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THE ARCHBISHOP OF CANTERBURY

CHALLENGES some present day theologians in an address at a
Roman Catholic University. His comments on the new book by
the Bishop of Woolwich is on page three. An article about the
controversial book is on page eight. Above picture was taken
at Trinity Cathedral, Trenton, at the time of his recent visit.

HONEST TO GOD BY JOHN ROBINSON
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SERVICES

In Leading Churches

New Yorx Crry

THE CATHEDRAL CHURCH
OF 8T. JOHN THE DIVINE
Sunday: Holy Communion 7, 8, 9, 10; Morn-
ing Prayer, Holy Communion and Ser-
men, 11; Evensong and sermon, 4.
Morning Prayer and Holy Communion 7:15
(and 10 Wed.); Evensong, 5.

THE HEAVENLY REST, NEW YORK
5th Avenue at 90th Street
SUNDAYS: Family Eucharist 9:00 a.m.
Morning Prayer and Sermon 11:00 a.m.
(Cheral Eucharist, first Sundays).
WEEHDAYS: Wednesdays: Holy Communion
7:30 a.m.; Thursdays, Holy Communion
and Healing Service 12:00 noon. Heal-
ing Service 6:00 pm. (Holy Com-
munion, first Thursdays). ;

HOLY DAYS: Holy Communion 12:00 noon.

ST. BARTHOLOMEW'S CHURCH
Park Avenue and 5Ist Street
Rev. Terence J. Finlay, D.D.

8 and 9:30 am. Holy Communion 9:30 and
11 am. Church School. 11 a.m. Morn-
ing Service and Sermon. 4 p-m. Even-

somg. Special Music.
Weekday : oly Communion Tuesday at
12:10 a.m.; Waednesdavs and  Saints

Days at 8 a.m.; Thursdays at 12:10 p.m.
Organ .Recitals. Wednesdavs, 12:10. Eve.
Pr. Daily 5:45 p.m. ;

CHURCH OF THE HOLY TRINITY
316 East 88th Street
New Yomrx Crry
Sundays: Holy Communion 8; Church School

9:30; Mornj.ug Prayer and Sermon 11:00.
(Holy Communion Ist Sundayv in Month).

GENERAL THEOLOGICAL
SEMINARY CHAPEL
Chelsea Square, 9th Ave. & 20th St.
New York

Daily Moming Prayer and Holy Communion.
7; Choral Evenson. 6.

COLUMBIA UNIVERSITY
Saint Paur’s CHAPEL
New Yorx
The Rev. John M. Krumm, PhL.D.,
Chaplain
Daily (except Saturday), 12 noon; Sunday,
Holy Communion, 9 and 12:30, Morning
Prayer & Sermon, 11 a.m.; Wednesday,
Holy Communion, 4:30 p.m.

ST. THOMAS
5th Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sund%v: HC 8, 9:30, 11 (lst Sun.) MP 11;
Cho 4. Daily ex. Sat. HC 8:15,

urs. 11 HD, 12:10; Noonday ex. Sat.
12:10. :

Noted for boy choir; great reredos
and windows.

THE CHURCH OF THE EPIPHANY

York Avenue at 74th Street
Near New York Memorial Hospitals
Hugh McCandless, Lee Belford, David
Wayne, Philip Zabriskie, clergy
Sundays: 8 a.m. HC; 9:30 Family (HC 38)
11 MP (HC IS).
Wed. HC 7:20 a.m.; Thurs. HC 11 a.m.
One of New York’s
most beautiful public buildings.

The Witness

For Christ and His Church
EDITORIAL BOARD

W. NormanN PrrTeNcer, Chairman
W. B. Sporrorp Sr., Managing Editor
Lestie J. A. Lang; O. SyoNeEy Barr; LEE
Berrorp; Kennern R. Forses; Roscor T.
Foust; Gorpon C. Gramam; Roserr Hame-
sHIRE; Davip Jounson; CuarrLes D. Keawn;
GEORGE MacMurray; CHARLES  MARTIN;

RoBerT F. MCGREGOR; BENjAMIN MINIFIE;
J. Epwarp Mour; Crarres F. PENNIMAN;

WirrLiam StrRINGFELLOW; JosepH F. Trrus.

w
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Tromas V. BarrerT; JoHN ParRmMaNn Brown;
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*

Tue WrrNess is  published weekly from
September 15th to June 15th inclusive, with
the exception of one week in January and
bi-weekly from June 15th to September 15th
by the Episcopal Church Publishing Co. on
behalf of the Witness Advisory Board.

The subscription price is $4.00 a year; in
bundles for sale in parishes the magazine sells
for 10c a copy, we will bill quartely at 7c a
copy. Enterelf as Second Class Matter, August
5, 1948, at the Post Office at Tunkhannock
Pa., under the act of March 3, 1879.

SERVICES

In Leading Churches

ST. STEPHEN’S CHURCH

Tenth Street, above Chestnut
PHILADELPHIA, PENNA.

The Rev. AMred W. Price, BD.D., Rector
The Rev. Gustav C. Meckling, B.D.
Minister to the Hard of Hearing

Sunday: 9 and 11 a.m., 7:30 p.m.

Weekdays: Mon., Tues.,, Wed., Thurs., Fri.,
12:30-12:55 p.m.

Services ot Spiritual Healing, Thurs., 12:30
and 5:30 p.m.

ST. PAUL’S
13 Vick Park B
RocuEsTER, N. Y.
The Rev. T. Chester Baxter, Rector
The Rev. Frederick P. Taft, Assistant
Sunday: 8, 9:20 and 11.
Holy Days 11; Thursday, 5:30 p.m.

ST. PAUL’S MEMORIAL

Gravson and Wilow Sts.
San Anrtonio. Texas
The Rev. James Joseph, Rector
The Rev George N. Taylor, Associate
Sundav — Matins and Holy Eucharist 7:30,
9:00 and 11:00 a.m.
Wednesday and Holy Days 7 and 10 am.
Holv Eucharist.
Sacrament of Forgiveness — Saturday 11:30
to 1 p.m.

SERVICES

In Leading Churches

CHRIST CHURCH

CAMBRIDGE, MASS.

The Rev. Gardiner M. Day, Rector

Sundav Services: 8:00, 9:30 and 11:15 a.m.
Wed. and Holy Days: 8:00 and
12:10 p.m.

CHRIST CHURCH, DETROIT

976 East Jefferson Avenue

The Rev. William B. Sperry, Rector

8 and 9 am. Holy Communion (breakfast
served following 9 a.m. service.) 11 a.m.
Church  School and Moming S'ernoe.
Holy Days, 6 p.m. Holy Communion.

ST. THOMAS’ CHURCH

18th and Church Streets
Near Dupomt Circle
WasnmngTon, D. C.

The Rev. John T. Golding, Rector
The Rev. Walter E. Neds
The Rev. Walter ]J. Marshfield
Sundavs: $:00 a.m. Holy Communion. 11:00
am. Service and ~Sermen. 7:30 p.m.
Evening Prayer. (except J & August)
(8:00 in Advent and 6:15 in Lent)

TRINITY CHURCH
Miami, Fra.

Rev. G. Irvine Hiller, STD., Rector
Sunday Services 8, 9, 9:30 and 11 a.m.

PRO-CATHEDRAL OF THE
HOLY TRINITY
23 Avenue, George V
Paris FRANCE
Services: 8:30, 10:30 (8.8.), 10:45
Boulevard Raspail
Student and Artists Center
The Rt. Rev. Stephen Bayne, Bishep
The Very Rev. Sturgis Lee Riddle, Dean

CHURCH OF ST. MICHAEL
AND ST. GEORGE

St. Lous, Missount

The Rev. ]. Francis Sant, Rector
The Rev. Jack E. Schweizer,
Assistant Rector

Sundays, 8, 9:30, 11 am.

ST. JOHN’S CHURCH

Lafavette Square
WasmineToN, D. C.

The Reverend John C. Harper, Rector

Weekdav Services: Mon., and Thurs., Holy
Communion at  12:10. Tues.,, Holy
Communion at 7:30 a.m. Wed., Fri.,
and Sat., Noondav Pravers at 12:10.

Sundav  Services: 8 and 9:30 Holy Com-
munion: 11 Morning Prayer and Sermon
(Church School); 4 French Service; 7:30
Evening Praver.
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FOR CHRIST AND HIS CHURCH

Editorial and Publication Office, Eaton Road, Tunkhannock, Pa.

Story of the Week

—

Archbishop of Canterbury Raps
Book by Bishop of Woolwich

* Archbishop Ramsey of
Canterbury challenged the con-
cepts of some present-day Prot-
estant theologians in an address
given at Louvain University,
Belgium, which is one of the
leading Roman Catholic institu-
tions in Europe.

He did not mention names
but it was generally thought
that one of those he had in
mind was Bishop John A. T.
Robinson of Woolwich whose
book, Honest to God, he criti-
cized over tv at the time of its
publication in England (Wit-
ness, 4/11).

The Archbishop repeated the
criticism at the convocation of
Canterbury, meeting in London
the first week in May, when he
said that the book ‘“appears to
reject the conception of a per-
sonal God as expressed in the
Bible and the creed.”

Bishop Robinson replied by
saying; “I would insist that my
argument does not lead to this
conclusion. On the contrary, I
affirm in my book, as strongly
as I can, the utter personal
character of God as the source
and ground and goal of the
entire universe.”

In his Louvain address Arch-
bishop Ramsey told a distin-
guished group of Roman Catho-
lic ecumenists that some Protes-
tant theologians are encourag-
ing the idea of “a Christianity
without religion.” He added
that “in some aspects, their
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thoughts have relevance today,”
but that their concepts call for
“a critical scrutiny.”

“Religion,” he said, “can
mean our own pious self-con-
sciousness and the devout at-
mosphere of words and thought
which go therewith. Well is it
that men should look for God
not there, but in the midst of
the world’s agony. But when
all the accretions of pietism
have been pruned away, religion
remains as a native elemental
impulse of man, rooted in his
relation to God as Creator.”

He described as ‘strange”
what he called “the widespread
ideas that man is competent by
his own powers to organize his
own progress and happiness.”

He said modern man tended
to live in a whirl with his mind
overcrowded, and “hence the
mind of man tends to lose its
freedom and to be ruled by the
flux of impressions and sensa-
tions.”

“I sometimes think,” he added,
“that an important part of our
Christian asceticism needs to
be the discipline of the body.”

The Archbishop had words of
praise for frankness and open-
ness about sex, but he stressed
that obsession with sex denoted
partly an escape from frustra-
tion.

“Is not the considerable over-
emphasis upon sex in some of
our populations,” he asked, “due
less to any increase in the
power of sexual impulses than

to an urge to escape frustration
by the sense of achievement
which sexual adventure can
provide ?

“I agree with those who say
that frankness and openness
about sex is highly to be de-
sired, as sex is, in part, a flight
from frustration and in part a
severance of the bond which
unites sex and the other ele-
ments in personality which, all
together, find fulfillment in
marriage and the family.”

Now Available Here

The book by Bishop Robinson
is now available in the U.S,,
published by the Westminster
Press as a paperback selling for
$1.65. An article about the
book by Prof. A. C. Bouquet, re-
tired lecturer on the philosophy
of religion at Cambridge Uni-
versity, is featured in this
number, and since we anticipate
as much discussion of the bish-
op’s views in this country as
there has been in England,
other articles are planned.

The bishop strikes out at the
conventional thought patterns
of the church. He believes that
far more than a radical restate-
ment of traditional orthodoxy in
modern terms is needed to make
the church relevant to today’s
world and in the future.

About God, he says, “There is
no God, in the sense of a sepa-
rate being who exists ‘out there’
in the ever-dwindling meta-
physical gaps which secular
knowledge leaves for him. This
whole ‘religious’ picture is as
outdated as the Old Man in
the Sky of earlier Christian
thought . .. "”

What he has to say about

Three
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Christ, prayer, morals, and the
church is equally emphatic,
revolutionary, and he admits,
possibly  heretical, but, he
writes, “All I can do is to try

to be honest — honest to God
and honest about God.”

Some English critics have
called for his defrockment,
while others endorse him en-

tirely. Erik Routley, in the

British Weekly wrote, “I can-
not write objectively or dispas-
sionately about this. I can only
record that the reading of it
gave me more comfort, more
encouragement, and more sense
that life is worth living and the
ministry worth exercising, than
any book I have read for years
and years.”

Inner-City Planning Big Task

Before Christian

% A three-day conference on
metropolitan  planning, spon-
sored by the National Council
of the Episcopal Church, opened
May 15 in San Francisco.

The conference involves more
than 100 persons from 13
dioceses, including Alaska,
Hawaii, and Puerto Rico. Also
included are representatives
from Brazil and Japan. It is
the third and last this year of
three such meetings designed
to involve Episcopalians on the
regional and local levels in
inner-city planning. The previ-
ous two were held in January in
Chicago and New York.

The Rev. James P. Morton,
chairman of the conferences,
began the session by stating
that the church must realize
that the inner-city does not
exist in isolation but influences,
and is influenced by, the entire
metropolitan area.

“Here in the inner-city is re-
vealed the interdependent situa-
tion in which we all live and our
failure or success here is an ac-
curate prediction of our fu-
ture,” Morton said. He is as-
sociate secretary for urban
work for the National Council.

A leading city planner, Cal-
vin Hamilton of Pittsburgh, Pa.,
backed up Morton’s statements
by stressing that the churches,
regardless of their denomina-
tional differences, must meet
head-on the problems in urban
culture.

Four

Community

He urged the church to take
a leading part in awakening and
stimulating the community’s
conscience towards “human
problems that create the need
for renewal and are caused as
a result of urban renewal.”

Hamilton added that “of all
groups, it seems to me that the
churches should be willing to
get together to solve these mu-
tual problems through a Chris-
tian fellowship, if nothing else,
in commitment.”

He pointed out that principal
areas of concern in the metro-
politan regions are social malad-
justment, physical deteriora-
tion, economic adjustments
brought about by automation,
repidly changing political
frameworks and, in many cases,
a lack of leadership.

He reminded his audience
that federal government “is
coming more and more to have
a direct relationship to what
happens in the city, because
more and more, the states are
unable to do an effective job.”

He attributed this lack of
state aid to rural-dominated
state legislatures which, he
said, will only add to urban
problems until reapportionment
is adopted.

Another speaker at the
morning session was William A.
Johnson of the department of
religion at Trinity College,
Hartford, who spoke on the

modern cultural milieu in the-
ological perspective.

Johnson, a Methodist, said,
“We are reminded constantly of
the great religious paradox
that, although the religious
phenomenon occupies a promi-
nent place in American life,
there is little influence upon
public and private behavior,
except perhaps as religion be-
comes a leisure-time activity.”

He pointed out that “there
are many illustrations of the
little relevancy the Christian
faith has in the modern world,”
and illustrated his point by the
silence of ministerial voices
during any crisis period.

He contended that in this
post-Christian era, Christianity
has been displaced by religiosi-
ty and “no longer inspires con-
temporary culture.”

“We can rightfully say that
this age in which we live is no
different from any other age
in the sense that Christianity
has had its crises before where
widespread indifference and
idolatry existed,” he said.

“But, unlike the past, where
there remained a substratum of
theologically  integrated as-
sumptions, where idolatry and
atheism was always in refer-
ence to these Christian assump-
tions, the world in which we live
today has consciously rejected
these assumptions,” he added.

He warned that “to continue
to promote a kerygma, preach-
ing, evangelical appeals, etc.,
upon the basis of the language,
symbols and the philosophical
super-structure of a bygone era
is to warrant justified religious
suicide.”

At a dinner meeting James
G. Banks, assistant adminis-
trator for relocation for the
urban renewal administration
in Washington, D.C., urged
churchmen to provide a direct
line of concern and aid to the
nation’s poverty-stricken per-
sons.

“Among the thousands of

Tae WrrNEss
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underprivileged within our ur-
ban centers are the unloved who
are seeking something with
which to be identified, and cer-
tainly, if the church cannot pro-
vide that something, then I
think it has little or no role to
play in this problem,” he said.

Banks, who is an active Epis-
copalian, stressed that “inter-
dependence, rather than inde-
pendence, is the key to sur-
vival.”

“As interdependence has in-
creased, our personal need to
understand this phenomenon
and to learn how to find our-
selves within this complexity
has also increased,” he said.

He noted that while the end-
ing of poverty has been an age-
old goal, “in 1963 we still have
no real answer to poverty. We
find that we are facing prob-
lems of lack of opportunity,
poor education, poor training,
racial discrimination, the re-
sults of poor and abnormal
family patterns, the results of
crime and delinquency, unem-
ployment, under - employment,
ill health and all the other prob-
lems which we have associated
with slums for so long.”

There is no answer as yet to
ending poverty, Banks said,
because “we (the Christian
community) have not faced as
yet the moral issues involved.
The problem means sacrifice
and I am afraid we are not
ready yet to make the sacri-
fice.”

Bishop Daniel Corrigan, di-
rector of the home department,
spoke on human problems of
transition into a more and more
complex society.

“It is not that the gospel is
irrelevant. It is not that Christ
is irrelevant. It is just that we
are not relevant, and this is
too bad,” he said.

Bishop Corrigan pointed out
that all over the world people
are looking back instead of
looking ahead, because an hon-
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est look at the future creates
more fear and anxiety in
human beings than they are
capable of handling.

“This we must change our
minds about, our feelings about.
We have to see that this is not
just something new, but this is
something that God has been
doing to us from the very be-
ginning of time. Any record
that we have of the human race
is a record of the God who
drives us out of simple, uicom-
plicated situations where we

solve our problems by going
along into more difficult com-
plicated situations where we
can only do better by being
very much better than we have
ever been before,” he said.

He pleaded that, ‘“as we go
into the days ahead and are
living in a church which is
looking to the past, that instead
of thinking of this with sadness
and madness and badness, that
we turn to the future, or if we
would just turn to the present,
it would be a help.”

Washington Convention Praises
Superintendent of Schools

% All institutions associated
with the diocese of Washington
were warned that they must
end all forms of racial discrimi-
nation within six months or
face loss of “diocesan moral and
financial support.”

The diocese’s stand was
established at the annual con-
vention as a resolution was
adopted to “put teeth” into a
1960 statement which urged all
churches and church institu-
tions to serve all persons re-
gardless of race.

One agency 1is threatened
with loss of support unless it
drops its traditional ‘‘white
only policy.” That is the House
of Mercy, an 80-year-old Epis-
copal-sponsored home for un-
married mothers.

Bishop William F. Creighton
of Washington, chairman of the
home’s board of trustees, said
he hoped its policy of restric-
tion could be changed before
the cut-off date affecting
church aid.

The Episcopal Church Home,
a residence for elderly persons,
only recently voted to admit
non-whites.

Originally the convention was
asked to “reaffirm” its stand of
1960. The resolution adopted,
threatening loss of “moral and

financial support ” by agencies
that observe racial discrimina-
tion, was introduced by the Rev.
Quinland R. Gordon, rector of
the Church of the Atonement.
Mr. Gordon was once jailed for
participating in a civil rights
demonstration.

He said that as a Negro in
Washington he had the feeling
of being “partially accepted and
partially rejected” in the na-
tion’s capital.

His resolution carried by a 3
to 1 majority.

Delegates unanimously adopted
a resolution praising Superin-
tendent Carl F. Hansen of the
District of Columbia school sys-
tem for ‘wise and vigorous
leadership.”

Introduced by Canon Charles
Martin, headmaster of St. Al-
ban’s School, the resolution fol-
lows:

— Quote —

On Thanksgiving Day at a
football game for the city cham-
pionship between a predomi-
nantly colored team of the pub-
lic high school league and a
predominantly white team of
the parochial league, played be-
fore the largest crowd ever to
view an athletic contest in
Washington, all was normal for
such an occasion save for a rest-

Pive
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less uneasiness apparent only
to the more observant. But at
the end of the game, the un-
easiness broke into a wild riot.
It was more than a serious stu-
dent disturbance precipitated
by the passions of the game. It
was an ugly, vicious race riot,
reflecting the bitter passions
beneath the relatively quiet
surface of school life. Because
Washington is on a hill high
and lifted up, the riot revealed
to the whole country and even
to the world, the seething racial
hatreds in the life of the capital
of our nation.

The superintendent of the
public schools appointed a citi-
zens’ committee to study and
report on the causes of the
trouble. After a three-month
period a report was made, and
the superintendent has taken
vigorous and intelligent action
on it. Among other things, he
has made plain that society had
placed on the public schools re-
sponsibilities which they are
not and should not be pre-
pared to bear.

In addition to the public
schools, there are several
groups that ought to have a
special concern about these
problems and that ought to be
working at them. Chief among
them is the community which
seeks to live under the leader-
ship and in the spirit of the
Teacher who was consistently
searching out the lost, the dis-
possed, the troubled — the
church. And the church in
Washington has been singularly
silent and passive in the face
of all the worried concern that
our community and even the
nation has given to the prob-
lems revealed in the events of
that Thanksgiving Day.

I don’t believe that we of the
church are uninterested; in-
deed, I am sure that many
church people are actively at
work through parent-teacher
associations or similar groups,
seeking to aid in the solution

Six

of the problem. But this is not
enough: the church of the di-
ocese must itself act. There-
fore, I propose that we of this
convention:

® Request the secretary of
the convention to write to the
superintendent of schools of the
District of Columbia, Dr. Carl
Hansen, expressing the conven-
tion’s appreciation for the
understanding that he and his
colleagues have brought not
only to education but to the
basic problems of the communi-
ty that afflect education and
the general well-being of young
people. Further, request the
secretary to express the con-
vention’s appreciation for the
wise and vigorous leadership
that he is giving in attempting
to solve these problems and in
seeking to bring about stand-
ards of education in our schools.

@® Request the secretary of
the convention to write to the
committees on the District of
Columbia of the House of
Representatives and of the
Senate, asking their full and
sympathetic support for the
strong leadership that the
superintendent of schools and
the board of education of the
District are giving the com-
munity in its efforts to meet
the needs of the schools and of
young people. Further, request
the secretary to send to these
committees of the Congress
copies of the letter being sent
to Dr. Hansen.

® Request the executive
council of the diocese to con-
sider the social and educational
problems that afflict and de-
grade our city, to determine
how the church may bear a
most effective witness in meet-
ing them.

— End Quote —

UNITED CHURCH WOMEN
CONDEMN LOTTERY

% Leaders of United Church
Women adopted a resolution in
Seattle expressing “grave con-
cern” and strong disapproval of

New Hampshire’s lottery law
and alerting church women
across the country to the ‘“dan-
ger of similar action” by other
states.

Approved by the board of
managers at its annual meet-
ing, the resolution commended
religious groups who opposed
the state-operated lottery and
who emphasized the moral
issue involved.

Other resolutions approved:

Urged the 2,300 state and
local councils of church women
to mark the 15th anniversary
of the universal declaration of
human rights;

Asked the women to study
the UN convention on political
rights of women and express
their opinion to the U.S. Senate;

Reiterated the church
women’s stand for more assist-
ance to people of wunderde-
veloped countries;

Urged the U.S. to continue
negotiating for supervised ces-
sation of nuclear testing and
controlled reduction of nuclear
weapons, and to increase ap-
propriations for the arms con-
trol and disarmament agency.

Called on church women to
study and support legislation
to assist migratory workers and
to make known to Congress
their position on issues pertain-
ing to migrant workers.

A progress report on the
anti - discrimination  project,
“Assignment: Race 1961-64,”
said that leaders of denomina-
tional women’s groups were in-
dicating increased action in all
areas to promote racial justice
and equality of opportunity.

WESTERN NEW YORK
CELEBRATES

% About 10,000 persons filled
an auditorium in Buffalo to
celebrate the 125th anniversary
of the diocese of Western New
York.

Presiding  Bishop  Arthur
Lichtenberger presided and the
address was given by Arch-
bishop Clark of Canada.

Tae WriTNess
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EDITORIALS

Does the Good Life
Get Crowded Out?

ONE OF THE FEATURES of the Manchester
Guardian Weekly is a religious column. Recently
it discussed the “parson’s reading,” giving much
excellent advice on this exceedingly important
subject. But at the end came this recommenda-
tion — study dogmatics first, church history
next, then ethics, psychology, ecclesiology, com-
parative religion. The omission of the Bible was
surprising. But it was less surprising that the
columnist should omit the Prayer Book, for few
churchmen either in England or America seem
to think liturgiology a subject of any urgent im-
portance.

What the parson should read raises the whole
question of the education of the clergy. One
would suppose it was obvious that all education
had the good life as its end and aim. But the
college professors have, as usual, confused our
thinking, and have in fact buried the funda-
mental issue out of sight. They exalt theoretical
knowledge, loading their teaching with formulas,
arguments, facts, and graphs. But about the
good life they have little or nothing to say. To
mention it in the classroom would be unscientific,
almost unethical. And many of our clergy and
laity having become pessimistic about the
church, seem to think that everything would im-
prove if these principles could be applied to the-
ological education.

The idea seems to be that when a young man
has acquired the requisite number of college
credits so that he can annex the mystic letters
B.A. (not to his sweater but to his name), and
then by means of other credits, acquired in a
theological seminary, can put B.D. after B.A., he
has become equipped to assume the cure of im-
mortal souls in the church of God.
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The only question is about the right curricu-
lum, which in accordance with the spirit of the
age must be replete with practical courses. Thus
spake the commission of eminent bishops, pres-
byters, and laymen in their report on theological
seminaries to General Convention, which report,
so far as we can recall, hardly mentioned the
good life or the way by which the candidate for
the ministry was to attain it.

Of course so long as we think of preparation
for holy orders in those professorial terms, the
good life does get crowded out. For it cannot be
engendered by any juggling of curricula or marks
or diplomas. It has to be won if at all by rigid
self-discipline in a community which is permeated
with the spirit of the Christian religion. The
good life for the theological student involves an
adequate training in Bible, dogmatics, and the
rest of the columnist’s list.

But such studies if they are to be good must
be approached from the vantage ground of a
living faith. St. Thomas Aquinas on his knees
found out the truth about God, and it is still the
best way. Theological learning must begin, so to
speak, at the altar. Personal devotion is all-
important, but it is not to be transmitted by
classroom processes. What can be taught is the
history and contents of the Prayer Book, reverent
reading and singing, the art of corporate wor-
ship, liturgical instinct.

In short, liturgiology, far from being a sort
of extra or specialty, is at the very heart of the
theological curriculum, and is an essential sub-
ject of study for parsons as for seminarians., And
it is largely because this fact has been ignored
that our Anglican standards of worship remain
so low, and that in both America and England
the well-informed layman as well as the man in

the street so often observes Sunday in some other
way than by going to church.
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THE GROUND OF OUR BEING

By A. C. Bouquet
Former Lecturer at Cambridge University
HONEST TO GOD BY THE BISHOP OF
WOOLWICH RAISES IMPORTANT ISSUES
THAT ARE EXAMINED BY AN AUTHORI-
TY ON THE PHILOSOPHY OF RELIGION

ONE IS OFTEN LED to wonder what Mr.
Khrushchev and his son-in-law, Mr. Adzhubei,
mean when they tell the Pope that they are
atheists. It is most unlikely that they them-
selves know any philosophical theology; so they
may mean all or one of three things: —

@® That the spectacle of an unworthy form of
Christianity has provoked them into a rebellion
against all religion, since its fruits seem to be so
much devoid of charity towards the so-called
“unprivileged” that they feel it must be false.

@® That they have accepted indoctrination
with the tenets of dialectical materialism, with-
out possessing the capacity to judge whether or
not it gives a correct account of the universe.

® That the idea of a spatially transcendent
God “up there” or “out there” seems to them In-
credible and foolish.

Now it is fair to say in regard to the first item
that if the Christian faith is represented as con-
tent to do ambulance work among the so-called
“under-privileged,” while tolerating or acquiesc-
ing in an unjust structure of society, then it must
stand condemned.

But of course this is a misrepresentation.
Christ’s teachings about the stewardship of
possessions and the equal worth of each indi-
vidual soul, if consistently followed, are bound
to involve a continual urge to successive recon-
structions of society in which there shall be, to
an increasing extent, justice and true fellowship
and the exclusion of privilege, exploitation, or
parasitism.

Humpty Dumpty

IN REGARD to the second item: it collapses in
the face of logic, and it is remarkable how widely
it has come to be the target of metaphysicians
and economists who have no interest in maintain-
ing the status quo. In any case its anti-religious

Eight

pre-supposition is false, since you cannot get
mind or spirit out of “primordial matter” unless
the latter is potentially capable of producing such
an emergent, in which case it is “matter” only
in a Humpty Dumpty sense.

The third item, however, looks and is more
formidable. It is by no means the preserve of
Marxists; and when a teenager is heard asking
a Christian theologian: “Do you think space ex-
ploration is going to make it any harder to be-
lieve in God?” one is compelled to realize that a
very large part of the world’s population may
well be still basing its conception of deity upon
the symbol of ‘“someone up there” or “someone
out there,” and still thinking of ‘“heaven” as a
place, and not as a state, condition, or dimension
of being. As a rhyme for youngsters puts it:

There’s a Saviour up above
Who is looking down in love,
So be careful, little hands, what you do.

The Bishop of Woolwich, in a recent publica-
tion has made a great deal of this, suggesting
that teachers of divinity have yielded too readily
for centuries to the notion of spatial transcend-
ence. He is no doubt stimulated by a laudable
zeal for the pastoral care of multitudes in that
part of a great city where his work lies, but I
think that he may have pressed his point too far,
and may have overstated his case. Anyway,
matters are not quite as he seems to think.

To begin with, transcendence to a large num-
ber of Christian philosophical theologians has
shown itself as a far grander concept than a mere
refinement of the idea of “Daddy up in the sky,”
and cannot quite so easily be dismissed, even by
a slick appeal to Feuerbach or Freud.

Immanence on the other hand has been
pondered upon for many centuries before the
bishop was born, and in the last 70 years has had
many exponents. About 1905 there was circulat-
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ing in a sixpenny paperback edition a book on the
subject by J. R. Illingworth, a well-known mem-
ber of the Lux Mundi group of theologians, which
as an under-graduate I was given to read; and
about the same time the then minister of the City
Temple, R. J. Campbell, published a book entitled
The New Theology, in which he claimed to re-
write the Christian message in terms of im-
manence.
Storm

THE LATTER WORK provoked quite a storm
in religious circles, and was eventually seen to be
somewhat superficial: but it certainly pointed in
the right direction. Its author afterwards
reached a more balanced theological position and
ended up as an Anglican, and chancellor of one
of our old cathedrals. Nevertheless his influence
endured, and in student days I remember hearing
a leading Baptist minister say publicly that
prayer to “one’s Father who sees in secret” meant
prayer to him in the depths of one’s soul (in “the
secret places of the heart,”) which curiously
enough was actually said centuries ago by no less
a person than St. Ambrose of Milian, comment-
ing upon “enter into thy chamber” — “Thy
mind,” he said, “is thy chamber.”

Plenty of Christian mystics have spoken of the
indwelling of God in the soul, let alone the
Quakers. So I don’t think the belief in a God
“up there” or “out there” has always been un-
duly stressed to the exclusion of “God within
us.”

I note, however, that about the same time as
Campbell’s book there must have been others of
the same sort on the Continent, since a condem-
nation of “immanentism” was issued from the
Vatican, warning the faithful against the danger
of slipping into pantheism.

Yet the bishop, I am sure, is right in drawing
attention to the problem facing the popular mind
on the threshold of the “space age.” I am sur-
prised however that he does not make any men-
tion of the answer which was worked out in his
own university a generation and a half ago, under
the leadership of Professors Nairne and Bethune-
Baker. It looks as though the incidence of the
second world war has involved a break in trans-
mission.

Intensities

ABOUT 1924 A GROUP of us were studying
afresh the formularies of the Church of England
in the light of modern knowledge, and especially
the problem of divine transcendence; and we
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came to certain conclusions. We found ourselves
recognizing that to the scientists the universe
seemed a vast area of unbroken continuity, a
single world within which nevertheless there was
in human experience a whole series of discon-
tinuities or glowing intensities. We could say
with the Japanese Christian, Kagawa, ‘“The en-
tire universe is God’s word,” so that we did not
find him only in “the gaps”; and yet we were
aware of glowing intensities of divine activity
within it, which might be described as “moments
of special revelation.”

But we did not find that these could properly
be described as “breakings-in” or “intrusions
from outside,” since there was no “outside” from
which they could come. They were merely in-
tensifications in the activity of a presence that
was there all the time.

And so, starting from Paul’s famous state-
ment: “He is not far from us, for in him we live
and move and have our being,” and Christ’s own
logion, “Say not ‘lo there,” for the rule of God is
within you, or in your midst,” we concluded that
Christians were not committed to the image of
a God “up there,” or “out there,” but to belief in
an inter-penetrating spirit, omni-present, dele-
gating to the creaturely varying grades of spon-
taneity, and yet presiding over the whole cos-
mos, directing it, if you like, from inside: and
we coined a phrase to express this: “transcendent
within the immanence.” (The present master of
St. John’s College wrote a most valuable paper
about this, which was afterwards published, but
1 fear is now out of print).

About the same time a work appeared on the
Continent, written by a Czech Roman Catholic at
Munich, which I had the honor of translating for
the Oxford University Press, and which affirmed
that human experience of this spirit could be seen
proceeding along three lines, which he de-
nominated:

® Ultimacy, transcendence, or majesty.
® Depths of the ego, or self-containedness.
® Stream of activity, or becoming-actualness.

Yet all of them focussing upon the one deity.
He went on to give a wealth of instances of each
of the three, drawn from divers religions and
from all parts of the world, in order to show how
universal these experiences were; and he then
proceeded to show that outside or apart from
Catholic Christianity (which he maintained held
all three types of experiences in a balanced ten-
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sion) there was a tendency to unstable equili-
brium, so that experience actually oscillated from
one type to another, creating in the process a
number of sub-types.

Oscillation

ONE CANNOT HELP feeling that there is
nothing specifically “Roman Catholic” about such
a Christian philosophical theology, and that if it
were more widely known and taught, the dif-
ficulty felt about “spatial transcendence” would
disappear.

Again, in the precincts of the University of
Oxford, that very interesting “Cumnor group”’
of theologians issued early in the armistice period
a series of essays which were characterized by
Bishop Headlam as “wise, reverent, and thought-
ful theology,” in one volume of which, entitled
“The Spirit,” the subject of divine immanence
was fully dealt with.

It surprises me somewhat that the Bishop of
Woolwich does not show any awareness that all
this has been put forth, and that, in quite recent
yvears. He seems himself to be in the midst of
an oscillation towards immanentism, and I am
not convinced of his wisdom in depending so
much upon Bonhoeffer and Tillich, who after all
stand in the Lutheran and not Anglican tradition.

No one would wish to belittle the steadfast
bravery of Bonhoeffer as a Christian martyr,
but I have read passages in his prison utterances
which seem to indicate that his sufferings, like
those of Ignatius of Antioch centuries ago, may
have warped his judgment.

As for Tillich, he exhibits marked originality
of thought, and I know has a high reputation
among Americans. But the passage about
estrangement which the bishop quotes shows a
strong “twice-born” Lutheran bias, and I doubt
whether many of his flock in South London would
really endorse it. I think he unnecessarily con-
fuses his readers by appearing to attack what
he calls ‘traditional supranaturalism,” since the
immanent deity he describes as “the ground of
our being” is equally and inevitably supranatural,
unless we are going to sink into pantheism with
all its dangers, and whelm the ground and the
beings originating from it into one. (There is
obviously the risk that the term itself may look
like a de-personalization of deity to the level of
a force.)

Religionless Christianity

I REGRET ALSO that so much is being made of
this talk about ‘“giving up” or “out-growing”
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religion, and about a “religionless Christianity.”
It looks like a misuse of terms, and it is very
confusing to the publie, and I think unnecessarily
so in episcopal hands. It began of course with
Karl Barth in his earlier phase, when he rejected
all natural religion in favor of ‘“vertical revela-
tion,” and described the various religious
phenomena outside Christianity as “a human
disaster.”

The essence of religion is a two-term relation-
ship between the self existent (which the bishop
rightly says everybody is bound to accept), and
the finite, creaturely or contingent; or as Buber
has put it, between an Ich and a Du. This rela-
tionship is basic, even though it may take a
variety of forms (e.g. the relationship between
Comrade Khrushchev and the dialectic process
is one; the “Unitive Life” of the Christian mys-
tics is another, that between a polytheist and a
plurality of divine beings is a third) and it can’t
be got rid of, even in Christianity, except by dis-
torting the latter into a mere picturesque variety
of humanism.

But as the bishop rightly says, it is not the
existence of the ground of being that is called in
question, but in what way that ground is to be
conceived. As an impersonal force? Or as funda-
mentally personal (say super-personal if you
like) and to be symbolized in terms of holy and
self-giving love?

If instead of priding themselves upon an
ignorance of mnon-Christian faiths, some the-
ologians would take the trouble to study them
more closely, and with imagination and sympa-
thy, they would find on the one hand that in
some of these transcendence meant much more
than the projection of a father-image, while
others were even closer than some Christians to
accepting the idea of deity set forth by the bish-
op as “the ground of our being” in the depths of
the human ego.

Too Much Stress

THUS IN INDIA there has been almost too much
stress upon immanence. Indeed Bishop Mylne
of Bombay nearly 60 years ago stated that he
thought the contribution of India to Christian
theology might be the restoration of a proper
respect for the element of immanence in its ex-
pression. Mohammed, although generally thought
of as the apostle of white-hot transcendence, said
that Allah was ‘closer to every man than his
jugular vein” — while Professor Valiuddin of
Hyderabad affirms that the interior mysticism
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of the Sufis is quite a fair deduction from teach-
ings contained within the Qur’ax.

Again, in China the early Taoists and later on
the neo-Confucians have stressed the existence
of an indwelling ‘“Power not ourselves making
for righteousness,” and in spite of their apparent
depersonalization of such a being, have invested
that power with qualities which ecan only be
described as personal (which is not the same as
anthropomorphic!)

I think that Roman Catholic theologians, what-
ever their limitations and aberrations, are in
general much more fair to non-Christian religious
experience than those of the neo-Protestant
school of thought. I recall attending an All-India
philosophy congress in Andhra University in
1961, at which I was somewhat chagrined to find
that whereas there was quite a large contingent
of Roman Catholic theologians—Jesuits, Domini-

cans, and at least one Franciscan, there were
only two other Christians, a Presbyterian and
myself, an Anglican, among a concourse of over
200 Hindus, presided over by a liberal Muslim,
Kabir (Lord Hailsham’s opposite number in the
federal government of New Delhi).

I felt a great respect for these earnest think-
ers, yet I do not think they in any way influenced
me to waver in my belief that the supreme con-
ception of the self-existent ground of our being
was that of the Christians, i.e. holy and self-
giving love, as against the monistic pantheism
of the Advaita, with its Brahma “beyond good
and evil” — no better than “Allah, who is not to
be inquired as to what he does.” Both of these
err on the side of excess, yet both bear witness
to a real intensity of experience of the Numinous
which makes Freudians look rather shallow.

Broader Basis

NO. I DON’T THINK I should wish to use the
phrase “getting rid of religion.” What I should
like to do would be to see Christianity set pas-
torally and liturgically upon a broader basis. For
example: even though it is clearly right for Chris-
tians to meet together at intervals for communal
prayer and meditation, they ought to be helped
much more than they are to engage in the right
sort of meditation and recollectedness outside
church, more even than they were in the Roman
Communion by Ignatius Loyola and others in the
course of the Counter-Reformation.
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Quite a long time ago I recall contributing an
article to a church newspaper in which I pleaded
for a new sort of Quaker movement, this time
inside and not outside the Anglican Church. I
think also that Christians could learn at least
this much from the Zen of the Japanese Budd-
hists, when, in answer to the question: “What
is the way ?”’ they are told, “Ordinary life is the
way.” Which is very much like the saying in
Ecclesiasticus quoted by the bishop: “In the
handicraft of their work is their prayer.”

This, of course, finds its counterpart in one of
the non-New Testament (but otherwise entirely
orthodox) Oxyrhynchus Logia, where Jesus says
to a man: “Raise the stone and thou shalt find
me. cleave the wood, and there am I.”

In a very real sense “All the world is church,”
and everyday life could or should be one con-
tinuous prayer. I don’t think we need to get
away from religion but towards a new and better
expression of religion, and by that I mean a more
generous and deeply penetrating form of Chris-
tianity. (Should we (e.g.) adapt and improve
upon the Muslim practice of prayer five times a
day wherever we happen to be?)

And here I find myself almost wholly in agree-
ment with the bishop. It seems to me that the
implication of all the thoughts about divine im-
manence which I have tried to describe have not
been faced pastorally. There has been little real
effort made at translating them into the language
or scheme of devotional exercises, or at popu-
larizing the thought itself in the pulpit. Doubt-
less this has been partly due to inertia, partly to
the fear of being one-sided in teaching. There
was in any case a slight oscillation in the twenties
back in the direction of emphasis upon divine
transcendence (perhaps a reaction against H. G.
Wells and Studdert Kennedy).

We can, it is true, still make use of the cate-
gory of transcendence, so long as we keep in mind
that it is a qualitative rather than a geographical
one. But space exploration and the new astrono-
my (let alone other branches of natural science)
compel us, if not to a revolution, at any rate to a
considerable readjustment in the balance of
Christian belief and practice; though I feel that
if we take a sufficiently wide view of what reli-
gion means and involves it need not be as uncom-
fortable a readjustment as the bishop seems to
forecast, but if anything, an enrichment.
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THE

NON-PEOPLE

By Francis P. Foote

Director of Vocations, Diocese of California
HOW TO FAIL IN CITIZENSHIP WITHOUT
REALLY TRYING IS ANOTHER TITLE
THAT COULD BE GIVEN TO THIS ARTI-
CLE THAT HAS A SERIOUS LIGHT TOUCH

ONCE UPON A TIME, which probably was the
Present Time, there was a young citizen of the
United States who was puzzled. His age is not
important, but he was called young because he
had become a citizen only recently. In fact he
was a Newly Naturalized Citizen.

The reason for this Citizen’s puzzlement was
that he met some older citizens who said things
he could not understand. They were perhaps not
any older in age than he was, but they were
senior to him in citizenship. Here is an account
of the new Citizen’s questions, and the answers
he received from Citizens A., B., X, and Y.

Newly Naturalized Citizen: Pardon me sir, but
I must ask you an important question. Do you
believe in Freedom ?

Citizen A: Why, of course! I'm a good Ameri-
can.

Q. — Do you believe in all the Rights and Free-
doms mentioned in our nation’s Constitution?

A. — Certainly. Didn’t I tell you that I was
a good American?

Q. — Well, the first Freedom named in the
Bill of Rights is Freedom of Religion. “Con-
gress shall make no law respecting an establish-
ment of religion, or prohibiting the free exercise
thereof.” Do you believe in this?

A.— Indeed I do! I am so strong for this that
I believe in Freedom from Religion.

Q. — Please tell me what you mean by that.

A. — It means that Congress cannot tell me
whom to worship, or how to worship, or when
to worship. In fact, no government can tell me
that T have to worship at all.

Q. — I suppose that all Freedoms are ‘“open
end”. We have the freedom to worship in any
way we choose, to belong to any religious body,
or for that matter to none at all.

A. — And that is what I call free freedom;
Freedom not to! It is my sacred right to be an
atheist.
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Q. — Pardon me, but what was that adjective
you used?

A. — Never mind that. It is my right not to
worship God or Anything. We non-worshippers
have our rights!

Q. — Do I hear that you are even going to
court to establish or protect those rights?

A. — You bet we are! We are going to fight
for our idea of Freedom, so that our children can
follow our way of life.

* * *
Puzzle: — How could Newly Natural-
ized Citizen distinguish between a
“philosophy of life” and apathy? Then
he thought of a research method: he
would try out this principle as it might
be applied to other Rights. Just then
he met Citizen B.

* * *

Newly Naturalized Citizen: Pardon me sir, are
you an American? Citizen B.: Yes, and a good
one too! I believe in Freedom.

Q. — How about Freedom of the Ballot? —
“The right of citizens of the United States to
vote shall not be denied or abridged . . . on ac-
count of race, color, . . ... or sex.”

B: — Indeed, I’'m all for that. I believe in it
so much that I practice Freedom from the Bal-
lot.

Q. — Please explain that.

B. — Why, nobody can tell me how to vote,
or whom to vote for. In fact, nobody can tell
me that I have to vote at all.

Q. — Yes, but what if everybody followed
your example?

B. — Can I help it what other people do? We
non-voters have our rights, and I get really mad
at being a captive audience.

Q. — Captive audience?

B. — Certainly! When I turn on the tv I have
to hear all this stuff cluttering up the air, telling
me how to vote. I don’t want to listen to all
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those speeches about elections, as if I had to
vote. We may be in a minority, but we have
our rights. ‘

* * *

Puzzled still, the New Citizen wanted to
know how to find the line that sepa-
rates “freedom” from “indifference”.

* % *

Newly Naturalized Citizen: — Hello, Friend.
Do you believe in all the Freedoms?

Citizen X.: Yes sir, I am a good American. Try
me and see!

Q. — Do you believe in the thing called Free-
dom of Speech?

X. — Yeah, but 1 don’t have to talk if I don’t
want to.

Q. — (This is probably known as ‘“reductio ad
absurdum”, but we will proceed anyway.) I
think I understand you. You mean that you be-
lieve in Freedom from Speech.

X. — That is right! Tt means that I do not
have to listen to anybody else speak, either.

Q. — You are really standing up for your
rights, aren’t you?
X. — Yes, sir. I just don’t have any opinions,

so nobody can make me say a word about any-
thing. I'm what is called a non-speaker!
% * *

Puzzle: when does ‘“freedom” merge

into “laziness”?
*® * *

Newly Naturalized Citizen: — Well now, who
is this?

Citizen Y.: I'm another good American citizen,
and I believe in Freedom!

Q. — How about Freedom of the Press?

Y. — That is a Freedom for the man who
writes. But I do not want to write, and I do not
have to read what the other fellow writes. So
for me, this means Freedom from the Press.

Q. — What do you do about all the books,
papers, and magazines that you see on the news
stands?

Y. — Why, I ignore them all! Nobody can tell
me what I have to read, or when to read. So
that means that they can’t tell me that I have
to read at all. Non-readers have rights, don’t
they?

Q. — Yes, I understand that we all have these
rights, whether we use them or not.

Y. — Why, I use my rights! I have the same
right not to do a thing that you have to do it.
I just don’t like to be trapped into being a read-
er of this “free press”.
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More puzzling: what good is a Bill of
Rights to one who does not know he is
ignorant?

£ * £

Epilogue: That night NNC lay awake, worry-
ing and thinking. What, he wondered, would
the Founding Fathers think about the principle
of “Non”? He had heard about things that were
non-U; some painting that was non-Art, and
writings that were non-Books. Now he had
come along into the age of non-Persons!
(They have neither prayers nor choices, neither
eyes nor voices, he said aloud!)

Citizens thought once that he saw the figures
of the Fathers, and heard them talking about the
Bill of Rights. He listened carefully, but did
not hear them say which, if any, of these Rights
could safely be ignored by the people of the
young nation. They evidently had not expected
the “non-People” who were to come after them.
The Fathers did indicate, as our Citizen heard
them, that the law could not compel any par-
ticular attitude toward these basic Rights. The
law could neither forbid their exercise, nor re-
quire it. To that extent it did seem that the four
citizens who defined their Rights as “freedom
from” were presenting a valid case.

This is like love, thought New Citizen, for it
is neither possible nor desirable to force love, to
require anyone to love anybody (individual, race,
or nation). But without love the world literally
dies. So from the standpoint of the law these
Rights are electives. Strong safeguards are
they, of course, to protect men from tyrants; but
deeper than this, they are values which would
be internal safeguards too, lying deep within a
man’s conscience, a people’s conscience, with
their effect on each individual’s life determined
by that person’s attitude toward the whole of
life.

Yes, said Citizen aloud, this is it. These Free-
doms cannot ever be forced. Yet surely without
the responsible exercise of these Rights, all of
them, this people would be no people, literally
a “non-Nation”.

- POINTERS For PARSONS -

By Robert Miller

MANY CHRISTIAN PEOPLE today have quietly
stopped believing that there is a devil. All they
will admit is that evil exists, but it is difficult
to argue that evil can be impersonal. No one
can say that volcano and earthquake are in them-
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selves evil or that h-bombs are immoral. Good
or evil simply cannot be predicted of what is
impersonal.

It might be said that a belief in Satan is a be-
lief in dualism, but if Satan is a rebellious crea-
ture this view can hardly be maintained.

When we turn to the gospels we find that Jesus
himself had no doubts about Satan. It was
Satan who tempted him in the wilderness, and
it is not likely that he thought of Satan as a pro-
jection of his sub-conscious mind. When he
healed the woman with the long infirmity he
spoke of her as one whom Satan had bound.
When some Greeks wished to see him he said
that he beheld Satan fall as lightning from
heaven. He believed that his work was to over-
throw the kingdom of Satan, and when he cast
out demons this is what he was doing.

St. Paul also has no doubt about Satan. He
writes that our warfare is not against flesh and
blood, but against principalities and powers. We,
who accept unquestioningly electrons and neu-
trons and mesons, and we, who are sure of some
sort of evolutionary process, often talk as though
it stopped short with man, the “crown of crea-
tion.” From the amoeba to man there are many
forms and stages. Are there none intermediate
between man and God?

Could we really believe that any such being
could fail to be self-conscious, aware of himself?
In a word, personal.

We know very well that Jesus and his disciples
spoke in the fashion of their time, that a phrase
like “a light year” would not mean anything to
them, that they attributed to demons many
things that we would attribute to germs or
viruses, that their idea of natural laws lacked
the precision of ours, but for all that, are their
spiritual insights less true and penetrating? If
a man thinks that the sun goes round the earth
or that heaven is above the bright, blue sky does
it make him less able to see that the pure in
heart shall see God or that those that mourn
shall be comforted. We may find it difficult to
believe that Jesus rose from the dead and
ascended into heaven. It is difficult, but that is
partly because such events are unique, and
partly because our idea of the universe and its
laws are so different.

Of course it is tempting to try and rid our-
selves of the difficulty by “demythologising” the
gospel story. That is, we retell the story in our
terms and conceptions. We would break the
mold that we might more clearly discern what
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it holds. We shall likely find that we have ra-
tionalized away the truth it holds for the fact is
that the incarnation transcends our human
thought. We cannot make it “rational”. In-
deed, in the human sense there is nothing ration-
al about it. Our faith is not a matter of ethical
culture but a divine gift that reveals to us a God
that so loved the world that he gave his only-
begotten son. Reason falls back before the reali-
ty which transcends it.

So we believe, and the world thinks faith is
“the art of believing what we know to be untrue”
whereas we to whom it has been given think it
is “the substance of things hoped for, the as-
surance of things unseen.”

e S—

One Woman’s View

By Barbara St. Claire
The Rector at Bemerton: Part 1

ON APRIL 26TH, 1630, when he was thirty-six
years old, George Herbert was “inducted into the
good, and more pleasant than healthful, Parson-
age of Bemerton; which is a mile from Salis-
bury.” The quote is from Izaak Walton’s short
biography of Herbert, published in England in
1670. Walton was no Boswell; three dimensional
biography had yet to wait a century; he was,
however, so highly skilled an artist as to con-
ceal all evidence of it. We feel he is writing off
the cuff, pouring out almost conversationally an
account of the life of someone he never knew per-
sonally, but felt as though he knew because of
mutual friends, one of whom was John Donne.

Walton looked at his man from the outside;
his delight was in summation; black and white
were true for him, but not much in between; this
— in spite of his gray days by England’s trout
streams.

April 26 was no easy day for Herbert; it is not
simple for most of us to change; there is always
a struggle beforehand. Like most of us too,
conflict and tension remained with him a life-
time thing. Three years after this day he was
dead, but this April death must have seemed re-
mote as he walked toward Bemerton church per-
haps erossing to it from the rectory which lies
so close to the river that one can agree with
Walton that its damp, heavily shaded banks were
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more pleasant than healthful. Friends were with
him, but as the law required, he went into the
church alone to toll the bell. He stayed inside
for such a long time that one of his friends wor-
ried, and looking in the window, saw him pros-
trate on the ground before the altar.

Why? Herbert was no mystic; the poems in
The Temple, published after his death, show
none of the sernity, assurance, and acceptance of
the mystic. Instead they are so intimate and
personal an account of his spiritual conflicts that
they must have seemed strange to readers ac-
customed to Elizabethan expansiveness. Walton
tells us (as usual his evidence is hearsay and
long after the fact) that he spent the time set-
ting “some rules to himself, for the future man-
age of his life; and then and there made a vow
to labour to keep them.” Perhaps, but in the
light of his poems, we are not so sure.

Herbert was a sophisticated and complex man.
His family was accustomed to moving in the
highest social and court circles. He had been
public orator of Cambridge TUniversity — a

Bishops Keliogg and Pike lssue
Warning Against Glossolalia

% The bishops of Minnesota

and California issues warnings of ‘‘speaking”

sons who experience the “gift”

position that brought him the admiration and
friendship of King James. James was dead now,
Herbert was out of favor with the court, times
had changed. But it would be an over simpli-
fication to say that he entered the ministry be-
cause he had nothing better to do. He had al-
ways been preoccupied with God, had early de-
termined to celebrate him in verse instead of
the traditional lady. It was no sudden change,
no hypocrisy, that brought him to Bemerton on
this April day, to his first sole charge as a priest
of the Church of England.

It is idle to speculate about his thoughts in
front of the altar before he came out of the
church as its official rector. It is an over simpli-
fication too, to attribute, as Walton does, Her-
bert’s many conflicts to the struggle within him
between the call of the world and the call of the
church. It is not for this reason that his book
has been read since publication, and is still read.
The book is timeless; Herbert’s conflicts are hu-
manity’s. The Temple bears on the twentieth
century as accurately as on the seventeenth.

The bishop suggested that di-
ocesan clergymen refrain from
leading or taking part in gather-
ings designed to promote the

phenomenon.
“Speaking in tongues,” or
should consult glossolalia, in the last three

last week against dangers in
movements that practice “speak-
ing in tongues.”

Speaking before the Min-
nesota convention, Bishop
Hamilton H. Kellogg stated that
such movements sometimes lead
to divisiveness, exaggeration
and self-righteousness.

He said he could not agree
“with our Pentecostal friends”
that “speaking in tongues” is
a necessary evidence of the gift
of the holy spirit.

“Speaking in tongues,” a com-
mon practice among Pentecostal
Christians, recently received
considerable attention in mid-
west Episcopal and Lutheran
churches.

Bishop Kellogg said he agreed
with a report of a commission
of the Chicago diocese that per-
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regularly with their pastors and
their pastors report to their
bishop.

Bishop James A. Pike of
California issued a pastoral let-
ter warning that the practice of
“speaking in tongues” has
reached a point “where it is
dangerous to the peace and
unity of the church.”

The phenomenon is a “threat
to sound doctrine and polity,”
he stressed in the letter read in
740 churches of the diocese.

He said that a number of
Episcopal clergymen and hun-
dreds of Episcopal laymen have
reported experiencing “speak-
ing in tongues.” Consequently,
he said, he could no longer per-
mit clergymen of other dioceses
“to come here to preach and
speak in propagation of this
movement.”

years has been spreading among
other church groups in various
parts of the country, particu-
larly in California and the mid-
west.

The manifestation also has
been reported among pastors
and members of Lutheran, Pres-
byterian, Baptist and Methodist
bodies. Recently about 20
young men at Yale University
said they experienced “speak-
ing in tongues” at the campus.

Bishop Pike stated in his pas-
toral that “speaking in tongues”
is an experience in which “the
subject regards the Holy Spirit
as speaking through him words
of praise and prayer as he ut-
ters expressions in an unknown
tongue or in a known language
which the subject has not
learned.”

He noted that there have
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Here is the opportunity
you’ve been waiting for

The best of new religious books
located for you and brought to you
immediately on publication.
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@® — and all for a $16.00 fee amounting to no more
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THE LIVING CHURCH BOOK
CLUB intends to bring you the new
books that make news — the books
no well-informed Churchman should
miss — the books that help the Epis-
copal Church to be truly a living
Church,

The first LIVING CHURCH
BOOK CLUB selection, Howard
Johnson’s Global Odyssey, is an
example of what Book Club members
may expect. More than 400 pages,
plus 32 pages of pictures, it retails at
$5.95, but will be sent to all Book
Club members because it is the book
Episcopalians should be reading this
June. It is an incisive report in
depth of the life and work of the
world-wide Anglican Communion as
Canon Johnson personally observed
it during his two-year journey to 80
countries and every continent.

The Church — not as we would like
it to be, not as we fear it to be, but

THE LIVING CHURCH BOOK CLUB
A Service of The Living Church

407 East Michigan Street, Milwaukee 2, Wis.

as it really is — emerges in such a
way that you cannot but be led to a
deeper understanding of your own
Christian faith and life.

Books will be selected by the Rev.
William Crawford, formerly of Ox-
ford University Press and Seabury
Press. He will be assisted by a
representative committee of clergy
and laypeople chosen to assure that
Living Church Book Club books are
interesting, important, significant
and valuable to a wide range of
readers.

Books will usually be sent out im-
mediately on publication at the four
publishing seasons — June, Septem-
ber, November, and April.

Use the coupon below TODAY to
assure that you will be enrolled as a
charter member and receive your
copy of Global Odyssey as soon as it
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THE LIVNIG CHURCH BOOK CLUB
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been reports, following the
manifestations, of ‘“such bene-
ficial results as physical cures,
personal integration, marital
reconciliation, the elimination
of aleoholic addiction and great-
er devotion to the work of
Christ in the world.”

Glossolalia is a “psychological
phenomenon which has been
known over many, many cen-
turies quite apart from any par-
ticular religious orientation,”
Bishop Pike said, adding that in
“more extreme forms it is as-
sociated with schizophrenia.”

He pointed out that his di-
ocese has been studying “speak-
ing in tongues” and that a
“most thorough objective re-
port on this subject yet to be
issued in the Anglican com-
munion had been completed and
would soon be ready for distri-
bution.”

Bishop Pike expressed grati-
fication at the immediate re-
sponse received by his pastoral
letter from clergymen and lay-
men. Some of the responses,
he said, came from persons who
had reported experiencing the
phenomenon.

EXPANSION CAMPAIGN
IN MASSACHUSETTS

% Delegates to the conven-
tion of the diocese of Massachu-
setts voted to approve a $4,010,-
000 fund-raising drive for a 10-
year expansion program in the
diocese.

Bishop Anson Phelps Stokes
outlined needs for the program.

He said the drive, to be insti-
tuted in 1964, should cover
$250,000 for new sites, $1,000-
000 for new buildings, $950,000
for inner city church renewal,
$275,000 for diocesan institu-
tions for the aged and sick, and
$100,000 for diocesan camps
and conference centers.

Other expenses outlined by
the Dbishop included college
chaplain expansion and funds
for overseas missions.

The delegates also adopted a
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resolution recommending that
the African Methodist Episco-
pal Church and the African
Methodist Episcopal Zion
Church be admitted to full par-
ticipation in national explora-
tory talks on wunion by the
Methodist, United Presbyterian
and Protestant Episcopal
Churches and the United
Church of Christ.

Another resolution adopted
by the delegates stressed co-
operation with Roman Catholics
and extended “appreciative and
fraternal greetings” to Richard
Cardinal Cushing, Archbishop
of Boston, citing the “spirit of
charity and cooperation” mani-
fested in the archdiocese.

It urged Massachusetts Epis-
copalians to participate “with
our Roman Catholic brethren as

well as our brethren of all
other communions in meet-
ings and cooperative efforts

wherever there is opportunity.”

CAMPAIGN PLANNED
FOR DALLAS

% Delegates to the convention
of Dallas adopted a resolution
asserting that the Biblical tithe
is the “reasonable standard for
thoughtful Christian giving.”

The resolution also declared
that each parish and diocese
ought to give as much to the
national work of the Church as
is spent within each parish or
diocese.

Most of the resolution was
contained in a report presented
earlier which pointed out that
next year the diocese will shift
to a “voluntary” plan for fi-
nancing its cooperative work.
Heretofore parishes and mis-

MONEY for your TREASURY

OVER 2,000,000
SUNFLOWER DISH CLOTIIS
Were sold in 1962 by members of Sunday
Schools, Ladies’ Aids, Young People’s Groups,
etc. They enable you to earn money for your
treasury, and make friends for your organiza-
tion.

SANGAMON MILLS, INC.
Established 1915 COHOES, N. Y.

— e e
May 23, 1963

sions have Dbeen assigned
specific financial goals as their
share.

To assure success of the
voluntary plan the report sug-
gested:

“The wider acceptance of the
philosophy that all phases of a
Christian’s life and work of the
church are expressions of the
stewardship principle.

“Continued teaching of the
Biblical tithe as a reasonable
standard for thoughtful Chris-
tian giving to Christ through
his church.

“The substantial acceptance
by parish and mission vestries
of the goal of giving to the
work of the church outside the
parish an amount equal to that
spent in the parish.”

In another resolution dele-
gates approved a proposal by
Bishop C. Avery Mason that
the diocese launch in 1965 a

unified financial campaign in-
volving “millions” of dollars to
strengthen the church’s work.

GUANTANAMO WALK
SPONSORED BY F.O.R.

* A Quebec - Waghington-
Guantanamo peace walk will be-

gin in Quebec May 26. The
3,300 mile trek from the
Canadian city to the United

States naval base in Cuba is
being sponsored by the Fellow-
ship of Reconciliation.

Bradford Lyttle, coordinator
of the walk, announced plans
for the march at the annual
dinner of the New York area
Fellowship.

Mr. Lyttle said the purpose
of the walk is to “offset the
voices for military action
against Cuba.” He stated that
the marchers, if allowed in the
country, would ‘“extend a hand

ANNOUNCING

the new
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comprehensive
policy

One policy instead of several, with broader coverages for
a single, lower premium. Not just a “package” policy
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pal Church properties.

Write for complete information.

Afhiliated with THE CHURCH PENSION FUND
20 Exchange Place ¢ New York 5, N. Y.

..................................

ee e v e

..................................

Seventeen



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

of friendship”
people.

The walk will be the first of
its kind in the southern states,
according to Mr. Lyttle. Hopes
are that it will be integrated,
he said.

Demonstrations are to take
place at Cape Canaveral and at
military bases, as well as in
Washington, he added.

A Delhi to Peking peace
march was also reported at the
meeting. This extensive hike
in the Far East began March 1.

In the main address to the
Fellowship, Dr. Harold A. Bos-
ley, minister of Christ church
(Methodist), New York, said
that the fundamental answer
to the world situation is love.

Dr. Bosley compared the
“power politics” of Washington
and Moscow to a game he once
observed. The game involved
two youths in motor boats, bent
on a collision course. The ob-
ject was to see who could “keep
his nerve” the longest, he said.

to the Cuban

CONTEMPORARY LIFE
CHURCH’S CONCERN

% Churches must give great-
er attention than ever before to
race, labor and management re-
lations and everything else
making up contemporary ma-
terialistic everyday life if they
are to deal effectively with
today’s world, Bishop Warnecke
of Bethlehem said in Rochester,
N. Y.

“God did not come as a
spiritual being; he came as
flesh and blood,” he said,
addressing clergy and laymen
from this country and Canada
at the annual Churchmen’s
international consultation.

Write us for

Organ Information

AUSTIN ORGANS, Inc.
Hartford, Conn.

Bishop Warnecke observed
that he often has been asked by
church members to speak more
of the Bible and less of “non-
religious” subjects.

“But,” he said, “what are
non-religious subjects if God
created all life? For if he

created all life, he must, there-
fore, be interested in all life.”

While agreeing with those
who want more attention paid
to the Bible, the bishop pointed
to the third book of Moses,
Leviticus, which deals with a
detailed system of social con-
duct. :

NEW DEAN OF
CANTERBURY

* Archdeacon Ian Hugh
White-Thomson of Northum-
berland has been named to suc-
ceed Dr. Hewlett Johnson as
dean of Canterbury.

Dean Johnson retires from
the post at the end of May.

The new dean, 58, is the son
of a former bishop of Ely and
was educated at Harrow and
Oxford University. Before ap-
pointment as archdeacon of
Northumberland in 1955, he
had been successively vicar of
Folkestone and resident chap-

CASSOCKS

BUCHARISTIC VESTMENTS
All Embroidery Is Hand Pone
ALTAR HANGINGS and LINENS
Materials by the yard. Kits for
Altar Hangings and FEucharistic Vestments.

J. M. HALL, INC.

SURPLICE - CHOIR VESTMENTS
14 W. 40th St.,, New York 18, N. Y.

TEL. CH 4-1070

SHARING
Christian Healing in the Church
Only Church magazine devoted to Spiritual
Therapy, $2.00 a year. Sample on request.
Founded by Rev. John Gavner Banks, D.S.T.

This paper is recommended by many
Bishops and Clergy.
Address:
FELLOWSHIP OF ST. LUKE

2243 Front St. San Diego 1, Calif.

lain to three former Archbish-
ops of Canterbury — Cosmo
Gordon Lang, William Temple
and Geoffrey Francis Fisher.

HARVARD APPOINTS
PROF. PRICE

% The Rev. Charles B. Price,
professor at Virginia Seminary,
has been named preacher at
Harvard. President Pusey, Epis-
copalian, announced that Price
will serve as resident minister
and direct non-denominational
services.

New York
Rev. JouN HEeuss. D.D., RECTOR

I'RINITY
Broadway & Wall St.

Rev. Bernard C. Newman, S.T.D., Vice

Sun. MP 8:40, 10:30, HC 8, 9, 10, 11,
EP 3:30; Daily MP 7:45, HC 8, 12, Ser.
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Sat.: Sat. HC 8; C Fri. 4:30 & by appt.

ST. PAUL’S CHAPEL
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Rev. Robert C. Humsicker, Vicar
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CHAPEL OF THE INTERCESSION
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Rev. C. Kilmer Myers, S.T.D., Vicar
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Rev. Paul C. Weed, Jr., Vicar
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ST. AUGUSTINE’S CHAPEL

292 Henry St.
Rev. Wm. W. Reed, Vicar

Rev. Thomas P. Logan,

Sundavs: 7 a.m. Low Mass, 8 a.m. Low Mass,
9 am. Moming Prayer, 9:15 am. Solemn
High Mass. 10:30 a.m. Low Mass in Spanish,
5 p.m. Evening Praver: Weekdays: 7:15 am
Moming Praver. 7:30 a.m. Low Mass. 5 p.m
Evening Praver.

(Priest-in-charge

ST. CHRISTOPHER’S CHAPEL
48 Henrv Street

Rev. William W. Reed, Vicar

Rev. William D. Dwvyer (Priest-in-charge)
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- NEW BOOKS -

Kenneth R. Forbes
Book FEditor

The Miracle of Dialogue by Reuel
Howe. Seabury Press. $3.50

Dialogue is a term heard in many
circles today. Americans seek to
enter into dialogue with the Rus-
sians. Protestants are in dialogue
with Roman Catholics now that the
“climate” for such conversation has
been made warm and friendly. But
dialogue implies more than one would
guess from its popular use. Reuel
Howe states in his study of the
dynamics of communication that di-
alogue is “the serious address and
response between two or more per-
sons in which the being and truth of
each is confronted by the being and
truth of the other.”

Dialogue is no less than miraculous
in its power to bring depth and
meaning to personal relationships.
Dialogue is a husband and wife
seeking to know each other in unsel-
fish, understanding love; it is indus-
try treating workers as human
beings instead of cogs in a machine;
it is the church proclaiming the word
of God in such a way that the world
will see its relevance and be able to
make a proper response to it.

Howe makes a vivid contrast be-
tween the dialogical principle (which
is not a method) and the alternative
principle of monologue. The fault
with monologue is its blindness and
deafness to the hearer. It answers
unasked questions or tells unwanted
“truth”. Monologue is wasteful and
unproductive; it is as fruitful as
sowing seed on stony, unprepared
ground. Dialogue, however, is rele-
vant and fruitful because its par-
ticipants share and understand the
opinions of others. They experience
the other side and keep an open
mind.

The value of this forceful study in
effective communication lies in its
striking challenge for the parent and
child, husband and wife, teacher and
student, or layman and minister.
Whatever the role in which we find
ourselves we need to improve our
ability to understand each other.

The challenge to the church is
clear. If anyone is to come to Christ
he must hear a gospel which has
meaning for his life. This is not a
new principle but one which no one
dare forget if his faith is to be rele-
vant to his world.

— Albert S. Lawrence Jr.

Fulbright of Arkansas; Public Posi-
tions of a Private Thinker by
Karl E. Meyer, Editor. Robert
B. Luce. $5.50

Here is an unusual type of book
which can be exceedingly valuable
as a reference book of men and
women in public life and particu-
larly for those who themselves —
like Senator Fulbright—hold respon-
ssible positions in Congress. The
book begins with a foreword by
Walter Lippman who says “The
nation is greatly in his debt. The
role he plays in Congress is an in-
dispensable role. There is no one
else who is so powerful, and also so
wise, and if there were any question
of removing him from public life, it
would be a national calamity.”

The contents of the book is very
largely of speeches and letters and
sections of interpreting them by the
editor. One speech, early in 1945,
tells us emphatically what he thinks
of the atomic bomb and Hiroshima.
“What a curious picture it is to find
man, homo sapiens, of divine origin,
we are told, seriously considering
going underground to escape the
consequence of his own folly”.

Probably Fulbright’s name has
been known widely by the Fulbright
Scholarships which were initiated in
a modest resolution by Fulbright to
Congress, as follows: “I ask unani-
mous consent to introduce a bill —
authorizing the use of credits estab-
lished abroad for the promotion of
international good will through the
exchange of students in the fields of
education, culture and science”. The
bill was passed and its first results
were the launching of 1,000 scholar-
ships at once, which rose to forty-
five thousand, as of the year 1962.

Institutionalism and Church Unity.

Nils Ehrenstrom & Walter G.
Muelda, editors. Association
Press. $6.50

This exceedingly important book is
in the form of a symposium under
the auspices of the international
representative World Conference of
Churches. The actual work has been
done by a study commission on faith
and order which now appears in this
book.

Part I, described as Foundations,
leads on to what is really the meat
of the symposium’s product, ten
careful case studies of the labors of
outstanding Protestant churches to
effect a living and permanent union
with the same clergy, the same sac-
raments, the same influence for good
in each community.

By 1925 the Canadian church union
went into effect in Canada, the

church of South India has begun its
united life since 1947 when V. S.
Azariah became the bishop of a
large majority of the Indian Chris-
tians, and steadily since that date a
successful overcoming the many
unique difficulties due to race, caste
and former colonial influence of
English personnel.

Methodists in England and in the
United States are actively negotiat-
ing for wunion as the Anglican
Church, Presbyterian and Episcopal
committees negotiated for 9 years
(1937-1946) studying the possibilities
of a union and concluded that it was
not feasible. Baptists and Disciples
have negotiated with some success
and are continuing.

An important conference of the
faith and order committee will
gather in Canada during July next.
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Rev. James Howard Jacobson
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ST. JOHN’S
MILITARY ACADEMY

A preparatory school with a “Way of Life”
—to develop the whole boy meatally, physi-
cally and moullv Fully “accredited. Grades
7-12. Individualized instruction in small
classes. All sports. Modern fnopnuf bar-
racks. Established 1884. catalogue
write Director of Admxuxons,
John’s Military Academy,
Box W, Delatield, Wiscensin

OKOLONA COLLEGE
OKOLONA. MISSISSIPPI

A Unigque Adventure in Christian Educatien
Co-educational, Private. Episcopnl Diocese
of Mississippi (Protestant Episcopal Church)
Established 1902
High School and Junior College.
and Industries. Music.
For information write:
The President
Today's Training for Tomorrow’s Opportunities

Trades

E—

Church ---

THE CHURCH
FARM SCHOOL

GLEN LocH, Pa.
A School for Boys Dependent en Owme Parewt
Grades — 5th through 12th
Cellege Preparatory and Vocational Training:
Sports: Soccer, Basketball, Track,
Cross-Ceuntry
Lean to study, werk, play on 1600 acre
farm in historic Chester ;alley.

Beys Choir - Religious TFraining
REV. CHARLES W. SHREINER, D.D.
Headmaster
Post Office: Box . Paeli, Pa.

THE NATIONAL
CATHEDRAL SCHOOL
(For Girls)

ST. ALBANS SCHOOL
(For Boys)

Two schools on the 58-acre Close of
the Washington Cathedral offering a
@hristian edueation in the stimulat-
ing environment of the Nation’s
Capital. Students experience many
of the advantages of co-education
yet retain the advantages of sepa-
rate education. — A thorough cur-
riculum of college preparation com-
bined with a program of supervised
athletics and of social, cultural, and
religieus activities.

Day: Grades 4-12 Boarding. Grades 8-12

Catalogue Sent Upon Request

Mount St. Alban, Washington 16, D. C.

LENOX SCHOOL

A Church School in the Berkshire Hills fer

boys 12-18 emphasizing Christian ideals and

eharacter through simplicity of plant llld

equipment, moderate i the co-op

self-help system and informal, personal rela-

tionships among boys and faculty,

REV. ROBERT L. CURRY, Headmaster

LENOX, MASSACHUSETTS

SAINT JAMES
SCHOOL
FARIBAULT, MINNESOTA

Founpep 1901

A Country Boarding School fer Beys,
Grades Four through Eight

One of the fowluhn’hh ;:mﬂu Mdwast
1, on ¢ eolomentary 3
A;nn (ﬁlas‘sesm— Indxyugvadnnl Amuuh—lm
tmosphere — Thro aration eading
mdszrv thr::& including n.‘:l"l,

and lhdm - Com etitive sporss in
basketball gand hockey

‘Summer School- Camp Combination. Grades
One through Eight. June twenty-third to

August second.
MARVIN W. HORSTMAN, Headmaster

The oldest Church School west of the AMe-
ghenies integrates all parts of its program—
religious, academic, military, socml — % h:lhs
high schoeol age s grow “in wisdom
stature and in favor with God and man.”

Wrie
CANON SIDNEY W. GOLDSMITH, )R.
Rootor and HMeadmaster

661 Shumway Hall
SHaTTUCK SCHOOL FariBaurLT, MINN.
MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION

ST. AGNES SCHOOL

An Bpiscopal Bay awnd Boarding
School fer Girls
Excellent College Preparatorv record. Exten-
sive sports fields and new gymnasium. Board-
ers range frem Grade 9 to College Entrance.
MRS. JOHN N. VANDEMOER, Principal

ALBANY New Yorx
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