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SERVICES

In Leading Churches

NEW YORK CITY

THE CATHEDRAL CHURCH

OF ST. JOHN THE DIVINE
Sunday: Holv Communion 7, 8, 9, 10, Morm-
ing  Prayer, Holv Communion and Ser

mon. 11; Evensong and sermon. 4.

Morning Praver and Holv Communion

(and 10 Wed.); Evensong, 5.

7:18

ST. BARTHOLOMEW'’S CHURCH
Park Avenue and 51st Stres:
Rev. Terence ]. Finlay, D.D.

8 and 9:30 a.m. Holv Communion 9:30 and
11 am. Church School. 11 a.m. Mom-
ing Service and Sermon. 4 p.m. Even-

song. Special Music. .
Weekday: Holy Communion Tuesdav at
12:10 a.m.: Wednesdavs and Saints

Day, at 8 a.m.; Thursdavs at 12:10 p.m.
Organ _Recitals, Wednesdays, 12:10. Eve.
Pr. Dailv 5:45 p.m.

CHURCH OF THE HOLY TRINITY

New Yorg Crry
Sundavs: Holv Communion 8: Church School

9:30: Morning Praver and Sermon 11:00.
(Holv Communion Ist Sundav in Month}.

GENERAL THEOLOGICAL
SEMINARY CHAPEL
Chelsea Square 9th Ave. & 20th St.
New Yorx
Daily Morning Prayer and Holv Communion, 7
(7:30 Saturdays and holidays)
Dailv Choral Evensong, 6.

COLUMBIA UNIVERSITY
Saixt Paur’s Cmarer
New Yorr
The Rev. John M. Krumm, Ph.D.,
Chavlain
Dailv (except Saturdav),

2 12 noon: Sunday.
olv Communion, 9 and 12:30. Morning
Praver & Sermon, 11 a.m.; Wednesday,

Holv Communion, 4:30 p.m.

ST. THOMAS
5th Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sunday: HC 8, 9:30, 11 (lst Sun.) MP 11;
Ep Cho 4. Dailv ex. Sat. HC 8:15,
HC Tues. 12:10, Wed., 5:30.

Noted for boy choir; great reredos
and windows.
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CHRIST CHURCH
CAMBRIDGE, Mass.
The Rev. Gardiner M. Day, Rector
Sunday Services: 8:00, 9:30 and 11:15 a.m.

Wed. and Holy  Days: 8:00 and
12:10 p.m.

CHRIST CHURCH, DETROIT
976 East Jefferson Avenue
The Rev. William B. Sperry Rector
8 and 9 am. Holv Communion (breakfast
served following 9 a.m. service) 11 a.m.

Churcn  School and = Morning _ Service.
Hoiv Davs, 6 p.m. Holy Communion.

PRO-CATHEDRAL OF THE
HOLY TRINITY
23 Avenue, George V
Paris, FraNce
Services: 8:30, 10:30 (S.S.), 10:45

Boulevard Raspail
Student and Artists Center

The R:. Rev. Stephen Bayne, Bishop
The Very Rev. Sturgis Lee Riddle, Dean

CHURCH OF ST. MICHAEL
AND ST. GEORGE
S1. Louis, Missour:

The Rev. Jack E. Schweizer, Rector

Sundavs, 8, 9:30, 11 a.m.

ST. JOHN’S CHURCH
Lafavette Square
WasHINGTON, D. C.

The Reverend Johm C. Harper, Rector

Weekdav Services: Mon., and Thurs., Holy
Communion at 12:10. Tues., Wed., and
Fri., Noondav Pravers at 12:10.

Sundav Services: 8 and 9:15 Holv Com-
munion: 11 Morning Praver and Sermecn
(Churcn School); 4 French Service, 5:30
Evening Praver and Sermon.

THE CHURCH OF THE EPIPHANY
York Avenue at 74th Street
Near New York Memorial Hospitals
Hugh McCandles, Vincent Anderson, Clergy
John Fletcher, Student Chaplain
Lee Belford, Philip Zabriskie, Thomas Gibbs,
John Danforth, Associates
Sundays: 8 a.m. HC; 9:30 Familv (HC 3S)
Wed. HC 7:20 am.; urs. HC 11 a.m.
One of New York’s
most beautiful public buildings.

ST. STEPHEN’S CHURCH
Tentn Street, above Chestnu:
PHILADELPHIA, PENNa.

The Rev. Alfred W. Price, D.D., Rector
The Rev. Gustav C. Meckling, B.D.
Minister to the Hard of Hearing

Sunday: 9 and 11 am. 7:30 p.m.

Weekdays: Mon., Tues., Wed., Thurs.. Fri.
12:30 - 12:55 p.m.
Spiritual Healing, Thurs. 12:36

and 5:30 p.m.

Leaflets for Your Tract Display

HOLY MATRIMONY
By Hugh McCandless

*

BISHOP PARSONS
ANTHOLOGY
Edited by Massey Shepherd

*

25¢ a copy
THE WITNESS

SHALL 1 BE
A CLERGYMAN?
By Gordon T. Charlton Jr.

*

THE PRAYER BOOK
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By Irving P. Johnson

*
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Story of the Week

Lies of Alabama Congressman

Answered by Church Group

Special to The Witness

* A fast-moving interfaith
religious team effectively began
answering the charges of sex
orgies, drunkenness and general
misbehavior during the Selma-
Montgomery civil rights march
as they were made on the floor
of the House of Representatives
by Cong. William Dickinson of
Alabama.

The Episcopal Church,
through its clergy and laymen,
took a leading role in organizing
and staffing what is widely re-
garded as one of the most effec-
tive joint interfaith Congres-
sional efforts recently. A couple
of Episcopal priests, Roman
Catholic monsignors and a nun
and a Protestant minister flew
to Washington from as far
away as San Francisco, Kansas
City, Pittsburgh, ete., to work
together as a team with eastern-
based laymen on the joint Con-
gressional effort. The all-faith
Selma team issued 1) a joint
statement on morality, 2) a
Fact and Fiction sheet (see
editorial) and 8) released some
of the many telegrams from
clergy and religious leaders
from all parts of the U.S. and
including most major religious
groups, defending the civil
rights marchers’ behavior and
answering the Alabama Repub-
lican’s attacks. ,

On March 30 Cong. Dickinson
made his first major House
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speech against the Selma civil
rights marchers. Frederick H.
Sontag, a public relations and
research consultant of Mont-
clair, N. J., a long-time leader
in the civil rights movement and
a leading Episcopal layman,
was deeply concerned that for
several weeks afterwards no
answer to Cong. Dickinson’s
attacks were made before the
House. When Cong. Dickinson
sent advance notice to his col-
leagues during April that he
would give another major
speech with reportedly support-
ing affidavits, Mr. Sontag de-
cided that the time to clear the
good name of the clergy and
lay people who participated in
the overall civil rights efforts,
and especially the Selma-Mont-
gomery march, had come. At
the same time he received word
from several top prelates that
they wanted some action in
Washington clearing the name
of the clergy, defending their
close associate, Dr. Martin Lu-
ther King, and taking the civil
rights movement off the defen-
sive and back onto the track
for a constructive civil rights
bill.

On Thursday evening (April
22) a private decision was made
that an effort should be at-
tempted. The following day the
first quiet exploratory calls
were made to obtain the co-
operation of some of the Wash-

ington area clergy leaders and
by Saturday a hard core nucleus
of dedicated churchmen and
civil rights leaders was in for-
mation. A natural-born clergy
leader, the Rev. W. Rodney
Shaw of the Methodist Church,
was recommended as the opera-
tions officer for the clergy civil
rights task force. With only
one hour’s notice, Mr. Shaw ap-
peared before a closed door
meeting of representatives of
nine moderate Republican or-
ganizations. At that time a
young Episcopal layman, Doug-
las Weller 3rd, executive direc-
tor of Yale Republican Advance,
volunteered to assist in Shaw’s
office for the next several days.

During the weekend telephone
calls fanned out all over the
nation to select the best team—

BISHOP WETMORE RESIGNS
AS A PROTEST

% Bishop Wetmore, suffragan
of New York, stated on May 11
that he had sent his resignation
to the Presiding Bishop as a
member of the department of
religious education of the execu-
tive council. It was a protest
over the recent marriage of the
Rev. David R. Hunter to Car-
man St. John Wolff, present
director of the department.

The bishop said he did not
question the legality of the
marriage but thinks it inap-
propriate for people in top
executive positions in the church
since Dr. Hunter was previously
married and divorced.
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.the clergy reaction.

listed on page 8 — which could
quickly come to Washington to
answer the Congressman’s Tues-
day speech and then go on the
offensive the next day.

By Monday (April 26) the
clergy representatives had ar-
rived in Washington with the
blessing and support of their
superiors and Shaw offered his
Methodist Building office as
working headquarters for the
group. Right across from the
Capitol, this was a most con-
venient and congenial location.
Frederick Sontag in the mean-
time had carefully researched
the correct procedures to be
followed by the clergy group
and these had been approved
by civil rights and Congression-
al supporters. After meeting
together first Monday noon for
joint consultation and sharing
of experiences, the clergy group
visited with Cong. William
Dickinson at his office. He ex-
plained why he was making
these attacks on the clergy in
the march and, under the
leadership of Sister Leoline,
several of the clergy carefully
examined the uncaptioned, un-
identified photographs which he
claimed would support his case.
After several questions about
these photographs, Cong. Dick-
inson decided the next day not
to use them on the floor of the
House, perhaps having been
shaken in their believability by
Although
the clergy, in a forceful, quiet
and dignified session did not
change Cong. Dickinson’s mind,
there was an exchange of
opinion and fact before the next
day’s attack by the Alabama
Congressman. That afternoon
and evening the clergy, work-
ing in several teams, went over
the points made by Cong. Dick-
inson and then wrote up their
own statement of conscience,
analyzed the statements made
in the Congressional Record
against the civil rights march-
ers by several Congressmen and

Four

thought through with Episcopal
layman Sontag the strategy to
be followed for the days ahead.

Ford and McCormack

On Tuesday morning the
clergy group had a 40-minute
private interview with House
Republican Minority Leader,
Gerald Ford, an Episcopalian,
at which time they presented to
him the united religious view-
point and supporting materials
about the march. Cong. Ford
stated to the group that he
doubted that he would be able
to contain Cong. Dickinson and
he did not offer or promise a
defense of the clergy during
this friendly and courteous
interview.

Having failed to receive as-
surances of Republicans against
Cong. Dickinson’s statements
of sex orgies, Communism and
drunkenness, a small group then
notified House Speaker John
McCormack of their intention
not to take Cong. Dickinson’s
attacks lying down. The clergy
group then divided into teams
fanning out all over the House
office buildings to visit as many
Congressmen of both parties
as were known to be interested
in civil rights and in the time
still available who would con-
sider asking challenging ques-
tions and bringing out pertinent
facts during Dickinson’s late
afternoon attack.

Team Moves Fast

Then, moving with fast mili-
tary precision, the press kit of
the clergy statements and tele-
grams were released to the
press by Frederick Sontag a
couple of hours before Dickin-
son spoke so that they would
be sure to be considered by re-
sponsible press media in their
coverage of the Dickinson
speech. The clergy group then
assembled in the House gallery,
substantially reinforced by mon-
signors, priests, nuns, Protes-
tant clergymen and church lay
officials.

Speaker McCormack, who was
white with anger at advance
Dickinson text, decided that he
personally would preside during
the special order hour-long pre-
sentation. This is quite unusual,
as normally a regular member
of the House handles the special
orders which follow the regular
House business. During Dick-
inson’s speech the Speaker con-
tinually glanced up at the gal-
leries, where a large group of
Washington Roman Catholic
friends had joined together to
be with the Roman Catholic
representatives of the clergy
team. Looking furiously down
at the floor and turning around
sharply in his chair while pass-
ing notes, McCormack made
clear that he was getting ready
for action. In contrast, Minori-
ty Leader Gerald Ford sat re-
laxed, leaning back next to his
campaign manager, Cong.
Robert Griffin of Michigan.
Halfway through Dickinson’s
speech, Ford left the floor of
the House reportedly to keep
another engagment. That was
the turning point of the debate
politically because one of several
men Dickinson had to yield to
on the Republican side would
have been his own leader. If
Ford had taken the opportunity
to report to the House of the
visit that morning by nine
representatives of all the major
faiths and to state to the House
that there was another point of
view sharply contrasting that
of Republican Cong. Dickinson
of Alabama, the day’s events
would have turned out quite
differently. None of the Ford
assistants or supporters said
anything while Cong. Dickinson
spoke. Cong. Hastings Keith
asked one question whether
Cong. Dickinson could prove his
charges.

Telegram from Sherrill

After the debate was all over
Republican Cong. William Bates
of Mass. had read into the
Record a telegram by the Rev.

Tar WrrNEss
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Goldwaite Sherrill of Ipswich,
Mass., son of the former Pre-
siding Bishop, who had marched
the whole way between Selma
and Montgomery, denying
wrongdoing and praising the
conduct of the marchers. The
absence of a single Republican
voice, liberal, moderate or con-
servative, to interrupt Dickin-
son was a profound disappoint-
ment to the clergy, well over
half of whom were Republicans.
The messages to Republican Na-
tional Chairman Raymond Bliss,
an Episcopalian, also had yeilded
no results.

Democrats Act

Now it was the turn of the
majority party. Quickly a num-
ber of Democrats — William
Ryan, N. Y; Joseph Resnick,
N. Y.; Barrett O’'Hara, Illinois;
Paul Krebs, N. J., and Edward
Royball, California, defended
the clergy and the march and
attacked the undocumented,
vague Dickinson affidavits.

Using the clergy materials
available in the press galleries,
the Democratic team began to
set the record straight. How-
ever, in the Senate a Republican
voice of conscience in civil
rights, Senator Jacob K. Javits
of New York, was doing like-
wise alone. The next day he
would be followed by Cong.
Ogden Reid, Republican of New
York. Once the civil rights
speeches in the House were
over, the clergy and pro-civil
rights Congressmen gathered
around Speaker McCormack and
a friendly off the record session
was held.

Prepare for Meeting

The clergy team then re-
turned to the Methodist Build-
ing to prepare for their press
conference the mnext day.
Throughout the planning of
this clergy cooperative ven-
ture, Frederick Sontag had in-
sisted that the representatives
of the churches of the nation
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were entitled to present their
point of view at a time of their
own choosing separated from
Congressional charges and
countercharges. Although one
New York Episcopal church
official was afraid that the
clergy team could not handle
the Washington press corp’s
questions, the church prelates
and Frederick Sontag stood
their ground and insisted on a

press conference. The clergy
team carefully went over ques-
tions that could be asked, tape
recorded their impressions of
their interviews with the Con-
gressmen they had visited, and
through quiet prayer and joint
meditation, decided the areas
of discussion each could cover
best the next day.

On Wednesday morning again
each clergyman and layman
went to worship in their own
respective churches and then
joined together as a strong
united team for their press
conference.

Packed Session

The National @ Council of
Churches room was the largest
available and it was packed so
tightly with reporters, camera-
men and photographers that
some press people had to leave
because there was no place for
them to sit down. For one and
a half hours the team fielded
the questions of the Washington
press corp’s finest. The dean
of Washington religious editors,
United Press International’s
Louis Cassels, an Episcopal
layman, was joined by such
veterans as George Herman of
CBS News for the Walter Cron-
kite program; the Huntley-
Brinkley NBC camera crew
were there, as well as ABC-TV,
ete. Soon mnationwide Associ-
ated Press and United Press
International stories were carry-
ing the strong clergy defense
of the march, Martin Luther
King, other civil rights leaders

and the vehement denial of sex
orgies and the like.

Top Coverage

That night before a stirred
audience of clergy staying in
various Washington homes, the
NBC-TV network on the Hunt-
ley-Brinkley program showed
film of how their own reporter
and camera crew had retraced
the steps of the march, had
compared at each place Dickin-
son’s charges with the state-
ments of the clergy and in the
end had found the clergy’s posi-
tion to be correct. CBS-TV
news analysis Eric Severeid,
after the clergy press confer-
ence films were shown, told
how once upon a time there
was the class of 1946 in Con-
gress and how out of this came
a man named Joseph McCarthy
whom people did not take seri-
ously at first whenhe waved un-
substantiated affidavits. Then
the CBS commentator reminded
his nationwide audience that
now was the class of 1964 with
a mnew group from Alabama,
Mississippi, ete., with a Con-
gressman named William Dick-
inson waving similar charges,
photographs, ete. Time and
Newsweek Magazines carried
interview stories with theclergy
team in their weekend editions.

Shaw and Sontag

While the clergy were doing
their own talking and rebuttal
as well as making constructive
civil rights points, Mr. Shaw
and Frederick Sontag were talk-
ing with some of the responsible
press officials who knew Dick-
inson was inaccurate. Soon the
UPI management was challeng-
ing Dickinson’s statements that
their personnel had witnessed
sex orgies, including photo-
grapher Philip Sandlin, who is
not a writer. Honest southern
editors and reporters, such as
managing editor Robert Craig
of the Spartanburg, S.C. Jour-
nal and Reporter, told the AP

Five
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that he had spent the entire
march looking for misconduct
and had not found any. Dickin-
son repeated some of his
charges in Montgomery the fol-
lowing Sunday, the same day
the Montgomery “Advertiser”,
in a signed editorial by Don
Wasson, managing editor, stated
that he had not proven his
case. Captain Wilson Baker,
Selma public safety director,
told the UPI that he did not
witness the immorality charged
in Congress by Dickinson. Art
Buchwald, the humorist column-
ist, did a piece about this situa-
tion in the thought that some
humor might be helpful in
bringing the light of day into
some of the charges.

Cong. Gerald Ford told the
wire services that “as a member
of the House, Cong. Dickinson
has the right to make any com-
ment. I believe the comments
he made are his responsibility.”
On the same day that Cong.
Dickinson spoke, Ford issued a
press release commenting on
Vietnam and the next day dur-
ing a press conference stated
that House Republicans would
pick up in 1966 the 44 seats
they lost in the 1964 election;
but he did not take a position
for the civil rights clergy.

As a new week was beginning
Dickinson was repeating his
charges, while Democratic mem-
bers of the House of Repre-
sentatives were beginning to
make new statements defending
the march and clergy and up-
holding the overall civil rights
effort. Ten days after the
Dickinson speech two House
Republicans, John V. Lindsay
of New York, an Episcopalian,
and Silvio Conte of Massachu-
setts denounced the Alabama
Congressman’s charges.

As the various -clergy re-
turned to their regular assign-
ments, it became clear that the
effort to bring the truth to
bear against Dickinson’s
charges was just beginning.

Six

Sontag had just received several
calls of appreciation for a job
well done when he went through
Philadelphia and stopped by at
the Episcopal diocesan conven-
tion. He was shocked to find
that clergy and lay people had
received reprints of the Dickin-
son charges with an unsigned
transmittal note urging the
Philadelphia area Episcopalians
to believe Dickinson and to
repudiate the work of their own
church and highly respected

The joint clergy effort an-
swering Dickinson showed that
with professional advice and
assistance church leaders and
groups could work most effec-
tively in Washington following
sound and accepted procedures
to strengthen the civil rights
cause. With so many road-
blocks still ahead, the operation
described above will probably be
a landmark in efficiency, effec-
tiveness, courtesy and speed.
Many others like this will be

and beloved bishop.

THE AUTHOR OF
HONEST TO GOD
NOW ASKS:

“Can the church
be the carrier of
the new life for
the new age?”

Dg. JOHN A. T. ROBINSON believes it can—but only in a radically
changed form, with a genuinely lay theology and a life reshaped
by laymen’s needs. His new book explores the consequences
of the growing theological revolution for the life of the church.
“A brave, intelligent and deeply revolutionary book.”—stox1ca
FURLONG. Paperbound, $1.45

THE NEW REFORMATION?

By John A- T. Rohinson, Bishop of Woolwich

who is also the author of these stirring books on worship
and faith for the modern age:

HONEST TO GOD. Paperbound, $1.65
CIIRISTIAN MORALS TODAY. Paperbound, 65¢
LITURGY COMING TO LIFE. Paperbound, $1.45

ON BEING THE CHURCH IN THE WORLD. $3.50

Other new Westminster books
of exceptional interest to all Christians

GOD’S FROZEN PEOPLE. A Book For and About Christian Lay-
men. By Mark Gisss and T. RaLpu Monrton. Challenging ways
in which ordinary people can escape the role of “frozen assets” and
become vital parts of a living church. “Incomparably the best
thing I have read on the laity, as addressed to laymen.”—ERIk
RQUTLEY. Paperbound, $1.65

THE PSALMS. A New Translation. Translated directly from the
Hebrew by a team of scholars, this completely new version pre-
serves the rhythms of the original — and presents the Psalms as
real prayers by real people. “I cannot laud too highly the beauty
and simplicity of the new rendering.”—ARCHIBALD M. HUNTER.

Paperbound, $1.45

Now at your bookstore THE WESTMINSTER PRESS®
Witherspoon Building, Philadelphia, Pa. 19107

needed in the years ahead.
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EDITORIAL

Fiction vs. Fact

SISTER MARY PETER of Chicago was one of

many Catholics who were on the march from

Selma to Montgomery. Many of them were asked

by the Rev. John Cronin of the National Catholic

Welfare Council what they thought of the charges

made by Congressman William L. Dickinson of

Alabama which we report on page three in this

issue. We have read all of the fifty or more

telegrams sent in reply and without exception
they give the lie to the Congressman. Sister

Mary’s wire stood out because it was different.

She said: “We believe what we want to believe.

Having iching ears that delight in vicious gossip

we make up or frame up what we want others

to believe. Malignant fables of sex orgies on the

Selma march fool only those of the slanderous

segregated mind. I was there, I know.”

Her wisdom is attested by this Fiction-Fact
statement released by ten religious leaders, five
of whom marched the entire way from Selma to
Montgomery, including the Rev. Morris Samuel,
Episcopalian of Los Angeles, who was the head
of the security detail for the entire march. (CR
means the Congressional Record) :

Fiction: Congressman William L. Dickinson
(Ala.) stated, (CR, p. 6113 March 30) that
Rev. Norman Truesdell, of Dubuque, Iowa, left
the Selma-Montgomery march in disgust over
the “immorality” on the march.

Fact:Statement by Truesdell, Wartburg Theo-
logical Seminary, Dubuque, Iowa, (CR, p.
A1596, April 1) “This (the above charges of
Congressman Dickinson) is a blatant lie. I
saw no evidence of this alleged immorality . ..
I was not disillusioned, but inspired by the
freedom marchers’ responsible Christian con-
duct...”

Fiction: (CR p. 6113, March 30), The Congress-
man stated that Rabbi Richard Rubenstein of
Pittsburgh, left the freedom march in disgust
over the “immorality” on the march.

Fact: (CR p. A1819, April 13) Rabbi Rubenstein
was not even on the march. He was in Pitts-
burgh at the time of the march. He had been
in Montgomery March 15 and 16, a week prior
to the freedom march, and said, “I can testify
that the moral conduct of our students was
beyond reproach.” Rabbi Rubenstein on April
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27 wired Bishop John Wesley Lord of Wash-
ington as follows: “Rep. Wm. Dickinson has
incorrectly stated I left Selma Montgomery
march because disgusted immoral conduct of
marchers. I was never on march. In phone
conversation Representative Dickinson prom-
ised correction. To date he has failed to ful-
fill promise. I was in Montgomery with 130
Pittsburgh college students. Saw absolutely
no immoral conduct. Students behaviour
beyond reproach.”

Fiction: (CR p. 6113, March 30) The alleged text
of an alleged circular inviting marchers to a
burlesque review each evening is included in
Congressman Dickinson’s statement and de-
scribed by him as having been “actually
handed out to the marchers by some of those
participating in the march.”

Fact: No such leaflet or anything remotely re-
sembling it was seen on the march or at any
other time by the undersigned nor by any of
the many participants in the march ques-
tioned on this subject by the undersigned, nor
has the Congressman making the charge yet
produced any proof that such a leaflet was
produced or circulated by the marchers.

Fiction: The above leaflet stated that ‘“Tent 9
will be pitched each evening ahead of the
march, . . . ” (for a burlesque show).

Fact: There was no “Tent 9” nor any other tent
for entertainment purposes. There were four
tents, one for women and one for men, one
for food and one for the press. All these tents
were under the steady surveillance of the
security guard during the night. Many of
the tent, clean-up, supply and other workers
(mostly ministers, priests, and seminary stu-
dents — all male) slept in the food tent (and
in the press tent when that was not occupied
by reporters). A notarized document sub-
stantiating these items, and signed by semi-
nary students who were working with the

march is available from the San Francisco
Theological Seminary, San Anselmo, Cal-
ifornia.

Fiction: (CR p. 6113, March 380) Congressman
Dickinson states that “drunkenness and sex
orgies were the order of the day” on the road
to Montgomery.

Fact: The Birmingham News, March 28, after
reporting various alleged immoralities prior

Seven
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to the march, stated, “The charge that similar -
activity took place at the various campsites . -

during the march to Montgomery could not
be substantiated.” The Birmingham News
had a reporter accompanying the entire
march.

A news-truck was constantly and immediately
in front of the marchers. Cameramen, with
long-distance lens, rode up on the bed of this
truck and could bring the entire line of march
into the focus of their cameras. Helicopters
with news cameramen frequently hovered low
over the marchers. Reporters and news pho-
tographers from major news media, including
the Birmingham News, went constantly up
and down both sides of the marching line,
looking for unusual and newsworthy items.
Just the sight of a marcher cooling his feet in
a roadside pool was enough to bring a dozen
photographers to the scene.

Surely it is obvious that, under the close and
continuing surveillance described above, any
illicit activity such as the Congressman de-
scribed as being “the order of the day” would
have immediately been spotted by newsmen
and have brought a score of cameramen racing
to the scene. But, to this day, no picture and
no report of any such alleged illicit act on the
march has come from any of the many news-
men accompanying the march.

Fiction: (CR p. 6113, March 30) After alleging
that drunkenness and sex orgies were the
order of the day, Congressman Dickinson said,
“photographs were taken of this, I am told.
I have not seen the actual photographs, but
they are being processed and compiled.”

Fact: The photographs at last being produced by
the Congressman as evidence should be closely
examined by all to see whether they actually
reveal illicit activity or are deemed worthy of
attention by the Congressman simply because
they show interracial fellowship.

Other photos are of unidentified objects, such
as one that shows an ash tray stand with
debris piled on the floor at its base. In this
debris is a contraceptive device that could
have been put there by anyone. The context
of the picture gives no clear indication where
in the U.S.A. the ash tray and the debris are
located. Yet we are asked to accept this photo
as evidence of debauchery by those on the
march!

Fiction: (CR p. 6114, March 30) The Congress-
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. man states that only the Communist party
could weld together into one force the many
diverse groups he describes as being a parc
of the march.

Fact: To the charge that the civil rights move-
ment is Communist influenced U. S. Attorney
General Katzenbach replied (Associated Press,
Apr. 4, 1965) “I don’t think it is true at all

. communists and left-wing people have
been remarkably unsuccessful in actually in-
fluencing any decisions and certainly have
not captured any of the leadership.”

Signing the statement:

The Rev. Richard F. Dickinson, missionary,
United Church of Christ in Japan, studying at
San Francisco Theological Seminary, California.
Was on night security patrol and marched most
of the way to Montgomery. Was in Selma one
week before the march. Has been in Camden,
Alabama the last four weeks. (Disciples of

Christ).

Sister Mary Leoline, B.V.M., Kansas City,
Missouri. She marched the entire way. (Roman
Catholic)

James Martin, President of the student body
of the San Francisco Theological Seminary. He
represents 60 students from that school who
worked each day on the tent and clean-up crews.
(Presbyterian)

Msgr. Victor G. Moser, pastor of Annunciation
Church, chairman of the Kansas City, Mo., coun-
cil on religion and race. He was in Alabama dur-
ing the entire march and marched three days.
(Roman Catholic)

The Rev. Dom Orsini, rector, St. Luke’s Church,
Pittsburgh, Pa. He marched all the way. (Epis-
copal)

The Rev. Morris Samuel, director of the parish
of E. Los Angeles, and head of the security detail
for the entire march.

The Rev. Canon Kenneth Sharpe, National
Cathedral, Washington, D.C. He was in Selma
three days before the march. (Episcopal).

The Rev. William R. Shaw, director of the
dept. of economic life, general board of Christian
social concerns of the Methodist Church. He
marched the entire way. (Methodist)

Norman Truesdell, a ministerial student at the
Wartburg Theological Seminary in Dubuque,
Iowa. (American Lutheran Church).

Frederick H. Sontag, Episcopal Layman, who
was not in Selma but who researched the material
for the above statement.
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McCOMB: - DIVIDED DOWN THE MIDDLE

By Bardwell L. Smith

Professor at Carleton College
THE AUTHOR IS AN EPISCOPAL CLERGY-
MAN WHO VISITED MISSISSIPPI UNDER
THE AUSPICES OF THE DELTA MINISTRY

A YEAR AGO Drew Pearson called McComb,
Mississippi, “one of the terrorized cities in the
United States.” A southern white Episcopal
priest who works full-time in the civil rights
movement labelled it “the most divided and fear-
ridden community” he had ever seen.

A visit to McComb now, while the spotlight
shines on Alabama, could leave one with a dif-
ferent impression. Bombings have ceased. Bru-
talities are rare. Harassment is less evident.
The era of “law and order,” urged by the now-
famous McComb manifesto issued last November
by 650 civic leaders, is in effect. To test a situa-
tion by its outward form alone, however, makes
little sense. The month following the manifesto
there appeared in Magnolia — a community five
miles to the south and the seat of Pike County—
a statement supported by some 1100 citizens
which, in effect, repudiated the earlier document.
Certain names even appeared on both lists of
signers. The power structure remains un-
changed, and the unyielding reality of white
supremacy remains the intention of those in
control. There is no substantial evidence to the
contrary.

Most whites in Mississippi still live under
multiple illusions. One is that Negroes would
rather have separate facilities. Another is that,
had it not been for agitation from the outside,
relations between colored and white would have
improved gradually. The smell of freedom is a
threat to insecure and culture-bound persons of
either race. To the Negro, it is understandably
a threat to the limited security he has possessed
over the years in the midst of an ever-precarious
and disenfranchised existence. To risk losing the
little one has is a challenge few but the cour-
ageous or the desperate will attempt. To the
white, such freedom is more obviously a danger,
since it challenges the entire way of life upon
which he has been reared.

It is impossible, of course, to know whether
the southerner’s obsessive fear of the Negro —
hence his attempted emasculation of him —
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would have developed had the years following
the Civil War been a period of genuine reconstruc-
tion. The south emerged from this struggle
desolate and hostile. A parallel exists in the
economic and social plight of Germany after
world war one. In both cases the bitterness and
emotional insecurity which accompanied defeat
and impoverishment contributed in due time to
the search for a convenient scapegoat. The
Negro, as the Jew later in Nazi Germany, be-
came the target of despair and the inability to
create an authentic future. Faulkner’s novels
portray the dilemma of a people whose pride had
been shattered, yet whose guilt over hatred drove
them inexorably, from remorse to further abuse
and self-contempt.

This same guilt could lead to the radical —
perhaps even sudden — excision of what is the
cancerous product of a long-term disease. It
could become the catalyst which emancipates the
white person from the consequences of his own
servitude, which frees him not just to accept
fully the humanity of the Negro but also, by
implication, to discover his own. If this occurs,
it would be quite in order for the southerner to
make his pilgrimage to the north, to agitate and
work for human rights amidst the urban blight.
In the meantime the focus must remain on the
south. In the words of one of Lillian Smith’s
characters, “my reason tells me that the core
of the trouble is in the south, its malignant cen-
ter is here and we must cure it at its center
before we can rid the north of its infection” —
words, perhaps, that only a southerner should
write.

Dual and Unequal

DRIVING WEST from Hattiesburg one comes
upon McComb out of low vrolling hills and
scattered pine groves. Here and there along the
way one passes herds of Black Angus and
Herefords, a noticeable change from one decade
back, an indication of the state’s efforts to di-
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versify its economy, to emerge from chronic
depression. As one drives through MecComb,
heading for Freedom House, one is instantly
aware that its 12,000 citizens part company down
the middle, along the tracks of the Illinois Cen-
tral. “Across the tracks” has its economic and
social connotations as always, but here the tracks
serve as a convenient color barrier as well. With
certain exceptions, to the east, in frame houses
and brick developments, upon dirt or badly
broken roads, lives the colored population. To
the west, lies the town itself with a significant
range of white dwellings, from poor to simple to
moderately expensive. The school system is dual
and unequal. The churches are carefully segre-
gated. Job discrimination is assumed. The
partitions which have kept the races in their
separate worlds for generations remain intact.
On the surface there is little or no detectable
change.

But this too is deceptive. The revolution
began in this divided community four years ago
when several hundred Negro high school and
elementary school students staged a walk-out to
protest gross inequality within the educational
system. The leader of this demonstration, a
twelve-year old girl, was dismissed from school.
She has not been allowed readmission. This past
fall a “list of grievances,” drawn up by twelve
high school students, was circulated to authorities
within the county and state, as well as to official
Washington including the President, the Supreme
Court, and the Attorney General. In all likeli-
hood, this protest will cause little stir, but it was
crucial for Negro morale that it be made. Local
action and initiative are inseparable ultimately
from the whole picture. The signers of the list,
nevertheless, remained anonymous, lest reprisals
be taken against their parents.

Why Apathy?

THIS SAME FEAR justifiably restrains a large
segment of the Negro community from involving
itself in what is commonly referred to as the
“movement”. Though the going-rate is no more
than 30-40¢ an hour, Negro women, for example,
dare not jeopardize their employment as domes-
tics in white homes. It is a hard choice to make
and is one which is frequently misunderstood by
whites and colored alike. The apparent passivity
of so many Negro citizens has encouraged the
whites to believe that the majority of Negroes
resent “outside agitation” and has tempted Negro
activists — mostly among the young — to por-
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tray the so-called “uninvolved” as simply Uncle
Toms — both oversimplifications of why a large
number of the colored community do not actively
resist the ‘“establishment.” The truth is, they
cannot afford to.

Before last summer the burden of civil rights
work over the years within Mississippi had been
on the shoulders of a few heroic individuals,
most of whom had worked through the NAACP
or the Student Non-violent Coordinating Com-
mittee (SNCC). In mid-June, 1964, the tempo
of the civil rights effort stepped up. McComb’s
role in this may have been what turned the tide.
While ambivalent in many cases about the
presence of Negro and white Council of Feder-
ated Organizations workers through out the
summer, the colored community in McComb
suddenly jelled into unanimity with the bombings
of late September. The limits of Negro endur-
ance had been reached. A corner was turned in
the community which marked the end of an era.
While the majority remains reluctant to identify
openly with those who work out of Freedom
House, there has been a growing acceptance of
them and an unmistakable gratitude for their
presence. More important, a commitment to a
new kind of future was born during these days.

COFO is busy in voter education and registra-
tion, community center programs, freedom
schools, food and clothing distribution, and in
mustering support for the Freedom Democratic
Party. While work with the FDP was important
last summer and fall, it is particularly crucial
now because of the challenge to the five repre-
sentatives elected from Mississippi. This chal-
lenge is based upon the conviction that Negroes
are systematically deprived of the vote in that
state. Considerable evidence to support this has
been amassed during the past two months with
the assistance of COFO, workers for the National
Council of Churches, and more than a hundred
lawyers from outside Mississippi. The state will
have the same amount of time to prepare evidence
to the contrary and the matter will be debated in
the House of Representatives some time this
spring.

Role of COFO

THE NON-VIOLENT nature of COFO’s activity
is a miracle in itself. From Lillian Smith again:

COFO 1is the Council of Federated Organizations
through which civil rights groups carry out joint

action.
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“You need to be a saint to stay non-violent in the
Delta. You’re ringed with violence, internal and
external; it’s everywhere. How are you to meet
this violence with the ordinary love and compas-
sion of an ordinary man or woman? It just
can’t be done. OK. I'm glad I said it. It just
can’t be done.”

The answer is that those who are committed
both to equal opportunity for the Negro citizen
and to non-violent means of achieving this are
not, in many respects, ordinary men and women.
Hatred of the power structure and its incumbents
erupts continually. Impatience with Negroes who
refuse to risk more than they have; disgust with
whites who remain indifferent or uninvolved;
disillusionment with the federal government
which moves only ‘in extremis’: these are some
of the factors which repeatedly plague those in
the movement, tempting them to what might be
called natural or ordinary bitterness, i.e., to
violence of spirit. The miracle is that this so
rarely takes the form of physical violence or
bloodshed. Instead, it usually is turned in upon
themselves and the drama of absorbing hostility
produces persons called to extraordinary maturity
and dedication.

A second ingredient of the COFO approach —
indeed, of the civil rights movement generally—
is its intrinsic respect for a community based
upon law, Such a remark draws immediate ob-
jection from those who decry demonstrations and
who see no merit in civil disobedience whatsoever,
regardless of circumstance. How can violation
of local statutes, they ask, lead to anything but
disrespect for law ‘per se’? Is not such action
lawlessness itself, the essence of anarchy?

Much has been written on this subject recently.
One qualified, but strong, support for the neces-
sity of civil disobedience in the face of tyranny
came from the 1964 General Convention of the
Episcopal Church: “If and when the means of
legal recourse have been exhausted or are demon-
strably inadequate, the Church recognizes the
right of all persons for reasons of informed con-
science to disobey such laws, so long as such
persons: a) accept the just penalty for their ac-
tion; b) carry out their protest in a non-violent
manner; c) exercise severe restraint in using this
privilege of conscience, because of the danger of
lawlessness attendant thereto.”

Far from being anarchy, therefore, protest of
unjust laws — combined with the willingness to
pay the necessary penalty — constitutes the
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highest regard conceivable for the potentially
just “due process of law.”

Experience in the Field

A TRIRD COMPONENT of the COFO philosophy
is peculiarly an outgrowth of SNCC’s experience
in the field. In brief, it is a new form of an
ancient pedagogical method. In practice, it re-
sembles the Socratic approach, the Talmudic
process of critical and open inquiry, the dialogic
give-and-take. In its freedom schools and
throughout its program generally, one observes a
fresh 2n’ exciting understanding of the educa-
tional process itself. Stemming in part from
disillusionment with the academic rat-race across
the nation in which parents, children, teachers,
and administrators conspire to perpetuate a
system of ruthless competition, irrelevant scholar-
ship, and preoccupation with status, the freedom
schools in Mississippi are a direct challenge to
the tendency of Negro schools to adopt uncriti-
cally the standards and values of the white com-
munity. The freedom schools are designed to
be both challenge and antidote to the traditional
approaches to learning, in fact, to the customary
reasons for being educated.

Contextual in orientation, these schools seek
primarily to develop creative individuals, persons
committed and trained to serve society’s needs,
rather than contribute further to its problems
through their own self-seeking. The emphasis
is therefore more upon the discovery of meaning
than the impartation of knowledge, more upon
the responsibilities of acquired excellence than
the achievement of excellence alone.

Resent Paternalism

A FOURTH ELEMENT which works hand in
glove with their educational philosophy is their
rejection of paternalism. A major share of
COFQ’s purpose is to help the southern Negro
discover and utilize his intrinsic worthwhileness
as a person, to prepare him for leadership within
society at large. So long has the Negro been
hemmed in between the demeaning arrogance of
white supremacy and the well-intentioned but
still condescending charity which has substituted
for justice that he finds it almost impossible to
have the confidence and self-respect each person
needs in order to be both free and responsible.
Immediately, this means that he must be en-
couraged to glory in his blackness and to shed
the shame white citizens have thrust upon him.
Ultimately, of course, it means that he must
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take full part in the continuing reconstruction
which the south and all parts of the nation must
experience if the rights, welfare, and dignity of
each person are to be observed.

Fifthly, the entire COFO effort represents 2a
radical but constructive indictment upon Amer-
ican society, not simply of its trivialities but of
values and assumptions which lie close to the
core. The assumptions of white Anglo-Saxon
Protestantism, as they have been institutionalized
and girded with prestige, can no longer enjoy the
luxury of a privileged status. The most radical
thing about COFO and others involved in this
struggle is that they are calling upon America
not to repudiate its dreams but to work harder
at making the reality less inconsistent with what
it conceives itself to be.

It would not be difficult, to be sure, to submit
various aspects of COFQ’s approach to critique.
At times, their posture inclines towards a judg-
mentalism which dismisses the value of other
groups or persons — even within the movement
— whose stance appear more compromising than
their own. At other times, there is a proclivity
to see themselves as somehow impervious to the
basic trend of all movements, namely, the ten-
dency to become structured, institutionalized,
partially bureaucratized, even bourgeois with
time and with success. These are fighting
words to the movement, for structure is often
seen as synonymous with pretension and hypo-
crisy, as that which is intrinsically resistant to
change.

While too frequently true, even a revolutionary
movement comes to appreciate that long-term
results emerge only when concrete programs are
developed and implemented. The achievement of
civil rights, after all, is only a first step towards
the resolution of still more staggering problems
within our society.

Further Parallel

THE ANALOGY between Germany in the 1930’s
and the south following the Civil War can be
developed even further. There are devastating
and insidious parallels, for instance, between the
way in which supporters of fascism and support-
ers of segregationism seek recourse to the para-
noid fear of Communism in order to justify the
indefensible. It is time to make clear that
federal enforcement of the Constitution cannot
be equated with totalitarian encroachment.
Federal assistance in the current struggle for
civil rights is late, not premature,
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Also, there are regrettable parallels between
the illusion of the nineteen-thirties that the
world could negotiate with Nazi Germany apart
from strength and the current illusion of moder-
ates in the civil rights struggle that negotiation
for equal opportunities can be gained apart from
action which reveals the strength of numbers and
the extent of concern.

As Martin Luther King, Jr. — a man who may
know something about these matters — put it:
“We have not made a single gain in civil rights
without determined legal and non-violent pres-
sure. History is the long and tragic story of the
fact that privileged groups seldom give up their
privileges voluntarily . . . We know through pain-
ful experience that freedom is never voluntarily
given by the oppressor; it must be demanded by
the oppressed.”

The wonder, again, is that these demonstra-
tions have been so miraculously controlled. The
tragedy is that this disciplined protest is taken
advantage of, by both black and white, not only
by those who would resist violently or by those
who lose faith in the cause when victory de-
mands both sacrifice and indefinite persever-
ance, but even more by those who see this as
somebody else’s struggle. The latter is the real
threat in the battle for civil rights, i.e., that the
majority whose will can triumph in a democratic
society will never stir from silence or will become
disheartened in the face of a protracted struggle.

The role of the churches and synagogues
should be of obvious importance here. At pres-
ent, however, their efforts remain isolated,
sporadic, and unconvincing.

An Open Letter to a Friend
About the
Holy Communion

By Massey H. Shepherd Jr.
Professor at Church Diwvinity School of the Pacific

The Witness
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RELIGION AND WORK, CHURCH AND WORLD

By Parker Bowman
President of Archdiocesan Council of Catholic Men

EACH YEAR AT ST. MARK’S CHURCH, ST.
LOUIS, A NUMBER OF LAYMEN ARE
INVITED TO PREACH. THIS TIME A CATH-
OLIC GIVES HIS IDEAS ABOUT RELATION-
SHIP OF RELIGION TO WORK AND WORLD

FELLOW CHRISTIANS — I want to express
my thanks to you for inviting me to be with you
today, especially since it is my birthday. You
know they say that Pope John opened the win-
dows of the Catholic Church to let in some fresh
air, but I think your pastor has a thirty-inch
window fan in your church, with which he draws
in the fresh air.

This is a wonderful thing that we can identify
together in approaching the question of just
what our religion means to us in our jobs and in
the world. We are the common recipients of
God’s graces and by participating together we
multiply our efforts and become more effective.

We all needed this window opening, this letting
in of the fresh air, because for too long our atti-
tudes have been frozen and we continued to
isolate ourselves by building walls and creating
our self-constructed ghettos, concerning our-
selves with ourselves. With the passing years
we continued to add a few bricks to these walls
periodically. Now let us be concerned with the
next and very important — that of taking that
large window fan, moving it right up here on
the altar, opening all the windows and the huge
front door and blowing the church right out into
the world — for that is where God intended for
it to be.

Too long we have viewed our religion as
strictly a vertical association between “God and
me” and the devil take the hindmost. We have
lost sight of the horizontal relationship and of
the fact that we are tied up in all mankind,
through the humanity of our Lord and Saviour,
Jesus Christ. Our response to this not only indi-
cates that we recognize God’s love for man, but
that we respond with human love offered up to
the divine.

Way of Life

CHRISTIANITY is not merely an abstract set of
rules, it is a way of life. We must divorece our-
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selves from the idea of a compartmentalized
Christianity that says, “This is what I say and
do on Sunday, which is my religion, and this is
what I say and do on Monday and the two are
entirely different.” The white garment that we
put on at baptism is to be worn seven days a
week. It may occasionally get soiled, but it cer-
tainly is not meant to be worn only for one hour
on Sunday, and then to be hung in the closet the
rest of the week to dry rot.

But whose idea is it that I get involved? Is
it merely a local idea of Cardinal Ritter’s, or per-
haps the council of bishops of the United States
had this in mind at one of their annual confer-
ences when they referred to the need of personal
responsibility and personal involvement of the
laity, or is it something new that has emanated
from the second Vatican Council? No, I think
we must go to the very source of creation to see
that this involvement is God’s plan. It is Christ
working through us. We are members of the
mystical body of Christ, which our Lord created
out of love for man. Love seeks to give and love
seeks to unify; consequently we, as members of
this body, must seek to give Christ to our neigh-
bors and to seek unity in the cause for Christ.
We are reminded that on Ascension day, Christ
could have returned to heaven and could have
carried on his redemptive work singlehanded, but
he chose to do it through us.

Layman’s Role

SOME OF US might be prone to say that this
redemptive work should be left strictly to the
clergy. Well, one look at the cold statistics will
tell us that they make up slightly less than 1%
of the total and that the other 99% is made up
of the laity, so you can see that it would be hu-
manly impossible for the clergy alone to do an
effective job. In his good judgment, Christ has
given his clergy a highly important, but also a
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highly restrictive part. To the laity he has given
the entire world. If the Christianization of
society is the divine commission to the lay
apostles, how then do we approach it?

Succinctly speaking, today’s layman finds him-
self participating in four basic areas of society:
The family — the parish — the civic community
— and the world. The work of Christianizing
these four areas furnish four fundamental
apostolates. I would like to direct some remarks
of just how I participate in the civic community
apostolate or, in other words, just how my reli-
gion affects my actions and attitudes in my
daily job and with the people in the community
with whom I come in contact.

Chapter two of the constitution on the Church,
which pertains to “The People of God”, which
was just recently completed and approved during
the third session of Vatican two says, “Every-
where on earth they (the people of God) must
bear witness to Christ and give an answer to
those who seek an account of that hope of eternal
life which is in them.”

My next question then, logically, is, “How do I
witness the Christ?” Do I start out the day
with the resolve that I am going to buttonhole
everyone with whom I come in contact, and tell
them all about my faith, and if they don’t see,
or understand, then I will be left with only two
alternatives:

® To conclude that either they are simpletons
and can’t comprehend, for which I will patron-
izingly pat them on the head and tell them how
sorry I feel for them that they are going to hell;

@ I must conclude that they are in bad faith
and these I will really “tell off,” and justly accuse
them of their worldliness and pride which keeps
them from being a good Christian like me.

We can smile at that approach now, but haven’t
we all been guilty of this to a certain degree in
the past? We don’t have to go around telling
people how great we are and even though we
may have the sincerest motives, I think we must
admit that by constantly going around and telling
people who don’t have the faith about how great
it is, we have a tendency to talk down to them.
There is an old saying, “Words impress, but deeds
attract.”

Let Actions Speak

SO WE MUST strive to let our actions, which
after all are outward manifestations of our inner
thoughts and attitudes, speak for us. It starts
with a cheery “hello” to the bus driver when we
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get aboard in the morning and continues through
to the receptionist, the elevator operator, the
porter and all my fellow workers. This does not
mean that we must run around glad-handing
everyone as though we are running for public
office, but we must take time to indicate a gen-
uine interest in all people, regardless of their
seeming importance or lack thereof. Their joys
and problems are very real to them and when
someone takes time to show an interest, that
someone and what he stands for rises 100 points
in the eyes of the recipient.

These may seem like they are inconsequential
things, and maybe they are, compared to some
of the headline stories which we read, but we
are not all born to be leaders — neither do we
strive to be. Holy Scripture tells us “the man-
ifestation of the spirit is given to everyone for
profit,” so these gifts, whether they be the more
outstanding or the more simple and widely dif-
fused, are to be received with thanksgiving for
they are perfectly suited for us. We may not
understand why, but there are certain people,
certain situations and certain obstacles placed in
our daily lives because they furnish the perfect
setting for us to work out the salvation of our
immortal soul, and if we don’t let Christ and his
teachings shine through us in these daily con-
tacts, chances are that he will never come into
these areas, because Christ works through us and
no one else may ever have the same opportunity.

Watch Your Tongue

ANOTHER EXAMPLE of what my religion
should mean to me in my job — and this happens
all the time: suppose that I worked in a depart-
ment of a large corporation and John Smith, my
department head, took a great deal of effort to
train me in the running of the department be-
cause I was conscientious and showed a willing-
ness to work, and he made me his assistant.
The time came when John Smith was promoted
to a better job and now I was made the depart-
ment head. One day the big boss drops around
to see how I am doing, and in my anxiety to make
a good impression I say, “Well, pretty good now,
but boy, it took a lot of extra work and time on
my part to really get things in shape.”
Immediately that remark sows a seed of doubt
in his mind about John Smith’s ability and he
might say to himself, “Maybe that Smith doesn’t
have so much on the ball after all, and perhaps
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I was too hasty in promoting him.” Now this is
not what we were trying to convey at all.

Or perhaps the boss stops in one day and asks

for my supervisor and I say, “oh, he is out for
coffee again — he was out earlier also and Mr.
Jones, one of our best customers, was looking for
him — but I took care of him.” We must be
careful about these innuendos, designed in our
mind to further us, but if they do, it is at the
expense of someone else.

We must dispel this image that we have built
about a comfortable Christianity. One of the
,blggest fears we have today — and certainly the
oone that we use the most to justify inaction —

:ls the fear of economic reprisal. The violations
30f a person’s basic human rights should be a
Cconcern of every Christian, no matter what form
mlt takes, but so often we invoke that acquiescent
g_,sﬂence when a subject is brought up, which cries
sout for a quiet, refined, Christian refutation,
Bbecause it occurs at work and we are afraid of
Swhat the boss might say.

95’ We feel we must stay in that shapeless, mean-
g),ingless mold and not dare to stand out from the
gothers, or it might affect our future. What
Sabout the future of the millions of others? How
mls it affected? How about the Negro who, 100
._Lyears after the emancipation proclamation, does
\not even have the right to vote — and someone
°says, “I think they are pushing too fast”, and I,
Gas a Christian, merely look the other way and
‘Ssay nothing.

By Reason of Baptism

WAS the office manager some twelve years
go and dared try to employ a Negro. It was
zvot allowed by management. However I had
:(‘made the effort and I was not fired for this; in
cfact, several years later I was elected to the

oard of directors.
£ Last year at the annual convention of the
Council of Catholic Men, we passed several resolu-
&tions, among them was one that said that we
thought the state anti-discrimination law was
unconstitutional; another one urged equal oppor-
tunity for “all in the area of housing, education
and -jobs. This was before the enactment of the
city fair housing law, or the national civil rights
law, and naturally the local newspapers publi-
cized the matter, together with my name and
address. As a result, I received quite a bit of
mail and a number of crank phone calls. Inci-
dentally, all of the mail and all of the phone calls
except one were anonymous. Now, I certainly

%ofme Episco
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did not enjoy receiving those calls — in fact, I
considered just not answering, or maybe getting
an unlisted number — but by reason of my bap-
tism, I have a commitment to Christ, who suf-
fered for all.

I answered every one of those calls and I tried
to tell those who would listen, that I was not
trying to push anyone anywhere, but only trying
to see that everyone had an equal opportunity.
Their individual talents and abilities would take
over from there. It is true that people may
think that we ‘“kooks” — o0.k., so they think we
are kooks. But St. Paul says, “We are fools for
Christ.” The thing to bear in mind is that if
those who would be called Christian do not re-
fresh the world with their spiritual insight and
respect for basic truths, the evil effects of a
materialistic society go unopposed and thus may
exert a greater influence, not only on our own
family but of many others as well. When men
of moderation refuse to act, that is when the
radicals step in and fill the void. You see, love
must abound, but when love is absent, it creates
a vacuum and then hate fills that vacuum. We
must project Christ and stop justifying inaction.
We must no longer canonize the status-quo.

In closing, I would like to quote from someone
else who had a birthday this week, who, inci-
dentally, was the son of the Episcopal Church.
On September 19, 1796, in his memorable farewell
address after having served as the first president
of his country, George Washington said some-
thing which I think has a great bearing on what
these series of lectures are trying to bring out—
that of showing the interdependence which our
religion has with our everyday life and vice versa.

I quote: “Let it simply be asked, where is the
security for property, for reputation, for life, if
the sense of religious obligations desert the oaths,
which are the instruments of investigation in
courts of justice? And let us with caution in-
dulge the supposition that morality can be main-
tained without religion.”

ez

SO YOU'RE CALLING
A RECTOR

By Robert Nelson Back

Rector of St. Luke’s, Darien, Connecticut
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Anglicans Take Christianity
Into Industrial Society

* A remarkable story of how
seven Anglicans — clergymen
and laymen — and their wives
banded together privately to
take Christianity into modern
industrial society by becoming
manual workers has been dis-
closed.

The story dates back to 1957,
when the group, including a
Canadian clergyman, formed the
worker church group. This is
still almost unknown and is not
mentioned in such reference
books as the Church of England
year book.

In February, 1959, the group
produced an agreed statement
of principles, headed: “State-
ment of a group of churchmen,
priests and lay, who have chosen
to be wage workers in industry

as an expression of their faith.”
That statement was -circulated
privately but never published
until now.

The story of the group, its
aims and its criticisms of the
Church of England is told in
“Priests and Workers: A Re-
joinder,” by the Rev. John Rowe
(published by Darton, Longman
and Todd of London).

Rowe was one of the seven
founders of the group. An-
other was the Rev. Don Heap
of Canada, who participated in
its conferences by correspond-
ence. Rowe was ordained in
1951, held curacies for five
years, became a brewery worker
in 1956 and is now an elec-

trician. Heap was also ordained
in 1951.

He served in a rural
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parish for three years, is now
a worker in a corrugated paper
factory but gives some assist-
ance to a parish priest in the
Toronto diocese.

The group was formed, Rowe
said, because the men felt called
to answer the challenge posed
by ‘“a serious and deep-rooted
estrangement between the
church and the industrial wage-
earners” of Britain.

They saw the answer to this
in “binding up our own salva-
tion with that of the industrial
workers,” and in their state-
ment of principles they said:

“This, we feel, can only be
done by working as they work
and live upon the earnings of
our labor as they do. Sub-
stantially, therefore, we speak
as a group of men and women,
with their families, all com-
mitted by this decision to a cer-
tain form of life, addressing
the working people primarily by
involvement rather than by
propaganda. What we espouse
is not primarily a ‘technique of
evangelism’ but a form of obedi-
ence.”

Rowe emphasized that the
worker church group is differ-
ent in that its priests are in
working-class jobs, not in secu-
lar employment in general.
Their case, he says, must not
be confused with the case made
for the ordination of men in all
kinds of professions and voca-
tions, nor with the case for
calling upon the natural elders
of a Christian community to be-
come its clergy while continuing
their ordinary occupations.

“There has not been and

MONEY for your TREASURY

OVER 2,000,000
SUNFLOWER DISH <CLOTHS
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there is not any ‘worker priest
movement’ in  Britain,” he
wrote. He then explained how
the worker church group held
annual gatherings but never
created an organization or so-
ciety. Its members are bound
by a strong community of
spirit, and in this spirit they
decided to take up such manual
jobs as an engineering driller,
coal miner, truck driver, elec-
trician and radio assembler.

The group has held that “the
church is out of contact with
the lives of most working class
people. It is not a mnatural
growth within their kind of life
but stands without . . . It
seems to us that the answer to
this situation is for the church
to enter with humility and sym-
pathy into the life of the work-
ing people and build up the
church from within — that is,
by Christians who are called to
it becoming or remaining work-
ers.”

Mr. Rowe said the English
worker is indifferent rather
than hostile and tends to justify
his separation from the church
as due to faults of the church
rather than as a rejection of
Christianity.

“Who will deny,” he asked,
“that the ‘culture’ of the
Church of England 1is pre-
dominantly ‘middle-class’; that
in the growing areas of cities it
is people who are mounting the
social ladder, getting out of
manual labor into technical,
supervisory and administrative
jobs, who are also found in our
faithful congregations.

“The people who are at the
bottom and can expect to stay
there see nothing for them-
selves in the Church of Eng-
land . . . This is a very large
class of people and it is the
most neglected in our ministra-
tions . . . This is the class of
people which is characteristi-
cally collective in mentality, yet
whose characteristic collective
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NERVOUS? JUST BECAUSE
IT°S HIS FIRST SERMON?

Sure this seminary student is nervous. And he’ll preach a better
sermon because of it, as you know yourself from speaking on your feet.
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is not the body of Christ but
the trade union . . .

“The class separation, both
between the church in general
and the workers, and between
the clergy in particular and the
workers, is more real than many
are willing to admit . . . Two
things together will change it,
in the long run.

“One is a social reorganiza-
tion which either abolishes the
wage status or includes the
whole population within it. The
other is a spirit which is equal
to the step of renouncing privi-
lege and crossing the class bar-
riers in person. Not everyone
will be required to cross in per-
son, but all must be able to see
and feel the gospel meaning of

THE PARISH OF TRINITY CHURCH
New York
Rev. Jomn Hgeuss, D. D., Recror

TRINITY

Broadway & Wall St.

Rev. Bernard C. Newman, S.T.D., Vicar
Sun. MP. 8:40, 10:30, HC 8, 9, 10, 11.
EP 3:30; Daily MP 7:45, HC 8, 12, Ser.
12:30 Tues.,, Wed. & Thurs,, EP 5:15 ex.
Sat.; Sat. HC 8; C Fri. 4:30 & by appt.

ST. PAUL’S CHAPEL

Broadway & Fulton St.

Rev. Robert C. Hunsicker, Vicar

Sun. HC 8:30, MP HC Ser. 10; Weekdays;
HC 8 (Thurs. also at 7:30) 12:05 ex. Sat.;
Ing. & Bible Study 1:05 ex. Sat.; EP 3; C
Fri. 3:30-5:30 & by appt; Organ Recital
Wednesday 12:30.

CHAPEL OF THE INTERCESSION
Broadway & 155th St.

Leslie J. A. Lang, Vicar

Sundays 8, 9, 11; Weekdays: Mon. Fri.
Sat. 9; Tues. 8; Wed. 10; Thurs. 7.

ST. LUKE’S CHAPEL
487 Hudson St.

Rev. Paul C. Weed., Jr., Vicar

Sun. HC 8, 9:15 & 11; Daily HC 7 & 8.
C Sat. 5-6, 8-9, by appt.

ST. AUGUSTINE’S CHAPEL

292 Henry St.

Rev. Wm. Raed, Vicar

Rev. Thomas P. Logan, (Priest-in-charge)
Sundays: 7 a.m. Low Mass, 8 a.m.Low Mass.
9 am. Morning Prayer, 9:15 am. Solemn
High Mass, 10:30 a.m. Low Mass in Spanish
5 pm. Evening Prayer; Weekdays: 7:15 am.

Morning Prayer, 7:30 a.m. Low Mass. 5 pm.
Evening Prayer.

ST. CHRISTOPHER’S CHAPEL L
48 Henry Street

Rev. William W. Read, Vicar

Sun. MP 7:45, HC 8, 9:30, 11 (Spanish),
EP 5:15; Mon. - Thurs. MP 7:45, HC 8
& Thurs. 5:30; Fri. MP 8:45, HC 9; Sat.
MP 9:15, HC 9:30; EP Daily 5:15; C Sat.
4-5, 6:30 - 7:30 & by appt.

the step and express that mean-
ing in his own life according to
his own opportunity.”

It is the second step which
the members of the worker
church group have taken, and
much of Rowe’s book is de-
voted to rebutting criticisms of
its wisdom and efficaciousness
from people within the church
— notably Anglican Bishop Ed-
ward Ralph Wickham, of Mid-
dleton.

Bishop Wickham is a leading
Church of England authority on
church relations with industry
and is critical of worker-priest
movements on the ground they
tend to obscure the church’s

engagement with the world
through the laity.
Said Rowe: “It must be

made plain that the members
of the worker church group,
whether priests or laymen, are
in wage-earning manual work
precisely as an expression of
their faith. It is not because
priests must be found in every
section of society that they are
there, but because this sphere
is more than ‘a section of
society.” It is the class at the
bottom of the accepted struc-
ture of society and, as such,
makes a peculiar demand upon

CASSOCKS
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Altar Hangings and Eucharistic Vestments.
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Founded by Rev. John Gaynor Banks, D.S.T.
This paper is recommended by many
Bishops and Clergy.
Address:
FELLOWSHIP OF ST. LUKE
2243 Front St. San Diego 1, Calif.

the church
Christ.”

In denying that the group
was interfering or meddling,
Rowe added: “You don’t go in
in order to fish people out, or
to manipulate to an extraneous
end. You go in because the
church must be there.”

in the name of

News Notes

We’ll Catch Up with diocesan
conventions next week. Many
are held in May and there was
news in many of them—Newark
passed many important resolu-
tions — New Jersey approved
Bishop Baynard’s request for a
suffragan — Missouri, as usual,
was ecumenical minded—Louisi-
ana battled over NCC and
money — The P.B. was head-
liner at several — we’ll hit the
highspots next issue.

Time Flies, as they say. Wil-
lard R. Yeakel, Seattle indus-
trialist, has been appointed
chairman of the 1967 General
Convention committee by Bish-
op Curtis. The Rev. Lincoln
Eng, vicar of St. George’s,
Seattle, is vice-chairman, and
the bishop with these two of-
ficers huddled last month at
national headquarters in New
York with officials to go over
plans. Previously the Presiding
Bishop and Clifford Morehouse,
top man of Deputies, went on
an inspection tour of Seattle.
Dean John C. Leffler of St.
Mark’s Cathedral, vice-president
of Deputies, is working closely
with the committee. They
figure that more than 10,000
visitors will turn up.

Write us for

Organ Information

AUSTIN ORGANS, Inc.
Hartford, Conn.
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- NEW BOOKS -

E. John: Mohr
Book Editor

ALBERT SCHWEITZER'S GIFT
OF FRIENDSHIP, by Erica An-
derson. Harper & Row. $4.95

Questions are sometimes heard re-
garding Schweitzer the man, or
Schweitzer the medical missionary,
almost to indicate that this human
being could never have made a mis-
take. If these comments should pre-
vent anyone from reading this book,
that person would lose a most en-
joyable experience as the humor,
the warmth, and every day inci-
dents in the life of Albert Schweit-
zer unfold.

While reading the book, a sentence
from a fable told by Anker Larsen
kept coming to mind: God had sent
St. Peter down to earth to try to
bring eternal life. But after fin-
ally settling on the low price of one
moment of time, St. Peter had to
telegraph back to God to report his
complete failure, for he had found
that noone had a moment of time to
give, for he was living with one foot
in the past, one in the future, and
none in the present.

Dr. Schweitzer in contrast seems to
live to a unique degree in the mo-
ment, the present moment, and with
a prodigious capacity for concentra-
tion. This may be playing the organ,
planning a new leper village, visit-
ing a sick patient, constructing a
building, talking to a man broken
in spirit whom he picks up on the
highway when driving across Ger-
many to a next appointment.

Instead of being distraught by in-
terruptions, he finds strength in
moving from one task to another.
And through these multitudinous ac-
tivities and facets in his life, it
seem to be somehow all of a piece.

One experience reported by Erica
Anderson seems constantly to come
to mind, bringing insight beyond
the little incident. Some native men
arrived with a wild pig bound to
some poles, having been wounded in
a trap in the woods. The “Grand
Docteur” tells the men to leave, fer
the pig, both terrified and hurt, will
be dangerous when untied. Schweit-
zer then talks gently to the pig as
he unties him: “Don’t be afraid.
Your troubles are over . . . I will
call you Jonas . . . You'd better get
used to me Jonas. I'm your friend.”
This, combined with bananas, nuts,
and water, finally calms the animal,
although Schweitzer at one time had
to protect himself by placing a

board between himself and the pig,
who was attempting to lunge at
him.

Including the building of a shelter
for the pig in the rain, it was two
hours before Schweitzer could re-
turn to the writing of a speech, An
obvious question comes to mind,
“Was this the best use of this time?”
And then the obvious answer that
only one who accomplishes more in
a day or in a lifetime could raise
this question.

This little incident reminds us that
Schweitzer’s phrase “Reverence for
Life” is for him a basic tenet and
a way of life.

Because Erica Anderson was with
Dr. Schweitzer both in this remote
part of Africa and in Gunsbach, the
small Alsatian village in which he
spent his boyhood, another facet of
his inner strength emerges. It be-
comes apparent that heis a man with
deep roots — roots in his home
town where he had a sense of be-
longing and which still nurtures
him in his return visits, and roots
he has set down deeply in the Afri-
can soil.

— ELLEN B. GAMMACK

The reviewer was formerly person-
nel secretary of the Woman’s Auxil-
iary of the National Council.

THE STRANGER INSIDE YOU,
by Edward V. Stein. West-
minster. $3.75

During the last twenty five years
hundreds of books have been
written on the relationship between
the findings of depth psychology
and the insights of Christianity. It
looks as if the subject is just about
exhausted. And yet there are always
new seminarians, fresh out of ecol-
lege, who are mnot familiar with
what has been going on and who
need a distillation of the key ideas.
A professor of pastoral psychology
at a Presbyterian seminary has pro-
vided such a distillation.

In summary, the achievement of
self-awareness is impeded by the
individual’s refusal to accept his de-
pendence, freedom, and unconscious
self. It is popular for anyone fami-
liar with Freudian concepts to blame
his parents, especially his mother,
for the mess he is in. There is some
value in knowing that behavior is
conditioned, but to pass the buck
completely is to abnegate one’s per-
sonality. Responsibility for one’s
self must be accepted if a man is to
be a real person. Responsibility is
related to sex, a source of continued
confusion in spite of the Christian
claim that sex is God’s idea and an
essential ingredient of the creative
process.

Responsibility is also related to
aggression which exists as a tiger
within, neither understood nor con-
trolled very well. Stein concludes
that although the conscience is a

great cause of suffering, it is too
early to write an epitaph, and God
and love still demand consideration.
In fact, it is God, as love, who be-
came flesh and dwells among us,
who can be found in man’s self-
awareness and in man’s relation-
ships. )

Stein often documents statements
that are now taken for granted, but
his conscientiousness pays off in di-
recting the reader to books and
articles where ideas are developed
more. His little book should be of
value to thoughtful laymen as well
as to seminarians and clergy.

— LEE A. BELFORD

Dr. Belford is Chairman of the De-
partment of Religious Education of
New York University.

THE HOLY SPIRIT IN CHRIS-
TIAN EDUCATION, by Rachel
Henderlite. Westminster. $1.95

Religious educators with theologi-
cal understanding are greatly
needed, and this book helps to fill
this need. The author contends
that vreligious education has not
sufficiently recognized the work of
the Holy Spirit. Although her pre-
sentation of both liberalism and
fundamentalism shows their failures
relative to the Holy Spirit it has
been so prominent in the history of
the Christian Church that it must
not be neglected in the theoretical
discussions of Christian education,

An experiential approach is taken
in which the Holy Spirit is con-
sidered to be that which the Church
has experienced — God present and
active in the world. Thus many of
the theological problems related to
the Holy Spirit are avoided. In de-
termining what the Holy Spirit may
mean for Christian education, theo-
logical and educational questions are
asked regarding the Holy Spirit and
faith (the theory of learning) ; the
Holy Spirit and Scripture (the con-
tent of Christian education); and
the Holy Spirit and the Church (the
context of Christian education).

Although the goal of Christian
education is reached only through
the work of the Holy Spirit, human
expectation and human responsi-
bility are important in Christian
education as the Spirit of God
speaks to the spirit of man; as man
responds in faith; as seripture,
illumined by the Spirit, revitalizes
the Church. )

The book is a thoughtful exposi-
tion of the Holy Spirit and Chris-
tian education. Since it provides a
positive role for Christian educators,
it helps to offset some of the help-
lessness found in some Christian
education circles today.

—NormMA H. THOMPSON

Dr. Thompson 1s Associtate Pro-
fessor of Religious Education at
New York University.
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Schools of the Church --- ---

SAINT AGNES SCHOOL

Giris Eviscovai Boarding (Grades 7-12)
and Countrv Dav School (Grades K-12)

Fullv  accredited college preparatorv and
generai courses. Music, Drama, Arts, all
Svorts.  Small ciasses. Individual attention

Established 1870. 49-
Write for catalog.

and guidance stressed.
acre campbus.
HAMILTON H. BOOKHOUT, Headmaster

SAINT AGNES ScHOOL
Box W., Albany, N. Y. 12211

DeVEAUX SCHOOL

Niagara Falls, New York
Fouxpep 1853

A Church School for boys in the Diocese of
Western New York. Grades 8 thru 12. Col-
lege Preparatory. Small Classes. 350 acre
Campus, Resident Faculty. Dormitorv  for
80, School Building, Chapel. Gvmnasium and
Swimming Pool. Write for catalog Box “A”.

Davip A. KeENNEDY, M.A., Headmaster
Tee Rr. Rev. Laomiston L. Scarr, D.D,,
Pres. Board of Trustees

STUART HALL

VIRGINIA’S OLDEST PREPARATORY
SCHOQL FOR GIRLS

Episcopal schooi in the Shenandoah Valley.
Grades 9-12.  Fullv accredited. Notable
coilege entrance record. Also generai course

with strong music and art. Modem egqui-
ment. Gymnasium. indoor swimming DOOL
Attractive campus. charming surroundings.
Catalog.

MarTEA DABNEY,

Box W.

Headmistress
Staunton. Virginis

THE CHURCH
FARM SCHOOL
GLEN LocH, Pa.

A School for Bovs Dependent on One Parem:
Grades — 5th through 12th

College Preparatorv and Vocational Train-
ing: Svoorts: Soccer, Basketball, Track,
Cross-Countrv

Learn to studv, work plav on 1600 acre farm
in historic Chester Valley.
Bovs Choir - Religious Training

REV. CHARLES W. SHREINER, D.D.
Headmaster
Post Office: Box S, Paoli, Pa.

Shattuck School

The oldest Church School west of the Alle
ghenies integrates all parts of its program -
religious, academic, militarv, social — to heio
high school age bovs grow “in wisdom and
stature and in favor with God and man.”
Write
DIRECTOR OF ADMISSIONS
665 Shumway Hall
SmaTTuCcK ScHOOL Farrsaurr, Moes.

MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION

LENOX SCHOOL

A Church School in the Berkshire Hills for
bovs 12-18 emvhasizing Christian ideal and
character through simplicitvy of plant and
equipment, moderate m.mnn, the co-operative
self-help sy and 1 1. rels
nuonships among bovs and flcult_v.

REV. ROBERT L. CURRY, Headmaster
LENOX, MASSACHUSETTS

THE WOODHULL SCHOOLS

Nursery to College

HOLLIS, L. L
Sponsored by
ST. GABRIEL’S EPISCOPAL CHURCH
under the direction of the rector,
THE REV. ROBERT Y. CONDIT

NORTHWESTERN
ACADEMY

LAKE GENEVA., WISCONSIN
Rev. James Howard Jacobson
Superintendent and Rector

An outstanding military college pre-
paratory school for boys 12 to 18
grades 8 through 12. Fireproof
buildings, modern science depart-
ment, excellent laboratory and aca-
demic facilities. 90 acre campus with
extensive lake shore frontage, new
3 court gym. Enviable year ’round
environment. All sports, including
riding and sailing. Accredited. Sum-
mer Camp. Write for catalogue

164 South Lake Shore Road.

HOLDERNESS

The White Mountain School for bovs 13-19
Thorough college preparation in small classes.
Team sports, skiing. Debating. Glee Club. Arm.
New fireproof building.

Dowarp C. HacErMAN, Headmaster
Plymouth, New Hampshire

THE \ATIONAL
CATHEDRAL SCHOOL

(For Girls)

ALBANS SCHOOL
(For Boys)

ST.

Two schools on the 58-acre Close of
the Washington Cathedral offering a
Christian education in the stimulat-
ing environment of the Nation’s
Capital. Students experience many
of the advantages of co-education
vet retain the advantages of sepa-
rate education. — A thorough cur-
riculum of college preparation com-
bined with a program of supervised
athletics and of social, cultural, and
religious activities.

Dav: Grades 4-12 Boarding: Grades 8-12
Catalogue Sent Uvon Reauest
Mount St. Alban, Washington 16, D.C.

SAINT ANDREW’S SCHOOL
OF BOCA RATON, FLORIDA

Episcopal Boarding School for bovs of all
denominations. College  preparatory.
rollment 220. Grades 7-12. High acndemx
standards. Broad curriculum. Indi

attention. Work program. Olvmpic-size pool

sports. Dormitories and classrooms

cond Healthful climate of Florida’s som.b-
eastern coast. Also Summer School vrogram.

Write for catalog.
Mr. Eugene J. Curtis. Jr.,, Headmaster
P.O. Box 130-W, Boca Raton, Florida

ST. MARGARET’S SCHOOL
COLLEGE PREPARATION FoR GIRLS

Fully accredited. Grades 8-12. Musie,
art, dramatics. Small classes. All
sports. On beautiful Rappahannock
River. Episcopal. Summer School.
Write for catalog.
Viola H. Woolfolk,
Box W, Tappahannock, Virginia

ST. ANNE’S SCHOOL

One of Church Schools in the Diocese of
Virginia. College vreparatorv. Girls grades
7-12. Curriculum is well-rounded. emvhasis
is individual. based on orincivles of Chris
tian democracv. Music, Art. Dramatics. Svorts,
Riding. Suite-vlan dorms. Established 1910.

MamGARET DoucrLass JEFFERSON, Headmistress
ST. ANNE’S SCHOOL
Charlottesville 2, Va.






