family,” appears below. =u

Christmas Resurrection

Husband, your habit

of opening

doors and drawers

of closets and cupboards
and leaving them open —
so like your mother,

your gift is: To Open.

Priestfriend, don’t close
now, the light you left,
or let us close from

the eternal radiance
you burst open and into.

Stay with us yet.

Fulfill in our midst

your childhood wish

from your comforting place

on the Cathedral radiator:

“To be as warm as the sun of God!”’

My own Love risen, opened
into Larger Life,
my Christmas Star.

— Alla Bozarth-Campbell
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gays and lesbiansinchurch and soci-
ety. Authors include John Fortunato,
Zalmon Sherwood, Anne Gilson,
Domenic Ciannella, Madeline Ligam-
mare. September 1985.

e Capital Punishment: Articles by
Mary Miller, Joe M. Doss, Marie Deans,
Thomas Shepherd examining how
the death penalty is symptomatic of a
violent society; what it meanswhena
prison chaplain loses a friend to the
electric chair; the morality of capital
punishment; a survivor's view of mur-
der; and a model church ministry to
prisoners. April 1985.

e Bishop Tutu Speaks Out: Includes
quotations from various speeches of
the noted Nobel prizewinner, show-
ing his courageous stands against
apartheid, his deep biblical faith and
his keen wit; backgrounder on South
Africa; and letter from U.S. church
leaders toCongresspersons refuting
claims that U.S. companies in South
Africa are a force for change. Also
lists resources for those working
against apartheid. December 1984.

To order, fill in coupon below and
mail to THE WITNESS, P.O. Box
359, Ambler, PA 19002.

Yes, please send me the back
issues | have checked at $1.00 each.
(Prepaid orders only.)

0O AIDS, Gay and Lesbian Rights
0O Capital Punishment
0O Bishop Tutu Speaks Out

Name

Address

City

State Zip

23



for reuse and'b&blica't

'The Epi 1 'h' Py ¥ %
d g. Bpo?(c:;’s‘;; Church Publishing Company i e

Ambler, Pennsylvania 19002 o :c:lsl')r N
¥ North Wales, Pa.
Permit No. 121

B2
=
- =g
[0}
e 0
)
=
(AT
a
g
"=
2
=
5=
- O
®©
Q
Q
Q0
A7)
a
L
[0}
I
=
o
o
)
N
=
e
S
<
ro
N
RO,
N
—
<
—
>
&
o




WEYYITRESS

RAE YT L oy P e,

SEaauiek el i RN



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Letters

Untie priest, diocese?

I appreciated your January editorial on
Zal Sherwood and Anne Gilson, (who
lost their church posts because they re-
vealed that they were gay/lesbian). I
particularly found significant the sug-
gestion about bishops “opening their dio-
ceses.”” I'd like to develop that a little.

I am, ironically, one of those gay men
who can be described as ““straight acting
and appearing’ (although I find that
phrase extremely offensive). People don’t
know I'm gay until I tell them. Yet I have
been “branded” in my diocese, the Di-
ocese of Dallas, because in response to
God’s call as I felt it, I founded the
Dallas chapter of Integrity five years
ago.

God has called me, I believe, to the
ordained ministry. Yet in my diocese, I
cannot answer that call. I am now a
student at Episcopal Divinity School. I
have no official candidacy status with a
diocese. I have only minimal financial
aid, as it is simply not available without
official status.

Our current ordination process might
work well in usual cases, but it does not
work for people like Anne Gilson and
me. [ cannot enter the ordination process
in another diocese without ‘“establishing
residency,” which not only drags out my
situation in terms of time, money, and
stress; it still carries no guarantees. I
might move to another city, ““establish
residency,” and not be accepted. Yet I
am established in a parish; I do have the
support of a rector — in Dallas, where
the process cannot move beyond the
parish level.

I question the wisdom of having or-
dination so tied to a diocese. I feel the
Roman Catholic Church has a much
better approach to this matter, as they
tend to ordain priests for the church, not
for a local unit of the church. Only in the
last few months has Dallas ordained
women; yet before the ordination of
Gwen Buhrens, there were at least two
women priests in the diocese. They were
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not allowed to function officially by the
bishop, but they were there, as priests; in
their parishes, their work places, and at
cocktail parties they could be among
people as Episcopal priests who hap-
pened to be women. That, I would say,
was a strong witness, and no small con-
tributor to the changing of attitudes
enough to finally allow the ordination of
women in Dallas.

Since enrolling in seminary, I have
found I am perceived, in the eyes of the
world if not those of the church, as having
atleast a sort of semi-official status in the
church. With that status, I have found
my simply being among the gay com-
munity — in Dallas or in Boston — is a
witness. I can attend a gay community
meeting or a dinner party, and simply the
fact that I can say yes, I am openly gay;
yes, I am a seminary student; and no, I
don’t feel any conflict between the two is
more Christian presence than many in
the gay community (who have under-
standably turned their backs on the
church) have ever experienced.

That, of course, is the value of having
openly-gay priests. Both gay people and
straight people need the experience of
meeting and getting to know more openly-
gay priests. If every gay person who
wants to be ordained has to become a
resident of one of the “open™ dioceses,
people in places like Dallas are never
going to meet an openly-gay priest.

I'm not asking a bishop to guarantee
me a job. I'll find a way to make a living,
whether it’s teaching or counseling, or
whatever. I'm asking a bishop to ordain
me, not for a particular diocese, but as a
priest in the one, holy, Catholic and
apostolic Church.

Robert Williams
Cambridge, Mass.

Supports editorial

I am a new subscriber to THE WIT-
NESS — a Lutheran sister — and read
with great interest your January edito-

rial. I am supportive of the position you
took and am most concerned about the
two people who lost their positions due to
the public nature of their stand. Con-
tinued blessings on your efforts to call the
church back to justice and healing for her

members.
Mary Moisson Chandler
McMinnville, Ore.

Calls for sex education
It has not been my custom, during the 35
years I was in the active ordained min-
istry of the Episcopal Church nor in the
two years I have been the retired Bishop
of Central New York, to write letters to
editors of church magazines, but the
disturbing editorial in the January WIT-
NESS has moved me to write this. “In
the matter of Sherwood and Gilson™
caused me too to be deeply saddened
because I know and have admired one of
those persons for some years as a com-
mitted Christian, a very sensitive person
and an articulate witness of the Faith.
Their bishops, both of whom I know
and respect, have every right to make the
decisions they did. Having agonized
over many episcopal decisions myself
for 20 years, I feel deeply for them too.
The root cause lies within the church
itself. A few years ago the Episcopal
Church authorized a study of a docu-
ment it produced on human sexuality. It
was good and helpful to those who used
it. It was, however, only a beginning and
unfortunately it was not used extensive-
ly. Such a study has to be an ongoing
educational process. Only in that way
and done with an openness to the moving
of the Spirit can we move out of the at-
titudes of an institutional church which
has never been able to deal with sex.
Pastoral concern is certainly needed
for Sherwood and Gilson. In that in-
stance I am sorry I am retired. However
there is also sorely needed an education-
al process within the church on the issue
of human sexuality which can give greater
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hope and opportunities for service to fu-
ture servants of the People of God.

The Rt. Rev. Ned Cole

Syracuse, N.Y.

Gay percentage inflated
I recently read a copy of your issue on
AIDS, which I found most interesting. I
would like to point out, however, that
using the Center for Disease Control’s
percentages (which record gay IV-drug
abusers simply as ““gay”’) seriously over-
states the “gay’” and understates the “IV
drug abusing” percentage of victims. The
point is that the church should review
and update its programs aimed at sub-
stance abusers in the very near future.
There is some indication that (besides
dirty needles with the virus) all drug
abuse harms the immune system.
Albert L. Peruzzo
Chicago, IIL

Life after AIDS

It was with mixed feelings, as a person
diagnosed with AIDS-Related Complex
(ARC) that I read your September issue.
The problem was not only with the word
“plague” in your cover title (AIDS is an
epidemic, not a plague). The real problem
was more in the area of paternalism in
not having any of the articles written by
persons diagnosed with AIDS or ARC.
Some of us are somewhat tired of the
hierarchical paternalism which always
has ‘‘the well”’ — whether gay or non-gay
is irrelevant — chosen as spokespersons
for us.

I will not own the medically and media-
induced belief in the “inevitable death”
from AIDS/ARC. Such a belief pattern
only contributes to the “life-threatening”
aspects of the disease, and what we should
be about is learning to own life in its
fullness, even as Jesus said, “‘I am come
to bring Life . ..”

Is there alesson for living in this AIDS
crisis or only a farewell? As a person
diagnosed with ARC, I must die a little
and be reborn a little and live a little each

moment. It is ridiculous to dwell on sick-
ness and death like some Thomas Mann
character. I will need all of my strength
— and possibly more — along the way.
My eyes overflow. I know how to die
(all of us do; it’s the one thing at which no
one’s ever failed). But do I know how to
live? It is in the control and the letting go;
the ability to find that special moment
and the going with the flow of Becoming
and Being that I find my wholeness and
strength through the universal and in-
dwelling Christ of God.
Mikhael Francis-Maria Itkin
Syro-Chaldean Communion
San Francisco, Cal.

Larnin’ a lesson

I enclose a check for a copy of the Sep-
tember 1985 issue, which I trust is still
available. I have received the December
issue, with reader reactions to the Sep-
tember issue, my copy of which I gave
away and don’t know how to go about
getting back.

It should just “larn” me not to give
away issues until after receipt of the re-
actions, far too often from persons who
themselves need a great deal more
larnin’.

Fred R. Methered
Honolulu, Hawaii

Wayward WITNESS

I am grateful for your magazine, since it
provides an effective innoculation against
stupidity, self-justification, and heresy.
Just a smidgen of your publication builds
up great reservoirs of anti-bodies against
its pernicious teaching. In that, you per-
form a service.

Discussing THE WITNESS with a
bishop friend, I tried to fathom the depth
of your waywardness by suggesting that
perhaps you do not know the Biblical
revelation. He replied with piercing ac-
curacy, ““Oh, they know it well enough.
They justdon’t like it.”

The Rev. Bruce W. Coggin
Cleburne, Tex.

Agrees with Guinan

I want you to know how much I enjoyed
James Guinan’s “The Church in a Frozen
Revolution” (January WITNESS). 1
am now retired, but spent 13 years in the
south Caribbean, mostly in the Province
of the West Indies — specifically in
Guayana, Trinidad, Tobago, Curacao
and Venezuela.

All that he says about Carriacou is
true of the places I have mentioned ex-
cept possibly Venezuela. In Curacao,
the Anglican Church is largely made up
of immigrant West Indians who came
there a generation or less ago to work in
the Shell QOil refinery, and so they are a
microcosm of all the West Indies. I have
never been to Grenada, although it is
almost visible from Tobago on a clear
day. There are many Grenadians in
Trinidad and Tobago.

I agree heartily with Guinan’s evalu-
ation of the Anglican Church in that
Province as I knew it. I was in Trinidad
the longest, and I believe that diocese is
less infected with a pseudo-Romanism
than is the case with the Windward Is-
lands and especially Antigua. Codring-
ton was an ostrich with its head in the
sand and unaware of the yeastly life go-
ing on. Ornate liturgy would cure ev-
erything! Is there any hope?

The Rev. Howard R. Kunkle
Ft. Scott, Kans.

Picking up the banner
Many thanks for the December issue of
THE WITNESS. Brad Taylor’s reflec-
tion, ““Who Will Carry the Banner?” is
appreciated.

WITNESS readers may wish to know,
more specifically, why the demonstra-
tion sponsored by the Brandywine Peace
Community at General Electric took
place. GE, the fourth largest war con-
tractor in the United States, consumes
about $13 million each day from the
public treasury in war contracting. GE’s
Space Division, headquartered in Valley

Continued on page 17
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Editorial

Lent and the ‘right stuff’

Lent is a fitting time to think about
heroes and sacrifices, particularly as
memories of the Challenger disaster linger
on. This month also brings Central
America Week (March 16-24), atime to
commemorate those who heroically
worked, suffered and died in the endless
struggle for peace with justice in Central
America.

What is heroism? Is it one dramatic
gesture, the sacrificing of oneself for a
cause, the pursuit of a dream? Or can
heroism be more unassuming: daily, un-
romantic work carried on in the context
of grave danger?

On January 28, when the deadly fire-
ball of flame and vapor streaking across
the Florida sky filled TV screens, the
nation watched and wept for the Chal-
lenger astronauts who died so tragically.
From the President on down, Americans
mourned. Our hearts were in the capsule-
tomb with Smith, Scobee, McNair, Oni-
zuka, Jarvis, Resnik and McAuliffe.

In stark contrast — less than six years
ago when roses bloomed in a Salvadoran
December — four American women were
raped and murdered. And the U.S. gov-
ernment turned its back. Shocked Amer-
icans were outraged by the pictures of
their brutalized bodies being dragged by
ropes out of a shallow grave. Had that
event received any measure of the Chal-
lenger publicity, it could have been a
catalyst for real grassroots action to end
corruption and U.S. intervention in El
Salvador.

The government, however, did not
praise the heroic sacrifice of Ita Ford,
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Maura Clarke, Dorothy Kazel and Jean
Donovan, nor even mourn them as in-
nocent victims. The work of the three
nuns and lay missioner as advocates for
the poor was a threat to those in power,
their deaths an embarrassing reminder
that the United States was supporting a
corrupt regime. Politicians and mili-
tarists must define their heroes with great
care, and ideologies can transform heroes
into villains.

Thus, in coverup, Jeane Kirkpatrick,
President Reagan’s choice of Ambassa-
dortothe United Nations, was quoted 14
days after the death of the women: ‘I
don’t think the government (of El Sal-
vador) was responsible. The nuns were
not just nuns. The nuns were also polit-
ical activists.”

And Secretary of Defense Alexander
Haig: ““Some of the investigations would
lead one to believe that perhaps the
vehicle the nuns were riding in may have
tried to run a roadblock . .. and there
may have been an exchange of fire.”
(Evoking Harper’s wry comment, “On
Capitol Hill fascinated spectators called
it, ‘The Day the Nuns Attacked the
Soldiers.” )

The tragedy of the Challenger was so
poignant because it was the deferring of a
dream — space exploration. For the first
time a civilian-teacher, Christa McAuliffe,
was to widen that horizon for all of us, her
pupils. The tragedy of the murders in El
Salvador was obscured by a violent polit-
ical cross-fire of propaganda and con-
fusion where ‘‘subversives’” preached
the Gospel and ““friends of democracy”
terrorized the people.

Other contrasts haunt us. The Chal-

lenger crew faced risk, but were also
buoyed by the confidence born of pre-
vious successful missions. Ford, Clarke,
Kazel and Donovan confronted danger
every day. They buried the mutilated
bodies of friends and neighbors. Their
deaths Dec. 2, 1980 were among the
hundreds in Central America that day.
They could easily have left E]1 Salvador.
They never did.

The Challenger crew left on their final
mission with the support of cheering
crowds. When the four women set out on
their last journey, there was no one to bid
them farewell but their murderers.

Heroes are potent figures in life, some-
times more so in death. We must take
care that we do not let politicians and
propagandists, solely, define our heroes
for us.

Today, we proudly inscribe the names
of the seven astronauts in our archives of
national heroes. And during Lent and
Central America week, we prayerfully
celebrate the lives of the four women in
El Salvador who were carrying on the
work of a hero who lived long ago, a
certain “‘subversive” Nazarene named
Jesus.

Ford, Kazel, Donovan, Clarke
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The powerlessness

of Jesus Christ
by John Shelby Spong

Holy Week confronts us with a
powerless Christ. The portrait is that of
the victim, not the victor. Jesus is ar-
rested. No one contests that arrest.
When the story was written down some
two or more generations later, the ab-
sence of resistance was embarrassing,
and so it was softened. One account
suggested that the arrest was at Jesus’
command. Another said that at least
Peter tried to resist and he was rebuked
by the master. These are kinder senti-
ments, but hardly historic. This was the
powerless Christ, the victim Christ; be-
trayed, arrested, condemned. He had no
way of escape. He endured the indig-
nities of a prisoner. His privacy was in-
vaded, his personal belongings were con-
fiscated. He was separated from his
friends, interrogated in accusatory terms,
beaten, mocked, tortured, crucified, killed.
Holy Week ends with the picture of his
broken body limp and lifeless, hanging
from a cross. A powerless person.

The church has trouble with that por-
trait. We are quick to clothe that dead
body with regal robes or to turn that
crown of thorns into the crown of kingly
power. We endure Good Friday only to
get to Easter. A powerless Christ is not
an appealing image, particularly for a
church that historically has always been
a seeker of power.

The powerlessness of Good Friday is
not an aberration in the story of Jesus. It
is rather, a vivid final expression of that
which his life was always about. When
he confronted the jealous ambitions of
the disciples he placed a child into their

The Rt. Rev. John Shelby SpongisBishop
of the Diocese of Newark.
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midst — a powerless child — and said,
“Unless you become as little children
you cannot enter the Kingdom of God.”
On other occasions he said, “He who
would be great among you must be ser-
vant. The last shall be first.”” The fourth
Gospel shows us a Jesus who washed the
disciples’ feet, performing a menial task
of the servant. In his teaching Jesus
chose the powerless Samaritan over the
powerful priest and Levite to be his hero.
He chose the pathetic Lazarus, eating
the crumbs that fell from the master’s
table, rather than the rich man Dives who
dined sumptuously. Jesus responded to
the woman of the street — a powerless
person — rather than to Simon the Phar-
isee, in whose home he was a guest. The
message of this Jesus in his words and in
his deeds was the message of humble
servitude, the message of powerlessness.

That message finds its ultimate ex-
pression in the powerlessness of the cru-
cified one. It is not a comfortable note of
the Gospel but it is an essential note. We
hurry past it to enjoy the triumphalism of
Easter, Ascension, and Pentecost, all of
which draw us magnetically. The defeat
of the cross repels us. We know how to
relate to victory; we seek to avoid defeat.
We respond to power far more easily
than to powerlessness. The church needs
to resist the temptation to rush beyond
the cross and to linger in the story of the
passion until the call to become servants
of a powerless Christ is felt.

In so much of our history, the Chris-
tian church has been a power-seeking
institution. The church’s ordained min-
istry has been the beneficiary of that
power. We have basked in the status of
our institution. In past eras, the church
has ruled the world. We have as an in-
stitution made kings and removed them,
started wars and ended them, identified
enemies and executed them. We have
brokered power in exchange for life and
sometimes in exchange for integrity. It is
a strange history for an institution that
claims to follow the powerless one. Time

after time we have adopted the symbols
and images of power. We took the Eu-
charist and made the one who served the
Eucharistic meal a person of power.
Serving the people of God at the table —
the traditional role of the servant — has
become the very source of the power of
the priesthood. ‘“Which is greater” our
Lord said, ‘“the one who dines or the one
who serves?”’

But we have reversed the power equa-
tion in the Eucharist. In every way possi-
ble we say as an institution that the one
who serves is greater. That one is called
the rector or ruler. That one is called
father. The power role in the patriarchal
society is the title applied to the priest.
We have identified the priesthood as the
higher calling. We have attached reverend
to the priest’s name. The priest is the
revered one. The priest who becomes a
bishop is the right revered, or the most
revered one. The Bishop of Rome who
claims to head the universal church is
referred to by the not immodest title, His
Holiness. We identify our priestly status
by alittle cross beside our names. Noone
can miss our claims to holiness, our
identity with power and favor.

Corporately the church, which is dom-
inated by the ordained, states the desires
of the ordained in the way we relate to
that priest we choose to be our bishop.
We clothe our bishops with crowns and
royal capes. We house them in homes
called palaces. We seat them on chairs
called thrones. We place the royal ring
on their fingers and the royal sceptre,
called a crozier, in their hands. Not co-
incidentally, we call them prelates or
princes of the church. Is it any wonder
that the Christian church reflecting these
claims to status refuses to gaze for very
long at the powerless Jesus of Good
Friday or to listen with much attentive-
ness to his constant message of power-
lessness? This Jesus of the passion nar-
rative is heard calling his disciples to
emulate his teaching, to walk the way of
the cross, to embrace the vocation of

powerlessness, to accept the role of the
servant. That is not a popular message
for us save in our rhetoric, so we confine
that message to the prison of our words.

We place that concept into an isolated
holy place where lip service to it be-
comes our only duty. We talk about the
servant church or the priesthood as the
servant class. It sounds good to our ears
but we are careful never to act it out and
none of our symbols affirm that image.
We prefer to dwell in the illusion of our
ecclesiastical power.

The church in our day, however, is
rapidly losing its temporal power. We no
longer govern nations or make kings. We
have been forced to retreat from the cen-
ter of life to our present position on life’s
periphery. Members of the priesthood
continue to pretend that we have status
but our morale crisis betrays that pre-
tention. Our profession is badly divided,
deeply competitive, under tax pressure
from local municipalities, and victimized
by bureaucratic rulings in the Internal
Revenue Service. We are looked upon
by large segments of our society as be-
nign, ineffective do-gooders; as irrele-
vant, non-productive members of the so-
cial order. We suffer a crisis of confi-
dence. We lack symbols of affirmation.
We are not well paid. We have never
been well paid, but once we were well
valued. Now that has been taken from
us.

We attempt to justify ourselves in
countless ways. Some undervalued priests
become workaholics in a vain attempt to
win respect and gain value. Others focus
on tangential skills of the priesthood, be-
coming pastoral counselors, consultants,
community workers, in the frantic effort
to regain power. In our powerless state
we cling even more desperately to our
ancient symbols of power. Sometimes
we shrink our orbit which once embraced
the whole world and all time, into the
narrow confines of our small churches
and for the space of only the Sunday hour
of worship. There, we pretend that the
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world has not moved past the 13th cen-
tury and that the priest is still the power
person in the community. It is a rather
pathetic game, a rather desperate attempt
to claim that which we no longer are.

The church today is not a powerful
institution. The clergy — the bishops,
priests, and deacons — are not powerful
people in our society. Even when we
band together and speak with a corporate
voice as the Roman Catholic Bishops in
America have done on peace and the
economy, the political forces do not lis-
ten. The MX missile program passed the
Senate despite the almost universal pro-
test of the religious leadership of this
nation. The safety net underneath the
poor in this country has been all but re-
moved despite the religious voices which
are heard crying in the wilderness. Re-
ligious opposition to the death penalty
has not prevented it from being reinsta-
ted in state after state. The Christian
church’s historic institutional quest for
power has run its course and we have
become increasingly powerless — not
yet scorned and ridiculed, but powerless.
Some of us feel hopeless, despairing, de-
pressed, and fearful as to what the future
holds for our institution and for our pro-
fession.

The time has come to look anew at our
Christ! Was power ever his goal? Should
itever have been the goal for His church?
Was earthly status and prestige ever
meant to be the marks of the church’s
ministry? Has not the day come when we
must rethink the meaning of servanthood
as the church’s vocation — a vocation
not in rhetoric, but in fact? Should we not
begin to lay down our claims to power,
our titles, our pretentions, and in a rad-
ical way learn how to follow the power-
less Christ, how to walk the powerless
way of the cross in the 20th century? Can
our real contribution to the world ever be
measured by the power standards of
success? Is it not time we stopped com-
peting in that arena? No one can identify
the leaven when the bread has been
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baked. No one can isolate the salt when
the banquet is fully seasoned.

Our Lord Jesus Christ did not accom-
plish his work by winning. He did not
meet power with power. His was the life
of the victim. He was the powerless
person who drained the evil of life out of
the hearts of men and women and re-
stored them to wholeness. He was the
servant who, for their sakes, gave his life
to them without defense or justification.
His task was to bear witness to the love of
God, not to win the battles, not to im-
press the world, not to lord it over other
people. He was a powerless Christ.

This church of ours is being driven in
our day to emulate this powerless Christ.
Many, especially among the ordained,
see it as defeat, as the end of the Chris-
tian era. I believe that it presents us with
the opportunity to be faithful and true to
our vocations in a way that has not been
possible at least since the time of Con-
stantine.

Holy Week draws us to the altar. We
come as a servant priesthood serving in
an increasingly powerless church. But
the Lord of that church reminds us by the
events of this week that He is the pow-
erless Christ — the Christ of Holy Week,
the Christ of Good Friday, the victim
and not the victor. Our call in our day is
to learn to be a powerless priesthood, to
rejoice in it rather than to bemoan it, to
see it as an opportunity and not as a
defeat. We need to work out what that
means for our lives, for our justification,
for our future. In this period of transition
we need to call each other to that priestly
vocation of powerlessness which has
been ours since the dawn of the Christian
erabut which we, blinded by our symbols
of power and authority, have so often
failed to see.

This generation of ordained people is
privileged, but only because we cannot
avoid facing that which we were always
meant to be — a powerless priesthood,
dedicated to serving our world in the
name of our powerless Christ. .

Episcopal woman
bishop, Roman
women priests?

The Rt. Rev. John S. Spong, Bishop of
Newark, who wrote the lead article in
this issue, has proposed that a woman be
elected Suffragan Bishop to his diocese.

While not formally calling for the elec-
tion, he raised the possibility recently
in his column in the diocesan paper, The
Voice. Assuming a positive response, it
would be reasonable to anticipate a
formal call in the near future.

About the same time that Spong wrote
his column, the National Coalition of
American Nuns (NCAN) called upon
retired Catholic bishops to consider de-
fying Rome by ordaining women.

The 1,800 member organization said,
“We extend our invitation to retired
Catholic bishops because we recognize
that they have nothing to lose; neither
promotion to positions of higher juris-
diction nor to a red hat.”

Among the 370 Roman Catholic bishops
in the United States, some 80 are retired.

“The courageous example of our Epis-
copalian sisters who were ordained more
than 10 years ago gives us hope,” NCAN
said.

In another development in the Dio-
cese of Newark, its annual convention
passed a resolution urging the Church
Pension Fund ““to divest with all de-
liberate speed from companies doing
business in South Africa,” and establish
a voluntary escrow account to be used if
and when CPF trustees fail to comply.
The resolution’s timetable specified that
the CPF at its April meeting begin to
implement divestment from the 12 com-
panies cited by the National Council of
Churches, and by the following meeting
implement divestment from all companies
not complying with the Sullivan Princi-
ples. [
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Short Takes

Reinventing democracy
Today we have the opportunity to reinvent
democracy, and once more make the state
serve the well-being of the citizens. We can-
not hope to remove the nuclear threat, or
eventoreduce it drastically, without recon-
ceiving citizenship and revitalizing democ-
racy ... Afinal cautionary note: these long-
term goals are associated with transform-
ing the state by rejecting the: logic of mil-
itary power as the essence of security.
Such an undertaking need not displace
more immediate efforts to moderate the
dangers that this logic produces. It can be
useful to work against MX, Star Wars or
Trident Il, or on behalf of some forms of
arms control. But these activities must not
foster the grand illusion that we can get rid
of the nuclear threat without liberating the
state from militarism.
— Richard Falk
Bulletin of the Atomic Scientists, 8/85

Berrigan, AIDS victims

The Rev. Daniel Berrigan, noted Jesuit
peace activist (Catonsville and Plowshares)
and author, is currently working with AIDS
patients at St. Vincent's Hospice in Green-
wich Village.

“l work with young males forwhom a hole
has opened in the universe through which
they have fallen. It's going to get much
worse. | was helped in my decision by the
image of mygrandfatherwhodiedatage 45
of what wasthen called‘immigrants disease’
— tuberculosis. By this label, he was stig-
matized in life and death.

“Every age wants a scapegoat. Currently
the same aura and fear is growing around
AIDS victims. We might bear in mind the
image of St. Francis kissing the leper, or
Rose Hawthorne — Nathaniel's daughter
— and her group of nuns caring for the poor
dying of cancer at a time when cancer
among the poor was rewarded by shipping
them offtoanisland used as a kind of latter-
day leprosarium.”

— Jennifer Marrs
The Hartford Advocate

On tha day the God-man underwent
the death penalty, he abolished it.
: Victor Hugp

Let us pray
Disturb us, Lord, when we are
too well pleased with ourselves,
when our dreams have come true
because we dreamed too little,
when we arrived safely because
we sailed too close to the shore.
Disturb us, Lord, when with the
abundance of things we possess,
we have lost our thirst for the wa-
ters of life; when having fallen in
love with life; we have ceased to
dream of eternity; and in our ef-
forts to build the new earth, we
have allowed ourvision of the new
heaven to dim. :
Stir us, Lord, to dare more bold-
~ ly, toventure on widerseas, where
storms will show your mastery;
where losing sight of land, we
shallfind stars. We askyouto push
back the horizons of our hopes,
and to push us into the future in
strength, courage, hope and love
as we are fed, as we share and as
we goforthfromthis placetoserve
you. All this we ask in Jesus’ name.
Amen.
— adapted from a prayer by David Hardman
Quoted by Canon Charles Minifie
Cathedral Age Fall’85

Proof it!
Some recent published evidence that a
single letter can make a big difference:

The Wall Street Journal, referring to the
decline in the number of persons affiliated
with certain large U.S. Protestant denom-
inations, observed that “membershipinthe
old mainline churches is swindling” . ..

Newslog of the Associated Church Press
passed along word of a position vacancy in
the London-based World Association for
Christian Communication. Among the qual-
ifications: “The person should be a com-
mittee Christian...”

Context heard of a college summer
school advertisement with a photograph of
a teacher who had written on the black-
board: “Judo-Christian teaching”. Towhich
a correspondent retorted, “Give us a few
black belts and we’ll take on the lions!”

“Notebook,” One World

FDR’s tragic flaw
The conclusion of Hugh Gallagher's excep-
tional biography, FDR’s Splendid Deception,
notesthat FDR’s greatness has neverbeen
genuinely appreciated by the American
people. Plans for a monument commen-
surate with tributes to Washington, Jeffer-
son and Lincoln have long been accepted,
but construction has never been initiated.
The basic flaw in FDR’s historical image
is the absence of a sense of identity as a
disabled man. He failed to realize that he
was part of a minority group engaged in a
continuous struggle for equal rights. Ironi-
cally, Roosevelt’s oppression also has
seemed to prevent Americans from recog-
nizing him as an authentic national hero.
Gallagher’'s volume, which resonates
with the disability experience, ought to be
read by all disabled men and women who
are grappling with their own identities.
Perhaps an essential foundation for this
process is an awareness that the appear-
ance of disability can be a source of dignity
and pride. This consciousness might event-
ually enable artists to erect a statue of
Roosevelt using the wheelchairinwhich he
refused to be photographed.
— Harlan Hahn
Mainstream 7/85

War
Held to be a crime when committed by in-
dividuals, homicide is called a virtue when
committed by the state.
St. Cyprian (200 A.D.)
quoted in EPF Newsletter

Nicaraguan difference
I've traveled in Third World countries before.
I've seen poor people, living in shacks,
dressed in rumpled, used-up clothing, their
shoulders bent, their faces tired, simply
from trying to live. Though the poverty was
evident, something in Nicaragua was very
different. There was something about the
people — an unmistakable dignity. “Nica-
ragua libre, viva, Nicaragua.” They say the
word“libre” asif it were gold, or the name of

their only child.

Sharon D’Amico
St. Ann’s, Sayville, N.Y.
in Peace Offerings
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Not a karate match

Black Sash fights apartheid

by Barbara M’Cready Sykes

Not long ago a senior official in South

Africa’s government was asked what he
thought of the women in Black Sash.

“I hate them,” he said, “we all do.”

“Why?”

Angrily, “Because they are the con-
science of this nation!”

He was not referring to a group of
female karate experts nor to an acronym
for some Society Against Something or
other — Black Sash is sometimes called
simply Sash — although stalwart women
and a hatred of injustice are Black Sash’s
leading characteristics. Black Sash is an
organization of some 2,000 women,
most of them White, who hardly let a day
go by without protesting against apar-
theid — and doing what they can to fight
it.

Thirty years ago the organization came
into being when the National Party in
South Africa, intent on establishing com-
plete White supremacy, decided to de-
prive the Coloured (mixed-race) people
of the right to vote although the franchise
had been guaranteed to them in the con-
stitution of 1910. The Afrikaans-speak-
ing Nationalists could only achieve this
deprivation by packing the Senate and
the Appellate Court and they proceeded
to do so, much to the consternation of the
English-speaking Whites who feared that

Barbara M’Cready Sykes is a free-lance
journalist living in Harwichport, Mass., who
has a long-time interest in Black Sash and
social justice in South Africa.
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the Afrikaaners might even go so far
some day to discriminate against them.
(Forexample, decree that English would
no longer be one of the two official lan-
guages, also promised in the constitu-
tion.) The stock market dropped, lawyers
and businessmen and army officers is-
sued protests, some families talked about
leaving the country, but the matter was
generally accepted as a fait accompli.

Except by six women of British de-
scent who, having tea together in Jo-
hannesburg one afternoon, decided they
should do something about it. They knew
very little about politics but they knew
that the constitution was being flouted.
They went to their telephones and each
woman called six women of her acquain-
tance and they each called six more and
within a few weeks 100,000 people had
signed their petitions of protest. Soon
groups of women started appearing in
public and official places wearing black
sashes diagonally from their shoulders to
their waists and carrying posters saying
“Honour the Constitution” in both Eng-
lish and Afrikaans.

They stood in silence and imperturb-
ably ignored the laughter and abuse that
greeted them, and tried to ignore the oc-
casional egg and tomato that were thrown
— even long hatpins were flourished
alarmingly near. (Women have never
been taken very seriously in South Af-
rica.) They held all-night vigils in town
and village squares, they organized lec-
tures, they rode in a thousand-mile mo-

Sheena Duncan
Black Sash president

torcade to Capetown to take up their
accusing stand at the opening of the
newly-packed parliament. The newspa-
pers made much of them, partly scorn-
fully, partly admiringly, but the govern-
ment paid no attention to them, other
than to refuse to accept their petitions, to
evict them from the galleries and to
confiscate their sashes. Their protests
were to no avail and the Coloureds were
deprived of the vote.

Truth to tell, in the beginning most of
the women had actually been more upset
about the insult to the constitution than
about the Coloured vote. They knew
very little about the plight of the Col-
oured and Black peoples. But in the
process of protesting they learned a great
deal and their eyes and minds were soon
opened. They resolved not to disband the
organization (although much of their
membership had melted away) and with-
in a very few years came out squarely
against apartheid.

Most of the members were English-
speaking for them this stand meant a
sharp break with most of their com-
munity; and for the few Afrikaaner wom-
en it meant practically social ostracism.
Believing it would be banned by the
government or harried by the police if it
became a multiracial group and since
there were no Coloured or Black women
voters, Black Sash thought it would be
more effective if it were wholly White;
today it is a closely-knit sisterhood with
some Coloured and Black members

Paul Alberts
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(people of color now have their own
vigorous organizations fighting apart-
heid) and an increasing number of ded-
icated Afrikaaner women.

What does Black Sash do? First, it
protests publicly and incessantly against
the legislation that makes apartheid le-
gal: against the pass laws which dictate
where and how Blacks can live and work;
against the forced removals of entire
Black communities to undeveloped ar-
eas and their former homesites being
given over to White purposes; against the
assigning of Blacks to so-called home-
lands (comprising 14% of South Africa
and often barren regions with which the
Blacks have had no connection what-
ever) and then depriving them of their
South African citizenship; against in-
definite detention in prison without trial;
against, according to its constitution,
“any law or action that diminishes the
right and freedom of the individual.”
Legislation is constantly being passed by
the government to implement new apart-
heid regulations (only a very few minor
ones have been rescinded) and members
carefully study both the laws and their
effects and tirelessly publicize their find-
ings. They join in meetings and protests
with other anti-apartheid groups and still
stand on occasion, black-sashed and si-
lent, in public places — protesting, for
example, the lifting of Bishop Tutu’s
passport or the continuation of national
conscription. Since the government has
banned outdoor gatherings (a gathering
is defined as more than one person com-
ing together) each woman must now
stand out of sight of the next woman.
Members regularly visit Black townships,
removal areas, hostels for migrant work-
ers and the extremely inadequate schools
and write reports on conditions in them
which are published in their own mag-
azine, Sash. Since radio and television
are totally controlled by the government
and there is a very subtle kind of cen-
sorship of the press, if it were not for
“Sash” many of the cruelties and hu-

miliations of apartheid would never be
known.

For almost 30 years Black Sash has
run its seven Advice Offices, scattered
throughout the country and open to any-
one who comes in. Here members sit
down in one-to-one consultation to help
the Black people cope with and to sur-
mount the difficulties and the degrada-
tions that the pass laws daily impose
upon them. Blacks over 16 years must
carry at all times pass or ‘“‘reference”
books containing their fingerprints, their
ethnic origin, their tax payments, their
work records, any detail the police find
interesting. If the bearer cannot instantly
produce a pass book up-to-date and in
perfect order he or she can be immedi-
ately arrested. Blacks cannot leave their
homeland to visit another area for more
than 72 hours without laboriously ob-

taining permits from both the place they
are leaving and the place they want to
visit. People come for advice about get-
ting their names on housing lists, about
improper race classifications, about
proving rights to live or work in urban
areas, about permits to have a lodger or
be a lodger, about searching for missing
children.

A widow and her children are about to
be dispossessed because it was the father
of the family only who held a residential
permit; a youth must get his first pass
book and wants help about changing the
job category he has arbitrarily been put
into; an older man comes in despair be-
cause he has been discovered working
illegally (as thousands do, at the only
jobs they can find) and now he is to be
dumped in a homeland where he has nev-
er been and where probably there will be

Mirabel Rogers

Members of Black Sash lined the railings of the Houses of Parliament, Cape Town,
in a continuous vigil in 1956.

s
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no job for him at all. The mass of re-
pressive regulations has been directly or
indirectly the cause of breaking up an
enormous number of families, of jobs and
opportunities lost, of skills and energies
wasted. Yet these pass laws are one of
the cornerstones of apartheid and so
complex that most lawyers shun them.

The Black Sash Advice Offices pro-
vide clarification and paralegal aid and
find lawyers when necessary. Rural
workshops on these matters are set up by
Black Sash, often working with the South
African Council of Churches, and al-
though it is not a member of the United
Democratic Front, a much admired league
of hundreds of anti-apartheid groups
headed by the Rev. Allan Boesak, it has
observer status with it.

What are the goals of Black Sash, be-
yond an end to apartheid? Black Sash is
pledged to non-violence and it believes
that the political conflict can and should
be ended by means of a national con-
vention. It calls for a universal franchise;
once that principle is accepted, consti-
tutional ways of protecting individual
rights and security can be agreed upon.
Atits conference this Spring its president
Sheena Duncan said: “We in the Black
Sash have always been concerned with
the victims, the excluded, the poor, the
dispossessed. Our task is to find the non-
violent ways in which power can be
transferred to the powerless — not in any
desire for the defeat or subjugation of the
presently powerful, but in the true long-
ing for a society in which equal distri-
bution of powers will lead to peace and
justice preserved in that creative tension
which exists between conflicting inter-
ests of equal strength.”

Addressing two forthright questions to
the government and the business com-
munity, Mrs. Duncan asked: ‘““Are you
prepared to risk everything to be a part-
ner in that creative tension? Or will you
wait to be destroyed because you have
never been able to show that you mean
what you say?”’ n
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A profile of Leah Tutu

uestion: ““What does it feel like to
be under constant surveillance by se-
curity forces?”’

Answer: It feels very safe.”

She says this with a comfortable
chuckle, then continues, more seriously,
“....at least you know the identity of
the assassin.”

Leah Tutu was talking about one as-
pect of her daily life in South Africa. On
a brief visit to European agencies which
support the South African Council of
Churches, she spoke to people in the
Ecumenical Centre in Geneva who had
gathered to meet the woman who is as
involved as her husband, Desmond, the
Anglican Bishop of Johannesburg, in the
struggle to bring about change at home.
And she says change is happening every
day. “Things move so fast in my country.
I've just left there, but what I tell you
today may already be out of date.

“We are going to be free — I can see it
coming — and let’s hope it’s a reality
before a lot of blood is shed. Because
there are still unchanged aspects of our
daily life: tear gas in Black areas, army
vehicles roaming freely, picking up peo-
ple at will, children taken from school-
yards and on their way to school — many
simply kept in police detention.

““Our government says there are
changes in the pass laws, but that is not
true. The offices where Blacks without
passes are processed are as crowded as
ever.”

Leah Tutu is director of a domestic

Monique McClellan is a radio producerin
the World Council of Church’s News and
Information Office. Her profile of Leah Tutu
appeared originally in One World, Vol. 111.

workers’ employment project, creating
jobs and fairer conditions for these often
abused laborers. She is atthe nucleus of a
group of Soweto residents who want the
government to pull the army out of Black
townships, under threat of a total boycott
of businesses run and owned by Whites.

“Those whom I know and for whom I
can speak want the boycott,”” she says,
“and I'm told that many others want it as
well. Because we want change.

“White South Africans have not suf-
fered. So they say it’s Blacks who would
be most affected by a boycott. But we are
suffering already, and we don’t hold all
the Krugerrands which buy the luxuries
for Whites. We don’t have so much to
lose.”

Leah Tutu is especially concerned
about what happens to children who
grow up under a state of siege in Black
townships. ““One of the hardest things to
be in South Africa today is a parent,” she
says. “‘If your children are late, you have
to worry whether they are in jail or being
tear-gassed or stoned.”

The Tutus have reared four children.
Only the youngest is still a student. Their
mother feels that young people in South
Africa have come a long way in express-
ing their anger over the racist govern-
ment and unjust social system under
which they live.

She was aware of segregation when
she was growing up in the 1930s and 40s,
she says, recalling the time when she
suddenly recognized that there were two
categories of people in her country.

“I was 12, and about to be commu-
nicated into the Anglican Church. I
needed to buy a little hat. They wouldn’t
let me try it on. The White girls were
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by Monique McClellan

allowed to try theirs on.”

There were many more painful inci-
dents to come, but she says it took her
until the 1960s, when she was already
married and a mother herself, to realize
that she was not going to take things the
way she had in the past, sitting down.
And she brought up her children in that
spirit.

Now she says it would worry her if her
children were the way she was at the
same age. “Of course, I worry about
them in a different way: I might lose them
because of their commitment. But my
feeling can’t dominate my thinking.”

She sees part of her work as being
available to support others with her
presence in police stations or courts.
News of arrests or police harassment
travels fast on the township grapevines.

““Some time ago reports came in about
arrests of children. When a group of
women got to the police station, more
vehicles arrived, full of children who had
been taken from school.

“The mothers formed a human chain
to stop the cars from driving into the
compound, but they reversed and en-
tered through another gate. Confronted
by a chain of policemen with dogs, the
women were completely helpless.

“The next morning we all went to the
court where the children would appear.
Some had been released the night before.
But all the mothers came. The police had
chosen a large room, because there were
many children.

“Each name would be called out and
they appeared one by one. After several
names, there appeared a boy who looked
no older than six. There were gasps, one
of them from my son, who'had not been

Leah Tutu

detained but came along to support.

“My son has a very loud voice — ob-
viously,” she says with a smile, ““and a
policeman jumped up, grabbed him and
took him out by his jacket. I jumped up
and followed, and a young man ap-
peared, who told me he was an attorney.
I immediately instructed him to act for
my son.

“The police quickly separated us, not
permitting contact. But the attorney
shouted after him: ‘Don’t say anything,
Trevor! Don’t answer any questions!’

“The police kept him for 14 days,
without charge. Then they released him
to the family. And, thank God, they had
not assaulted him.”

Leah Tutu is convinced that the many
random arrests are also a source of in-
come for the government. “They arrest
so many people for no reason, and then
they ask for bail. Especially where chil-
dren are concerned, there is nobody who

wouldn’t scrape their last coins together
to bail them out. With every arrest, we
are afraid of the deaths that occur during
detention.”

She pauses, then adds with a smile,
“Just the interest on the bail money
should be enough to run the country.”

For someone living under the pressure
she does, Leah looks surprisingly com-
posed and calm. A person who travelled
with her said, “She can hold her own.
She’s an individual. She stands next to
Desmond, not in his shadow.”

But Leah herself puts it more mod-
estly. “I’m just like any other mother in
my concern for my children,” she says,
“just like any wife in my concern for my
husband. There is nothing unique about
me at all.”

She says she wanted a normal family
life, ““like all women,” and that hers has
actually turned out to be that. “If Des-
mond hadn’t from the very beginning
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talked with me about his ideas, and what
he had to do to fight racism, and acted on
it, only then our life wouldn’t have been
normal.

“We discussed what he would do be-
forehand. Sometimes I worry about his
safety, or about detention, but that never
means that I would have preferred him
quiet.”

Living as a Black woman in South
Africatoday the way she does, nurturing
life under the threat of death, makes her
quite special — certainly in the eyes of
those who live outside that volatile sit-
uation. She does not see different roles
for men and women in the struggle for an
end to racial oppression, and she is pre-
pared to be in the forefront of resistance
to the apartheid regime.

“The police don’t treat women any
differently from men. Women stand the
same banning orders. I think that when
the women who are arrested at present
are sentenced, the courts will not exer-
cise leniency. If anything, they may be
harder.” m

Presenttense suffering
“Once suggestions are made about
how governments can help destroy
apartheid, we hearthe same sweet
talk, ‘But Blacks will be the first to
suffer,”” Leah Tutu told the Amer-
ican Friends annual public gath-
ering in Philadelphia recently.

“What makes you worry about
future suffering if my present suf-
fering is nothing to you?” she asked.
Thensheadmonished, “Be honest.
Just say, ‘sanctions and disin-
vestment will hurt our profits and
balance of payments, as well, of
course, as hurting Blacks in South
Africa.’ Itis OK for Blacks to suffer
as long as they sufferalone, that’s
what we seem to be reading.

“The western philosophy of
democracy, equality and freedom
forallis being tested. The western
countries are asked to put their
actions where their mouths are.
Are they going to do it?”
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Random thoughts from

Helen Woodson, mother of 11 children, joined a Plowshares action to jack-
hammer a Minuteman II missile silo in Kansas in November, 1984. Sen-
tencedto 18 years, she noted her first anniversary at Alderson Women’s Prison
recently with the following meditation, and adds a P.S. about the com-

mutation of her sentence to 1996.

A s a result of atomic testing, women
in the Marshall Islands are having “‘jel-
lyfish” babies, blobs of tissue with no
skeletal structure. In their ignorance,
they think it’s their fault. Meanwhile
Americans continue to pay taxes and
allow the missiles in their cornfields. In
their sophistication, they know it’s not
their fault. .. A friend from DC Jail is
here doing 18 years for attempted mur-
der. ““And you,” she said, ““are doing 18
years for attempted non-murder. The
country’s crazy!” She has never read
Merton but would probably enjoy his
reflection on mental health in a world in

which Adolph Eichman is legally sane.

We laughed so much in the court
holding cells that one marshal slammed
the door in anger. I guess when missile
death expresses the national mentality,
joy is indeed an outrage . . . A child from
Nebraska wrote that she was uncertain
about our action until her teacher ex-
plained the difference between God’s
law and human law. She said her original
hesitation may have had something to do
with the fact that her father is police
chief. .. My Kansas cellmate remem-
bered being committed into the custody
ofthe Attorney General and asked about
that position. Upon my explanation, she
said she didn’t mind prison, but she ab-

solutely deplored being so closely as-
sociated with professional criminals . . .
Someone wrote that he hopes my time
passes quickly, but I pray the opposite.
This is most of the rest of my life, and I'd
kinda like to live it . . .

We sat up timing a sister’s labor pains.
She would return 3 days later without her
child, but for those precious hours, we
were just women together celebrating the
miracle of life. Perhaps the continual
cycle of taking in and letting go teaches
women to live fully in the present mo-
ment . . . Those who think I should seek
sentence reduction and accept parole ask
if I do not wish to “save” myself. Even
assuming that salvation emanates from
the court, the question arises — save
myself for what? Under the terms of law,
I could renounce my act, refrain from
further civil disobedience, pay for re-
pairs to the missile silo, subject my per-
sonal life to official sanction and be
“free.” Somehow, prison seems the bet-
ter deal, and I have a feeling God will
take better care of my immortal soul than
the 8th District of Missouri. . .

One of my students in the prison
school said, ““I can do real good. I could
even get to be white.” Here “whiteness”
is a function of power. Niggers populate
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prisons and whitey runs ’em, and this
applies even when the prisoner is Cau-
casian and the warden Black. It might be
that the major problem in America today
is avoiding criminality. The street crim-
inal makes a living off the misery of
others, and the judge, prosecutor and
jailer make a living off the misery of
others. For some reason, one avenue is
legal and guarantees a good pension; the
other isn’t and doesn’t. No one has yet
explained to my satisfaction why that
is...
While adults reel with confusion, my
children seem unperturbed. At the coun-
ty fair, they saw people payingto smash a
junk auto with sledgehammers and ran
over to engage in their own ‘“‘Pow-
shares,” beating the unfortunate car and
shouting, ““Kick the Bomb!”” At our visit,
they entered happy and left happy, and
when I said, ““I love you,” Jeremy re-
plied, ‘I know.”” ... I have lost my
driver’s license which could pose future
testing problems because I never mas-
tered parallel parking. I wrote the De-
partment of Motor Vehicles that next
time I take a truck into a missile silo, it
will be illegal. .. The prosecutor says
my continued refusal to comply with le-
gal processes is “extremism.” I guess in
a country where MX is “peacekeeper”
and 20,000,000 casualties from a ““‘lim-
ited”” nuclear exchange is ‘““acceptable
collateral damage,” telling the truth and
sticking to it is a bit extreme . . .

One can find in prison the despair and
degradation of tormented people. I find
much more the mutual support and re-

silient spirit of human beings who refuse
to be crushed. When my illiterate cot-
tage-mate started school, the sisters
greeted her with cheers. On the street,
she had hidden her ““shame’ for 20
years; here where there’s nothing left to
lose, she can be what she is and dream of
something more . . . People say we’re po-
litical prisoners and should be adopted
by Amnesty International. I have a
friend who nonviolently burglarized a
hotel and got 75 years. She suffers a
variety of problems relating to poverty
and has almost no hope of anything
more. Seeing as how decisions about
who gets the goodies and who doesn’t are
political, the response of the oppressed is
likewise political as is the punishment
inflicted upon them. I wish someone
would adopt my friend . . .

We are commended for our courage,
strength and love. Christ said when peo-
ple do all he has commanded, they are
but ordinary servants. He also said, “My
yoke is easy and my burden light.”” Now
either Christ is a merciless tyrant with no
concern for human frailty, either he is the
biggest con artist of the millenium or he is
right, and Christian duty is well within
the grasp of ordinary people. I suspect
the latter. After all, if Christianity were
accessible only to a select few, why did
Jesus go to such pains to recommend it to
the weak and sinful? Besides, I feel very
ordinary . . .

We must give thought to communi-
cating the joy of resistance. We are act-
ing not from despair but from a love and
proper enjoyment of life. Do we leave

by Helen Woodson

that behind at the silo gates? Gandhi
spoke of entering prison as a spouse en-
ters the marriage chamber, yet our focus
is more often on suffering and sacrifice. If
I were to nominate a spokesperson for
the joy of resistance, it would be another
of the Nebraska kids who wrote, ‘I be-
lieve in what you did and I'm happy for
what you did. You are lucky that you
were picked for the job. By the way, have
a good time!”
Thank you, my friend. I will!

P.S. The new release date is May 15,
1996. I would like lobster and two and a
half Black Russians. I get lost looking for
the bathroom after three, so dignity will
be maintained. n

Good Friday

And some truth begins to dawn. ..
that the ground we stand on is firm
firm enough to hold a cross.
that the cross is firm
firm enough to hold a life.
that life is firm
firm enough to hold the depths
of pain and love.
that love is firm
firm enough to reach out to us
in our alienation, in our sin, in
our fear, in our wonder.
We stand today on solid ground
for God shares our ground
and risks pain and death to say
to each of us and all of us
thatwe are loved, accepted, cared for,
forgiven, companioned.
The ground is firm. ..
It is we who tremble.
— Kenneth lan MacDonald
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Steven Guerra, amemberof the

Board of Directors of the Episcopal
Church Publishing Company, is
completing a three year jail sen-
tenceinLa Tuna, New Mex. forre-
fusing, as an act of conscience to
testify before a Federal Grand Jury
investigatingthe FALN. He is shown
above with his wife Nancy during
their Christmas visit. Guerra sent
the accompanying open letter to
THE WITNESS recently. Though
never charged with a crime, he
and four other Hispanics have been
labeled “FALN terrorists” by the
FBI, a designation which has cost
them an early parole. Others in
prison are Maria Cueto, Julio and
Andres Rosado, and Ricardo
Romero. THE WITNESS will carry
a story about their release in a
future issue.

Letter from prison

by Steven Guerra

Before long I will be getting out. As
you might imagine, I am starting to look
long and hard at the calendar, for this is
“my year” as they say in prison. By the
time you receive this I should be about
40 days short of freedom (mid-April).
Hopefully time will move forward quickly.
I realize how foolish that may sound to
you but in here, time has different char-
acteristics. Sometimes it’s fast, others
slow. I now want it to be fast forward.

Still, upon reflection, I can say that
although at times it did not seem so, we
were really only here for a “‘minute.”
And for the last year or so I know I've felt
better for it, for I have now gone through
the ordeal and know like all else, jail, too,
can be conquered.

It’s funny, for they thought by jailing
us they could isolate us and thus weaken
our resolve; but what came to pass is
exactly the opposite. We are certainly
not isolated, and to be sure I, for one, am
infinitely stronger in my conviction that
the Grand Jury investigation was both
illegal as well as immoral, and as far as
Puerto Rico is concerned, the U.S.
presence in our homeland is both re-
pugnant and criminal.

Enclosed is a photo of Nancy and me,
taken at a recent visit. As you might
imagine, she is excited about my release
as well. I am trying desperately to lose

the 15 pounds I put on while in the hole at
Petersburg.

I've written a few new poems. I have
about 25 in all, and a journal in Puerto
Rico will be publishing some fragments
of them just about when I get out. I guess
now is a good time to share some with
you. I cannot believe that it has been two
years, for it seems so very much has
changed, both personally and politically.

Well, here goes the Guerra method of
mental agony — my poetry! This is
called:

Fragments of my exile

|
Having left behind the hell
of the mystics,
| stumbled into the hell
of the alchemists.
There | changed, from bad to good
and back again
Like magic.
| met those who
lacked both hearts and faces
I learned to lie loudly
and hold truth hostage
Until | was unable to distinguish
the faces of those
who crumbled secretly with fear
from those who
could not be taught to kneel.
And
now | know that
to lead is not a small thing
But,
there are things greater.
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11
in westtown there is a wall
on which is written
the story of my life.
Duende loves Marianna forever
Latin kings Rule.
Libertad para los Cinco Nacionalistas
Six children died here
t June 22, 1979 1
It is a wall which forgets nothing
On it | played out
a theatre of emotion
Viva las FALN!
Puerto Rico Libre — Cuestalo que cuesta
Duende loves Eva
Libertad para los Presos Politicosy P.D.G.
It is a wall on which | plotted rebellion
where | gave away my secrets
to whoever was bored enough
to stop and read,
where | translated profound words
into common speech
In westtown there is a wall
with a space on it
for the final word
is yet unwritten.

I
A long time ago
I, together with many
of my fellow conspirators
in Guatemala, Chile, Robbens Island,
the Philippines and Palestine
resolved never to change.
Our resolution, faith
determination and hope
was not born of anything special,
Just the fact that we knew
the day we stopped burning
with love of freedom
our people would begin
to die of cold.

Well, you can see I feel a lot of con-
flicting emotions. I'm glad I went through
this, though, for I am infinitely stronger
and clearer about myself and my rela-
tionships to others.

OK, here’s another poem, then I'll

close. I wrote this after some long con-
versations with my fellow Grand Jury
resister Ricardo Romero while at Lewis-
burg.

What is liberation?
Someone | once loved asked me.
Answering quickly,
forlwasyoungerand knew more then,
| said it is the cry of the oppressed
for bread and justice.
And now looking back
| can see it is so much more.
It is being gentle enough to love,
having the courage to resist,
the will to win
when everything around you is still dark
and so cold.
Liberation, my friend,
| said, shouting into the night
is a river that flows from
Babylon to freedom.
It is a dialogue between
their past and our future
It is the festival of life
that burns like a fire
in my bones.
And though | am today covered
by the blanket of time
| know it to be carina
the power of the poor in history
struggle
and
transformation.

That’s it for now. My love to everyone
at THE WITNESS and all our friends
everywhere. I send you my hopes for

Justice and peace,
Viva Puerto Rico libre.
Steven Guerra

( Frroa—

Letters . . . Continued from page 3

Forge, Pa., is producing DSCS III and
other satellite systems for the command
and control of U.S. nuclear war plans, as
well as components for MX and Trident
II first strike nuclear missiles, and is
developing Star Wars related weapons.
We would welcome any and all who
would want to pick up the banner to
which Brad Taylor referred, and partici-
pate in our two day walk of conscience
and nonviolent resistance to GE at Valley
Forge, Holy Thursday and Good Friday,
March 27, 28. For information call (215)
544-1818.
Bob Smith
Brandywine Peace Community

Issue goes to meeting
The November article by my neighbor,
the Rev. James Lewis of Ann Arbor,
entitled ‘““How Honduras is Getting
Fixed” carries so much truth that I
wonder how every U.S. taxpayer can be
alerted to the situation. Perhaps this
article could be printed as a pamphlet
and distributed by the thousands? Like-
wise, the article by Bishop Sturdie Downs,
“A Christian from Nicaragua”: “If you
knew (you taxpayers) about the inter-
ventions by the United States and how
your country created a National Guard
which kept our people down, and how the
multinationals exploited us, you would
be out in the streets protesting.”” And Jim
Levinson’s testimony on Nicaragua
should be given before the Congress and
entered into the Congressional Record,
that more Americans could read the
truth.

Time does not permit me to comment
on other articles in the November issue
except to say that I am going to take my
copy to the meeting of MICAH (Mich-
igan Interchurch Committee on Central
American Human Rights).

I was also greatly impressed with your
December issue. I share your concern
that it would be disastrous to lose sight of
the North-South contradiction. It cer-
tainly is “the fundamental problem which
polarizes humanity.”

Sister Agnes Prendergast
Adrian, Mich.
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Looking backward, living forward

Afascinating feature of a 1957 Ply-
mouth station wagon my father once
bought was a third seat which faced
backwards. My brother and sisters and I
used to compete for that seat. One time
while traveling with a favorite uncle, we
began to tease him from our outpost near
the rear bumper. Uncle Rupert acknowl-
edged us in his goodnatured way and
said, “Turn around and pay attention to
where you’ve been.”

My uncle’s remark is still good advice.
It is possible to look backward to see, not
just where we have been, but where we
are going,.

The prophet Zechariah once offered a
humane and wholesome vision of the
future to his people. A look backward
toward Zechariah and those who fol-
lowed him might afford us a glimpse of
our own destiny.

These are the words of the LORD of Hosts:
Once again shall old men and old women
sit in the streets of Jerusalem, each leaning
on a stick because of their great age; and
the streets of the city shall be full of boys
and girls, playing in the streets. These are
the words of the LORD of Hosts: Even ifit
may seem impossible to the survivors of
this nation on that day, will it also seem
impossible to me?
Zechariah 8:4-7

I lifted my eyes and there I saw a man
carrying a measuring-line. I asked him
where he was going, and he said, ‘To
measure Jerusalem and see what should be
its breadth and length.” Then, as the angel
who talked with me was going away,
another angel came out to meet him and
said to him, Run to the young man there
and tell him that Jerusalem shall be a city

The Rev. Nathan E. Williams, M. Div., is
minister of the First Baptist Church of
Pittsburgh.
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by Nathan E. Williams

without walls, so numerous shall be the
men and cattle within it. I will be a wall of
fire round her, says the LORD, and a glory
in the midst of her.

Zechariah 2:1-5

What an extraordinary vision this is!
Old and young alike share city streets in
safety, with mutual appreciation and
respect. The city in which they live lies
open to the world. The presence of God
dwells in the midst of the city, and the
security of God stands between the peo-
ple and any potential adversaries.

Some 60 or 70 years after Zechariah a
man called Nehemiah came to Jerusalem.
Unlike Zechariah, he had no word from
God. Nehemiah was a civil servant turned
politician who had learned, while serving
the king of Persia, that the city of his
ancestors was without walls. The news
depressed him terribly. A devout man,
he prayed for the opportunity to help his
people. The king of Persia was reluctant
to part with Nehemiah’s service, but he
finally appointed him governor of Jeru-
salem.

Nehemiah arrived and quickly con-
firmed his worst expectations. He rallied
the people saying, “We’re defenseless.
Someone might come and attack us. We
must rebuild the walls.” The people felt
the need for security, and construction
began. No sooner was work underway
than neighbors to the north began to
worry and accuse Jerusalem of hostile
intentions. These neighbors threatened a
pre-emptive strike to keep the walls from
being built. Nehemiah accused them of
escalating tensions, and responded.

He cut his work force by half to create
a militia. The remaining half had its ef-
ficiency drastically reduced by the re-
quirement that they wear weapons and
battle dress to work. People were in-

creasingly fearful. Workers did not dare
to leave the city to return home after
work. They slept in the city with a guard
standing watch. And, they slept in their
clothes in order to be instantly responsive
to an alarm.

The civilian population was economi-
cally oppressed to support the militia and
build the walls. Adults mortgaged their
homes, fields, and vineyards to buy food
and pay taxes. Parents sold children into
slavery for the same reasons. The elderly
were reduced to begging. But, Jerusalem
had walls, and the people, forgetful of
Zechariah’s vision of an open city and
deceived into thinking they now had
security, celebrated the walls with
Nehemiah.

The society that lived within the walls
was dismal. Most cities of the time al-
lowed their gates to stand open during the
day. In Nehemiah’s Jerusalem the gates
were shut and barred. Jerusalemites, in
the time prior to Nehemiah, had married
Ashdodites. Nehemiah ordered the per-
secution of all who had married non-
Jews. He presided when people of mixed
marriage were beaten and the hair was
ripped from their heads. After torture he
extracted signed pledges from people
that they would not marry non-Jews or
permit their children to marry them.
Finally, he banished many dissenters
from Jerusalem. The City of Peace had
become atotalitarian nightmare. Children
and the elderly avoided the streets.

Nehemiah, the politician of national
security, came to the end of his life with a
clear conscience praying, ‘“‘Remember
this to my credit, O God.”

Uncle Rupert spoke more than he
knew. We ought to look backward to see
where we are going and not just where we
have been. [
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A Luta Continua - &ie*

by Barbara C. Harris

Life, liberty and the pursuit of duplicity

As kids growing up we learned a lot
about duplicity from adults, especially
church folk who had a way of demanding
public penance from “‘sinners’ who got
caught. We secretly mocked grown-ups
for an ethical stance and posture that
boiled down to ““Don’tdo as I do, doas 1
say.”

The lessons of duplicity are still around
for the learning by the current genera-
tion. They can see the ““morality’’ of their
elders played out on a grand scale, this
time by a government that loudly touts
the sanctity of human rights — sup-
posedly a pre-condition for its economic
aid — while it selectively subsidizes the
suppression of human liberties at home
as well as abroad. The President’s recent
fast-paced State of the Union message is
a case in point. Like most of his Holly-
wood-hype-oriented pronouncements, it
was long on rhetoric and short on sub-
stance in this area.

“To those imprisoned in regimes held
captive, to those beaten for daring to fight
for freedom and democracy, for their
right to worship, to speak, to live and
prosper in the family of free nations,”
said Reagan, ““you are not alone, ‘freedom
fighters.” America will support with
moral and material assistance your right
not just to fight and die for freedom, but
to fight and win freedom — in Afghan-
istan, Angola, Cambodia and Nicaragua.”
This, he continued, ““is a great moral
challenge for the entire free world.”

Absent from the President’s list were
not only such freedom fighting strong-
holds as South Africa and El Salvador,
but the barrios and Native American
reservations of this country where gov-
ernment suppression of the struggle for
human liberties is as blatant as in any
totalitarian regime.

The Episopal Church Publishing Com-
pany and THE WITNESS for some time
have focused on political repression at
home, with particular attention on several
Hispanics who have resisted testifying
before federal Grand Juries investigating
the activities of the Puerto Rican Inde-
pendence movement. Five of these pris-
oners of conscience, who include former
national Episcopal Church Center staffer,
Maria Cueto, and ECPC board member,
Steven Guerra, are approaching the end
of three-year sentences in federal cor-
rectional institutions. Guerra, the only
first time “offender” in the group, is
slated for release next month. Given past
Justice Department maneuvers, there is
every reason to believe that the five could
be subpoenaed again and, refusing to
testify, be subjected to the same harass-
ment, prosecution and persecution as the
government seeks to extract its desired
15-year “pound of flesh” in three-year
increments.

Similar is the plight of Native Ameri-
can political prisoners such as Leonard
Peltier, who has spent 10 years in the
federal penitentiary at Leavenworth.

Peltier, though obscure to many Ameri-
cans, has become a powerful symbol of
U.S. persecution of Native Americans
fighting for religious freedom and against
the continuing expropriation of their lands
by major corporations in league with
tribal governments backed by the Bureau
for Indian Affairs.

Peltier was on the Pine Ridge Reserva-
tion in South Dakota, near Wounded
Knee, helping to maintain a small spir-
itual community of traditional Indians
resisting attempts by their tribal chair-
man to sell sacred lands. Two federal
agents who drove directly into the living
compound of the community were killed
in an ensuing gun fight, along with an
Indian male. The latter’s death was never
investigated. Court records of Peltier’s
arrest, extradition and trial, however, are
replete with examples of blatant govern-
ment misconduct.

His current appeal before the Eighth
Circuit Courtin St. Louis is supported by
eight Episcopal bishops, along with
Bishop Desmond Tutu, the Rev. Jesse
Jackson and other international religious
figures and organizations. The church,
the ethical conscience of the nation, must
continue to speak and act forcefully
when human liberties are at stake.

So long as the Peltiers, Guerras,
Cuetos, Rosados, Romeros, et al are
targets of repression, America’s ability
to speak effectively to other governments
is seriously diminished. L
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PR s et B
My Story’s Onl

New feminist anthology out

MyStory’s On: Ordinary Women,

Extraordinary Lives — a unique
feminist anthology made possible
by a grant from the Episcopal
Church PublishingCompany— has
made its debut after a three year
search for materials from women
who have often been excluded from
mainstream feminism.

“My Story’s On grew out of a be-
lief that most women are not cor-
porate vice-presidents oremployed
in non-traditional jobs,” said Paula
Ross, editor of the new publica-
tion. “We are not all members of
that elite feminist club that re-
quires you to be a young, white,
urban, able-bodied, heterosexual,
middle-class, childless, profes-
sional woman in order to be ad-
mitted. Women can’t afford this
false face of feminism. Not only
does it exclude too many by hold-
ing up a mirrorthat reflects a single
image, it also cuts off feminism
itself from a source of tremendous
power — the strength lodged in

diversity,” she said. Ross, a Black
editor who resides in Berkeley,
grew up ih Detroit.

Authors who appear in the an-
thology are women from different
races, cultures, classes — who
write in the laundromat, in prison,
in kitchens, in ghettos, in mental
hospitals, on lunch hours.

The concept for My Story’s On
developed after some 15 women
from varied backgrounds met in
New York in 1981. Most had at-
tended one of sevenregional meet-
ings across the country, sponsored
by ECPC, to discuss the feasibility
of such a project. The women met
for two days, developing a com-
mon vision and a solicitation plan
which ultimately resulted in the
submission of 300 manuscripts.

A working group of six from the
original 15 met periodically there-
after to review submissions. In
addition to Ross, who made the
final selections, they included the

@(018% 8%

Wwomery,
Extraordinary
Lives

Rev. Patricia Merchant, a mother
and assistant rector at St. Luke’s
Episcopal Church, Atlanta; Pan-
douraCarpenter, aBlack cabdriver
from Oakland, Cal.; Joan Howarth,
an attorney and former member of
the ECPC Board; Inez Yslas, a Chi-
cana activist from Denver; and Mary
Lou Suhor, WITNESS editor. In
selecting manuscripts, a major
concern was to maintain a high
percentage of work by women of
color. Publisher of the book is
Women and Children Too, a non-
profit corporation based in Oakland.

“The New Right and the Moral
Majority have produced dozens of
books, selling theirimage of what
it means to be a ‘real woman,’”
Ross said, “but we think that fem-
inism belongs to any woman who
claims it.”

Below is asample from the book
— a story by one such woman —
who took on a U.S. bank, single-
handedly.

A Bank of America story

by Andrea Canaan

It was January 3, 1983. I had received no income since
November 15, 1982. After almost two years of working for a
gay agency, I quit my job because of intolerable hostility,
harassment, blatant racism, and, finally, because my physical
and emotional health were being adversely affected. My
unemployment benefits were being held up because of an
error in reporting my social security number. Although I had

Andrea R. Canaan is a Black, Southern, lesbian, feminist who
currently resides in New Orleans. A longer version of the above
appears in My Story’s On: Ordinary Women, Extraordinary Lives.
(See ad back cover.)
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applied for welfare on the first of December, as soon as I
knew that I could not make it on my last check for an
extended period, I did not receive a check until December 29,
after the banks had closed. I had been disqualified to receive
food stamps because I had “voluntarily’ quit my last job.
The rent was overdue, there was little food in the house, and I
had been very frightened until the check arrived. Now I could
pay for the bare essentials until my unemployment came
through.

I went to the Bank of America because I had closed my
personal checking account, due to lack of money and to the
new policy of my bank to charge $15 to service any account
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with an average daily balance lower than $200. I reasoned
that, under the circumstances, I needed to go directly to the
bank that the check was drawn on to have any hope of getting
it cashed. This was the only reason that I happened to be in
the Bank of America on one of the most crowded days in the
month. When I arrived at the bank the line was 35 deep.
There were 12 tellers serving and I quickly calculated how
long it would take me to be served. After I cussed myself for
not bringing a book, as is my custom, to ward off my fear of
crowded places and the dreaded loss of identity and hysteria
that often surfaces in them, I busied my mind with the tasks of
the day and reviewed the past week’s events.

To speed up my departure from this teeming space, I had
ready my ID, the unendorsed check, and the services I
needed. I also rehearsed soothing tones and the appropriate
customer stance. It was finally my turn. The teller at the 12th
window said, “Next,” and I moved toward her.

I proffered my documents, said “Hello,” in my holiday
voice, and waited for all to move in concert at my unsuspected
direction.

After inspecting my documents by turning them this way
and that and looking into my face several times, the teller
said, “I’'m sorry, but I cannot cash this check unless you have
other identification,” with a small, questioning, slightly
embarrassed teller lilt and an I-don’t-make-the-policies lift of
her eyebrows and shrug of her shoulders.

I said in a reasonable and dignified tone, “I don’t have any
other form of ID. Perhaps you can check with your supervisor.”

The teller moved away and came back with a serious look.
“I am sorry, but I cannot help you.”

One decibel above normal, I said, “This check is drawn on
this bank. I have two valid forms of ID. I have every intention
of having this check cashed today!” in precise and pushing
tones.

The teller left the window, walking quickly as if something
were chasing her, and returned with a woman I assumed was
her direct supervisor. This woman walked up to the window
and said, “I am sorry, Miss, but the policy of this bank is that
you must have at least two forms of ID. A driver’s license and
state ID only qualify as one. If you wish to cash this check,
may I suggest the county offices on Oak Street. I am sure they
can help you there,” as if she thought the matter surely settled
and closed to further discussion.

The county office the second teller referred to is 15 miles
away. It is not a bank. The likelihood of my getting a check
cashed was the same as my Black, good-looking face getting
me areservation in a nuclear bomb shelter on Doomsday. So
I said, one decibel louder, to the second teller, ““I have one
dime. My rent is due today. I have no idea if the county office
can help me, but I know this one can! If you cannot authorize

check cashing, then get someone who can!”

The second teller left with an exasperated look and a roll of
her eyes. The other tellers and customers nearby were
obviously uncomfortable. During my last speech it became
crystal clear to me that if I were going to get my check cashed
it would be against all odds. My throat and chest started to fill
with dread and a curious infusing energy. I was determined, a
little desperate, and shaking inside. I thought about my
mother and called up her voice to guide me. I felt a stubborn
gear shifting into place. I was in communion with her will,
determination, and her fighting off this same sense of shame,
guilt, and humiliation while she raised four children alone
during the ’40s and ’50s.

The second teller returned with a tall, thin white man who
was looking too important to be bothered with petty customer
disturbances. When they arrived before me, the third teller
said to the second teller, “What seems to be the problem
here?”

The second teller said to the third teller, “This woman
does not have adequate ID and refuses to take our suggestion
to go to the county office for help.” Both spoke in injured
party tones and seemed frozen in Saturday Night Live relief.

The third teller turned to me with an accusing and
disbelieving stare to say, “Miss, you don’t have any credit
cards?”

At decibel three, I responded, “Mister, when you are
unemployed and forced to accept welfare, they do not allow
you to keep credit cards! Does the Bank of America allow its
card holders to legally retain their credit cards when they can
no longer pay their bills?”

There was a ripple of low laughter and angry supporting
grunts around me as the third teller rolled his eyes upward to
the Great Versateller in the sky, stepped slightly backward,
and pursed his lips in distaste at the force of my third decibel.
Staring into the vista of the sit-down side of the bank, seeming
to look for someone, he spoke as if to himself. “Where
is ... (inaudible)?”” As if by magic, a uniformed and armed
guard appeared. I immediately assumed that there were
others so alerted. The other customers shifted and moved
restlessly as a mass and grumbled as if they too were
threatened by this obvious show of force, before settling into
a watchful hush.

I responded to this threat by going to decibel five. “SURE,
PUT A WOMAN IN JAIL BECAUSE SHE IS UN-
EMPLOYED, FORCED TO ACCEPT WELFARE, AND
YOU REFUSE TO HONOR A CHECK DRAWN ON
YOUR BANK THAT MAKES MORE MONEY HOLD-
ING THAN DISBURSING. HER PRESENCE EM-
BARRASSES AND FRIGHTENS YOU! THIS WILL
NOT BE THE LAST TIME YOU WILL HAVE TO
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CONTEND WITH PEOPLE WHO DO NOT MEAS-
URE UP TO YOUR ELITIST STANDARDS NOR
WILL ALL OF US BE BLACK, THIRD WORLD, OR
WOMEN. LOOK INTO MY FACE AND SEE YOUR
FACES AFTER THE POLITICS OF DESPAIR YOU
PUT INTO OFFICE CATCH UP TO YOU. EITHER
PUT ME IN JAIL NOW OR FIND SOMEONE IN THIS
BANK WHO WILL AUTHORIZE THIS CHECK TO
BE CASHED! AND DO NOT BE MISLED BY THE
FALSE SENSE OF YOUR POWER VERSUS MINE, I
WILL BE SERVED HERE TODAY! NOT TOMOR-
ROW! NOT ON OAK STREET! BUT HERE!

As I was ending this oration, a small, older white man
walked up to the slightly shaking and pale third teller and
began to speak in almost inaudible tones. When I had
finished, all was silent and still except for the fourth teller’s
whispers. It was as if time had caught her breath and all was
frozen except the fourth teller’s lips. My heart was pounding
and I was perilously close to tears. The tears caught me off
guard, for rarely do I cry. As a matter of fact, I often feel that
my inability to cry is a weakness. But the idea of crying in
front of those white folks struck terror in my passages — my
finely tuned racial and woman memory of centuries-old rule
of the few over the many, of the rainbow people being robbed
and killed by colorless people who coveted our rich hues, our
culture, our knowing.

Through the myriad voices of my people, their urgings,
prayers, and support, the fourth teller was saying something
to me.

“Uuh, Miss Grahnjay,” as he looked up from my docu-
ments with an accomplished smile.

“Granger,” I responded at decibel four. ‘It means farmer.”

“Well, Miss Granger, we may be able to help you if you
will just step aside. You are holding up the line.”

I moved back to decibel five. “I AM A CUSTOMER
HERE DOING LEGAL BANK BUSINESS AND I
HAVE EVERY INTENTION OF OCCUPYING THIS
SPACE UNTIL MY BUSINESS IS CONCLUDED.”

The fourth teller took both volume and response in stride
and continued to look at me as if he could deal with me
without serious incident. He said, “Miss Granger, do you
have any documents other than these? A welfare card? Food
Stamp card? Letters with your name and current address on
them?”

I responded at decibel three, ““Are you the president? Will
you approve this check?”’

He brightened a little at the reduction of volume as if to
say, finally, progress is being made. He said, “No, I am not
the president, but I may be able to help you.”

At the sound of the withholding may, I went back to
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decibel five. “WELL, MISTER, THEY DID NOT GIVE
ME A WELFARE CARD, IF THEY EVER DO.1 AM
NOT ELIGIBLE FOR FOOD STAMPS EVEN THOUGH
I HAVE NO MONEY AND LITTLE FOOD. THE
ONLYIDIHAVE OTHER THAN WHAT ISIN YOUR
HANDS IS MY LIBRARY CARD, MY CO-OP CARD,
AND MY SIGNATURES THEREON. IF I HAD
THOUGHT THAT COUNTY DOCUMENTS SAYING
I HAVE NO MONEY WERE ADEQUATE IDEN-
TIFICATION, I WOULD HAVE HAD THEM WITH
ME TODAY. SINCE LETTERS AND WELFARE
CARDS WILL DO, I AM SURE THAT THESE ALSO
WILL VERIFY MY EXISTENCE TO YOUR SATIS-
FACTION!”

The fourth teller silently reached out his hand for the
papers I had ready. He then said, “I won’t be long,” and
moved off to the back of the stand-up side of the bank. He
signalled to someone outside my field of vision, and a few
moments later an older white woman approached to receive
his instructions. She returned with his glasses. He picked up a
phone.

My being was concentrated on the fourth teller. My every
pore was beaming pressure onto him — pressure to do my
will this day. I stood at rigid attention, never allowing my
eyes to leave his face, and willing myself to stem my
imminently leaking eyes.

Time stopped again. I checked all my senses to be sure that
I was still alive and human. I went over my actions in the
bank so far that day with my mother as a guide in my head.
“You are acting wisely,” she counseled. “You have not
attacked anyone personally. You have held your composure
as you have stated your case forcefully. You have not done
any more than make these people want to get you out of here
as quickly as possible and with as little further loss of face as
possible. Be patient and watchful a little longer. They will go
through the motions of further verifying your existence and
then cash your check. I love you and I am with you.
Remember that there is no degradation in being poor and no
humility in allowing any system to render you powerless and
without voice.” At that point I remembered a line of precious

poetry:

So it is better to speak
remembering
we were never meant to survive
(from ““A Litany for Survival” in
The Black Unicorn by Audre Lorde).

Suddenly a dark-skinned white man stood next to me. In
my watch and communion with my mother and sister, I had
not noted his movement or his approach. He said to me,
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uncomfortably close, “I would have shouted just as loud and
I thank you.”

I nodded my head slightly, moving only my eyes to see
him. I did not want any change in my body posture to signal to
the fourth teller relaxation on my part. The effort of taking in
the presence of the man and his words threatened to break my
watch, my composure, my too-tightly-wound and protected
spirit. While I was surprised that anyone would actually
speak directly to me in this situation, I remained suspicious
and wary.

After the passage of my supporter, I tried desperately to
hold on to my mother’s counsel. In all, it had been 25 minutes
since I first approached the 12th teller’s window and another
20 minutes waiting in line before that. I calculated that 72
people had been served since I first got into line and 36
people had been served since I had walked to the 12th teller’s
window. I declined to estimate the number of people who
would be served before I left the bank.

As I finished my calculations, the fourth teller made a sign
in the air in my direction. It said, “I am making progress on
the state of your existence.” The solicitous nodding of his
head and the smile on his face said, “Don’t look so stern.
Relax.”

I stiffened my stance in response.

Time stopped. I thought to myself, He must be talking to
someone else. Is he signalling his boss behind me or calling
more guards to haul my ass out of here?

Finally the fourth teller returned. He said, breathlessly, as
if he had been doing hard manual labor, “What is your
counselor’s name at the welfare department?”’

I answered at decibel three, “T. Hillary.”

I wondered what he thought my welfare worker could do
and was prepared for him to use her as a ploy to get me to
move from my stance. I had already made a decision that
under no circumstances was I moving until they took me
away or I had cashed my check.

He went back to the phone and returned to stand before me
and say triumphantly, ‘I have finally come up with a test to
establish your identity — What is your daughter’s first
name?”’

I was stunned. I hesitated, a little confused, as if drugged or
suddenly awakened from a dream. I thought to myself a little
hysterically, Is this the game show Password or something?

1 was not prepared to call my daughter’s name. I was also
not prepared to lower my voice in the compromise of
allowing only him to hear it. So in the same decibel as before,
I precisely spelled out the six letters of her name. The fourth
teller returned to the phone and then finally came back to me.
He handed my documents to me and with them his card. He
attempted to speak to me but I cut him off, after reclaiming

parts of myself, to say, “Thank you, I will use this card the
next time I come to the Bank of America to cash my welfare
check — with the same credentials that I have today.”

He attempted to speak to me no further and signalled to the
teller in the 12th window to cash my check.

As I was finally accomplishing my original task, I began to
plot my departure so that those people would not see me cry.
My face felt like granite, my body as if it belonged to a long-
dead corpse. As I left the bank, I could hear myself repeating
through the deadness and granite, a line from a Marge Piercy
poem:

She is not strong as a stone

but as a wolf suckling her young
(from “For Strong Women” in
The Moon is Always Female.)

The tears began to glide down my face as I willed myselfto
the car I had borrowed. When I finally got in, I cried out the
rage and defiance that desperation had borne. I moved
mechanically to start the car, to complete the still necessary
tasks with the haunting feeling of the loss of something I could
not define, as well as with the gain of something equally hard
to put into concrete conscious thought.

A few days later, as I sat reading and half listening to
music, the song playing caught my full attention as it called
up the feelings of loss and gain I felt upon leaving the Bank of
America on January 3. I suddenly knew. The gain was the
sweet music of my mothers’ voices comforting, guiding and
supporting me. The loss was the bitter knowing that in my
coming to know I had oppressed, suppressed, and ignored
them, as if I were hearing- or sight-impaired, without the
grace of sense expansion, and thus created a translucent and
muting screen between myself and treasures of comfort,
wisdom, and strength . . . =

If you liked

the story above

you should tune in
to the rest of My
Story’s On!

220 pages of fiction,
poetry, essays for
only $7.00!

See ad, special
offer, back cover.

e R SRR e,
My Story's On!

Ordinary

womery,
EXtraordinary
Lives

Act now! Offer good only until May 31.
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Letters

In streets with bishop

I am aware that it is unbecoming to yield
to anger in pursuing Christian goals. So
is it quite as unbecoming to yield to the
false comfort of complacency. I am an
angry Episcopalian whose Nicaraguan
bishop, Sturdie Downs, tells me, “If you
only knew about the interventions by the
United "States and how your country
created a National Guard which kept our
people down, and how multinationals
exploited us, you would be in the streets
protesting.” (November WITNESS).

I get angrier when I hear about the
terrifying things my tax dollars and Rea-
gan’s murderous Contras have done to
struggling Third World human beings
who are trying vainly to mind their own
business. Now in the austerity Gramm-
Rudman years ahead, Reagan has an-
nounced his intention to get $100 million
to continu€¢ funding Contra terrorism.
All this on the basis of a simplistic philo-
sophical snobbery succinctly enunciated
years ago by Foster Dulles: ““The world
is divided into two groups of people —
the Christian-Anti-Communist, and the
others.”

On one side, a minute number of
WASP-ish First World elite makes and
enforces the rules. On the other side are
the others of the Third World whose
indispensable colonial functions have
been to obey the rules, provide cheap
labor, sell raw products to First World,
buy the First World’s processed goods
and borrow First World dollars. By the
Dulles formula the First World contains
authentic people; the Third World peo-
ple are just so much protoplasm. Further,
a Christian must squirm at the automatic
label, “anti-Communism” or anti-anybody
and the implication that the billions of
others must by geographical circumstance,
be Communists.

If Christians had to choose between
Dulles’ Christian anti-Communists and
the Third World others, they would find
themselves in terms of prophetic obliga-
tions more useful and warmly theologi-
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cally at home in the Third World camp
— where 40 of its 118 countries are the
poorest in the world; where 1.2 billion of
its inhabitants (60% of the population)
subsist in poverty; where there is a
(resented) post-colonial surge of national
self-reliance; where, as in Nicaragua
there is a deep-seated desire to develop
and fashion national survival policies
according to what they see as their own
needs, problems, and historical experi-
ences. I am in the streets with our Nica-
raguan bishop.
Robert P. Moore
Sewanee, Tenn.

Left wing nausea

I've been receiving THE WITNESS for
almost a year now and can sum up my
reaction in three words — disgust, out-
rage and shock.

Its content across the board is con-
sistently un-American and at times trea-
sonous, not to mention un-Christian. I
am frightened at the thought of that many
misguided souls being organized enough
to turn out such a publication. If “Big
Brother” isn’t already looking over your
shoulder, he should be.

Vickie P. Miller
Belle Glade, Fla.

Mary’s image miscast
The paragraphs headed La Conquista-
dora in your January Short Takes held a
challenge for me. Surely the Amerindian
who gouged out one eye from so false an
image as this one was justified in being
angry; and doubtless Cortes’ conquest of
the natives was, as Georges Casalis says,
the greatest bloodbath in American his-
tory. Before the actual events which fill
us with such horror took place however,
the psychological stage had to be set, and
that was the selling into prostitution of
Jesus’ Mother to a worldly pimp.
Traditionally Mary stands for Christ’s
human nature. It is natural for a human
being (unless shackled) to act in free-
dom, in defense of the freedom of other

human beings. Unless the Virgin is a free
human being in her own right, can we
expect humanity to be free?

It is horrible to think of an eye being
gouged out, even from so false an image
as this so-called Queen of Heaven; it is
bound to suggest mutilation of a true
image, however we rationalize to the con-
trary.

In her usual appearance Mary is se-
rene, anything but an object of contro-
versy. Butlook under the surface and you
will find that in the soul of man she is
even more controversial than her Son.

Mariquita Platov
Tannersville, N.Y.

Drug article exemplary
I read, with great interest, the article in
the February issue of The Witness
Magazine titled, ““Climbing the Mountain
in Kensington,” by Susan Pierce. For
many years I have been working with
community organizations in fighting the
problem of drug trafficking in my com-
munity. The community people featured
in the article, along with scores of others,
have, at great personal risk, chosen to
fight the big business of drug trafficking.
Their work should stand as an example
to others as to what can be done when a
community unites and takes action.
I commend your magazine for this in-
sightful and timely article.
Ralph Acosta
State Representative
Commonwealth of Pennsylvania

Technology we worship
It was encouraging to read Michael Ham-
ilton’s plain-spoken denunciation of Pres-
ident Reagan’s Star Wars program as
“evil” (January WITNESS). Many ra-
tional, “post-mythical’” Christians seem
reluctant to acknowledge the spiritual
reality of evil in this way, even though
Scripture calls us unequivocally to such
aview (Eph. 6:12, etc.).

In my opinion, the nuclear weapons
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movement is not only evil in its present
world-threatening dimensions, but has
been so since its very beginnings. The
TV documentary “Oppenheimer” re-
minded us of the combination of boyish
enthusiasm and Faustian arrogance with
which that brilliant team of Los Alamos
scientists pushed ahead with their re-
search, quelling their consciences and
taking refuge in Oppenheimer’s advice
that scientists shouldn’t get mixed up in
politics. Oppenheimer’s recollection, as
the first test bomb exploded, of the line
from Hindu scriptures, “I am become
Death, the shatterer of worlds” shows an
awareness of evil which I find chilling,

The test was called “Trinity.” One
thinks of the attempt a few years ago to
name a nuclear submarine ‘‘Corpus
Christi,” an equally diabolical incon-
gruity. Oppenheimer apparently chose
“Trinity’” with specific reference to the
poem of John Donne which starts,
“Batter my heart, three personed God,”
and continues, “Yet dearly I love you
and would be loved fain, But am be-
trothed unto your enemy.” The follow-
ing is from another eye-witness, General
Farrell, in a later report to the War De-
partment:

Everyone in that room knew the
awful potentialities of the thing
that they thought was about to
happen. The scientists felt that
their figuring must beright and the
bomb had to go off; but there was
in everyone’s mind a strong mea-
sure of doubt. The feeling of many
could be expressed by “Lord, 1
believe; help Thou mine unbelief.”

We were reaching into the un-
known and we did not know what
might come of it. It can safely be
said that most of those present
were praying, and praying harder
than they had ever prayed before.

The effects could well be called
unprecedented, magnificent, beau-
tiful, stupendous and terrifying.
No man-made phenomenon of such

tremendous power had ever oc-

curred before.

(The explosion and the air blast

were) followed almost immediate-
ly by the strong, sustained, awe-
some roar which warned of dooms-
day and made us feel that we puny
things were blasphemous to dare
tamper with the forces heretofore
reserved to the Almighty.

The symbolism of evil could scarcely
be clearer. Canon Hamilton’s title could
be taken one step further: “In technology
we trust: technology we worship.”” Lord,
have mercy upon us.

The Rev. Carlton T. Russell
Norton, Mass.

‘How to’ peace pamphlet
THE WITNESS has provided numerous
articles on peace and justice issues.
Many Episcopalians are anxious to see
these issues addressed in their parish and
such concerns made a part of parish
worship. However, it is hard to know
how to begin or what to do.

The Episcopal Peace Fellowship has
been working on this problem for several
years. Its ‘how to” experience is avail-
able in an EPF pamphlet titled “Work-
ing for Peace in the Parish/A Guide for
the Laity”. The pamphlet describes 20
things lay people can do to make peace
and justice a part of parish life. For a free
copy, write Episcopal Peace Fellow-
ship, 620 G Street SE, Washington, DC
20003.

Dana Grubb, Chair
Parish Peace Action Committee

College editor’s resource
I'd like permission to reprint several arti-
cles that have appeared in THE WIT-
NESS, in particular those which discuss
South Africa and divestment, in my stu-
dent newspaper, the Clarkson Integrator.
In addition, I'd like to be billed for a
subscription. I consider it my responsi-
bility as editor of the paper to inform my

readers about many of the issues which

THE WITNESS discusses, and I would
consider it a helpful resource.

Tom Seager

Clarkson University

Potsdam, N.Y.

Gay Christians supported
Afterreading your January editorial, “In
the matter of Sherwood and Gilson,” 1
wanted you to know of the support of my
parish for lesbians and gay men. At All
Saints, Pasadena, we have a staff-
supported group which has been crucial
in the lives of some gay Christians who
were on the verge of abandoning their
faith because of the loud, persistent mes-
sage from most churches, that we can’t
be gay and Christian. Our bi-monthly
meetings are announced in the Sunday
Liturgy.

We who are lesbian or gay at All
Saints are extremely fortunate to hear
the Good News with such clarity. I am
proud of my parish and want to share this
good news with WITNESS readers.

Mark Benson
Los Angeles, Cal.

Sex: impossible tangle
The issue of sexual orientation among
the clergy — and for that matter among
Christians generally — has become an
impossible tangle unless we look at it
from a new perspective. Preoccupied as
we are by sexuality here in the West, we
have perhaps overlooked the nature of
sex, which is after all a biological drive,
or form of energy. It is best regarded, I
would say, venerated, as a vital creative
force in human life when properly used
and conserved, and like all such forces,
capable of being quite destructive when
it isn’t.

The language of early church teaching
on sexuality is a kind of symbolic short-
hand, using concepts like morality which

Continued on page 23
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Editorial

- The case of the missing canon

“No one shall be denied rights or
status in this church because of
race, color, ethnic origin, sex,
sexual orientation, physical
disabilities, or age, except as
otherwise specified by canon.”

The above highly applauded attempt
to expand the so-called “Civil Rights
canon’’ of the Episcopal Church —
widely reported by the press as having
passed both the House of Bishops and
House of Deputies at Anaheim — does
not appear in the newly published
Constitution and Canons of the
Episcopal Church.

That revelation brought shock and
no little anxiety, especially to the
Episcopal Women’s Caucus and
Integrity, which had worked since
early 1984 to have the canon
expanded to cover the rights of women
and additional minorities. The
Consultation, umbrella organization of
groups working for justice and peace
issues, had also thrown its full weight
behind the effort at General
Convention. But the old canon is still
in place: “No one shall be denied
rights or status in this church because
of race, color, or ethnic origin.”

The debate around this canon and a
parallel resolution which would have
stated explicitly that sexual orientation
was not a barrier to the selection
process for ordination provided the
longest and most heated discussion
during Convention. The latter
resolution was narrowly defeated by
lay deputies in a vote by orders. But it
was generally believed that the ““Civil
Rights canon™ had passed. Reports in
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the General Convention Daily, THE
WITNESS, the mass media, and in
The Episcopalian added credence to
that belief. Scott Field Bailey and John
Gundrum, secretaries of the House of
Bishops and House of Deputies,
respectively, had even signed a
document affirming its passage, which
was later retracted in The
Episcopalian. The *“Civil Rights
canon’’ was incorporated in this year’s
General Ordination Examination
(GOE) by the General Board of
Examining Chaplains, who apparently
also thought it had passed.

The errant canon, it seems, was not
successfully processed. Deputies had
changed the wording of the resolution,
approved by the House of Bishops,
substituting ““sex’ for gender, as an
example. The changes were sufficient
to warrant a return to the House of
Bishops for concurrence.

Why did the Convention’s most
hotly debated resolution never
resurface in the House of Bishops?

Was it purposely scuttled, or
shuffled to the bottom of the pile by its
enemies? That conspiracy theory is
faulted by the fact that three days
passed from the time the House of
Deputies acted until the convention
ended, sufficient time for lobbyists
tracking legislation to turn up
skullduggery.

On the other hand, many lobbyists
at convention have complained that it
was almost impossible to follow
legislation through its course. They
claimed that access to information was
severely limited; numerous resolutions
got lost in the shuffle or resolutions

“mysteriously changed their form
overnight.”

THE WITNESS believes that major
blame can be traced to an antiquated
computer technology and
communication system. The staggering
amount of paper shuffled through a
telescoped legislative session was
formidable. Some resolutions never
even arrived before committees — four
of them, curiously, dealing with
women’s issues (comparable worth and
contraception among them).

THE WITNESS believes that a
more sophisticated information system
must be in place for General
Convention in 1988. In a high-tech
society the legislative process is little
enhanced by the dinosaur apparatus of
tellers running up and down aisles
counting votes.

A computer network system could
provide instant voting results, more
accurate transfer of data between
Houses, and an updated file of
resolutions, by subject and with current
status. Texts could be secured upon
request. Terminals in both houses,
available to visitors, would guarantee
that the legislative process would be as
open as possible.

In an era when human and civil
rights violations demand constant
vigilance worldwide, it is
unconscionable to have a “‘loose
canon,” such as the one which went
awry, in the Episcopal church,
especially when its new Presiding
Bishop espouses a multi-racial, multi-
cultural, inclusive church. And
freedom of access to information,
another global concern, would help
assure that this would not happen again.
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WITNESS interviews P.B.

The Rev. Barbara Harris, executive director
of the Episcopal Church Publishing
Company, and Mary Lou Suhor, editor of
THE WITNESS, interviewed Presiding
Bishop Edmond L. Browning when he was
in Philadelphia recently for the installation
of the Rt. Rev. Allen Bartlett as coadjutor of
the Diocese of Pennsylvania. Bishop
Browning described the theology which
undergirds his ministry, his favorite spiritual
authors, his leadership style and vision for
the church in the hour session.

The Most Rev. Edmond Lee Browning
Presiding Bishop of the Episcopal Church

Building a vision with the people

Question: We’d like to open with questions about theology
and spirituality. You’re the first Presiding Bishop to have
mission experience in Asia, Europe and Hawaii, giving
you a unique global perspective. Can you tell us how your
theology has evolved, undergirded by this global view?

Answer: My theological frame of reference is basically
what I call the servanthood ministry of Christ, which I try to
design in terms of the need for a compassionate spirituality. In
living in various places, I have come to a deep awareness of
my own sense of brokenness and of the brokenness that I've
seen around the world, and the need of the church to give
wholeness to that brokenness in everything the church does.
But I don’t think that awareness comes without the acknowl-
edgement of our humanity, and out of that knowledge, hope-
fully a more creative response to the needs of the community.

Over the years, moving about as I have, my understanding
of the Sacrament of Baptism has taken on new meaning. That
is, primarily, in the recognition of the call to mission in Bap-
tism, which is a universal call to all people who are part of the

6

church. And I hope that out of that understanding has come a
recognition of the worth of every person’s ministry and of the
need to enable those ministries to find their richest fulfill-
ment.

Q. Has Roland Allen been an influence on you?

A: Oh, sure. And each place I've gone  has made a
tremendous contribution to my own life. When I was in
Okinawa, I think I grew up there in terms of understanding the
nature of the church and the value of each person’s life in the
total ministry of the church. A lot of that growth came about
largely because of trying to understand the culture.

I probably had some kind of fantasy in the back of my mind
when I went to Okinawa that I was going to take God to the
Okinawans. But then I discovered God was there long before
I got there or any missionary had gotten thete. That really
came out as I got to know the Okinawan people, and came to
see the beauty of their lives and their culture — like their sense
of family and the way they were trying to pursue their own
course of happiness and fulfillment.
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Q: Then what does the missionary add, if all of that is
already there?

A: You mentioned Roland Allen. I began to read Roland
Allenin Okinawa and one of his principle theses is that the gift
of ministry is in every place — you do not have to import
ministry to make it happen. Mission is the acknowledgement
of the gifts in a place and it enables ministry to come into
being. Okinawa was a profound experience and I think Ro-
land Allen helped me to interpret what I was experiencing.

Q: You’ll be going to Central America soon, where many
have embraced and been nurtured by liberation theology.
What do you think about liberation theology? Is it a
Marxist-Communist phenomenon, or secular humanism,
or does it have validity?

A: If I understand liberation theology, and if I understand
the Gospel of Luke and Jesus’ proclamation of His own
ministry then I see that liberation theology is the carrying out
ofthe imperatives of the Gospel as it relates to the place where
the Gospel is being lived out.

Q: When people move, it’s a time to throw away a lot of
things. Frequently books are a problem, especially when
some are ‘“‘special friends.” Do you have any spiritual
books or favorite books that you carry with you when you
move about as you have done?

A: There are some that are friends, and have been friends
for some time. The works of Henri Nouwen have been a
tremendous help in my own development, in my under-
standing the brokenness of the world and how to relate the
ministry of Christ to that brokenness. Then there are Juan
Luis Segundo’s books. And Shusaku Endo is a Japanese
author I’ve been reading recently. One of his novels is called
Silence. His work has been translated into English. I’ve just
finished Silence and it’s pretty factual stuff about mission-
aries who went to Japan in the 16th century when Japan was
closed off from the rest of the world, and describes the
suffering of Japanese Christians during that time.

Q: In terms of the church here, you had indicated you were
going to spend a lot of time listening to folks in the church.
Have you started that process, and what are you hear-
ing?

A: It’s too early to say what I’ve heard; the main thing is
that there’s a lot of excitement about the new beginnings and
very high expectations about the future. We just had a
meeting of Executive Council and one of the early priorities
that I see is getting myself involved with Executive Council
and establishing a trust level so that things can happen. I'm
trying to get as much input as possible from Council members

to see how they would like things structured. One of the things
we have done is to appoint an agenda committee to give direct
input about the design of the listening process and the places
we’re going to do that. In June we’re going to Atlanta. In
February of ’87 we’re going to St. Augustine’s College and
then to Central America the following June. That’s how
Executive Council is being used to find out where this church
is and where it wants to go. Hopefully, this will make an
impact on the decision-making bodies of the church.

My own initiative has been to set priorities for all the
responsibilities of a Presiding Bishop. Most of the things I
have lined up are in response to those priorities. I'm not
attending any diocesan conventions and, with the exception
of Toronto and Panama, my travel is limited to the United
States for the next year. I have purposely tried to set up
meetings with as many different groups within the church as I
can, such as the Union of Black Episcopalians, the Urban
Caucus, the Board of APSO — Appalachian People’s Ser-
vice Organization — and Provincial Bishops.

Q: What do you do about the information glut — you must
have less time to read now?

A: The time that is difficult is when I'm traveling. Now that
we’re living at the Episcopal Church Center in New York,
there’s an advantage to living in the city, over the shop, so to
speak. I find I have more time for my personal prayer life and
for reading than I've had for a long time. I don’t have to worry
about getting into a car in the morning and rushing off some-
place, and that really is kind of neat. I look forward to having
that special time.

I was talking previously about setting priorities on the job.
One of the things I'd done before was I had put my spiritual
and personal life, taking care of myself physically, and my
family life in second place, and I had put pastoral care of
bishops in first place. But my brother bishops who make up
the Council of Advice really jumped on me. They said, take
care of yourselffirst, and then you can take better care of us. If
I’m going to survive in this job, and I plan to, that’s going to be
a high priority.

But there’s also always the need to get ready for whatever is
the next event. I don’t shoot from the hip very well, and I
intend to enlist the staff to help me prepare. Before I go to the
next meeting, by golly, somebody’s going to have to brief me
on what the issues are, what concerns we should raise, and
assist me with that sort of planning.

Q. Have you begun your consultation with the Primates on
the issue of women bishops?

A.T’ve written the Archbishop of Canterbury thatit be high
on the agenda at our meeting in Toronto and he’s assured me
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that this was so. You might ask a couple of bishops who were
at the pre-Lambeth meeting in Lima what was discussed
there.

Q. A majority of the House of Bishops indicated it would
notwithhold its consent to the election of a woman bishop.
What happens if a majority of Standing Committees do
not consent?

A. I don’t think that would happen. I hope that we don’t
have too many bishops who are in conflict with their standing
committees.

I think the American church has a strong conviction about
women in the ministry. We’ve lived with it for 12 years now
and we have a real commitment to it. I think some people
elsewhere have problems with it, which means we’re going to
have to do some work with relationship to the Anglican
communion as well as to other parts of Christendom.

Q: Have you completed your staff appointments?

A: No, I'm really just into it. Dick Chang and Charles
Cesaretti are going to work very closely with me, will help me
move about the country and get ready for various things. But
there will be some changes in the Church Center executive
positions.

Q: Any major restructuring planned?

A: It’s too early for me to say. One of the things I'm
attempting to do is spend a lot of time in New York with the
Church Center staff to learn about their hopes and expec-
tations, what they’re doing and how they’re doing it. 'm going
to ask someone to look at the overall structure of 815. I feel
there’s probably a need for more sharing across departmental
lines and a need for a clearer understanding of what each
department’s goals are and how they interface with each
other. I've asked someone to come in to help bring that about,
and that’s going to take time.

I think there are some great social issues that the church can
creatively respond to in many ways. I've just asked for a
review of the church’s Washington office, which right now is
just a one-man office with a secretary. William Weiler works
there with an ecumenical consortium. Last year Executive
Council voted for an evaluation to find out how the office
could be strengthened to be more effective. Hopefully by June
we’ll have a report to Executive Council that will tell us how
the office can better deal with issues and take advantage of
being in Washington, where the church can have an effect on
government decision-making,.

Whenever someone new comes into this job, I think the
staff looks forward to it. They’ve all dreamed of changes
they’d like. They’ve been under one administration for a long
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time and now they see this as a chance to try some of their
ideas. We’re going to be flexible and just let them float. I'm
not one who goes into things with a fixed agenda. I believe
when you’re building a vision, it doesn’t just come from you, it
comes from the whole church. I’'m not talking about just trying
to build consensus, but about trying to find out where we all
hope this church can go, and a lot of people can share in that
process.

One of the things I’ve thought about doing after a year, a
year and a half, is to call together people who represent the
leadership of the church, which I would see as a pretty mixed
bag, and ask them, ““What do we want to do for the next three,
six or nine years? What do we want as our major focus, how
are we going to get there and what is it going to take to get
there?”’ I think it could be an exciting process.

Q: How would you describe your leadership style?

A: 1 think that a real element of leadership is building trust.
If you don’t trust me and I don’t have a sense of that trust,
we’re going to have a hard time getting anything moving.
Although it may be a backbreaker, I think getting around the
country is absolutely essential. That way people can get to
know me, so that when they hear some statement of mine,
maybe they won’t say, “Migod, there he goes again,”” and will
say instead, “Well, we’re going to listen because we know
he’s willing to listen to us.” Hopefully that will create a
dialogue out of which will come some sense of direction about
who we are and what we’re called to be. That’s the way I
operated in Hawaii. I don’t know whether you can operate
that way nationally. It’s going to be a little more difficult but
it’s worth a try.

Q: If you could “blue sky” for a minute, what would be
your vision for the church?

A: On the one hand I find that difficult to do; on the other, I
do have some ideas and points I’d like to make. I am really
eager to listen. There’s so much I have to learn about the job,
especially about how to grab hold of the talents in the church,
how to lift those talents up to help the church find out which
direction it wants to go. One of the areas I sincerely hope to be
able to develop is that of ministry. For example, I see Jubilee
Ministry as an effort to make possible some of what I was
talking about in regard to Roland Allen.

Even before Anaheim, I felt the Episcopal Church was
moving in other significant ways, particularly in the direction
of becoming a multi-cultural body. It’s my hope that the
multi-cultural expression can grow in the next 10 years, and
whatever programs we design will emphasize enabling people
to perform the kind of ministry that fosters freedom of ex-
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pression and celebrates the wholeness of life. There’s a real
need to see a wider expression of that multi-cultural life in the
decision-making areas of our church — I think we’ve got a
long way to go on that. When I look at commissions, Ex-

ecutive Council and other church bodies, I'm not sure how
much they truly reflect the diversity. We can make a dif-
ference if we are intentional about reflecting that diversity in
all areas of the church. n

IF THE SYNOD PROVED ANYTHING, ITS
THE NEED FOR ETERNAL VIGILANCE!

Womanbishop talk sparks debate

Don Wright’s cartoon above, sketched to run after the
Roman Catholic worldwide Synod ended in December of last
year, may have longer life than the artist anticipated. A
recently disclosed exchange of letters between Pope John
Paul IT and the Archbishop of Canterbury is expected to put
pressure on Anglican primates to halt further moves toward
the ordination of women in the Church of England and in
other Anglican provinces, and toward the election of the first
woman bishop in the United States, according to Herbert
Williams, Religious News Service correspondent in England.

As of this writing, contents of the correspondence had not
been made public, but the letters should also add fuel to an
already fired up Movement for the Ordination of Women
(MOW) to dig in its heels when it meets April 18-20 in
Canterbury. The challenge facingMOW and its international
visitors is formidable: The Church of England actively op-
poses the ordination of women. Archbishop Robert Runcie of
Canterbury, who heads the Church of England and is also

leader of the Anglican Communion, has said that a woman
bishop would create ““a serious rift” within the worldwide
episcopate and be a major obstacle for those who are begin-
ning to come to terms with women priests.

Archbishop Runcie and the Anglican primates were meet-
ing in Toronto as this issue of THE WITNESS went to press.
It will be interesting to track whether the Rome-Canterbury
correspondence impacted that conclave.

Since the U.S. church may well have consecrated awoman
bishop before Lambeth meets again in 1988, the all-male
worldwide episcopate of the Anglican church is trying to
avoid the ““serious rift” in its ranks by an educational process.
Those who support women’s ordination present their views in
open debate during pre-Lambeth meetings such as recently
took place in Lima, Peru, and at the primates meeting in
Toronto. Such supporters deem papal involvement in the
subject of women’s ordination unwelcome.

As countries line up, the Canadian church is not far behind
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the United States. Canada will celebrate the 10th anniversary
of women in the priesthood in November. New Zealand,
Kenya, Uganda, and Cuba have added their names to a
growing list where women may share in the threefold ministry
of deacon, priest and bishop. For them, the election of a
woman bishop is seen as a natural progression from their
commitment to women in the ministry, as Bishop Browning
indicates in his interview in this issue of THE WITNESS.
Some of these views, expressed recently at Lima, during a

consultation of bishops from Canada, Central and South
America and the Caribbean, appear below. According to
Jerry Hames, editor of the Canadian Churchman, who covered
the event, many of the bishops there thought the response was
surprisingly positive.

Hames’story, made available to THE WITNESS, fol-
lows. Incidentally, the Canadian Churchman, national
newspaper of the Anglican Church of Canada, is considering
changing its name to a more inclusive title.

Lima: Women in episcopate?

LIMA. One of'the topics discussed at the
pre-Lambeth consultation of bishops from
the Americas upon which there was sharp
disagreement was centered on the elec-
tion and consecration of women to the
episcopate.

A special hearing was held at the re-
quest of the Episcopal Church to explain
the U.S. bishops’ recent decision that
they would not withhold consent to the
election of any bishop on grounds of
gender.

Bishop Edward Jones of Indianapolis,
who made the presentation on behalf of
Presiding Bishop Edmond Browning, said
the decison was based on two reasons —
“upon 10 years of experience of women
as presbyters and second, upon the con-
science of a large majority of bishops
who believe that in Christ, there is no
Jew or Gentile, nor male or female.”

Although it is evident that the U.S.
church will move to consecrate a woman
bishop in the future, he said the Epis-
copal Church is pledged to consult with
others in the communion.

“We realize it will affect the lives of
those throughout the Anglican Com-
munion, as well as the churches with
which we are having ecumenical con-
versations.”

Bishop William Folwell of Miami told
the bishops that the reaction from such a
move will be felt within the Episcopal
Church itself.

“We have already experienced some
schism in the U.S. church. We can an-
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ticipate that a considerably greater num-
ber of people will leave the church,
maybe even some bishops,”” Bishop
Folwell said. “We need your under-
standing, support and prayers.”

Some bishops stated that the conse-
cration of a woman to the episcopate will
create serious tension within the Anglican
Communion and a barrier to ecumenical
conversations.

Bishop Drexel Gomez of Barbados
said relationships within the communion
would be seriously impaired. A woman
bishop would not be recognized, nor
allowed to preside at the eucharist, in the
West Indies, he said.

Bishop Clive Abdullah of Trinidad
and Tobago diocese said the question is
whether the Anglican Communion will
be able to survive a number of shocks
that it will undoubtedly be subjected to in
the next decade.

“Lambeth cannot simply stay as it has
in the past,” he said.

Bishop Christopher Luxmore of Ber-
muda said the consecration of a woman
bishop ““would erect an insuperable bar-
rier to unity with the Roman Catholic
Church.”

But he was contradicted by Archbishop
Michael Peers of Regina who said Roman
Catholics had been present at every ordi-
nation of a woman at which he had pre-
sided and that all had found it a moving
event.

Bishop Sumio Takatsu, one of five

Brazilian bishops present, said the ecu-
menical consequences of taking such
action would depend upon with whom
the church was in dialogue.

“Are we going to dialogue with the
reactionary hierarchy (of the Roman
Catholic Church), or with those in fer-
ment who are working for the ordination
of women as priests,” he asked.

Archbishop Ted Scott said the Can-
adian church is facing somewhat the same
situation as the U.S. Episcopal Church.

“Women have been approached, but
none have allowed their name to stand
(for election),” he said. “They have re-
sisted (because they were) sensitive to
the feelings of the Anglican Communion.

“But there comes a point when you
have to take a decision even if it will
cause some difficulties.”

To a plea that archbishops could re-
fuse to recognize an election of a woman,
Archbishop Peers said it was not within
his authority to do so.

“IfI were confronted with such a situ-
ation, I would have two considerations,”
he said.

“The first would be the communion as
a whole, and that would require con-
sultation. _

“The second would be our Anglican
ecclesiology and the constitution of our
province. For me, that would take pre-
cedence. It is an integral part of our
ecclesiology that a province is the unit
and that there is no larger unit.”

— Jerry Hames
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